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PREFACE

The present volume covers the period August 21 to December
14, 1921. The month of September was the last lap in the race for
“swaraj within a year”. The stage was being set for a dynamic
programme of action which would deliver the final blow and
compel the Government to bow to the strength of public opinion.
Unable to fathom the meaning of swaraj, which for Gandhiji was
more a spiritual than a political state, many people believed that
he would work some miracle and bring them freedom in the overt
sense before the end of the year. But,even as preparations proceed-
ed apace for pure, concentrated satyagraha in the form of mass
civil disobedience in the selected areas of Bardoli and Anand
talukas in Gujarat, Gandhiji had an uneasy feeling that he might
not see India free within the time-limit set, and the thought filled
him with unbearable anguish of mind. The contents of this
volume tell this two-fold story of preparations for the final phase

of the struggle on the one hand and of shocks and misgivings
on the other.

To prepare the ground for the silent revolution which he
wished to bring about among the people, Gandhiji had under-
taken a “‘pradakshina of the country”, a pilgrimage which took
him from Karachi in the west to Dibrugarh in the east and from
Rawalpindi in the north to Tuticorin in the south. While he was
far away in Assam in the course of this tour, he saw newspaper
reports of a sudden outbreak of violence in Malabar. In this coast-
al strip in the south-west, the Moplahs, descendants of Arab immi-
grants who had for centuries lived in isolation from the mainstream
of national life, had on August 20 risen in revolt and declared
a ‘“holy war”. They had but the vaguest notions of the Khilafat
movement and no conception whatever of non-violent non-co-ope-
ration. In their unthinking fury, they attacked their Hindu neigh-
bours and committed atrocities against them which threatened
the growing Hindu-Muslim amity in the country. Things were
made worse by the attitude of some Muslim leaders which seemed
to condone the outrages. Gandhiji was hard put to it to assuage
the feelings of the Hindus in the south. He recognized that the
Moplahs had lost their balance, but appealed to the Hindus to
preserve a sense of due proportion and not allow the aberration
of the Moplahs to weaken the foundation of Hindu-Muslim unity.
He blamed the Government for letting the situation assume the
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proportions it did and assailed it for preventing non-co-operation
leaders from exercising their influence to restore peace and com-
munal harmony in the region. He pleaded for the nation’s sym-
pathy for the Moplahs for the inhuman treatment they were
receiving from the authorities. Despite his sincere efforts to heal
the wound, the repercussions of this local upheaval continued
to be felt for a long time.

Gandhiji’s efforts to preserve Hindu-Muslim amity seemed to
be handicapped by the absence of the Ali Brothers. They were the
principal interpreters between the Muslims and him during this
time. Some of their speeches during the months preceding the
period covered in this volume had tended to create an atmosphere
of violence and made them controversial figures in the public
life of the country. They were now arrested for supporting the
Resolution of the Karachi Khilafat Conference regarding mili-
tary service, and prosecuted in Karachi. Gandhiji stood by the
Brothers. He defended and justified their conduct against every
criticism, and in speech after speech repeated what the Ali Bro-
thers were reported to have said at Karachi. He arranged for the
issue of a Manifesto signed by prominent leaders from all over
India, supporting the stand of the Ali Brothers (p. 235), and even
persuaded the Working Committee of the Congress to pass a
resolution reiterating the Karachi Resolution (p. 274). And he
wrote a challenging article, ‘“Tampering with Loyalty”, in which
he declared: “. . . I have no hesitation in saying, that it is sinful
for anyone, either as soldier or civilian, to serve this Government
which has proved treacherous to the Mussulmans of India and
which has been guilty of the inhumanities of the Punjab. I have
said this from many a platform in the presence of sepoys™ (p. 221).
This was one of the articles on the basis of which Gandhiji was
prosecuted and sentenced in March 1922.

If, as Gandhiji saw and admitted, Hindu-Muslim unity was
a delicate plant which required careful nurturing, the swadeshi
movement too needed much vigorous propagation before it could
command universal appeal. The bonfires of foreign cloth had dis-
tressed even a friend like C. F. Andrews, as being an expression
of unreasoning hatred of the foreigner (p. 41). Answering this
criticism, Gandhiji said: ‘“Destruction is the quickest method of
stimulating production. By one supreme effort and swift destruction,
India has to be awakened from her torpor and enforced idleness”
(p. 44). Answering another critic, Gandhiji argued: ‘“In burning
foreign clothes we are burning our taste for foreign fineries. . . .
The motive was to punish ourselves and not the foreigner. . . . The
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idea of burning springs not from hate but from repentance of our

pastsins. . . . The disease had gone so deep that a surgical opera-
tion was a necessity’”’ (p. 102).

But the misgivings of critics were not allayed. A more vibrant
dialogue over the subject took place between the poet, Rabindra-
nath Tagore, and Gandhiji in October. The two had met in
Calcutta on September 6. There were differences of opinion
between them. Incorrect reports of the interview appeared in
the Press in an obvious attempt to divide the two. In the
October issue of Modern Review appeared Tagore’s “brilliant essay’
on the swadeshi movement, under the title “The Call of Truth.”
The Poet had seen in the movement an attempt to shut out
modern, international influences from the country. In an empha-
tic rejoinder under the title “The Great Sentinel”, Gandhiji
answered the Poet: “He presents to our admiring gaze the beauti-
ful picture of the birds early in the morning singing hymns of
praise as they soar into the sky. These birds had their day’s food
and soared with rested wings in whose veins new blood had flowed
during the previous night. But I have had the pain of watch-
ing birds who for want of strength could not be coaxed even into
a flutter of their wings. The human bird under the Indian sky
gets up weaker than when he pretended to retire. . . . I have
found it impossible to soothe suffering patients with a song from
Kabir. The hungry millions ask for one poem—invigorating
food. They cannot be given it. They must earn it. And they can
earn only by the sweat of their brow” (p. 291).

The intensity of Gandhiji’s identification with the hungry
masses led to a change in his personal life. While discussing the
dearth of khadi, Gandhiji often recommended to the people
severe austerity in apparel. And he decided to practise what he
preached. On the early morning of September 23, he went clad
only in a loin cloth to a meeting of Madura weavers. Explaining
the change, he said: “In our climate we hardly need more to pro-
tect our bodies during the warm months of the year. Let there
be no prudery about dress” (p. 180). On October 31, Gandhiji
took a vow to spin half an hour every day before the second meal,
and to forgo the meal if he failed to spin. Another life-long vow
which Gandhiji took during this period was his weekly fast on
Monday, which was to be a “silence day”.

This last vow was an outcome of his fast following the riots
in Bombay on November 17, the day on which the Prince of
Wales landed in the city. Gandhiji had felt “that the Prince’s
visit is being exploited for advertising the ‘“benign’ British rule
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in India” (p. 350), and said that it was “‘being heralded by repress-
ion in the land” (p. 351). He, therefore, had advised the people to
organize a complete boycott of all functions held in the Prince’s
honour, but had also warned that there would be ‘“‘some who
would want to take part in the various functions from fear or
hope or choice. They have as much right to do what they
like as we have to do what we like”” (p. 352). On the 17th, even
as Gandhiji was congratulating the people at a public meeting
on the perfect calm which they had so far preserved despite provo-
cation, in another part of the city a mob had started molesting
people who had not joined the boycott. He was far more deeply
humiliated by this outburst of violence than he had been by the
disturbances in April 1919 (vide Vol. XV). In a letter written
on the same day, he said: ‘““We have had a foretaste of swaraj.
I have been put to shame” (p. 461). Two days later, he issued
an appeal to the citizens in which he confessed: “The swaraj that
I have witnessed during the last two days has stunk in my nos-
trils” (p. 466). And he added: “You can see quite clearly that I
must do the utmost reparation to this handful of men and
women who have been the victims of forces that have come
into being largely through my instrumentality” (p. 467). By way of
penance and reparation, he undertook an indefinite fast till the
different communities in the city made peace with one another.

Gandhiji was soon enabled to break the fast, but the political
atmosphere in the country had been sufficiently vitiated, from his
point of view, to force him to abandon the mass civil disobedience
for which intensive preparations had been going on in selected
areas in the country. But, although Gandhiji was inclined to hold
his hand, the Government seemed to have decided to force the issue.
Volunteer organizations were disbanded in Bengal, in the U.P., the
Punjab and Delhi; nationalist newspapers were suppressed and
national leaders like Lala Lajpat Rai, Motilal Nehru, Jawaharlal
Nehru and C. R. Das, the President-elect of the forthcoming ses-
sion of the Congress at Ahmedabad, were arrested in quick succes-
sion. Gandhiji urged the people to take up the challenge. Speak-
ing at Ahmedabad on October 29, he said: “Now we do not have
even two full months. The Congress will be meeting on Decem-
ber 25. If we do not have the flag of swaraj unfurled by that
time, what will be the use of having convened the Congress?”
(P. 360)

The preparations for the session of the Congress at Ahmeda-
bad bring out the down-to-earth practicality of Gandhiji. His
instructions in respect of shoe-parking, lavatories, urinals, drink-
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ing water, lighting, language-wise kitchens, etc., in MNavajivan (pp.
50-2 and 144-6) reveal his attention to the minutest detail even
when he was occupied with problems of gigantic magnitude.
In another context he warns us against the newspaper reports
of speeches. “In spite of all the goodwill in the world, reporters
have rarely succeeded in reporting my speeches correctly. Indeed
the best thing would be not to report speeches at all, except when
they have undergone revision by the speakers themselves. If this
simple rule were followed much misunderstanding could be

avoided” (p. 537).

Though the writings included in this volume are necessarily
dominated by political issues, others which reveal more intimate
aspects of Gandhiji’s personality are not wanting. The account of
his tour of Assam (pp. 53-8 and 84-91) is touched by a poetic
sense of discovery, and reveals Gandhiji’s unfeigned joy in the
beauty of physical nature and his delight in the simplicity of un-
sophisticated human nature. The social problem of the ‘“fallen
sisters”’ in Barisal overpowered him with shame at the thought
of the crime perpetrated by man against woman. “As the picture
of these sisters grows more vivid in my mind, the thought strikes
me,—what if they had been my sisters or daughters? Why this
‘if’? They are so indeed” (p. 94). In a self-sufficient statement on
Hinduism as he understood it, he described his attachment to it
with the winning frankness of an essayist: “I can no more des-
cribe my feeling for Hinduism than for my own wife. She moves
me as no other woman in the world can. Not that she has no
faults. I dare say she has many more than I see myself. But the
feeling of an indissoluble bond is there. Even so I feel for and
about Hinduism with all its faults and limitations. Nothing elates
me so much as the music of the Gita or the Ramayana by Tulsi-
das, the only two books in Hinduism I may be said to know”
(p. 249).

He found at the end of the year that his message of swaraj
through the constructive programme of self-purification had met
with no response and that he had reached only the ear of the
people and not pierced their heart. ‘“Should I not kneel down
in all humility before my Maker and ask Him to take away this
useless body and make me a fitter instrument of service?” (P. 458)
But the mood soon passed, and the serenity of Gandhiji’s faith
survived the painful disillusionment of his passionate hope for a
regenerated India by the end of the year. The one year’s time-
limit which he had set for the attainment of swaraj served only to
involve the people more closely in the spiritual sadhana whose ful-
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filment was the pre-requisite for attaining political freedom. He
had laid down easy conditions and had told the people: “Fulfil
these conditions and win swaraj” (p. 557). As for himself, he
was no atheist and, therefore, no pessimist. ‘““Why indeed should I
commit suicide because India may not have won swaraj? If she
sincerely desires swaraj, let her fight for it and get it” (p. 331).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text have
generally been spelt out. Variant spellings of names have, how-
ever, been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up
in small type and generally printed with indent. Indirect reports
of speeches and passages which are not by Gandhiji have been
set up in small type. In reports of speeches and interviews,
slight changes have sometimes been made in passages not attri-
buted to Gandhiji.

While translating from the Gujarati or Hindi, efforts have
been made to achieve fidelity and also readability in English.
Where translations were available, these have been used with
minimum necessary changes to bring them into conformity with
the original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is printed
within square brackets giving reasons where necessary. The date
given at the end of an item alongside the source is that of publi-
cation.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers
to those available in the Gandhi Smarak Nidhi and Sangrahalaya,
New Delhi; C.W. denotes documents secured by the Collected
Works of Mahatma Gandhi.

References to Volume I of this series are to the August 1958
edition. References to An Autobiography or The Story of My Experi-
ments with Truth cite only the Part and Chapter in view of the
varying pagination in different editions.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the Volume are given at the end.
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1. UNTOUCHABILITY

I have received so many comments on Shastri Vasantram’s
letter! giving his interpretation of untouchability that it would
take up too much space to publish them all. However, I regard
these comments as a good sign. Everyone of the correspondents
wants the issue to be determined on a religious and philosophical
level. Their comments show that they will not be satisfied with a
purely pragmatic solution of the problem. If Hindu society,
though providing Aniyajas? with all facilities, continues to look
upon them as untouchables even if they take a bath after coming
into contact with filth, these fundamentalists would regard it as un-
bearable and sinful. These correspondents are not reformers. They
do not believe that all that is ours is bad and all that is Euro-
pean is good; they are men of moderation. They look upon them-
selves as Hindus and take pride in the fact. They attach the ut-
most importance to self-restraint. I am overpowered with joy at
this and, in their uncompromising attitude, I see an early deli-
verance from the sin of untouchability.

We occupy ourselves so much with hair-splitting discussions
about what the Shastras mean that, instead of turning dust into
corn we turn corn into dust, cling to the bran and leave the grain,
run after insipid whey and forget the butter. The letters lying
around me indicate that we are about to leave behind the age
of songs and enter the age of action. There are four castes, and
not five. The practice of untouchability is not evidence of self-
restraint, it is not a restriction inherent in the caste system. To
regard as untouchable those also who are outside the pale of the
caste system is not the way of compassion but of hard-heartedness.
The soul is never polluted by the touch of the leper; on the con-
trary, if such contact is inspired by a spirit of service, it is ele-
vated. Service of the Bhang:®* is dharma; compassion lies in nurs-
ing an ailing Bhangi before others. If such a Bhangi has been en-
gaged in sanitary work, to take a bath [after contact with him] is
simple hygiene and is absolutely necessary, but failure to do so
does not threaten one with spiritual ruin. There can be sin in

1 Published in Navajivan, 17-7-1921

2 Etymologically, ‘last-born” lowest on the social scale; traditionally
charged with sanitary duties

3 One of the communities attending to scavenging work

XXI-1



2 THE COLLECTED WORKS OF MAHATMA GANDHI

refusing to touch a Bhangi when the occasion requires us to do
so. It is sinful not to welcome a Bhangi, who has bathed him-
self, to take a seat by our side, and it is ignorance to believe that
his touch will pollute us. I find from the letters addressed to me
that such an attitude is widespread now. I have already published

one of these letters. I now give below a second one, from Shri
Ambalal Sakarlal Davel.

I read with interest Shastri Vasantram’s discussion on untouchability
as regards its basis in the Shastras, but in order that a person like me,
ignorant of the Shastras, may not be lost in the mazes of discussions
about the meaning of the Shastras, will he be kind enough to clarify these
two points?

1. Would you, who have dedicated yourselves to God all your
thoughts, actions and speech, your possessions and vyour life, bathe on
having touched a Chandal?? By coming into contact with such a person,
do you think you are purified or defiled? Would you permit him to enter
a temple dedicated to Krishna if he wished to do so?

2. If the Bhangi who cleans your lavatories comes to your house at
two o’clock in the afternoon after a bath and looking clean, would you
let him into your drawing-room?

I believe that clarification of these two issues will terminate all dis-
cussion on untouchability.

I can place only one construction upon Shastriji’s article.
Nevertheless, I shall certainly publish the reply he gives. Mean-
while, I wish to caution Shri Sakarlal. The debate on untouchabi-
lity will not terminate with Shastri Vasantram’s pronouncement.
Even if Shastriji’s reply is favourable, the filth that has accumu-
lated over a long period cannot be washed away all at once mere-
ly through argument. Action alone can help us to be rid of it.
It will disappear only when those of us who believe that there
can be no sin in touching anyone, that it is a sin to take a bath
on touching a Bhangi even though he may have washed him-
self and be clean in body, engage ourselves in their service and,
in the process, have physical contact with them from time to
time. For the rest, there will always be those who say and believe
that it is sinful to touch anyone who may have had an untouch-
able forbear as long ago as a hundred generations. We shall be
able to win them over with our conduct, as uncompromising as
respectful, and the good results following from it.

1' A Gujarati educationist
2 One of the communities regarded as untouchables
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I look upon untouchability in the form in which we practise it
as sinful and have been advocating its abolition from a purely
religious motive. Swami Shraddhanandji!, however, says in a letter
that, in the north, some Englishmen are inciting untouchables
against non-co-operation also. Had we not taken up a fight against
untouchability everywhere in the country, our opponents would
today have been exploiting it to the full. Satan always enters
through a small hole and makes for his coming and going an
entrance large enough for everyone to see. One who would shape
his life according to dharma will not permit a single brick in the
fort of dharma to get loose.

[From Gujarati]
Navajivan, 21-8-1921

2. MY NOTES

Bmrar Tour

The Bihar tour has proved a very troublesome thing to me
because of the services I had rendered in Champaran and be-
cause of the Bihari temperament. FEven in small towns, thou-
sands of people assemble and, by their loud shouting and at-
tempts to touch my feet, they try my patience. With all of them
wanting my darshan?, they do not give me a moment’s respite.
I get no peace anywhere, by day or night. As for going out for a
walk, it is out of the question. With a few efficient workers, any
work could be got out of people with such faith, and Bihar has
been doing such work. Some of the workers in Bihar are men
of such simple and pure lives and their faith in non-violent non-
co-operation is so firm that they have created a deep impression
on the people and have done much good and quiet work. In
places where, only a year ago, but a few spinning-wheels were
plying, they are now in use in thousands of homes, thousands of
yards of khadi are being woven and thousands have started wear-
ing khadi exclusively.

In Bihar, Orissa and such other provinces, the spinning-wheel
which yields a daily wage of two annas is a sufficient means of
livelihood for any person. Many who work even as farm-labou-

1 1856-1926; nationalist leader; known as Mahatma Munshiram before
he became a sannyasi; founder of the Gurukul at Kangri near Hardwar
2 Sight of a person, place or thing considered holy
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rers do not get more than this. For such work, one should have a
hardy constitution. But the spinning-wheel can be used by any
weak-bodied girl and she can, if she will, earn two annas daily.
No other aspect of non-co-operation has produced the same effect
on the people as the spinning-wheel movement. Some have come
to worship it as a means of profitable employment. It has become
popular among all classes, among both Hindus and Muslims. If
it does not come to be universally accepted and if, by means of it,
we do not succeed before September 30 in producing all our re-
quirements of cloth and cannot, in consequence, boycott foreign
cloth, that will be solely due to our lack of organizing ability and
efficiency.

WEAVERS® MEETING

There is a small town in Bihar called Bihar Sharif. It has
a population of 25,000. The well-known Tirthankar Mahavira
Swami! was born, and also died, in its neighbourhood. There
are majestic temples here, on the way to Bihar Sharif. The
place is known as Sharif because it is associated with a famous
Muslim saint. The place, they say, is esteemed second only to
the shrine of the Pir in Ajmer. There are about five hundred weav-
ers living here. Most of them are Muslims. The Congress Com-
mittee and the Khilafat Committee held a special meeting of the
weavers. All of us pleaded with them at this meeting and they
have agreed to use in the future exclusively hand-spun yarn for
weaving, and mill yarn only if they must. Till now, they have
been using foreign yarn exclusively, though they themselves told
me that their forefathers used only hand-spun yarn. From now
on, if these weavers are supplied good hand-spun yarn, they will
most certainly use it to the exclusion of other yarn. If no enthu-
siastic workers come forward, they will as certainly continue
to use foreign yarn even though they have agreed to use hand-spun
yarn. Our task now is to persuade weavers, carders, carpenters,
blacksmiths and others to take interest in public work. I hope that
in every town of Gujarat, Congress workers will get in touch with
such artisans, enrol them as members and secure their services.
Let us not mind if they earn well; we should be satisfied if only
they give preference to public work and charge for such work
at a little less than the prevailing rate.

I Last of the line of seers whose teachings evolved into Jainism
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GREAT ““Yajna’l

Renouncing the use of foreign cloth is a great yajna in which
we are engaged. Swaraj lies in our being completely successful
in it. We need not, however, feel anxious how such a mighty task
can be accomplished within a month; for anyone who is distracted
by fear loses his wits, feels dizzy and cannot see his way. If we
reflect, we shall see that swaraj is quite easy to win, for it is our
birthright. So, assuring ourselves that swadeshi must be easy, we
should give ourselves up wholly to the work. To do this, we should
have determination and be industrious. The more I tour the
country, the more I see that the easiest way for us is to weave in
our own homes the cloth we require. It is much easier to teach
everyone how to spin and weave, sitting in his own home and liv-
ing in his own town, than to assemble vast numbers at one
place and use their labour. As Shri Amubhai has shown, the task
which, even if we proceed at a fast pace, we shall take not less
than 25 years to accomplish through mills, we can, given conviction,
accomplish in 25 days. But just as anyone starting to cook a meal
cleans his utensils first, so also should we cleanse ourselves of the
filth of foreign cloth. Unless we do so, our lethargy will not
leave us. As a man who has been rendered incapable of walking
for some time is afraid of giving up the support of the stick even
after he is cured and limps for fear of falling down, we too shall
not be able to stand on our feet as long as we lean on foreign
cloth for support.

[From Gujarati]
Navajivan, 21-8-1921

3. TO THE PEOPLE OF BIHAR

TEZPUR,
AssaM,
Bhadrapada Krishna 4 [August 22, 1921]?

The faith and devotion of the Biharis are beyond description.
I know well your love for mother cow. You are the admirers of
Tulsidas’, supreme among devotees. You follow the religion of
compassion. There is only one golden way of saving mother cow:

1 Sacrifice
2 Gandhiji was in Tezpur on this date.
3 Great Hindi poet; author of the Hindi epic, Ramacharitamanasa
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you should help your Muslim brethren in saving that other cow
which is the Khilafat. Conquered thus by love, our Muslim breth-
ren can save the cow. Our religion does not teach us that in order
to save an animal we should take a human life. We should sacri-
fice our own lives for the life we wish to save. Our religion calls
it tapascharya. We can follow religion only through tapascharya.
Tapascharya emerges out of compassion and in compassion alone
is dharma.

How can we say anything whatever to others so long as we
have not rid ourselves of sin? Do we not kill cows with our own
hands? How do we treat the progeny of the cow? What crushing
burdens do we not lay on bullocks! To say nothing of bullocks,
do we give enough feed to the cow? How much milk do we leave
for the calf? And who sells the cow [to the butcher] ? What can
we say of the Hindus who do this for the sake of a few rupees?
What do we do about it?

Cows have always been slaughtered for English soldiers.
What have we done about it? Taking all this into account, why
should we be angry with our Muslim brethren who slaughter
cows considering it a matter of religion? The least we can do is
to clean our soiled hands.

It was a great mercy that on the day of Bakr-i-Id our Muslim
brethren maintained complete calm, were very considerate to us
and, so far as they could, refrained from slaughtering cows. We
are grateful to them for this.

But it is necessary to make sure that this is so in future years
also. Therefore we should give up [eating] goat’s meat, etc. If
we do this, the price of these animals will go down and the price
of cows will rise. 'We should make the very trade in cows impossible.
We can do all this only when in our work we show discrimination,
compassion, reason and self-sacrifice.

You have great faith in religion. Living in the sacred land
which produced Janaka, Buddha and Mahavira, holding to
patience and your religion, you can do great work and show to
the whole of India the righteous path which will lead to the
saving of mother cow.

Your servant,
Mounanpas KaramcHAND GANDHI

[From Hindi]
Hindi Navajivan, 2-9-1921



4. LETTER TO MAHADEV DESAI

TEZPUR,
Silence Day [August 22, 19211

BHAISHRI MAHADEVZ,

I hope you have received my letters. You too must have
written to me, but no letter has reached me so far. If you had
been with me in Assam, your gift for poetry would have got suffi-
cient food. But we are not born for enjoyment in this land of
duty. We have, therefore, to draw what poetry we can from
Assam and Prayag® both.

The following itinerary is very nearly correct.

23 Jorhat
24-25 Dibrugarh
27 Silchar
28-29 Sylhet

31-1 Chittagong
3rd Barisal

4th Calcutta

We shall be staying in Calcutta for about ten days. We may
have to go to Bolpur for a day during that time.
Other news you will find in Navgjivan and Young India.
Blessings from
Baru

From a photostat of the Gujarati: S.N. 11422

5. STATEMENT ON REPRESSION IN PRINCELY STATES
[Before August 25, 1921]

In the course of my journey to Gwalior, I was shocked to see
that people at stations shrank even from approaching our train.
On platforms there was no swadeshi cloth to be seen at all. In
this State the non-co-operation movement has been completely
stopped. Wearing a khadi cap or possessing a charkha is regarded

1 Gandhiji left Tezpur on the 22nd in a boat and reached Jorhat via Now-
gong on August the 24th, instead of the 23rd.

2 1892-1942; Gandhiji’s secretary for 25 years

3 The addressee was at Prayag, i.e., Allahabad.
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with disfavour—it is in fact considered an offence. I firmly believe
that the Maharaja Sahib’s thinking cannot be so mean. My sym-
pathy is wholly with the Maharaja. The poisonous influence of
the Government is nowhere so marked as it is in the Indian
States. For while the States can effect no reforms of any kind,
they are frequently made to strike at the liberty of their subjects.
Besides, under the aegis of the Government they have also be-
come, along with the rest of India, weak and irresponsible.
Therefore, if a self-willed ruler wants to tyrannize over his people,
he can give even more trouble than the Viceroy. This is the
greatest defect in the present administrative set-up. I hope that
much of what I have been told at the Gwalior Station is exaggerat-
ed and that the repression carried on here is not as terrible as it
is reported to be.

[From Hindi]

Aaj, 25-8-1921

6. NOTES

NON-CO-OPERATION IN ANDHRA

I am writing these notes at Mr. Mazharul Hak’s! Sadakat
Ashram in Patna situated on the banks of the Ganges. I have al-
ways considered Bihar to have done the best for non-co-operation.
Andhra I have put next. But it is difficult to say which Province
will do better. Anyway the local Government are certainly assist-
ing the people in their discipline. This is what Mr. Konda
Venkatappayya says in his latest letter:

In my last letter I informed you that after the arrests of myself and
three merchant friends of mine, the pleaders of this city resolved to
boycott the courts till the 31st December. After our release the Bar at
Bapatla, the next important town in this district, has also resolved to do
the same. Mr. Prakasam? and myself are proceeding to other stations in
this district to have the courts similarly boycotted by the pleaders. The
city of Guntur has one District Court and two Sub-courts besides two
District Munsif’s Courts and several Magisterial Courts. In Bapatla there
is a Sub-court and two District Munsif’s Courts. At present all these
courts stand abandoned except by a few. We hope to have the courts in

1 A leader from Bihar; one of the founders of Muslim League; later, its
president; gave active support to Gandhiji in Champaran

2 T. Prakasam (1872-1957); editor, Swarajya; was called “Andhra Kesari”,
lion of Andhra; first Chief Minister of composite Madras State
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other stations in this district similarly abandoned. Arbitration boards to
hear and dispose of both original suits and appeals have been formed and
the first sitting of these courts will commence the day after tomorrow
(i.e., Monday, the 8th instant). It is aimed to have all the suits and appeals
now pending in the courts to be withdrawn from the British courts and
referred to the arbitration courts. After regular establishment of parallel
courts and the paralysation of the administration of justice in the British
courts in this district, I have every hope that other districts will soon
follow the example. Our aim is to complete this work in our district and
next proceed to other districts if they do not begin to do it themselves in
the meanwhile.

The merchant community in this district, particularly in this city,
have had a remarkable awakening. On the day of Lokamanya Tilak’s!
anniversary almost every one of them wore the new swadeshi clothes and
attended the procession and the meeting. The cloth merchants here are
willing to deal in swadeshi cloth, provided they are shown a way to dis-
pose of the foreign goods now in stock with them. In the whole of this
district, there is 29 lakhs worth of foreign cloth and yarn. Of this, about
half is got from Indian mills. In this town of Guntur, the merchants have
with them three lakhs worth of foreign cloth and yarn. They are willing
to re-export the stock to any place outside India, and to deal solely in
swadeshi cloth and yarn.

I therefore request you kindly to refer me to some friends in Bombay
who may be willing to inform me as to what the cloth merchants in Bom-
bay propose to do with their foreign stock, and if there is any way of
helping our merchant friends here to get rid of their stocks without loss
to them by export to places outside India.

I hope that the enthusiasm of the pleaders will prove true and
lasting. This boycott of law-courts even by way of protest will do
good to them and the country. Regarding the difficulty of the
merchants, all I can advise them is that they should themselves
devise a method of sending out the stock through the principal
dealers. I wish, too, that the merchants in Bombay will come to
the assistance of the dealers throughout India and try to re-export
as much stock as is possible. But supposing no arrangement is
arrived at, the dealers in foreign cloth and yarn should not
force the sale of their stock but sell only to customers who insist
on buying foreign cloth. I do not expect that the whole of India
will all of a sudden understand and accept the duty of renounc-
ing the use of foreign cloth. There is still more than a month left

1 Bal Gangadhar Tilak (1856-1920); political leader, scholar and writer;
vide also Vol. II, p. 380.
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and much can be done during that time if no further purchases of
foreign yarn or cloth take place.

Hinpu-MusLim UNITY

Mr. Saiyad Mahammad, President, Khilafat Committee,
Unnao, writes as follows to the editor:

I have read with pain and anxiety occasional remarks in your paper
about the Mussulmans not joining the Congress. It is a matter for regret
that the Hindu leaders in districts generally feel a sort of estrangement
from their Mussulman neighbours and both the Hindu and Mussulman
workers in small districts are fired with the ambition of personal adver-
tisement and claim a superiority which is the most dangerous poison to
real unity. The result is that the Hindu workers hardly take any active
part in the Khilafat movement, and the gulf thus gets wider. The Congress
Committees are doing nothing so far as the propaganda work is con-
cerned, and they think that their work is quite different from that of the
Khilafat Committees. This evil in small districts is most deplorable, and
in spite of my most earnest endeavours to bring about a complete union,
matters have not gone beyond a surface unity. Once the Hindus under-
stand and realize this power of unity, I can confidently say that the cow
sacrifice in this district will be reduced to almost nothing. Our great im-
pediment is their aloofness.

I should be very sorry, indeed, if the Hindus of Unnao are apa-
thetic to the Khilafat cause. I have no doubt that the more inte-
rest the Hindus take in the Khilafat, the nearer comes swaraj. Let
us not ignore the fact that it is not yet possible to induce Mussul-
mans to take interest in swaraj except in terms of the Khilafat. It
is sad but it is true. The two communities have remained so long
estranged; the Mussulmans had unconsciously almost come to
think that India was not their home. The peril to the Khilafat
has opened their eyes. The Hindus can take note of the fact, help
their Mussulman countrymen and help themselves, and thus for
all time cement Hindu-Muslim union. Happily for both, what-
ever may be true of Unnao is most certainly not true of many other
places where the Hindus are doing all they can to help the
Khilafat movement. There can be no real progress if the awa-
kening is not general among both the communities.

TAMmIL SISTERS AGAIN
A South Indian lawyer sends me the following note:

Khadi is not as widely used in the Tamil province as in the other
provinces, mainly because the womenfolk do not wear it. The spinning-
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wheel is not much in evidence for the same reason. Plain white cannot
be worn by married women here. They can only wear dyed saris. In
former times cotton was the only wear of ladies. Now, except by the poor-
est, cotton saris are discarded, and silk saris form the daily wear. Silk
saris were at first locally manufactured at Koranadu (near Mayavaram)
and later on at Conjeevaram, and dyed with Indian dyes. They cost
from Rs. 10 to 30. They were only occasionally used. Lately the market
has been exclusively captured by Bangalore saris dyed with German or

English dyes, the least of which costs about Rs. 50. This presses on the

poor Brahmin householder, especially as he has to clothe the members of

his family only with these; and when it is the daily wear, he has to go in
for a number of them. On marriage occasions the minimum cost of a sari

fit for presentation is above Rs. 100. Many a decent family is ruined by a

marriage, mostly on this account. This ruinous habit, which was con-

fined to the Brahmins, has spread among other classes also.

Besides the question of expense, there is the other aspect of comfort
and convenience. Silk is non-absorbing and heavy, and working or cooking
in it is martyrdom. It is always hot here except for one or two months
of the year. There is also the peculiar insanitary habit of not washing
the more costly saris lest they should lose colour and get crumpled. The
perspiration and smell emitted are awful.

Many a householder on the verge of ruin would feel grateful to
you if you would bring about a return to economy, simplicity and
comfort.

I hope the workers in Madras will deal with the evil com-
plained of in the correspondent’s letter. I dread my forthcoming
visit to Madras. I share the correspondent’s feeling that the Tamil
woman is over-fond of her silk sari. There is no more unwhole-
some garment than silk in a hot climate like that of Madras. And
one hundred rupees for a sari is a criminal waste of money in a
poor country like India. Men are no better, for they are proud
of their hand-woven puggrees, dhotis and uparnas, little thinking
that the yarn used for these things is all foreign. Strange as it may
appear, absorbent khadi is cooler than the fine garments which are
so prized by men. I am hoping, however, that my faith in the
spirituality of Tamilians will be realized even in the difficult mat-
ter of swadeshi, and that they will perceive the spiritual necessity
of complete renunciation of foreign cloth and return to the charkha.
In the melting plains of Madras and Andhra, I can imagine
no industry so helpful as the gentle-moving charkha. Dravida
land is responsible for sending out the largest number of emigrants
to a life of servility and exile. Restoration of the charkha auto-
matically solves the difficult problem of enforced emigration.
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Land alone cannot support the poor peasantry of India even if
there was no assessment to be paid.

PracTisiné LAWYERS

Letters continue to pour in regarding practising lawyers
holding offices in Congress Committees. Ever since my arrival
in Bengal, the question has been still more pressingly put to me.
An ex-student from Dhubri writes to ask whether I expect the
movement to succeed under the leadership of practising lawyers.
I cannot conceive the possibility of the movement, which is one
of self-sacrifice, succeeding if it is led by lawyers who do not
believe in self-sacrifice. I have not hesitated to advise that elec-
tors rather than be ably led by such lawyers should be con-
tent to be more humbly guided. I can certainly imagine a brave
and believing weaver or cobbler more effectively leading than a
timid and sceptical lawyer.  Success depends upon bravery,
sacrifice, truth, love and faith; not on legal acumen, calcula-
tion, diplomacy, hate and unbelief.

Tue BrREaD PROBLEM

The same student says that many Bengalis cannot do national
work or leave slavery because of the bread problem. It is not so
much the bread problem as the bread-labour problem. We the edu-
cated classes have lost the art of labouring for our bread. With the
wages of weavers, carders and spinners rising daily, there is certainly
no bread problem. Any man who weaves for eight hours a day
may earn even at the commencement at least one rupee per day.
Accomplished weavers today earn two rupees per day. We must
not think of earning a livelihood by deskwork merely.

NON-VIOLENCE AS A Poricy

His last question is the most important of all.

Do you hope, that this non-violent war which is based on love and
soul-force will succeed with those who take it merely as a matter of policy?
Pure non-violence necessitates more courage and love of country. But as a
weapon of the weak, it will breed fear in the face of coming repression.

The questioner has partly answered the question himself. Non-
violence may succeed, even if it is adopted as a matter of policy
rather than creed, if it is combined with courage and real love
for the country or the cause. Hatred of the wrongdoer does not
necessarily mean love of the country. Our difficulty arises from
the fact that many people make a pretence of non-violence without
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believing in it even as a policy. The Ali Brothers! believe in it
purely as a policy, but in my opinion there are no two truer
believers in non-violence as a policy than they. They do believe
that violence can only hurt the cause, and that non-violence if
extensively practised can entirely succeed. A man who honestly

practises truth as a policy certainly gains its material results, but
not the one who feigns truth.

VoLUNTARY OBEDIENCE

If we are to achieve swaraj during this year, we must show
signs of its coming in every department of life, most of all in the
working of Congress organizations. Unless we conform to laws
and rules that we ourselves now make, we are not likely to do
better when we have attained swaraj. The Treasurer bitterly com-
plained to the Working Committee at its last meeting that seve-
ral provincial committees had not yet sent in 25 per cent of
their collections. Some were reported to be withholding because
other provinces had not made their returns. On the contrary,
I would suggest that each province should vie with every other
in being most exact in discharging all its obligations. Thus and
thus only may we expect to become self-governing, and command
respect for our demands. If the Congress organizations are to
work efficiently, all the instructions of the Working Committee
should be faithfully and promptly carried out. The Committee
has come to the decision that not less than one fourth of the total
provincial collections should be devoted to swadeshi, i.e., hand-
spinning and hand-weaving. Twenty-five lakhs is not a large
sum to spend throughout India, if we are to cope with the de-
mand for khadi. Indeed the more a province spends on this head,
the better it will have done.

CHRISTIANS AND NON-CO-OPERATION
An Indian Christian from Basrah North writes:

I am sorry to say that you do not take us Indian Christians as the
people of India, as I have seen many times Young India mentioning Mussul-
mans, Hindus, Sikhs, etc., but omitting the Christians.

I should like you to believe that we Indian Christians are also the
people of India, and take much interest in India’s own affairs.

I am sure, there are very few who have followed non-co-operation
as Indian Christians have. I have much sympathy for my motherland’s
affairs. I am also a follower of non-co-operation.

1 Mahomed Ali (1878-1931) and Shaukat Ali (1873-1937); prominent
leaders of the Khilafat movement
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I promise to give some news about the state of Indians in Mespot
now and then.

I assure the correspondent and other Indian Christians that
non-co-operation is no respecter of creeds or races. It invites and
admits all to its fold. Many Indian Christians have contributed
to the Tilak Swaraj Fund. There are some noted Indian Chris-
tians as non-co-operators in the front rank. There is constant men-
tion of Mussulmans and Hindus, as they have hitherto regarded
one another as enemies. Similarly there always has been some
cause when any race has been specially mentioned in these co-
lumns.

My AMBITION

A persistent correspondent from Simla asks me whether I
intend to found a sect or claim divinity. I have answered him by
a private letter. But he would have me make a public declaration
for the sake of posterity. I should have thought that I had in
the strongest terms repudiated all claim to divinity. I claim to
be a humble servant of India and humanity, and would like to
die in the discharge of such service. I have no desire to found a
sect. I am really too ambitious to be satisfied with a sect for a
following. For I represent no new truths. I endeavour to follow
and represent Truth as I know it. I do claim to throw a new
light on many an old truth. I hope that this declaration will
satisfy my inquirer and others like him.

Young India, 25-8-1921

7. A MOCK TRIAL

I have already dealt in a previous issue! with the disgraceful
behaviour of a Karachi crowd on 25th July last upon the receipt
of the news that Swami Krishnanand, a popular preacher, re-
former and the soul of the picketing movement in Karachi, was
arrested tried and sentenced to one year’s rigorous imprisonment
inside of three hours. The court house was surrounded by the
military, and the trial took place practically with closed doors.
The Swami was arrested on the 20th but set free after an hour’s de-
tention. He was without a warning re-arrested on the 25th on the
same charge. He was charged with having assaulted a constable

1 Vide Vol. XX, p. 463.
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“in the discharge of his duty”. Prof. Vaswani! who was in touch
with the Swami and who was present, at the court, testifies? that
the Swami never assaulted the constable, but that on the other
hand, he, the Swami, was fairly severely assaulted by the latter for
having refused to move on whilst he was engaged in a conversa-
tion with a friend. The crowd believed implicitly in the inno-
cence of the Swami. And in its madness, it selected every Euro-
pean passer-by and everyone with a European hat for venting its
wrath. Among the Europeans assaulted was Mr. Price, M.L.A.
Whatever the provocation, however great the Swami’s innocence
and whatever his status, the crowd had no business to lose
temper. Victory is impossible until we are able to keep our tem-
per under the gravest provocation. Calmness under fire is a sol-
dier’s indispensable quality. A non-co-operator is nothing if he
cannot remain calm and unperturbed under a fierce fire of provo-
cation. We must lie on the bed chosen by us. We must not expect
the Government to remain calm in all circumstances. It has its
creed as we have ours. It is calm up to a point. It will sit still
so long as we seem to play. Its creed is to strike terror immediate-
ly we are serious. The Swami and his following were serious, and
the Government delivered the blow. It was at this stage that our
creed was put upon its trial and we failed. It is true but it is irrele-
vant, that Prof. Vaswani and other staunch workers tried to curb
the fury of the mob and even partly succeeded and prevented
worse things from happening. The fact that matters very much
is, that the crowd lost self-control at all. There was no occasion
for it to gather. Having gathered it ought to have remained cool-
humoured throughout. It was entitled to vent its anger by discard-
ing all foreign cloth, by making up its mind to turn to weaving and
picketing liquor shops. That would have been a death-blow to
the Government. As it was, its impotent rage was very near a
death-blow to the movement for which the crowd ostensibly stood.

There should be no mistake. There is no civil disobedience
possible, until the crowds behave like disciplined soldiers. And
we cannot resort to civil disobedience, unless we can assure every
Englishman that he is as safe in India as he is in his own home.
It is not enough that we give the assurance. Every Englishman
and Englishwoman must fee/ safe, not by reason of the bayonet
at their disposal but by reason of our living creed of non-vio-
lence. That is the condition not only of success but our own abi-

I'T, L. Vaswani (1879-1966); sage from Sind; author; founder of Mira
Educational Institutions, Poona
2 In his letter to Price; vide Appendix I.
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lity to carry on the movement in its present form. There is no
other way of conducting the campaign of non-co-operation.

Let us bear the Swami’s farewell message in mind: “Carry
on the anti-liquor campaign and help the Bhangi.”” He could not
have delivered a better message. If we banish liquor and raise
the Bhangi to our level, low as it is, we are very near swaraj.

Of course the Sind authorities have lost their head. I see
proclamations prohibiting people from walking where and as they
like, from carrying anything but walking-sticks.

The European residents too have lost self-control. I do not
wonder. They are a handful in the midst of many. Prof. Vas-
wani wrote a dignified letter of sympathy to Mr. Price, re-
gretting the incident. He had met Mr. Price before. Mr. Price
wrote a splenetic letter in reply. Prof. Vaswani wrote again.
Mr. Price was still angry. I reproduce elsewhere two typical
letters out of the interesting correspondence that passed between
the two, — one from Mr. Price by no means his worst, and one
from Prof. Vaswani calm and dignified. The latter is also valuable
as a cogent statement of a non-co-operator’s position.

The lesson of the “mock trial” as Prof. Vaswani has truly
called it and the aftermath, is that we must expect more mock
trials as the heat of non-co-operation grows and the closing
months approach, and that we must be prepared calmly to face
the imprisonment of innocents without retaliation and fury, or we
must be prepared to court well-deserved disaster. It will be a
cruel pity, if, when we are so near the cherished goal, we should
fall back by our inability to control crowds.

Young India, 25-8-1921

8. CHIRALA-PERALA

Chirala-Perala is in fact one village not far from the sea, with
a nice climate and containing a compact population of about
15,000. The place is situated in the Andhra Province, and pos-
sesses in Mr. Gopal Krishnayya a talented and self-sacrificing
leader, who has by his perseverance and sacrifice been able to hold
the people together without difficulty. Municipal government is
a transferred department. The minister in charge began last
year to make his presence felt by these brave people. A vexatious
trading licence was imposed upon them. They retorted by trading
without a licence. The result was a prosecution and convictions
against the resisters, who, including an old woman, went to jail.
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The Government has been endeavouring to impose a munici-
pality on the people, who protested against the measure. But what
could a minister who had accepted office in the teeth of public
opposition do but seek to impose his will upon the people and
show that he cared little for it?

Let us see what the municipality meant to the people; cer-
tainly not better sanitation, for the place was unusually well kept
by the people themselves; certainly not more education, for the
people were non-co-operators. It meant more taxation, more
interference with their liberty. This was an intolerable evil for
the people.

They therefore decided to remove to a bare place of ground
near by, outside the municipal area. They erected huts there for
residence and evacuated Chirala-Perala about May last. Nothing
daunted, the minister has sought and received the assistance of the
Revenue Department which has levied penal cesses in respect of
the sheds on the ground that they were erected on Government
waste. The rate for each shed is Rs. 10-2-6, whereas the value
thereof is only Rs. 25. If this payment is not made, the occupants
have to vacate the sheds.

The commencement of repression is thus described in its note
by the Andhra Provincial Congress Committee:

In the repression at Chirala-Perala, the roll of honour is lengthen-
ing. Already 12 men and one woman have served out their term of im-
prisonment for refusing to pay the municipal taxes. Three men are now
undergoing rigorous imprisonment in the Central Jail at Rajamahendri,
six more are awaiting orders of incarceration. It is extraordinary that
these six were sentenced to imprisonment nearly a month ago and the
sentence held in abeyance. We have not heard of any other instance
in which convicted persons are quietly told that they might go home and
await orders, not even bail bonds being taken from them. Many more in
Chirala-Perala are prepared to fill the prisons. The struggle is being car-
ried on with remarkable vigour and persistence, though the dis-
location of business caused by the evacuation and the loss of living in the
case of poorer inhabitants have entailed serious hardship.

The property of the convicted persons has been attached and
brought to sale a number of times at Bapatla and at Guntur for realiz-
ing the amount of fine levied on them. But no bidders have come forward
in either place. This is an eloquent testimony to the sympathy generally
felt for the sufferings of the Chirala-Perala patriots.

Here we have a concrete instance of the meaning of the re-
forms and responsibility. I doubt not that the minister believes that

XXI-2
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what he is doing is good for the people. Did not the English offi-
cials, whenever they imposed anything on us even the Rowlatt
Act, seek to justify the imposition on the ground of public weal?
What non-co-operation is fighting among other things, is the spirit
of patronage. We must have the liberty to do evil before we learn
to do good. Even “liberty’”” must not be ‘“forced” upon us. The
democratic spirit demands that a most autocratic minister must
yield to a people’s will or resign office. He must be patient enough
to carry enlightened public opinion with him even in the most
perfect measures of amelioration.

The brave people of Chirala-Perala have challenged the Gov-
ernment to do its worst and refused to have a municipality. They
need not have done so. They might have waited for swaraj. But
they chose to do otherwise. The responsibility is entirely theirs.
They may not now yield in any circumstance whatsoever. Nor
must they under provocation lose their heads. They must cheerful-
ly let the Government subject them to any penalty it chooses to in-
flict upon them. By their meek and unyielding suffering they will
cover themselves and India with glory, and will give an object les-
son to the country in non-violence.

Young India, 25-8-1921

9. LETTER TO MANIBEHN PATEL

DiBrUuGARH [AssaM],
August 25, 1921

CHI. MANI!,

I have been carrying your last letter with me from place to
place. It seems to me a tough job to convert your uncle Vithal-
bhai. At his age, it is difficult for him to adopt a different line of
work, especially as he thinks that he has been successful with his
own way of fighting.? We can only have patience, agree to differ
from him and go our own way.

I hope the boycott? and the work of khadi production over
there are going on apace. Assam impresses one as altogether a
different kind of land. I have given the more interesting part of
the tour in MNavajivan* and will not, therefore, write about it here.

1 Daughter of Vallabhbhai Patel

2 Membership of legislatures

3 Of foreign cloth

4 Vide “Experiences in Assam-I”, 4-9-1921 and “Experiences in Assam-II",
11-9-1921.
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I have had a talk with Bhai Indulall. I wish to have a heart-to-
heart talk with Kumudbehn? and comfort her. This will depend
on her willingness and my leisure. I do not think I shall be able
to go there before October. I trust you and your brother?® are
giving plenty of help to father in his work. He has a heavy
burden to carry and, God willing, he will be able to cope with it.

Blessings from
Baru

[PS.]
I shall be in Chittagong and Barisal from the 3l1st to the 3rd
and in Calcutta from the 4th to the 12th.

BEHN MANIGAURI

Clo VALLABHBHAI JHAVERBHAI PATELY, BAr-aT-LAwW
BuADRA

AHMEDABAD

[From Gujarati]
Bapuna Patro-4: Manibehn Patelne

10. SPEECH AT DIBRUGARH
[August 25, 192113

BROTHERS,

This is our last night in Assam. Tomorrow we shall leave for
Chittagong. We have by now said everything to the Assamese
that we had to say. And now before I proceed further I should
like you to tell me how many tea plantation workers are here. If
my voice reaches you, these workers who are here may raise their
hands. I see that there are very few workers present at this
meeting.

I had hoped to be able to meet our working brethren here. I
have spent at least twenty years of my life among workers in
Africa. In India also wherever I go I keep in touch with the work-

1 Tndulal Yagnik; an active political worker from whom Gandhiji took
over Navajivan

2 Wife of Indulal Yagnik

3 Dahyabhai Patel

4 1875-1950; Congress leader from Gujarat who became the first Deputy
Prime Minister of India

5 Gandhiji was in Dibrugarh on this date; vide “Letter to Mahadev Desai”,
22-8-1921.
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ers. I do not know what the condition of the working class in
Assam is. Tomorrow I shall have a talk with the representatives
of planters. But I had hoped that before that I should be able to
have a heart-to-heart talk with the workers. The mission on which I
came here has occupied my time so completely that I was not able
to go to the tea gardens and speak to the workers. I shall ever
regret this. But I am also comforted by the thought that if God
grants me success in the task that I have undertaken it will
not be necessary to go to the workers. The sufferings of the
Indian people have to be mitigated or swarajya will have no
meaning. Our swarajya should be such that the humblest man
or maid working in a tea plantation can freely go from Kashmir
to Cape Comorin without a single ruffian teasing them; otherwise
it would be no swarajya. The struggle that is going on started
because the British rule has done India no good. I cannot get en-
tangled any more in petty things. For a time I had thought that
love would put everything right. But the experience of the Punjab
and the injustice committed against Muslims in the name of justice
have convinced me that in no other regime would such tyranny
be possible. And since then I have called this a Satanic regime.

If we wish to remove this Satanism, if we wish to mitigate
the suffering of the workers and stop the atrocities inflicted on
women, there is no power that can prevent us.

If we had not lacked faith in God this stark poverty would not
have descended on India.

Our struggle does not spring from enmity. But we cannot
accept anyone’s overlordship. We accept no one except God as our Lord
and Master. This is the meaning of swarajya. It is heinous to love
a regime where untruth reigns, barbarities are perpetrated, and false
despatches are sent. We therefore seek no justice from its courts
and do not wish to have our children educated in its schools and
colleges. This is called non-co-operation. We do not incite any-
one to rioting. We can achieve swarajya prayerfully and peaceably
and heal the wound of the Muslims.

We must understand thoroughly what self-purification means.
Give up drinking alcohol, smoking ganja and eating opium. Give
up visiting prostitutes. I am well acquainted with the habits of
workers. You cannot live comfortably on your wage of eight or
nine rupees a month. You drink in order to forget your misery.
But the simplest remedy for misery is that, while you should put
up with suffering, you should [not] put up with any unjust punish-
ment that a tyrant may inflict on you. India has not yet under-
stood this principle fully. The day I am persuaded that India
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has learnt this, the country can become free. Today India lacks
the power for peaceful, civil disobedience of laws. I hope we shall
have this power by October. But this power will not come through
drinking and debauchery. Therefore give up drinking, give
up debauchery. This has a very deep meaning. If you would
rather have nothing to do with dirty things, you should become
pure yourselves.

We do not realize how our country has fallen through foreign
trade—even more than it has by drinking and opium. We have
not looked at the evil and sin there is in it. My brother An-
drews! asks me why I burn English cloth, while there is a famine
in Khulna. We do not realize what a crime it is to wear foreign
cloth. For self-purification, and for showing the world what self-
purification is, it is necessary to give up foreign cloth. If India
can do this, it can become free by October.

I humbly beseech my Marwari brethren of Dibrugarh that,
if they wish to serve Assam, if they wish to serve dharma—and I
know that they are keen to serve dharma and they love it—they
should give up using foreign cloth.

I am sorry that there has been no proposal to perform, dur-
ing this our last night here, the sacred task of burning foreign
cloth. It is a sad thought that Dibrugarh could not perform
this yajna. Do you shrink from burning even dirt?

If you wish to end the sufferings of workers, if you wish to
guard the chastity of women and the ancient culture of India,
then burn foreign cloth. Why do workers have to come here
[to Assam] from such great distances? The only reason I can
see is that they have given up the charkha. Even the peasants
have given it up. Then the land does not produce enough. So
a million people from outside have come into Assam. This is an
indication of our sin.

I shall close my speech with a prayer to God to grant us
strength to give up foreign cloth and guard the honour of our
women.

[From Hindi]
Hindi Navajivan, 9-9-1921

1C. F. Andrews (1871-1940); British missionary who took great interest
in Viswabharati University founded by Tagore; his devoted services for many
years in the cause of the Indian people won him the name ‘“Deenabandhu”,
brother of the poor; he was deeply attached to Gandhiji.



11. LETTER TO MAHADEV DESAI

ON THE WAY TO SILCHAR,
Saturday [August 27, 1921]

BHAISHRI MAHADEV,

We have crossed the border of Assam, as the province is de-
fined by the Congress and are now entering the Surma Valley.
The scene too has changed. We thought of you often during our
voyage on the Brahmaputra. But do we always get, and can
we always eat, the food we relish? There have been no letters at
all from you. As a matter of fact, we have received no mail after
we left Gauhati, and I am afraid we may not get any till we reach
Calcutta. We may just manage to reach there on the 4th.
Annapurnadevi’s address is: Chataparru, Ellore, Madras Presi-
dency.

Please send me the address of Esther Faering? if you remem-
ber it.

I am anxious to have news of your health.

Blessings from

Baru
From a photostat of the Gujarati: S.N. 11412
12. TELEGRAM TO VALLABHBHAI PATEL

SYLHET,
AssaMm,
August 30, 1921
EVENT? COMING. HAVE GUJARAT DAY’S HARTAL,
LABOURERS JOINING AFTER LEAVE. WEDNESDAY THURS-
DAY CHITTAGONG SATURDAY BARISAL SUNDAY AND

AFTER CALCUTTA.
Bapuna Patro-2 : Sardar Vallabhbhaine

1 Vide “Letter to Mahadev Desai”, 22-8-1921.

2 A Danish missionary who came to India in 1916 and later joined Sabar-
mati Ashram; Gandhiji treated her as his daughter.

3 Visit of the Prince of Wales



13. LETTER TO VALLABHBHAI PATEL

SYLHET,
Assawm,
[August 30, 1921

BHAISHRI VALLABHBHAI,

I have your letter. I have sent you a telegram? today; a copy
of it is enclosed. If we have the necessary strength, I for my part
would suggest that there should be a hartal in Ahmedabad, but
only so long as the Prince is there, care being taken to see that
poor people get all the provisions they need. In the event of such a
hartal being observed, martial law is likely to be proclaimed. We
should face it and meet death if it comes to that. But I do not
think we are ready for this; we haven’t yet the necessary strength.
We should, therefore, rest content with what we can do. We should
tell the people how they could dissociate themselves from the
visit. The Municipality should have as little to do with it as pos-
sible. No one may salute the Prince and, if he visits Govern-
ment schools, the boys may not rise from their seats. If we are
strong enough for such action, we should organize picketing outside
his office and prevent people from seeing him. We can think of
many more ways of showing our displeasure without being rude.
All these we may adopt and make our attitude known to the
public. My advice is that we announce the full boycott programme
right now and start training the people to act peacefully but firm-
ly.  We must have the strength to make it impossible for the
Prince to parade his position in Ahmedabad.

More than this I cannot say from this distance. Only, I
would ask you not to undertake anything beyond your capacity.
It is essential to avoid failure. Apart from this, if there is any
possibility of a breach of the peace following determined opposi-
tion by us, please do not make any attempt to carry out my
suggestions.

It is in the fitness of things that you have accepted the Chair-
manship of the [Congress] Reception Committee. Such honours

1 As given in the source on the basis of the post mark
2 Vide the preceding item.
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will not turn our heads when service of the people is our only aim
in life.
Vandemataram from
MoOHANDAS

[From Gujarati]
Bapuna Patro—-2: Sardar Vallabhbhaine

14. SPEECH TO RAILWAY WORKERS, CHITTAGONG

August 31, 1921

(The workers of the Assam-Bengal Railway had gone on a
strike to serve no selfish interest but to secure to the labourers who
had abandoned the tea plantations justice for the cruelty which
they had suffered at Chandpur. The Government had beaten
up and driven them from the railway station, and refused to
help them to return to their home towns. This had hurt the rail-
way workers. They had no common bond with the plantation
labourers. The latter hailed from Bihar and other provinces where-
as most of the railway workers came from Bengal. Their strike,
thus, had no element of self-interest in it. I met these strikers
at Chittagong. I told them what they should do. Notes of that
speech were taken down. Since some of the ideas are likely to prove
useful, I publish the summary here believing that, though it is not
complete and I have not been able to revise and abridge it, the
speech may be read with profit.

MonanDpAas KaARaAMCHAND GANDHI)

I thank you all for the address which you have presented to
me; but I do not wish to detain you long over expressions of
gratitude.

I shall not enter into a detailed discussion whether it was pro-
per or improper on your part to have gone on a strike and continued
it for so many months, because I am not in possession of all the
facts. I know only what I heard yesterday after coming here.
It is not possible for me to express any opinion on the basis of that
limited knowledge. You must have already heard from some
of your leaders what I wrote in ZYoung India about the Assam-
Bengal Railway strike. In that article also, I did not express
any opinion since I did not have enough information to form one.
I did not know your circumstances, your grievance. I did not
know whether you had sufficient justification for striking work;
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and I do not know that even now. I can see, however, that your
strike, unlike other strikes, is not motivated by self-interest. You
have struck work not for any rise in wages but for the sake of
others. You have gone on a strike to express your sympathy for
the sufferings of your brothers as a result of the atrocities at
Chandpur. I did not imagine that workers in India had become
strong enough to go on a strike out of concern for other people’s
sufferings. This is not true of the entire working class, but in your
case, I am told, you have struck work only out of sympathy with
the sufferings of your brethren.

And if that is the reason why you have gone on strike, it
becomes your duty not to return to work, any of you, until the
hardships of plantation labourers have ended, until they get
justice.

When can we say that their hardships have ended? When
can it be said that justice has been done for the atrocities com-
mitted at Chandpur? Only when the Government expresses regret,
apologizes for the beatings and pays the labourers the railway fare
which it refused under pressure from the planters. The Commis-
sioner who ordered Gurkha soldiers to throw out from the rail-
way waiting-sheds, in the middle of the night, poor and ex-
hausted working men and women and their children, was born
in India and is one of us. He should be ashamed of himself. He
should, on his own, offer an apology.

You can return to work only when all this is done. If the
Government acts thus, one may not mind the railway company
not paying you for the strike-period on the ground that you had
given no notice The railway company might employ you as if you
were fresh recruits, it may tell you that you will be employed as
and when vacancies arise and may even stipulate new service condi-
tions, —you may submit to all this, but only after the Government
yields. As long as the Government refuses to bend, you ought
not to return to work no matter what they offer you or how hard
they try to win you over.

You should not go down on your knees even if the Congress
Committee does not help you with funds or your leaders desert
you. Why should a person, who can work with his hands and feet,
have to go down on his knees? Such a man ought to remain in-
dependent and not rely on others for anything. Whether it is I
or the Congress Committee, if any leader deserts you after having
advised you to go on strike, you must not waver. I have read the
notice which was served on you yesterday. It says:
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Many of you have now returned to work. The rest of
you also should report for duty immediately. We are advising
you in your own interest. Some irresponsible leaders in-
cited you to go on this strike and have now deserted you.
Do not be misled by them any more. If you delay return-
ing to work, you will lose your jobs too.

You need not be frightened by this notice. You are not going back
to work; do not mind those who have returned. They have acted
unworthily; you should preserve your honour.

Times change and one age succeeds another. This one be-
longs to the weavers. You can stand on your own feet if you adopt
this profession. Do not think that this work will not solve your
problem. Weavers can today earn twice as much as others. Those
of you, moreover, who wish to go back to your villages may do
so, your fares will be paid to you. You may live there, till your
piece of land and spin during spare hours. Apart from this, you
may do any other work of your choice and become self-support-
ing. If all of you belong to Chittagong, here also you can combine
farming and weaving as I have suggested and thereby make
Chittagong the pride of India. It is not at all difficult to do this.
God is most merciful and just. A man can learn to spin within
three days, carding is also easy and even weaving can be mastered
within a month if properly attended to. There is one thing, of
course. Railway employees habitually take bribes or steal. If you
wish to have your bread without working for it, you will write to
me the very next day that you cannot go on with weaving. If
however you are willing to work and if you work for twelve
hours daily, you will be positively writing to me within a month
that the way suggested by me has made you self-supporting and
that now you fear no one except God. It is not hard to work for
twelve hours a day. I am an old man, I do not have much energy
now, and yet I can work that long. Why, then, cannot you young
men do so? If you work hard and live a thoughtful life, you will
know God, for a man who does not possess good character, who
drinks and visits prostitutes, cannot work strenuously for twelve
hours. You cannot expect maintenance from the Congress Com-
mittee but, since you have struck work, you can ask for spinning-
wheels. The spinning-wheels will provide you maintenance. You
should continue your strike with the help of the spinning-wheel,
offer love and sympathy to those who suffer and, as long as this
Satanic Government does not yield, let none of you go back to
work.
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For not less than thirty years now I have lived in the closest
contact with labourers. Even when I was practising, I ac-
cepted generally working men’s briefs. I lived with them, moved
with them and slept and ate with them. I have conducted a num-
ber of strikes before now. I consider myself an expert in con-
ducting strikes. With God’s grace, I succeeded in all of them,
the only reason being that I advised workers to stand on their
own feet. I refused to support them by raising funds. Why
should a man, sound of body and limb, feed himself with money
from another ? I most certainly would not seek financial assistance
from my brother or my friend if I should happen to lose my job
or if my business is ruined. I would seek my brother’s help only
when I was ill or incapacitated. When there was a strike by forty
thousand men and women in South Africa, I straightway wired
to Mr. Gokhale! to tell him that he should not worry at all and
that there was no need to raise funds in India and send the money
there. As long as there was no money, things went on very well;
it was only when funds started flowing in that difficulties arose.
The workers secured their demands. We did not have to continue
the strike for as long as six months. It was called off within a
few weeks on a settlement being reached. The strikers used to get
one roti? and an ounce of sugar daily. On this ration, they walked
twenty miles every day. Their women and children also accom-
panied them.

That one was a very big strike. Compared to it, your strike
is a very small affair. During that strike large numbers sub-
mitted to beatings and assaults without so much as opening their
mouths. Not less than ten thousand people walked into jails with-
out uttering a single syllable. Among the ranks of the strikers were
many hefty Pathans. Once a Pathan working in a coal-mine
came to me and bared his back before me. It was all sore and
swollen. He told me he had received the blows without the slight-
est movement of his body, that the tyrant had all but skinned him
alive; but he submitted to it all because of the pledge he had
taken before me in the name of God. Were it not for this, how
dare the man beat him, he asked. He could have crushed the like
of him in no time.

I told him that he was indeed a brave man. And, in that strike,
he was not the only Pathan who behaved in this way. There were

1 G. K. Gokhale (1866-1915); founder of the Servants of India Society;
President, Indian National Congress at Benares in 1905
2 Flat, round unleavened bread
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many others like him. Some persons who had served terms of im-
prisonment for theft or murder had also joined the strike. All of
them, however, had only one thought in their minds, that the
pledge they had taken had to be honoured even at the cost of
their lives. All of them were brave people. I want you to be
equally brave. I ask you, once again, not to look to the Con-
gress or depend upon it. God has given us teeth and He is sure to
provide us food. This land of Bengal is so very fertile. You have
abundant rains here. Nature is all smiles upon you. Why should
people here at all die of hunger? How can people here be anyone’s
slaves? They should be completely free. If they so choose they
can, this very day, win freedom for the whole of the country. I
feel ashamed to think that, when there is famine in Khulna, they
should approach merchants in Bombay for money and that the
Khulna people can be fed only if the money is forthcoming.

Let us think what needs to be done now. Either all of you go
back to your villages and find out for yourselves some means of
livelihood, or you set up some sort of a corporation of your own.
If you wish to go back to your villages, the Congress Committee
should pay you the fare for the journey. I would, however, advise
you to set up a corporation. As one fighting for swaraj, I would
ask you to card, spin and weave. After a month of training, you
will earn from this work one rupee daily. The greater your skill
the more you will earn. By taking up this work, you will also be
serving the nation. Your family members will then cease to be
liabilities since they too can lend a hand in this work. Moreover,
your courage will have an effect on public opinion and those who
have deserted you may again join you. This will of course need
determination. Our forefathers laid great stress on honouring
one’s pledge. Dasharatha said that the tradition of Raghu’s
descendants enjoined them not to break a pledge, even if that
meant losing one’s life.

Many of you have returned to work with the Railway; they
are ignorant, weak men. You should not abuse them; nor should
you employ force to compel them to give up their jobs again. That
will not be right for you. If you refuse to go back on your pledge,
silently keep up the strike and earn your bread by spinning and
weaving; if you live a godly life, they will themselves feel asham-
ed; public opinion will make them feel so.

[From Gujarati]
Navajivan, 15-9-1921



15. NOTES

LoveELy Assam

I am writing these notes at Tezpur on the banks of the mighty
Brahmaputra. Tezpur was known as Shonitpur and is reputed
to have been the capital of the demon Banasur, whose daughter
Usha was married to Aniruddhal. Devotees can point out the
place where Hari? and Hara? fought. Assam is a land of magni-
ficent vegetation. Some of the river scenery is hard to beat
throughout the world. I have seen the gorgeous scenery on the
Thames. But I cannot recall anything as superior to the lavish-
ness with which nature has decorated the great stream on whose
banks I am writing these notes.

Upper Assam alone has a population of over 37 lakhs. Every
woman of Assam is a born weaver. No Assamese girl who does
not weave can expect to become a wife. And she weaves fairy tales
in cloth. Some of the old patterns that our host Mr. Phooken
showed me were of matchless beauty. And as I saw these beautiful
patterns, I could not help shedding a silent tear over India’s past
glory and her lost art. Where is to be found in all the fine rich
foreign saris in India, that beautiful blending of soft colours so
pleasing to the eye? The vegetable dyes of Assam are almost
extinct. When Assam became a British possession, its women
ceased to spin and sinfully took to weaving foreign yarn. And now,
what the women of Assam are saving through weaving, they are
losing through buying foreign yarn. And the saris I see today are
not anything to be compared to the old patterns I have seen for
beauty or softness. Assam, if its workers do their duty, can play a
most important part in developing swadeshi. Its women can
weave much more than enough for themselves. Forty thousand
acres are under cotton cultivation today, an acre yielding on an
average 133 lbs. But of course Assam can grow much more. Some
of the cotton I saw was very beautiful and long-staple. And fine
spinning is still in existence in isolated homes as in Andhra. Every
one admits that the Assamese have ample time at their disposal.
I have elsewhere reproduced an extract from an English writer’s
observation confirming the view. Assam has plenty of wood, sound

I Grandson of Lord Krishna
2 Vishnu, the preserver
3 Siva, the destroyer
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and durable, just the kind for making spinning-wheels. Let us
hope that Assam will rise to its full height in the matter of swa-
deshi.

The Assamese are cursed with the opium habit, but the move-
ment against vice has spread throughout the length and breadth
of India. I am told that many people have given up the habit al-
together and that abstinence is on the increase.

I understand that some Government officials have made use
of a slip I have committed in my booklet Hind Swaraj, in which I
have bracketed the Assamese with the Pindaris and other wild
tribes.! I have made ample amends to the people. It was cer-
tainly on my part a grave injustice done to the great Assamese
people, who are every whit as civilized as any other part of
India. They have a fine literature some of which is written on
bark of agaru tree with beautifully coloured illustrations said to
be very old. And of course I fell in love with the women of
Assam as soon as I learnt that they were accomplished weavers.
Being weavers, they have used economy in their dress without
impairing its beauty or its efficiency as cover. And to me it is a
sign of very high culture to see the Assamese women and girls
wearing little or no jewellery. They are like women all over India
naturally shy and modest with extremely refined and open faces.

My stupidity about the Assamese rose, when about 1890 I
read an account of the Manipur expedition, when the late Sir
John Gorst defended the conduct of the officials towards the late
Senapati, saying that governments always liked to lop off tall poppies.
Being an indifferent reader of history, I retained with me the
impression that the Assamese were jungli? and committed it to
writing in 1908%. However my slip has afforded consolation to
some officials, amusement to my audience before which I cor-
rected the slip, and a splendid opportunity to me of paying a
tribute to the simple and natural beauty of the Assamese sisters
and of enlisting them on the side of India and swadeshi.

I must not omit to mention the fact, that out of nearly seventy-
eight Assamese pleaders, fifteen have suspended practice, probab-
ly the highest percentage throughout India.

Lastly, I must congratulate the Congress Committees on the
excellent order preserved at all the meetings. All rush and noise
have been avoided with wonderful discipline.

1 Vide Vol. X, p. 25, footnote 6.
2 Uncivilized
3 Slip for 1909
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OFFICIOUSNESS

The officials in Assam are evidently unused to large demon-
strations and gatherings. They have forbidden to the demon-
strators the use of public grounds. The Nowgong officials however
positively irritated the people. The Deputy Commissioner would
not allow a little platform with a canopy to be erected on the
football ground, and after having allowed its use had it dismantled
because, he said, the chairman of the committee was guilty of a
breach of faith in that he had erected the platform. The commit-
tee in disgust held the meeting on private ground. Nor was this
all. The Deputy Commissioner endeavoured to control the at-
tendance at the railway station and wanted the names of the
chosen few who were to go to the platform. He would not allow
any procession for fear of disturbance. As a matter of fact, the
crowds have been nowhere so restrained or well-behaved as in
Assam, even in the demonstration of their affection. And any
experienced official could have seen, that affectionate demonstra-
tions, no matter how noisy, could not possibly end in trouble or
mischief. But Assam is a place, where, I understand, officials will
not tolerate any awakening among the people. Only the other
day, at Tezpur, an official summarily and forcibly had certain
quarters evacuated by the residents, because their buffaloes inter-
fered with his sport. Another official during the war period carried
fire and sword among a little border tribe called Kukis, and slau-
ghtered them like goats, sparing neither women nor children.
I understand, that the whole of this shameful massacre was sup-
pressed from the public, though it is common knowledge among
the people. No wonder that in Assam things have been carried
so far, that its permanent capital is 4,000 feet above the sea-level.
It has no capital on the plains at all. Shillong is, I have been told,
to all intents and purposes a FEuropean settlement. And the
Government never descends from its inaccessible heights.

A MunicipAL MODEL

The Raipur (Central Provinces) Municipality has adopted by
a majority the following proposals:
That all the boys reading in the municipal schools should
have the national uniform of khadi coat or kurta! and khadi
cap from the Ist August, 1921.

1 Long shirt
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That the Ist August 1921 should be declared a holiday
in all the municipal schools and offices in honour of the
late Lokamanya Bal Gangadhar Tilak.

That this Committee expects its servants to use country-
made cloth.

That all dresses supplied to municipal servants should be
of khadi.

It is a wise use the Raipur Municipality has made of its
powers. Indeed all the municipalities can carry out all the cons-
tructive permanent features of non-co-operation without being
wholly non-co-operationist. There is not one among the fore-
going proposals, to which reasonable exception could possibly be
taken by anybody. Any municipality which adopts swadeshi, the
vernacular of its province as the medium of its proceedings, the
amelioration of the suppressed classes, the abolition of the drink-
traffic, prostitution and such other things, will assist the work of
national purification, and thus justify its existence.

How 1o KiLL SwADEsHI

We are familiar with the official ban put upon the khadi
cap in various parts of India. In Bihar, I heard that a magistrate
actually sent hawkers to sell foreign cloth. Mr. Painter of Dhar-
war fame has gone one better, and has issued an official circu-
lar in which he says:

All officers subordinate to the Collector and District Magistrate are
desired to take steps to make people realize, that inasmuch as India pro-
duces less than her population requires, a boycott of foreign cloth and its
destruction or export must inevitably lead to a serious rise in prices, which
may lead to a serious disorder and looting, and that these consequences
will be the result, not of any action on the part of Government but of
Mr. Gandhi’s campaign.

In two other paragraphs means are indicated of combating
the swadeshi propaganda, i.e., by holding meetings, and by
dealers who are opposed to boycott attending the Collector’s Office
at stated hours. The Madras Government have issued a still more
pedantic circular. The meaning of these circulars is obvious. Pres-
sure is to be put upon the dealers and others not to countenance
boycott. The subordinate officials will take liberties which the
authors of circulars may not even have contemplated. Fortu-
nately for the country, these threats now produce little or no im-
pression upon the public, and the swadeshi movement will go on
in the teeth of the official opposition, be it secret or open, un-
scrupulous or honourable.
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The officials are so ignorant and obstinate, that they will not
take the only effective course for avoiding the feared ‘“‘disorders
and looting™, viz, making common cause with the public and
stimulating production.  Instead of recognizing the agitation
against foreign cloth as desirable and necessary, they regard it as
an evil to be put down. And then it is complained, that I call a
system which seeks to thwart healthy public agitation, Satanic.
Why should there be any dearth of indigenous cloth? Is there
not enough cotton in India ? Are there not enough men and women
who can spin and weave? Is it not possible to manufacture
all the required number of wheels in a few days? Why should
not each home manufacture its own cloth, even as it cooks its own
food ? Is it not enough in times of famine to distribute uncooked
grain among the famine-stricken? Why should it not be enough
to distribute raw cotton among those who need clothing? Why
this hypocritical or false alarm about the dearth of cloth, when
it is possible in India to manufacture enough for India’s needs
in a month even without the aid of the mills? The people have
been purposely or ignorantly kept in the dark hitherto. They have
been wrongly taught to believe, that all the cloth needed cannot
be manufactured in India’s homes as of yore. They have been
figuratively amputated and then made to rely upon foreign or
mill-made cloth. I wish the people concerned will give the only
dignified answer possible to these circulars. They will forth-
with burn or send out all their foreign cloth, and courageously
make up their minds to spin and weave for their own requirements.
It is incredibly easy for everyone who is not an idler.

Bocus ADVERTISEMENTS

I continue to receive complaints about bogus advertisements
in swadeshi. The Manager of Satyagraha Ashram who has handled
almost all the so-called improvements and inventions, writes to say
that he has lately received an advertisement from Calcutta,
which beats all previous record. He is of opinion that as yet no-
thing has been found to beat the original charkha in simplicity,
ease or output, and warns all spinners against investing in any
of the new designs. He advises all Congress Committees to scan
all such advertisements in their respective jurisdictions, and after
giving each machine at least a month’s trial to pronounce an opi-
nion upon these designs. Whilst swadeshi is taking root, fraudu-
lent inventions are bound to come before the public. Congress
Committees therefore must guide it in all such matters.

XXI-3
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A Tuni correspondent writes to say, that Bombay buyers have
gone to Andhra Desha to buy fine cloth. He says, that in spite of
his warning, cloth woven out of foreign yarn was sent by some
merchants from Bezwada. He warns all buyers against buying
such cloth. He says that practically all swadeshi stock is exhaust-
ed. The moral is of course clear. ‘“Beware of fine cloth.”” Fine
hand-spun yarn cannot be had in abundance, and therefore it is
best for Congress workers to avoid buying fine khadi. As Shri-
mati Sarojini Naidu! said at Farrukhabad, it is better to cover
ourselves with leaves than to wear foreign cloth. Those who are
fired with such a spirit will not fall into the dangerous trap of
fine cloth as yet. A time will soon come, when there will be no
dearth of fine hand-spun that is capable of being woven.

A SEASONABLE PuBLICATION

Dr. Syed Mahmud of Patna has rendered a service to the
Khilafat by bringing out his booklet on the Khilafat and England.
It is easy reading, and makes out for the busy man a fairly com-
plete case for the Khilafat. Dr. Mahmud has been careful to sup-
port every one of his propositions by copious extracts. He proves
the treachery of British ministers from their own writings and
speeches. He has had no difficulty in showing that England, even
when she was regarded as Turkey’s friend, was a friend out of
necessity, because she was Russia’s foe. The history of England’s
relationship with Turkey has been one of betrayal, of secret trea-
ties hostile to Turkey’s interests, the brave and trusting Turks always
believing in England’s promises. Here are Lord Palmerston’s rea-
sons for the support of Turkey in his days: “We support Turkey for
our own sake and for our own interest.”” When these very sound
reasons ceased, Turkey was sold. It was at the time of the Berlin
Congress of 1877, that the secret leaked out that Britain had exac-
ted the cession of the island of Cyprus from Turkey. Disraeli and
Salisbury, the two English plenipotentiaries, kept the secret
from the Congress, although they were under an obligation to dis-
close it. “They stood convicted of nothing less than a direct and
recorded lie!”” Did the discovery lead to the return to Turkey of
Cyprus? Not at all. England placated outraged France by
recognizing the latter’s right at the first convenient opportunity
to occupy Tunis, by recognizing her special interest in Syria and
giving an equal share to her in the financial spoliation of Egypt.

11879-1949; poet, patriot, Congress leader and a close associate of
Gandhiji
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No wonder Mr. Blunt has said: “To the Cyprus intrigue are directly
or indirectly referable half the crimes against Oriental and
North African liberty our generation has witnessed.”” Dr. Syed
Mahmud traces the treacherous dealings of England regarding
Egypt, Tripoli and the Balkan War, and shows clearly that Tur-
key was practically driven out of the alliance with England. Is
it any wonder that no Mussulman trusts British ministers’ friendly
professions?  They will forfeit all title to be called followers of
Islam, if they rest themselves before compelling England to do
the right thing by Turkey and India.

PunjaB ProsecuTIONS

Maulvi Saiyad Habib has been sentenced to rigorous imprison-
ment for three years, avowedly for his writings in his paper, the
Siasat, but in reality for the influence he exercises over the
Mussulmans. Mr. Zafar Ali Khan’s son, Mr. Akhtar Ali Khan,
and his cousin, Mr. Gulam Kadar are under trial. The conclusion
is foregone. Thus every Mussulman and every Sikh non-co-
operator of note is to be put “out of harm’s way’’. They would
not apologize, they would not withdraw anything for there was
nothing to withdraw. Disaffection in their writings certainly there
was. But a non-co-operation journal to be worthy of the name
has to preach disaffection. I therefore congratulate these gentle-
men upon their well-earned honour. I can only hope, that the
Mussulmans and the Sikhs will appreciate the Government ac-
tion by completing their part of the swadeshi programme. The
people will have deserved these trials and convictions, if they
generate enough power to be able to discharge these friends from
jails long before their period is over.

AN INDICTMENT

A friend has sent me a copy of the notice served on Pandit
Radhamohan Gokulji of Nagpur, calling upon him to file secu-
rity for good behaviour or to go tojail. The Pandit is safely lodg-
ed in jail. But I have before me the extracts that were attached
to the notice, and said to be from his speeches delivered at various
times. I have read and re-read the extracts. I now present them
to the reader in the order in which they were given in the notice:

SpeecH DaTtep 20tH JUune 1921 AT Seomr

1. We are fighting against a tyrannical Government. See . . .
how long can the tyrant Government . . . prosecute us? The Western
people . . . are not Christians.
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2. Unless all the jails in India are full of Indians, you cannot
achieve your object. To the last child . . . let the struggle for liberty be
continued.

3. When the Romans were ruling over England, they became cruel
and supercilious. Once they . . . whipped Queen Boadicea; the re-
sult is, where is Rome today?

4. Close the slave houses (schools) of the Satanic Government.

5. In the face of two laws, one for Indians and another for Euro-
peans, we cannot help remarking, the Government are dishonest and
wish ill to the people.

6. So long as you are fighting against the tyrant Government, do
not produce children.

SpeecH DATED 2IsT JuNeE 1921 AT SEONI

1. He then referred to the non-co-operation movement, by means
of which a bloodless revolution could be caused, this oppressive system of
Government could be broken and swaraj attained.

2. It is our duty to destroy a Government, which is capable of act-
ing so dishonestly.

3. What did we get in return for the money and men we gave
to the bureaucracy? The Rowlatt Act which provides neither for appeal
nor for argument.

4. Imperial preference is being forced on us today. We cannot
buy at a cheaper rate outside the British Empire, nor can we sell at
a better price to an outsider.

5. The laws on which our very honour depends are made and dis-
cussed in a foreign language . . . at a distance of thousands of miles.
We are certainly not bound to obey such laws.

6. You should be prepared to undergo transportation and to get
yourself beheaded like Robert Moore.

7. Do you deserve to be called human beings, if you do not consi-
der it your duty to destroy that ill-born Government, which has caused
sticks to be introduced into the private parts of women?

SpeecH DATED 5tH Jury 1921 AT NAGPUR

1. The sinful British Government taught the Chinese to smoke
opium and Indians to drink (alcohol).

2. The Government . .. cut up the Turkish kingdom but left
European kingdoms intact.

3. The Indian (Marwari) traders are dacoits who rob for the
benefit of the bigger dacoits.

4. The British and Japanese Governments are cousins and both
are devilish. As the British imprisoned people, so the Japanese exe-
cuted non-co-operating students in Korea.
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5. The Government is so sinful, that its sins will recoil on its own
head and it will perish like the Roman and the Egyptian Empires.

There is in the foregoing extracts nothing, that hundreds of
speakers including myself have not said on various occasions and
from a thousand platforms. There is only one sentence to which
an objection may properly be taken, and that is No. 7 in speech
No. 2. The charge does occur in the statements made before the
Congress Committee. But it is against individuals and not against
a whole corporation. The Government could not properly be
described to have “‘caused’ the infamous barbarity, as the Govern-
ment can be said to have made India crawl on her belly in that
lane in Amritsar. But it is not for the inaccuracy or the over-
colouring that the Pandit has been sentenced. His is a severe but
accurate indictment covering eighteen charges in three speeches.
And almost every one of them can be sustained. The speaker has
been impartial in his condemnation, as shown by his reference to
the Marwaris and the Japanese. It must moreover be remem-
bered, that the speaker spoke in Hindi, and the extracts are given
without their context. The lesson, however, for us workers is to
continue to do our work fearlessly and earn imprisonment, even
as Pandit Gokulji and many others have done.

THE NacPurR PLEADERS

The pleaders of Nagpur have done well through the ordeal
to which its Sessions Judge subjected them. He required non-co-
operating pleaders to show the consistency between their suspen-
sion and their oath as lawyers. All of them said, that they had
suspended in obedience to the Congress call. Mr. Mahomed Sami-
ulla Khan added, that his declaration of allegiance was subordi-
nate to allegiance to God and His Prophet, which latter nothing
could override. Mr. Narayanrao T. Vaidya said, that times had
very much changed, that the oath of allegiance would have to be
changed to suit the circumstances and that otherwise no self-
respecting lawyer would care to practise in any British Court. The
lawyers deserve congratulations on their fearless attitude. Times
are indeed gone, when people could be frightened into slavish sub-
mission. Man does not live by bread alone. He has at his disposal
a sustenance far richer than the richest bread can afford.

Young India, 1-9-1921



16. NATIONAL EDUCATION

So many strange things have been said about my views on
national education, that it would perhaps not be out of place to
formulate them before the public.

In my opinion the existing system of education is defective,
apart from its association with an utterly unjust Government, in
three most important matters:

1. It is based upon foreign culture to the almost entire ex-
clusion of indigenous culture.

2. It ignores the culture of the heart and the hand, and
confines itself simply to the head.

3. Real education is impossible through a foreign medium.

Let us examine the three defects. Almost from the commence-
ment, the text-books deal, not with things the boys and the girls
have always to deal with in their homes, but things to which they
are perfect strangers. It is not through the text-books, that a lad
learns what is right and what is wrong in the home life. He is
never taught to have any pride in his surroundings. The higher
he goes, the farther he is removed from his home, so that at the end
of his education he becomes estranged from his surroundings.
He feels no poetry about the home life. The village scenes are all
a sealed book to him. His own civilization is presented to him as
imbecile, barbarous, superstitious and useless for all practical pur-
poses. His education is calculated to wean him from his tradi-
tional culture. And if the mass of educated youths are not en-
tirely denationalized, it is because the ancient culture is too deeply
embedded in them to be altogether uprooted even by an educa-
tion adverse to its growth. If I had my way, I would certain-
ly destroy the majority of the present text-books and cause to be
written text-books which have a bearing on and correspondence
with the home life, so that a boy as he learns may react upon his
immediate surroundings.

Secondly, whatever may be true of other countries, in India
at any rate where more than eighty per cent of the population is
agricultural and another ten per cent industrial, it is a crime to
make education merely literary and to unfit boys and girls for
manual work in after-life. Indeed I hold that as the larger part of
our time is devoted to labour for earning our bread, our children
must from their infancy be taught the dignity of such labour. Our
children should not be so taught as to despise labour. There is
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no reason, why a peasant’s son after having gone to a school should
become useless as he does become as agricultural labourer. It is a
sad thing that our schoolboys look upon manual labour with
disfavour, if not contempt. Moreover, in India, if we expect, as
we must, every boy and girl of school-going age to attend public
schools, we have not the means to finance education in accordance
with the existing style, nor are millions of parents able to pay the
fees that are at present imposed. Education to be universal must
therefore be free. I fancy that even under an ideal system of
government, we shall not be able to devote two thousand million
rupees which we should require for finding education for all the
children of school-going age. It follows, therefore, that our
children must be made to pay in labour partly or wholly for all
the education they receive. Such universal labour to be profitable
can only be (to my thinking) hand-spinning and hand-weaving.
But for the purposes of my proposition, it is immaterial whether
we have spinning or any other form of labour, so long as it can
be turned to account. Only, it will be found upon examination,
that on a practical, profitable and extensive scale, there is no occu-
pation other than the processes connected with cloth-production
which can be introduced in our schools throughout India.

The introduction of manual training will serve a double
purpose in a poor country like ours. It will pay for the education
of our children and teach them an occupation on which they can
fall back in after-life, if they choose, for earning a living. Such a
system must make our children self-reliant. Nothing will de-
moralize the nation so much as that we should learn to despise
labour.

One word only as to the education of the heart. I do not
believe, that this can be imparted through books. It can only
be done through the living touch of the teacher. And, who are
the teachers in the primary and even secondary schools? Are
they men and women of faith and character? Have they them-
selves received the training of the heart? Are they even expected
to take care of the permanent element in the boys and girls placed
under their charge? Is not the method of engaging teachers for
lower schools an effective bar against character? Do the teachers
get even a living wage ? And we know, that the teachers of pri-
mary schools are not selected for their patriotism. They only
come who cannot find any other employment.

Finally, the medium of instruction. My views on this point
are too well known to need re-stating. The foreign medium has
caused brain-fag, put an undue strain upon the nerves of our
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children, made them crammers and imitators, unfitted them for
original work and thought, and disabled them for filtrating their
learning to the family or the masses. The foreign medium has
made our children practically foreigners in their own land. It is
the greatest tragedy of the existing system. The foreign medium
has prevented the growth of our vernaculars. If I had the powers
of a despot, I would today stop the tuition of our boys and girls
through a foreign medium, and require all the teachers and pro-
fessors on pain of dismissal to introduce the change forthwith.
I would not wait for the preparation of text-books. They will
follow the change. It is an evil that needs a summary remedy.

My uncompromising opposition to the foreign medium has
resulted in an unwarranted charge being levelled against me of
being hostile to foreign culture or the learning of the English
language. No reader of Young India could have missed the state-
ment often made by me in these pages, that I regard English as
the language of international commerce and diplomacy and there-
fore consider its knowledge on the part of some of us as essential.
As it contains some of the richest treasures of thought and literature,
I would certainly encourage its careful study among those who have
linguistic talents and expect them to translate those treasures for
the nation in its vernaculars.

Nothing can be farther from my thought than that we should
become exclusive or erect barriers. But I do respectfully contend,
that an appreciation of other cultures can fitly follow, never precede
an appreciation and assimilation of our own. It is my firm
opinion, that no culture has treasures so rich as ours has. We
have not known it, we have been made even to deprecate its study
and depreciate its value. We have almost ceased to live it. An
academic grasp without practice behind it is like an embalmed
corpse, perhaps lovely to look at but nothing to inspire or ennoble.
My religion forbids me to belittle or disregard other cultures, as it
insists under pain of civil suicide upon imbibing and living my
own.

Young India, 1-9-1921
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17. ETHICS OF DESTRUCTION

The reader, I am sure, will appreciate my sharing with him
following pathetic and beautiful letter from Mr. Andrews :

I know that your burning of foreign cloth is with the idea of helping
the poor, but I feel that there you have gone wrong. If you succeed in
boycotting all, or a greater part, of foreign cloth, it seems to me self-
evident that the price of mill-made cloth will rise and it will hit the
poor. But there is besides a subtle appeal to racial feeling in that word
“foreign” which day by day seems to me to need checking and not fo-
menting. The picture of you lighting that great pile, including beautiful
fabrics, shocked me intensely. We seem to be losing sight of the great
beautiful world to which we belong and concentrating selfishly on India,
and this must (I fear) lead back to the old bad selfish nationalism. If so
we get into the vicious circle from which Europe is now trying so des-
perately to escape. But I cannot argue it out. I can only say again, that
it shocked me and seemed to me a form almost of violence; and yet I
know how violence is abhorrent to you. I do not at all like this question
of foreign cloth being made into a religion.

I was supremely happy when you were dealing great giant blows
at the great fundamental moral evils, drunkenness, drug-taking, un-
touchability, race arrogance, etc., and when you were, with such wonder-
ful and beautiful tenderness, dealing with the hideous vice of prostitution.
But lighting bonfires of foreign cloth and telling people it is a religious sin
to wear it, destroying in the fire the noble handiwork of one’s fellow-
men and women, one’s brothers and sisters abroad, saying it would be
“defiling” to wear it—I cannot tell you how different all this appears to
me. Do you know I almost fear now to wear the khaddar that you have
given me, lest I should appear to be judging other people as a Pharisee
would, saying, “I am holier than thou !” I never felt like this before.

You know how, when anything that you do hurts me, I must cry out
to you and this has hurt me.

I wrote The Modern Review articles which I have enclosed with such
eager joy, because I felt certain that I had found your own life’s meaning.
But now my mind cries out to you that you are doing something vio-
lent, distorted, unnatural. . . . You know that my love is stronger than
ever, just as your love for your brother was when you felt he was doing
something wrong. Do tell me what you mean. What you said in
Young India about burning! did not convince me a bit.

1 Vide Vol. XX, pp. 432-3.
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It is so like him. Whenever he feels hurt over anything I have
done (and this is by no means the first such occasion), he deluges
me with letters without waiting for an answer. For it is love
speaking to love, not arguing. It is the outpouring of an angui-
shed heart. And so it has been over the burning of foreign clothes.

What Mr. Andrews has put in loving language, correspon-
dents already out of tune with me have written in coarse, angry
and even vulgar words. Mr. Andrews’ being words of love and
sorrow have gone deep down in me and command a full answer,
whereas the angry ones I was obliged to lay aside save for a pass-
ing reference. Mr. Andrews’ being non-violent, charged with love,
have told. The others being violent, charged with malice, took no
effect and would have evoked angry retorts, if I was capable
of or disposed to such retorts. Mr. Andrews’ letter is a type of
non-violence we need in order to win swaraj quickly.

This is however by the way. I remain just as convinced as
ever of the necessity of burning. There is no emphasis in the
process on race feeling. I would have done precisely the same
thing in the sacred and select family or friendly circles. In all
I do or advise, the infallible test I apply is, whether the particular
action will hold good in regard to the dearest and the nearest. The
teaching of the faith I hold dear is unmistakable and unequivocal
in the matter. I must be the same to friend and foe. And it
is this conviction which makes me so sure of so many of my acts
which often puzzle friends.

I remember having thrown into the sea a pair of beautiful
field-glasses, because they were a constant bone of contention
between a dear friend! and myself. He felt the hesitation at first
but he saw the right of the destruction of a beautiful and costly
thing, a present withal from a friend. Experience shows that the
richest gifts must be destroyed without compensation and hesitation
if they hinder one’s moral progress. Will it not be held a sacred
duty to consign to the flames most precious heirlooms, if they are
plague-infected? I can remember having broken to bits, when a
young man, the loved bangles of my own dear wife, because they
were matter of difference between us. And if I remember right,
they were a gift from her mother. I did it, not out of hate but
out of love—ignorant, I now see in my ripe age. The destruction
helped us and brought us nearer.

If the emphasis were on all foreign things, it would be racial,

I'Kallenbach, a German associate of Gandhiji; ovide An Autobiography,
Part IV, Ch. XXX.
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parochial and wicked. The emphasis is on all foreign cloth.
The restriction makes all the difference in the world. I do not
want to shut out English lever watches or the beautiful Japanese
lacquer work. But I must destroy all the choicest wines of Europe,
even though they might have been prepared and preserved with
all the most exquisite care and attention. Satan’s snares are most
subtly laid and they are the most tempting, when the dividing line
between right and wrong is so thin as to be imperceptible. But
the line is there all the same, rigid and inflexible. Any crossing
of it may mean certain death.

India is racial today. It is with the utmost effort, that I find
it possible to keep under check the evil passions of the people.
The general body of the people are filled with ill will, because
they are weak and hopelessly ignorant of the way to shed their
weakness. I am transferring the ill will from men to things.

Love of foreign cloth has brought foreign domination, pau-
perism and what is worst, shame to many a home. The reader
may not know, that not long ago hundreds of ‘“‘untouchable’ weavers
of Kathiawar having found their calling gone, became sweepers
for the Bombay municipality. And the life of these men has
become so difficult that many lose their children and become physi-
cal and moral wrecks; some are helpless witnesses of the shame of
their daughters and even their wives. The reader may not know
that many women of this class in Gujarat for want of domestic
occupation have taken to work on public roads, where, under
pressure of one sort or another, they are obliged to sell their
honour. The reader may not know that the proud weavers of
the Punjab, for want of occupation, not many years ago took to
the sword, and were instrumental in killing the proud and inno-
cent Arabs at the bidding of their officers, and not for the sake of
their country but for the sake of their livelihood. It is difficult
to make a successful appeal to these deluded hirelings and wean
them from their murderous profession. What was once an honour-
able and artistic calling is now held by them to be disreputable.
The weavers of Dacca, when they wove the world-famous subnum,
could not have been considered disreputable.

Is it now any wonder, if I consider it a sin to touch foreign
cloth ? Will it not be a sin for a man with a very delicate digestive
apparatus to eat rich foods? Must he not destroy them or give
them away? I know what I would do with rich foods, if I had
a son lying in bed who must not eat them but would still gladly
have them. In order to wean him from the hankering, I would,
though able to digest them myself, refrain from eating them and
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destroy them in his presence, so that the sin of eating may be
borne home to him.

If destruction of foreign cloth be a sound proposition from the
highest moral standpoint, the possibility of a rise in the price of
swadeshi cloth need not frighten us. Destruction is the quickest
method of stimulating production. By one supreme effort and
swift destruction, India has to be awakened from her torpor and
enforced idleness. Here is what Mr. Allen, the author of the
Assam Gazetteer, wrote in 1905 of Kamrup :

Of recent years the use of imported clothing has been coming into
favour, —an innovation which has little to recommend it, as the time
formerly spent at the loom is not as a rule assigned to any other useful oc-
cupation.

The Assamese, to whom I have spoken, realize the truth of
these words to their cost. Foreign cloth to India is like foreign
matter to the body. The destruction of the former is as necessary
for the health of India as of the latter for the health of the body.
Once grant the immediate necessity of swadeshi, and there is no
half-way house to destruction.

Nor need we be afraid, by evolving the fullest swadeshi spirit,
of developing a spirit of narrowness and exclusiveness. We must
protect our own bodies from disruption through indulgence, be-
fore we would protect the sanctity of others. India is today nothing
but a dead mass movable at the will of another. Let her become
alive by self-purification, i.e., self-restraint and self-denial, and she
will be a boon to herself and mankind. Let her be carelessly self-
indulgent, aggressive, grasping; and if she rises, she will do so like
Kumbhakarna! only to destroy and be a curse to herself and
mankind.

And for a firm believer in swadeshi, there need be no phari-
saical self-satisfaction in wearing khadi. A Pharisee is a patron of
virtue. The wearer of khadi from a swadeshi standpoint is like
a man making use of his lungs. A natural and obligatory act has
got to be performed, whether others do it out of impure motives
or refrain altogether, as they do not believe in its necessity or
utility.

Young India, 1-9-1921

! Younger brother of Ravana in the Ramayana



18. LETTER TO REHANA TYABjI

UNREVISED CHITTAGONG,
September 1 [1921]

MY DEAR REHANAL

I have your sweet letter. Both you and mother are right
but I have not a shadow of a doubt that you are more right.
Mother has given her worldly wisdom. You have given the dictates
of your instinct unspoilt by the bitter experience of the world.
Discarded foreign garments cannot be given to the middle class.
That will be no swadeshi. If people shunt me by conveniently
making me a saint I cannot help. I do not ask the public to do
all the things that may qualify me as a saint. I am simply ask-
ing them to develop the soldier spirit which is so indispensable
for swaraj. If to attain swaraj is to become saints then I want
us all to become saints and you may in your own winsome manner
bear down the opposition of mother. ~We must subordinate the
Bania spirit of calculation and bargain and like soldiers of God do
pure sacrifice. The delicate colours and fineness, we had before.
And you must work for all that your vanity or taste may need.
Today there is only one taste—and that for swaraj and no other.
If my argument convinces you I look to you to convince mother
and let me know that you have cleared your wardrobe of all rubbish.
I reach Calcutta on Sunday and probably remain there till 12th.
My address there would be 4, Pollock Street.

Yours sincerely,

M. K. GanpHI
From a photostat: S.N. 9634

1 Daughter of Abbas Tyabji



19. LETTER TO MAHADEV DESAI

CHITTAGONG,
September 1 [1921]

BHAISHRI MAHADEV,

I have your long letter written in pencil. I found it difficult
to read. Other letters in pencil sometimes come to me and I
find them also difficult to read. From this I conclude that my
pencil letters too must cause a lot of difficulty to the addressees.
I have always felt that it was a crime to write a letter in pencil.
However in my difficult predicament, I took that liberty. But I
cannot tolerate that crime when somebody else commits it. I
know you have committed no crime, for you wanted to keep a
copy. It often happens that the first carbon copy is clearer.

I have changed my mind.! It would be better for you first
to meet me in Calcutta and then send for Durga. If you have
decided to stay on there, send a wire to Devdas?. But I feel it
would be better to do whatever is to be done after we meet and
discuss things and am therefore sending you a wire® with an al-
together different message.

I read about the Malabar incident later. I have already
written and despatched an article about it for Young India.* It
would have been better if I had sent you a copy. As to your arti-
cles, etc., I shall be able to see them only after I reach Calcutta.

I cannot imagine that either Malaviyaji® or the Poet is envious
of me. Both lack fearlessness and are proud of their opinions
and ideas. You can tolerate pride if it is not accompanied by
fear. They cannot look at non-co-operation from our point of
view, cannot overlook the shortcomings of non-co-operators, as we
do and so may oppose us. Besides, they are confused by the
novelty and simplicity of my ideas. To believe anything more than
this about them seems to me positively sinful. Bipin Babu® and

1 Gandhiji wrote two sentences and crossed them out, and hence this.

2 1900-57; youngest son of Gandhiji

3 This is not available.

4 Vide “The Two Incompatibles”, 8-9-1921.

5 1861-1946; founder of the Benares Hindu University; President, Indian
National Congress, 1909 and 1918

6 Bipin Chandra Pal (1858-1932); educationist, journalist, orator and poli-
tical leader of Bengal
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Vijayaraghavachariar! may think all sorts of things about me.
Ramakant I consider but a child. He appears to have opposed
me to show that he is a man of independent views. We should
leave him alone and go on offering our comments as journalists
without acrimony. Do point out the Poet’s and Malaviyaji’s ideas
on . . .2whenever there is an occasion for doing so. This cannot
be done freely in Young India, but it can be easily and tactfully
done in the Independent.

It will be easy enough to have garlands for Indu made of
hand-spun yarn.

I have no objection to your taking coffee. It is more essential,
to my mind, that you keep fit. I see, and it is my considered view
as well, that ordinarily one does not need it. I did not notice
any benefit from it when I used to take it. My not taking it now
certainly means so much less burden [on the stomach] and less
risk of harm.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 11418

20. MOPLAH OUTBREAK

Though I am here far away in the north-east at present, I
have received some reports of the sudden outbreak of violence in
Malabar. I am writing this article on the train, on Friday3, the
Fanmashtami* day. The reader will have the article in his hands
after nine days. Meanwhile, further reports will have appeared.
But we can discuss some principles on the basis of the reports al-
ready received, regardless of whether the facts turn out to be
more serious or less.

The Moplahs are Muslims. They have Arab blood in their
veins. It is said that their forefathers came from Arabia many
years ago and settled in Malabar. They are of a fiery tempera-
ment, and are said to be easily excitable. They are enraged and
resort to violence in a matter of seconds. They have been respon-
sible for many murders. Many years ago a special Act was also
passed to subdue them. There are said to be a million of them.

1 1852-1943; President, Indian National Congress, 1920
2 A word is illegible here in the source.

3 August 26

4 Birthday of Lord Krishna
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The community, though illiterate, is courageous. They have simply
no fear of death. They always set out for fighting with a pledge
not to return defeated. That is why it is generally said that the
Moplahs think nothing of assaulting or killing anyone. Mr. Yakub
Hussain was stopped and later imprisoned because it was feared
that they would break out into violence. It is not clear as yet
what led to their present outburst. They are reported to have
taken the lives of six officers, four Indian and two British. It is
believed that some others also may have been killed. Five hundred
Moplahs are believed to have been killed. It is also reported that
they have resorted to arson and looting. Calicut and some areas
to its north are under martial law at present.

Thus, for the time being progress has been arrested in Malabar
and the Government has had its way. It is well versed in the art
of suppressing such revolts. Many innocent men must have been,
and more will be, killed. Who will come forward to blame the
Government? And even if anyone does, what is the chance of the
Government paying attention to him?

That is a Government which prevents or stops violence.
Malabar has demonstrated that we non-co-operators have not
yet gained full control. A Government to be worthy of its name
should be able to get the people under control. There is only one
way in which we can gain such control, and that is through non-
violence.

Even if we wish to attain our goal through violence and blood-
shed, we should have the strength to carry out our intention.
It is needless to consider what we should do in order to acquire
such strength, because victory through such means is beyond our
wits and capacity to plan.

It is evident, however, that we have departed from the path
of peace. We cannot follow both methods at the same time, of
peace on one side and violence on the other. If we do, we shall
gain success through neither.

It is clear that we have not been able to make our influence
felt by the Moplahs. A change of heart has not been brought
about in them to such an extent that they will never resort to
violence. Their violence is likely to alarm us, it impedes our
progress.

Those at any rate who believe that we can win only through
non-violence should realize that we shall have to redouble our
efforts to preserve peace. We should always remember that we
must not, even inwardly, approve of violence.
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Other provinces should devote themselves earnestly to their
duty. It ought not to be difficult to win swaraj before the end
of this year even if only one province makes an all-out effort.
I think swaraj during this year is quite within the bounds of possi-
bility if one province at least carries out the non-co-operation
programme fully, though other provinces may be slack. But I
cannot assert with confidence that we shall win swaraj through
the peaceful efforts of one province despite violence in one or more
of the other provinces. I see numerous obstacles, but our duty
is plain to me. We should exercise stricter self-restraint, become
purer, be more alert and make heavier sacrifices. The two forces
pull in opposite directions, so that our cart can go forward only
when our non-violence is the stronger of the two. If, out of the
four bullocks attached to a cart, one either dies or breaks himself
loose, the other three have to carry his burden. If, however, one
of the four does not die or break loose, but opposes the others
or pulls in the wrong direction, the others have not only to carry
his burden but also to acquire the strength to prevent him from
doing mischief. Thus, the sincere non-co-operator has now a
heavier burden to carry.

I see all the time that the most serious obstacles in our path
come not from the Government but from ourselves. The former’s
perversity does not obstruct us as much as our own weakness, our
own perversity and our own lack of understanding. We shall be
able to raise ourselves if we see through the Government’s perver-
sity; our own perversity and our weakness will hold us back. It
is rightly said that the atman! is our only enemy as also our only
friend. The complete victory of non-violent non-co-operation will
be possible only if we conquer this enemy inside us.

[From Gujarati]

Navajivan, 4-9-1921

1 Self; the reference is to the Bhagavad Gita, VL.5.
XXI-4



21. PREPARATION FOR CONGRESS

The Congress session will again be held, after many vyears,
in Ahmedabad. This year’s session will be quite different from
all others. A new constitution, new hopes and a new era! For, if
the Congress acts upon the resolution it has passed regarding itself,
that is, if the people redeem their own pledge, we shall be assem-
bling to celebrate the coming of swaraj. But can we expect such
a happy occasion within four months from now? Can old chains
be broken in a second?

The doubt itself furnishes the reply. It certainly takes time
for a sick person to recover, but should it be only an illusion of
illness which the person is suffering from, it will vanish in a
moment if it vanishes at all. No matter when it vanishes, it will
do so in a moment. When the time comes for breaking the chains
of one who has worn them for ten years, would the act of break-
ing take any time? It is only a question of our fear leaving us.
When the bandage [over a person’s eyes] is removed, what else
can happen than that he will that very moment be able to see.
We would need to think further if the conditions for breaking the
chains were of a difficult nature; but there are only three essential
conditions : (1) Hindu-Muslim unity, (2) remaining peaceful and
(3) swadeshi.

All that is required for the fulfilment of the first two is a
change of heart. This requires no big sum of money, or much
education or the sword, that is, brute force. But it is not my
purpose in this article to argue that we are bound to get swaraj
during this year or show how to win it. Its purpose is to exam-
ine, from a practical point of view, what Ahmedabad and Gujarat
should do to ensure the success of the forthcoming Congress.

Gujarat’s duty will be to look after the comforts of the
guests. We shall have fulfilled our first and special duty if we
extend fitting hospitality to them.

We shall have to attend to arrangements for the guests’ stay
and their meals, and look to their requirements by way of facilities
for bathing, sanitary arrangements and lighting.

This time, we shall provide facilities for one style of living
only, and that will be the Indian style. It seems to me that we
simply cannot accommodate, on the campus, those guests who
wish to live in the English style. We should notify at this very
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stage that the Congress is unable to undertake the responsibility
of providing accommodation for those who live in perfect English
style. It should suffice if we provide them with the names and
addresses of hotels.

But we should provide the very best facilities in Indian style.
Today, the distinction is between an Indian style of accommoda-
tion which is dirty and the English style of accommodation
which is clean. On the contrary, the rule should be, the greater
the simplicity the greater the cleanliness and the greater the
outer pomp the greater the amount of the filth within. But in
modern times we associate simplicity with lack of cleanliness.
We shall have to give up this attitude.

The arrangements for lavatories are generally very unsatis-
factory. We shall have to have a large number of them and the
necessary arrangements to keep them clean will have to be made.
If we depend for this on the Bhangis alone we shall not be able
to maintain the degree of cleanliness we should like to. If we
have freed ourselves from the sin of untouchability, we should have
no objection to cleaning lavatories. Pits will have to be dug to
serve as lavatories and, if we keep large quantities of dry earth
ready, cleaning them up would be no problem. My suggestion is
that we should issue instructions regarding this in Hindi, Urdu,
Gujarati and in as many other languages as possible, and these
could then be distributed among the delegates.

Bathing arrangements should be planned as carefully as the
lavatories. ~ People should be supplied hot or cold water as
desired. There should be separate volunteers for this section.

There should be separate arrangements for urinals.

I have often observed that arrangements for drinking water
are not satisfactory. We should supply it by means of temporary
taps or some other less expensive methods, so that water would be
easily available to all. Again, as there should be arrangements
to supply water, so there should also be some arrangements for the
disposal of the water that may be spilt. In Nagpur we saw pools
of water all over the place.

We shall have to think out most careful arrangements for meals
as well. The general impression is that the arrangements in
Nagpur were relatively good. We shall ourselves have a lot of
trouble if we provide separate kitchens for Bengal, Punjab, Madras
and each of the other camps. Perhaps the best course would be
right now to ascertain from the secretary of each committee their
requirements. We know the maximum number of the delegates
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that may come from each place, so there should be no difficulty
in making the required arrangements.

I should like to make a suggestion right at this stage. All the
delegates from Gujarat should become volunteers. We shall, of
course, require other volunteers; but our hospitality will shine out
if the delegates from Gujarat enrol themselves as volunteers and
look into the arrangements, while demanding no service for them-
selves. We should all convert ourselves into full-fledged volunteers
if we do not wish to see any mismanagement.

We should hope that in all one lakh people will attend and
hold out promises which will attract such a number.

This time we have only discussed things from the point of
view of what will be convenient to us. More in another issue.

[From Gujarati]

Navajivan, 4-9-1921

22. MY NOTES

How 10 GUARD AcAINST BEING CHEATED

Letters are coming in from everywhere telling me that greedy
persons have been selling foreign or mill-made cloth by passing
it off as khadi and they also put up the price of such cloth. This
does not surprise me. When the entire system of government is
based on fraud, what else can we expect from people? Go where
you will, to law-courts, shops or hospitals, even to legislatures,
everywhere you will see cheating. Non-co-operation is intended
to save us from this. Our non-co-operation is directed not against
individuals but against their misdeeds. There is, however, always
the danger, in trying to save ourselves from one kind of sin, of
being caught in another. And so long as we like to have cloth
like that made in the mills and so long as our cloth is not woven
before our eyes, so long the danger of being cheated will remain.
The easiest safeguard against this is that every village should pro-
duce its own khadi and that people in the cities should buy only
such khadi as does not look like mill-made cloth, and that too
preferably stamped with a Congress mark. Even if all these pre-
cautions are taken, there is no guarantee that there would be no
danger of fraud. We have no choice but to put up with this as
inevitable. It is worth noting that the complaints of fraud come
only from cities. I hope that before long people will stop ordering
khadi from Bombay and that, on the contrary, the citizens of Bombay
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will order their requirements from neighbouring places. There
will be less possibility of fraud in the khadi coming from villages.
[From Gujarati]
Navajivan, 4-9-1921

23. EXPERIENCES IN ASSAM—I

THE LAND AND THE PEOPLE

I had merely heard the name of Assam. Ever since I read,
in England, the story of the invasion of Manipur, I had been
under the misapprehension that the people of Assam were back-
ward and uncivilized. This is how I came to describe them in
Hind Swaraj as being uncivilized. This had hurt the people of
Assam. The remark had been fully exploited by the officers.
Could the Assamese feel any affection for the ignorant man who
had once supposed them to be uncivilized? But the people today
have learnt to look into a person’s heart; how is it possible that
they should be angry with a man for his genuine ignorance? Even
so, I took the very first opportunity in a public meeting to ask
forgiveness for my mistaken description of them. People laughed
heartily when I described my error. They had not expected me to
apologize.

Who would call the people of Assam uncivilized? Anyone
who does so must himself be an uncivilized person like myself.
Who would regard as uncivilized a people whose women weave
the most beautiful cloth and wear only what they themselves
have woven?

As Gujarat is in the west of India and to the south of the
Vindhyas, Assam is in the extreme east and north of the country. It
is the north-east corner of India. From there one can, walking along
the banks of the Brahmaputra, go to Tibet and following a foot-
tract southwards through the mountains reach Burma. Wherever
you turn your eyes in Assam, it is all green. One of the hills in
Assam, Cherapunji, has the heaviest rainfall in India, an average
of 368 inches a year. Actually in 1861 the rainfall amounted to
805 inches, and of this 366 inches of rain fell in the month of July
alone! Nowhere is the rainfall less than 60 inches. And so with
the rainfall on the one hand and the river Brahmaputra on the
other, what can one expect but greenery all round in rich pro-
fusion? Moreover, it is all hills and hills on either side of the
river, so that a scene of the highest beauty meets the eye in
whichever direction it turns.
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The house in which we are put up is just by the riverside.
The river, in front, flows peacefully. I deliberately use the word
“peacefully’’. As the water is deep, I see no turbulence in it.
So big is the Brahmaputra that large ships can sail on it through-
out the year. If only we could acquire such serenity and enjoy
such peace, within what a short time we could win swaraj! We do
not want the roar of shallow waters, but want rather the peace that

is in the stillness of deep waters and the strength which it reveals.
A large variety of plants and many kinds of fruit grow here.

Tea, of course, is there. But can anyone say that we have gained
any benefit from it? We all know the harm it has done. Fruits
such as bananas, pine-apples, oranges and custard apples grow
in plenty here. Among cereals paddy is the chief crop.

The people are trustful and simple. Both the Hindus and
the Muslims speak Assamese. Bengali and Assamese are said to
be sister languages. The script is the Bengali one. As I tour the
country I see that, if all the Indian languages were written in the
Devanagari script this would greatly strengthen the idea of our being
one nation. There should be only two scripts, the Urdu and the
Devanagari. There can be no doubt that there would be little
difficulty in understanding Assamese, Bengali, Punjabi, Sindhi
and other languages if they were written in the Devanagari script.
If this could be done, students of all these languages would be
saved much time and would find the languages very easy to learn.

But this was by the way. The people of Assam can be said
to be relatively happy. Their land does not require much cultiva-
tion. The flood waters of the rivers fertilize it, so that the people
are able to earn their livelihood with little labour. Few “reforms”
have been introduced in Assam as it came under British rule much
later and consequently the people have saved their wealth and
preserved their prosperity. They never work as labourers. Since,
however, the tea gardens cannot be maintained without labourers,
the required number are brought from the United Provinces. Hence
it is that we hear many stories of atrocities on them and that an
incident like the one at Chandpur could take place.

Fifty years ago, the conditions were such that Assam produced
all the needs of its people. The reader will be pleased to know
that even today every woman in Assam knows weaving. She
weaves all the cloth she needs for herself. All women in families
of consequence as in ordinary families are weavers. They do not
weave for a living, but do so in their spare time in the home.
A girl who cannot weave will never get a partner. The owner of
the house where I am staying is a big zemindar and has money
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enough and to spare, but his seventy-year-old mother, his sisters
and his wife, all weave. His daughter of ten or eleven also weaves.

Assam produces a good quantity of silk, and so the women
weave both silk and cotton yarn. They can also work exquisite
designs on the cloth. Fifty years ago, every woman used to spin
as well as weave. But with British rule came foreign yarn and
this spelt ruin, total and complete. Attracted by that yarn, the
women gave up spinning. Fortunately, because of the custom
that one who does not weave cannot marry, they kept up their
weaving. Spinning is easy enough for women who are used to such
work, and so there has been an awakening among them and they
have again started spinning. At the time when foreign yarn was
introduced in Assam, a British critic had observed that these women
had not gained anything from it since they had not taken up any
other work in place of spinning.

Even today, forty thousand acres of land in Assam are under
cotton cultivation. This cotton must be of a very high quality,
because the slivers of cotton which were shown to me reminded
me of what we see in Andhra. They were very clean, soft and free
from dust particles. I have been given a sample of cloth, so fine
that it can almost rival Andhra cloth.

The Assamese-speaking population of Assam numbers thirty-
seven lakhs. Of this number, no less than ten lakhs are women.
If they spin and weave for India, Assam could not only meet its
own cloth requirements but could also provide India with a large
quantity of khadi.

It seems that the Congress workers in Assam are efficient. My
host belongs to the Senapati family of this province. He is a barris-
ter of long standing. He is a big zemindar and was a member of
the Legislative Assembly. He has much public work to his credit.
Today he is a staunch non-co-operator. Shri Bardoloi is the Secre-
tary. He too is a barrister of long standing and a man with
property. He has adopted full non-co-operation. There are seventy-
eight Assamese lawyers, of whom fifteen have given up practice
and are engaged in non-co-operation work. About 500 volunteers
are working under them. Many of them are students who have
left their colleges.

The people of Assam are addicted to opium and throw away
lakhs of rupees on it. These workers inform me that the opium-
habit is greatly on the decline after the starting of the non-co-
operation movement. It is said that the revenue from it has de-
creased by twenty-five per cent. There were also large numbers who
smoked foreign cigarettes but you will hardly find any doing
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so now. Those who still smoke use the country-made bidi. But even
this is being left off. I am informed that, thanks to non-co-
operation, people are introducing reforms on their own.

WOoMEN’s MEETING

Three separate women’s meetings were held, one for Marwari!
sisters, one for Assamese and the third for Bengalis. Of these, the
Assamese and the Bengali women came to the meetings clad in their
simplest saris instead of in their very expensive foreign ones.
Many felt ashamed because they did not have khadi saris. The
Marwari sisters were dressed entirely in foreign clothes. But
Shri Jamnalalji? informs me that even they have now asked for
khadi saris. Maulana Mahomed Ali’s wife3 was present at this
meeting, and she pleased the people by her khadi dress. She is
a good speaker and, wearing a burka*, even made a speech.

BonrirRe oF ForeieN CLoTH

I am writing this note in Gauhati. It is the principal city of
Assam. The journey from Calcutta takes nineteen hours. A huge
public meeting was held here, and at this meeting there was a
bonfire of a large heap of foreign cloth. I saw in the heap a
great number of fine dhotis, fine saris and caps and a good quan-
tity of lace. The sacred task of lighting the bonfire was, of course,
left to me. The sight after the bonfire was lighted seemed
grand to me. Hundreds of fine shirts and other garments of
foreign cloth flew up in the air and fell back into the fire. There
were very few caps among these as they are not much in use on
this side. Here, too, khadi has come into use, so that those who
wear caps use mostly caps made of khadi.

MARWARIS

Marwaris are found in large numbers in Assam. All exter-
nal trade is in their hands. As I have already said, the people of
Assam, because of the fact that their lands yield good crops,
rarely go in for trade or seek jobs, and the result is that trade is
controlled by Marwaris and Government posts are monopolized
by Bengalis. Many of these Marwaris trade in foreign yarn and
foreign cloth. The majority of them—about sixty-five business

I Inhabitant of Marwar in Rajasthan

2 Jamnalal Bajaj (1889-1942); treasurer, Indian National Congress for
many years; Gandhiji regarded him as his fifth son.

3 Begum Sahiba; vide ‘“‘Speech at Madras”, 15-9-1921 and “Notes”,
29-9-1921 under the sub-title ‘A Brave Woman’.

4 A veil
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men—pledged themselves not to import foreign yarn or cloth from
now on.

AssaM MusLIMs

There is a large population of Muslims in Assam but they
take little part in public affairs. They do not even have a proper
idea of the Khilafat. But now one finds that there has been an
awakening amongst them, too. One may say that they have been
awakened by the Hindu leaders. As a result, one finds no hosti-
lity between Hindus and Muslims here. The presence of Mau-
lana Mahomed Ali and Maulana Azad Sobhani has led to a greater
awakening and an infusion of courage among the Muslims.

EnjoyiNG ONESELF AT OTHER PEOPLE’s EXPENSE

I have said above that Gauhati is the principal city of
Assam. But it is not its capital. Shillong is the capital. It can
be reached by car from Gauhati in about five hours. It is 4,000
feet above sea-level. I have not been able to go there, but it is
said that the place is a European centre. If one could live all
the year round in Simla, it would have been the permanent capi-
tal and not one for the summer alone. If it were possible to live
in Darjeeling throughout the year, it would have been the per-
manent capital of Bengal. Does not the Bombay Presidency have
three capitals? For some time it is Bombay, for a while Ganesh-
khind and in the summer it is Mahabaleshwar. But because the
climate of Shillong is such that Europeans can live there through-
out the year, it has been made the [permanent] capital of Assam.
Can the cry of the labourers toiling in the fields reach up to such
a height? Might is right in all matters. The planter can live
in Shillong or run up there whenever he needs to. Dare any of
his labourers go there? Even the poor man’s appeal would get
crumpled and torn by the time it reaches Shillong.

BRAHMAPUTRA AND THE GOVERNMENT—WHAT A CONTRAST!

The Brahmaputra is such a large river that from a woman it
is transformed into a man—it is a nada'—but there is no limit to
its humility. Though he dwells on the top of the Himalayas, he des-
cends to the plains to bring happiness and carries on his bosom
thousands of men and their goods from one place to another. For
this reason he is worshipped by the whole of Assam and even I,

1 The masculine form of nadi meaning “river”
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who come from the extreme west, involuntarily bow my head.
Our Government, after disembarking at Apollo Bunder!, uses
the services of innumerable labourers and steam and electricity to
climb up, and lodges itself in Simla or Shillong and snarls at
people from there. What wonder if people in their fear cry out,
“Save us, save us”’! The Brahmaputra gives solace. The Gov-
ernment which has its headquarters in Shillong scorches the people
from that height and, for this reason, the Assamese have left off
saluting it, co-operating with it. What can the people do but run
away if the Brahmaputra in his fury should inundate fields and
drown villages? And what can they do but flee when scorched
by the blazing fire of the Government? The Assamese have
realized that the golden way for them is non-co-operation.

[From Gujarati]
Navajivan, 4-9-1921

24. LETTER TO ESTHER MENON?

On Tour,
September 4, 1921

MY DEAR ESTHER,

I found your letter awaiting me on my return to Calcutta
from the East Bengal tour.

I wish you and yours a happy life of service.

I was longing for your letter and to hear how you were doing.

I cannot understand your not getting ZYoung India. 1 am
inquiring.

When you return to India, you will find the Ashram devoting
its best time to carding, spinning and weaving. I wish you would
study Danish hand-spinning, hand-weaving, if there be any such
in Denmark.

God is great. Not by the effort we are making, but by His
grace it is possible to gain swaraj this year. And then you return
without hindrance.? There will be just as much steadfastness
needed to work out swaraj as is needed for attaining it.  Let

1 In Bombay

2 This was written after hearing the news of the addressee’s marriage
with E. K. Menon in Denmark.

3 The British Government, for a time, refused her permission to return to
India.
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Anne Marie! work here for its attainment and you will work there
to make it a success.

With love to you both,

Yours,
Baru

My Dear Child, pp. 73-4

25. LETTER TO VALLABHBHAI PATEL

148, Russa Roabp,
CALCUTTA,
Silence Day [September 5, 192112

BHAISHRI VALLABHBHAI,

I have your letter. About visitors [to the Congress] I will
write a note® in Young India.

I am in fact pining to return there, but work will not allow
me to leave the place. Rajagopalachari* wires from Madras to
say that I must not leave Calcutta before I get another telegram
from him. In any case, the work before me is not likely to be
finished before the 12th.

The swadeshi movement in Bengal has slackened. Quite
a number of spinning-wheels are no doubt being plied, but the
yarn is not properly accounted for; nor is weaving attended to
as it ought to be.

Civil disobedience had better be postponed at least during
this month. Let there be as much picketing as possible, in terms
of the Delhi Resolution. It seems better that we start civil dis-
obedience only when we are ready to carry it to the bitter end.
If T can discuss the matter with co-workers, I shall be in a better
position to judge. It is enough if, for the present, we concentrate
on swadeshi, including both the boycott of foreign cloth and the
production of khadi.

1 Anne Marie Petersen, who, along with Esther, worked in South India;
was an inmate of Sabarmati Ashram for some time.

2 This letter was written by Gandhiji on a silence day during his stay at
Calcutta. According to the itinerary given in ‘Letter to Mahadev Desai”,
22-8-1921, Gandhiji was to reach Calcutta on September 4, 1921, and stay
there till September 12.

3 Vide “Notes”, 22-9-1921, under the sub-title ‘The Congress Not a Show’.

4 Chakravarti Rajagopalachari (b. 1879); statesman, first Indian Governor-
General
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From your letter, I take it that there are at present no bicker-
ings going on there in the Vidyapith.

Please take care of your health. There is plenty of work to
be disposed of before December. The face of the country is bound
to be transformed. Whether it will become a lion’s or a jackal’s
is in the hands of God, or perhaps in our own.

The Viceroy’s speech has disillusioned me still more. If the
Prince is not coming for political reasons, why is he coming at all
and at whose expense? But, for the present, we simply need not
worry about this.

Vandemataram from
MounANDAS

BuaisurRl VALLABHBHAI PATEL, BARRISTER
BaaprA
AHMEDABAD

[From Gujarati]
Bapuna Patro—2: Sardar Vallabhbhaine

26, LETTER TO MANIBEHN PATEL

CALCUTTA,

Silence Day [September 5, 19211

CHI. MANI,

I received your letter just now. My appeal is for burning
garments only. Some people have foreign carpets in their houses
and foreign coverings on their couches, but most of them would
not like to part with them. I have, therefore, not asked these to
be discarded. It is enough if they do not make any fresh purchases
of such articles. We should ask the people to part with their clothes
only. I will write in MNavajivan on the subject.

It is good you are visiting the [ Jain] apasras? during Pachusan?.
Do any women in the congregation hand over their foreign clothes ?

I shall have to stay on in Calcutta till the 12th at any rate.
I shall consider what to do after that.

It seems certain that malpractices have now entered the manu-
facture of Bezwada saris. The best thing is to leave those saris alone.

1 Vide the preceding item.
2 A place of residence for Jain sadhus
3 Religious festival of the Jains celebrating the birth of Mahavira
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You did well in writing to Kumudbehn. She will feel com-
forted by your letters.

Mahadev will come here tomorrow to see me.

Here too there are two enthusiastic girls of your age, who wear

khadi exclusively and help Deshbandhu Das’s! sister in her Nari
Mandir? work.

Blessings from
MouANDAS
[From Gujarati]

Bapuna Patro—4: Manibehn Patelne

27. SPEECH AT PUNJAB SABHA MEETING, CALCUTTA

September 7, 1921

A meeting convened under the auspices of the Punjab Sabha was held
on Wednesday afternoon at the Khalsa Dewan Association, 62, Sambhunath
Pandit Street, Bhowanipur. Lala Meghraj Jai presided. There was a large
gathering composed mostly of Sikhs. There was also a sprinkling of Marwaris.
Several Sikh ladies were also present. . . .

Mr. Gandhi in the course of his address said at the outset that last time
when he came to Calcutta he appealed to the people for contributions to the
Tilak Swaraj Fund and he was pleased to get a ready response for the good of
the whole of India. Mr. Gandhi wanted the foreign clothes to be either burnt
or sent to Smyrna. He urged the complete boycott of foreign goods and
he advised the gathering to use hand-spun cloth—cloth that was pro-
duced on charkhas. He was prepared to give swaraj to the people of the
whole of India and to undo the wrongs done to the Khilafat and to the Punjab
if all of them tried their level best to clothe themselves with swadeshi clothes.
That was the resolution passed by both the Congress and the Khilafat Com-
mittee. The All-India Congress Committee also passed a resolution that there
should be a complete boycott of foreign goods before the 30th of September
and that the people should be clothed in their own country-made clothes.
Mr. Gandhi exhorted them to see that the above resolution was carried into
effect if they really meant to do good to the country. Continuing, Mr. Gan-
dhi said that he knew that the Sikhs were a very powerful community. If they
were really sincere and earnest in their work and took to the charkha he had no
doubt that they would be able not only to clothe their own community but

1 C. R. Das (1870-1925); lawyer, orator and author; President, Gaya
Congress, 1921; founder, Swarajya Party, 1923
2 Women’s institute
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the people of the whole of India. He wanted them to follow the principle of
non-violent non-co-operation in its entirety and should on no account adopt
any measures that would lead to violence. He very much regretted the Nan-
kana Saheb tragedy! and said that this event was more outrageous than that
of the Punjab. It was natural that they (Sikhs) took this event in that light and
he had heard and had seen reports of their meetings but Mr. Gandhi
asked them to forget all those events. It was true that the sin committed by
the cities had no atonement and that it was the general belief that the only atone-
ment for those wrongs was that they should be severely punished. Mr. Gandhi
did not like to punish them and in his opinion it was God alone who would
punish them. In conclusion Mr. Gandhi advised the Sikhs to see that the great
task in which they were engaged was accomplished peacefully.

Maulana Azad Sobhani and Lala Lajpat Rai? also spoke on the sub-
ject of non-co-operation and boycott. . . .

Amrita Bazar Patrika, 8-9-1921

28. SPEECH TO MARWARI MERCHANTS, CALCUTTA
September 7, 1921

Mr. Gandhi had a conference with the piece-goods merchants in the night
at 124, Canning Street, which lasted till midnight. Mr. Gandhi urged them
not to sell foreign cloth and not to enter into a fresh contract. The mer-
chants, however, stated that they had already agreed to act according to the
resolution passed by the Marwari Chamber of Commerce which expressly stated
that they were not going to purchase foreign cloth till 31st December, 1921.
Mr. Gandhi wanted from them an undertaking that they would not purchase
any more foreign cloth without any specified time limit. Mahatma Gandhi,
however, gave them further time to consider the matter and promised to address
them again before the 13th instant when he was expected to leave Calcutta.

Amrita Bazar Patrika, 9-9-1921

1 Vide Vol. XIX, pp. 396-402.

2 1865-1928; social reformer, writer and political leader; deported in
1907; founder, Servants of the People Society; President, Indian National
Congress, 1920



29. NOTES

THE ALl BROTHERS

I hope that the rumour about the impending prosecution of
the Brothers is untrue. If the Government really desire that the
issue between them and the people should be decided on merits
and by the ripening of public opinion, they will leave the Brothers
alone. I shall certainly hope, that the people will remain calm,
dignified and firm, in spite of their prosecution and incarceration.
But their incarceration will make the task of preservation of peace
more difficult than it already is. No two men have so successfully
restrained the Mussulmans as these two patriots have. They
have, in season and out of season, in private and in public, prea-
ched and practised non-violence. And even in respect of the spee-
ches, some parts of which seemed to bear a contrary interpreta-
tion, I know that they never meant violence. The prosecution of
the Brothers would, therefore, mean an intention to strangle the
ever-growing Khilafat agitation in India, and would amount to a
direct challenge to the Indian Mussulmans, and indeed, to the
whole of India. For the Khilafat has become an Indian question.
It is no longer merely a Mussulman grievance.

But I write this more to warn the people than the Govern-
ment. If the people have understood the message of the brave
Brothers, it is that they must stand the gravest provocation for the
sake of their religion and country, that they must be prepared
to suffer for either to the utmost, that the interests of Hindus and
Mussulmans are identical and therefore they must sink or swim
together, and that they must be true as steel and brave like lions
and must tell the truth as they know it even on the gallows. The
greatest honour the people can do to the Brothers, is to follow
the non-co-operation programme to the letter and win swaraj
during this year. Anger over their incarceration will be madness.
We have dared openly to desire and to prepare for the end of the
existing system of Government, and challenged its administra-
tors to do their worst. We must neither be surprised nor angry, if
they treat us seriously and take up the challenge. For they must,
some day or other, take us at our word and put us to the invited
test, or mend in accordance with our will. We shall be committing
a grievous breach of the laws of the game, if we are found want-
ing when we are weighed in the scales of our own make. The
only prescription for non-co-operators when anyone is arrested,
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is to put forth redoubled zeal in the prosecution of our programme,
i.e., boycott of foreign cloth and manufacture in our own homes of
the cloth we need. There must not be any hartal.

A THREATENED INFLICTION

I have just heard, that Mr. Painter, who has distinguished
himself by his wanton provocation of the people of Dharwar,! is to
be promoted and inflicted upon Gujarat as Commissioner. An
official, who in the public estimation has disgraced himself, earns
rewards from the Government for meritorious services. I hope,
that Gujarat will mark in a suitable and special manner its dis-
approval of the insult sought to be offered by the Dharwar Col-
lector being imposed upon it. Gujarat will have, if the rumour-
ed appointment is actually made, a unique opportunity of showing
how such insult can be dealt with in a non-co-operation spirit. We
must distinguish between the man and the Commissioner. We must
boycott the latter and render social service to the former. We
must therefore permit him to receive all he may reasonably need
as man for creature comforts, but if we have the people with us,
the Commissioner, Mr. Painter, may not get a blade of grass for
the upkeep or the dignity of his office. We must therefore inculcate
among the people the habit of refusing salaam to him in virtue
of office. They must not send any applications to him. They
must not, whilst he is touring in the country, supply him with
any convenience whatsoever. He must be made, in every dignified
and peaceful manner, to feel that he is not wanted as an official
in Gujarat. The municipalities containing non-co-operators should
refuse to recognize him as Commissioner in every way possible.
If we have developed the spirit of real independence and manli-
ness, we would refuse to put up with an official who has forfeited
public opinion as Mr. Painter has. What, for instance, would be
said of us, if Col. Frank Johnson or Gen. Dyer? were imposed
upon us? We have to pass through certain rigid tests as proof of
our capacity for self-government. One of them is refusal to submit
to national insults. Indeed, if we had evolved that capacity suffi-
ciently, I would expect even the employees, who would come
under Mr. Painter’s direct control, to resign by way of protest.
We have such mortal fear of loss of livelihood, that the em-
ployees are the last to be expected to develop that sense of self-
respect, which is so necessary for national existence. But their

1 Vide “Notes”, 1-9-1921, under the sub-title ‘How to Kill Swadeshi’.
2 Officer Commanding, Amritsar, who ordered firing on a peaceful assembly
of people at Jallianwala Bagh
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reluctance will not materially interfere with attainment of swa-
raj this year, if the general public is responsive enough. It is time
for them to assert themselves individually as well as collectively.
We must begin our battle with a disciplined and complete hartal,
when that gentleman enters Ahmedabad if he does. And to that
end, seeing that there is ample time, the Provincial Congress Com-
mittee should secure permission from the Working Committee
for declaring a hartal all over Gujarat in the event of Mr. Painter
being sent to Gujarat in any official capacity. If a hartal becomes
necessary, I need hardly say that it must be completely volun-
tary. The labourers should participate after due notice and per-
mission.

Hyprocrisy UNMASKED

Hitherto official letters have been noted for their reserve and
unornamental style. If offence has been intended, it has been
covered under severely restrained language. But officials have
now begun to throw off the mask, and like ordinary mortals they
have taken to expressing their pleasure or anger in so many words,
instead of allowing their acts only to speak for themselves. I
have noticed this in the official correspondence in Assam. But the
most refreshing illustration comes from Gujarat. The editor of
the Prajabandhu wrote to the Deputy Commissioner of Salt and
Excise, drawing his attention to grave irregularities committed by
his subordinates in dealing with picketing. The editor’s letter con-
tains nothing offensive. He adopted simple dignified language.
He did not argue. He only put a question. But the Deputy Com-
missioner was prejudiced against picketing, and he thus gave vent
to his pent-up feelings:

Since you send me an extract from your paper, and press for a reply,
I give you one. Your so-called picketing campaign, undertaken with the
avowed object of injuring the lawful Government, cannot be called a
genuine social measure undertaken for the good of the people. It is like the
washing of an elephant. Owing to the violence of the persons engaged
in your campaign, I understand, that the Excise staff in Ahmedabad are
far too busy in preserving order and avoiding a breach of the peace,
while carrying on their ordinary duties, to be able to spare time in investi-
gating your complaint of some technical infringement of the licence condi-
tions. I presume, that you are only making the complaint (believed to
be an unfounded one) with the object of further harassing the Government
officers, and I shall certainly not lend my authority for any such purpose.
If, however, you have any other motives, you can renew the complaint
after restraining the objectionable conduct of your adherents.

XXI-5
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The only remark I need make is, that the editor is not con-
ducting the campaign of picketing, he claims no adherents. He
simply discharged a public duty by drawing attention to serious,
not technical, breaches of liquor-licensing law on the part of
or at the instance of liquor dealers.

Young India, 8-9-1921

30. THE MEANING OF THE KHILAFAT

I continue to receive letters from far and near, warning me
against my interest in the Khilafat. Here is a typical letter from an
old friend from New Zealand:—

Just a few lines to say. I do not forget you. Were I in danger of so
doing, the cables that often appear in our papers would prevent me forget-
ting. I see, you have a mighty problem you are trying to solve in regard
to India. Whether you are facing it in the wisest way I cannot say, for
I am not in a position to judge. I would esteem it a favour, if you would
hand enclosed post office order for 10/- to the publisher of your paper,
Young India 1 think it is called, if it is published in English, or to the
publisher of any paper in English representing your side of the case. Per-
haps as an old friend, I may be borne with if I speak freely, even although
I should be speaking without full knowledge. It always grieved me, that
you should be an arch-supporter of the Turkish Empire, and that the
Khilafat question should be turned to political ends to undermine and
cripple and confuse the administration of the British Government in
India. Turkey’s crimes against Bulgarians, Greeks and Armenians call
to heaven for judgment. I wonder, how far the Muslims in their All-
India Khilafat Congress during recent years protested against those atro-
cities and dissociated themselves from the Turkish policy of extermination
of a noble, excellent, industrious and gentle race (the Armenians). The
blood of these martyrs will cry to heaven for justice, and not one can be
forgotten by Him who marks the sparrow’s fall. If Turkey’s history has
been one of rapine and massacre, is it not therefore to be shorn of its
power as no longer worthy to be trusted with it? If political power is not
to be used to maintain justice, freedom and fraternity of tributary races,
but is to be used for oppression, persecution, extermination, robbery and
rapine, is such a nation not to be judged by other powers and deprived of
her power to continue a malevolent sway ? To be shorn of political power
need not deprive Islam of its spiritual weapons, if it has such. By its
spiritual force let it live, or die if it has not such. Political power is a curse
to any religion, and history shows, it has often been used tyrannically,
e.g., the Roman Catholic Church.
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I do not know what are exactly the aims of the non-co-operators, but
it would appear they have come to object, in foto, to any British officials in
the country. Rome was not built in a day, and a constitution cannot be
framed ahead of the conditions of a country. Suppose all British officials
were to leave bag and baggage tomorrow and Natives put in their place,
would the administration be as pure as it is, would justice be done every-
where through the courts of your great country? I understand, that the
Indians fear the Native police, and their officials (Natives) are peculiar-
ly open to bribery and corruption. Before a people can be self-governing
there must be a basis of national character on which to build and with
which to build, and has the day come, when there are forces running
through your various spheres of social, educational and political life that
are regenerative and purifying?

Political propaganda, if revolutionary, may easily attract the basest
and most malevolent among men, and if they capture the control of machi-
nery of organization, the blind and more than blind will lead those who
follow their dictum to the pit. I am sure, that you personally have not
departed from your noble ideals and unselfish spirit of patriotism and jus-
tice, and freedom of soul, but there may be great slumbering forces awa-
kened in the state of society around you, that may carry you far beyond
the points of wisdom and measures that make for true national well-
being. Your country has all the elements that might make India a Rus-
sia, a Sinn Fein Ireland, a land of civil war, inter-tribal bloodshed.
Division may easily spread through a land like India, your independent
princes become arrayed on opposing sides, and no strong controlling
unifying power be forthcoming to preserve peace, conserve progress,
lead the way to fuller national life. Your pathway must be surrounded by
snares and pitfalls which you can only escape by a clear vision of the will
of God and unfaltering adherence thereto. As long as you coincide with
the wishes of the popular clamour, there will be many who will cry
“‘Hosanna” and will strew your path with palm leaves, but if you adhere
to the high principles of the vision of God, the same people will cry,
“Crucify him, away with him.” You know the parallel. He unfalteringly
followed the will of God and they rejected Him. His aims were too
pure, His kingdom too spiritual, His methods too divine. He died, but
God raised Him up and made that resurrection the life of the world’s
thought, made Him meet the need of all the men as Saviour, High
Priest to represent, King to rule over.

Courage, brother; do not stumble,
Though thy path be dark as night;
There’s a star to guide the humble;
Trust in God and do the right.
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Let the road be rough and dreary
And its end far out of sight,

Foot it bravely, strong or weary,
Trust in God and do the right.

Perish policy and cunning,
Perish all that fears the light!
Whether losing, whether winning,
Trust in God and do the right.

Trust no party, sect or faction,
Trust no leaders in the fight;
But in every word and action

Trust in God and do the right.

Trust no lovely forms of passion,—
Fiends may look like angels bright;
Trust no custom, school or fashion;
Trust in God and do the right.

Some will hate thee, some will love thee,
Some will flatter, some will slight;

Cease from man and look above thee;
Trust in God and do the right.

Simple rule, and safest guiding,
Inward peace, and inward might,
Star upon our path abiding,—
Trust in God, and do the right.

Courage, brother, do not stumble,
Though thy path be dark as night;
There’s a star to guide the humble;
Trust in God, and do the right.

The great thing is to have divine wisdom, the deep insight into
principles and far-seeing wisdom of true statesmanship. You are doubtless
familiar with the life of Abraham Lincoln, his clear-sighted vision, his
absolute integrity, tender-heartedness, humility, humour, humaneness.

I often say to my friends, ‘““If you heard Mr. Gandhi’s side and the
great grievances that exist under the present order of things, you would
understand his opposition.”

The question is, what is the best way for the welfare of India to
correct existing abuses. Strikes, violence arouse passions, and a hundred
discontents and ill-feeling, and in most cases defeat their own ends. Re-
forms must come along constitutional lines, if the gain is to be accompanied
by good feeling and unity and peace. Gains by revolutionary means can-
not be a natural evolution. From my distant corner I can only earnestly
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pray, that God may guide and direct and bless you, and make you an
instrument for the true well-being of India.

The warmth and the sincerity are unmistakable. I know
the friend to be a devout godfearing Christian. But it must be
evident to anyone who knows anything about the Turkish ques-
tion, that my correspondent is strongly prejudiced against the
Turks. His picture of the Armenians as ‘“‘a noble, excellent, in-
dustrious and gentle race’” betrays the extent of his ignorance
about the question. He cannot be blamed for it. The Turkish side
has been sedulously kept from the English-reading public. All
these good Christians scattered about in different parts of the
world have only one class of reading presented to them. The
missionary journals are fanatically, I was going to say, crimi-
nally anti-Turkish and anti-Islam. The very word charity about
which St. Paul wrote so magnificently is absent from the minds
of the writers in the missionary journals, when they write about
Islam and Turkey. The Turk is to them the arch-infidel created
by God only to be cursed. It is this prejudiced but honest
attitude that stands in the way of Truth and Justice.

I have no desire to defend Turkey against the Armenians
or the Greeks. I am not prepared to deny Turkish misrule or mis-
deeds. But the Greeks and the Armenians have an infinitely worse
record. What is more, the defence of the Khilafat is the defence
of a pure ideal. It is not necessary to defend the conduct of
individual Popes in order to support the institution of Papacy.
Oppose all Turkish misrule by all means, but it is wicked to seek
to efface the Turk and with him Islam from Europe under the false
plea of Turkish misrule.

What is still worse is, that the defeat of the Central Powers
should be utilized to crush Islam. Was the late war a crusade
against Islam, in which the Mussulmans of India were invited
tojoin? To say that the Mussulmans may have anyone they choose
as their spiritual head, but that they may not interfere with the
disintegration of Turkey, is not to know the Khilafat. The Khilafat
must ever be the Defender of the Faith of the Prophet, and there-
fore nobody can become or remain Khalifa, immediately he is
deprived of or loses the power of defending Islam against the
whole world. One may dispute the ethics of the doctrine in the
abstract, but England is not engaged in a war against Islam be-
cause it is unethical. In that case England has to renounce her
association with millions whose faith is divorced from ethics.

As a matter of fact, is there anything immoral in a religion
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seeking to sustain itself by possession of temporal power ? In prac-
tice has not Christianity been sustained by temporal power? And
even in Hinduism, have not Rajput Kings been custodians of
Hinduism ?

What I venture to commend to the many Christians who
honestly think like my friend, is to join the defence of the Khilafat
as an ideal, and thus recognize that the struggle of non-co-opera-
tion is one of religion against irreligion.

For my part I have the clearest possible conscience in this
matter. The end to me is just. I fight to bolster up no fraud or
injustice. The means are equally just. In the prosecution of the
fight, truth and non-violence are the only weapons. Self-suffering
is the truest test of sincerity.

Young India, 8-9-1921

31. THE TWO INCOMPATIBLES

Violence and non-violence are two incompatible forces des-
tructive of each other. Non-violence for its success therefore needs
an entirely non-violent atmosphere. The Moplah outbreak has
disturbed the atmosphere, as nothing else has since the inaugura-
tion of non-co-operation. I am writing this at Sylhet on the 29th
August. By the time it is in print, much more information will
have reached the public. I have only a hazy notion of what has
happened. I have seen only three issues of daily papers contain-
ing the Associated Press messages. One cannot help noting the
careful editing these messages have undergone. But it is clear
that Moplahs have succeeded in taking halfa dozen lives and have
given already a few hundred. Malabar is under martial law.
The reprisals on the part of the Government are still to follow.
The braver the insurgents, the sterner the punishment. Such is
the law of governments. And I would not have minded the loss
of ten times as many lives as the Moplahs must have lost, if only
they had remained strictly non-violent. They would then have
brought swaraj nearest. It is any day worth all the price we can
pay in our own lives. For the Moplahs it would have meant too
the immediate redress of the Khilafat wrong. God wants the purest
sacrifice. Our blood must not contain the germs of anger or hate.
It is not a sacrifice freely given that exacts a price. The Moplahs
have demanded a price. The sacrifice has lost much of its nobility.
Now it will be said, that the Moplahs have received well-merited
punishment.
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There would have been no martial law, if only the Moplahs
had died. And if there had been, it would have been thrice wel-
come. It would have ended the system of Government which is
decimating the land.

Of course nowadays it is the fashion to make non-co-opera-
tion responsible for every affliction, whether it is a famine, a coolie
exodus or a Moplah rising. It is the finest tribute that can be paid
to the universality of non-co-operation. But nothing has been
produced by the Madras Government in support of the charge.

Our own duty is clear. Non-co-operators must wash their
hands clean of all complicity. We must not betray any mental or
secret approval of the Moplahs. We must see clearly, that it
would be dishonourable for us to show any approval of the vio-
lence. We must search for no extenuating circumstance. We have
chosen a rigid standard for ourselves and by that we must abide.
We have undertaken to do no violence even under the most pro-
voking circumstances. Indeed we anticipate the gravest provo-
cation as our final test. The misguided Moplahs have therefore
rendered a distinct disservice to the sacred cause of Islam and
swaraj.

We may plead, as indeed we must, if we have acted honest-
ly, that in spite of our efforts we have not been able to bring
under check and discipline all the turbulent sections of the com-
munity. The choice for the people lies between the gentle and self-
imposed rule of non-violence and non-co-operation, and the iron
rule of the Government. The latter is now demonstrating its power
and ability to counteract all the forces of violence by its superior
and trained violence. We have no answer, if we cannot show that
we have greater influence over the people. We must be able quite
clearly to see for ourselves and show to the people, that display of
force by us against that of the Government is like a child attempt-
ing with a straw to stop the current.

I am painfully aware of the fact, that we have not as a people
yet arrived at the settled conviction, that India cannot attain im-
mediate swaraj except through complete non-violence. We do not
even see, that Hindu-Muslim unity must vanish under the strain of
violence. What is at the back of our mutual distrust, if it is not
the fear of each other’s violence ? And swaraj without real heart-
unity is an inconceivable proposition.

What is it that hinders attainment of swaraj, if it is not fear of
violence? Are we not deterred simply through that fear, from tak-
ing all our steps at once? Can we not, if we can be sure of non-
violence, issue today an ultimatum to the Government either to
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co-operate with us or to go? Do not the Moderates keep aloof]
mainly because they distrust our ability to create a non-violent
atmosphere? Their timidity will derive nurture from the Moplah
outbreak.

What then must we do? Certainly not feel despondent. We
must go forward with greater zeal, greater hope because [of]
greater faith in our means. We must persevere in the process
of conversion of the most ignorant of our countrymen to the doc-
trine of non-violence as an indispensable means as well for re-
dressing the Khilafat wrong as for attaining swaraj.

The Moplahs are among the bravest in the land. They are
God fearing. Their bravery must be transformed into purest gold.
I feel sure, that once they realize the necessity of non-violence
for the defence of the faith for which they have hitherto taken
life, they will follow it without flinching. Here is the testimony
given to Moplah valour by the writer in the Imperial Gazetteer of
India.

The one constant element is a desperate fanaticism; surrender is unknown;
the martyrs are consecrated before they go out and hymned after death!

Such courage is worthy of a better treatment. The Government
dealt with it by passing years ago a special Act against them. It
has already set its machinery in motion for the present trouble.
The Moplahs will no doubt die cheerfully. I wonder, ifit is pos-
sible for us to transmute their courage into the nobler courage of
non-violence. It may be impossible to achieve the miracle through
human effort. But God is noted for His miracles. Many consider,
that attainment of swaraj this year, if it is realized, must be counted
a miracle. It has got to be preceded by a miraculous conversion
of India, not excluding its bravest sons, to the doctrine of non-vio-
lence at least in its restricted scope, i.e., as an indispensable condi-
tion for securing India’s freedom.

Young India, 8-9-1921



32. THE WAY TO SAVE THE COW

The visit of Maulanas Mahomed Ali and Azad Sobhani and
myself to Bihar was undertaken in order to check the growth of
misunderstanding on the cow question. We delivered many
speeches at many places. The substance of one speech of mine I
am able to give to the reader by the courtesy of a friend who took
down the notes.

At the commencement of his speech Mr. Gandhi referred to the
touching of the feet which had become embarrassing, and said :

People do these things in a spirit of hero-worship, and in Bihar
particularly there is an abundance of that spirit. People even
talk of an avatar. As a Hindu, I believe of course, in avatars. I
believe, that in the pursuit of his plan, God sends His special mes-
sengers on earth, upon whom the effulgence or the glory of God
specially shines, and who in our Shastras are known as avatars.
But that is not the case here. In my view, the condition of India
is such, that there can be no coming of an avatar at this time. We
must first purify ourselves and the country by hard, strenuous work
on right lines, before we can even think of an avatar. And in
India, what we want now is not hero-worship, but service. We
want more and more servants for the country. The swaraj that we
want does not mean, that on the destruction of the present raj,
somebody else’s will be established, whether he be a Gandhi, or to
take the names of my brothers, a Maulana Shaukat Ali, or a
Maulana Mahomed Ali. We know, that whatever may have been
the case in past days, India is so wide awake now that there can
no longer be any repetition of these things. We do not want that
there will be one man to rule and everyone else to be his slave. We
have had enough of slavery. What we want is to inspire the
people with our own faith, and a living desire to serve the coun-
try. We want that every Indian be transformed into a Gandhi, a
Maulana Shaukat Ali and a Maulana Mahomed Ali; and then
the swaraj of our dream will be realized in its entirety. My sub-
mission to you, therefore, is, that you do not put obstruction in
the way of the easy prosecution of our work by the touching of feet
or unnecessary shoutings and japajayakars'. It is unthinkable, that
a whole crowd of people can touch me. But when those who are

1 Shouts of victory
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near me begin to fall at my feet, the crowd is tempted to follow
suit, and indescribable confusion follows. So those who are near
me should never touch my feet. They should not even bow
low before me. Not only do I not like these things, but there is
a possibility of my getting seriously hurt. I desire the country to
move with a speed greater than the speed of the Punjab Express.
We have got to attain swaraj within this year, so that we may
celebrate its attainment in December next. I implore you once
again not to do anything that may hinder the smooth progress of
our work, for it means nothing but so much loss to the country.

I now come to the question which has really brought us to
your place. As soon as I set foot here, I inquired whether there
was peace between the Hindus and Mussulmans of this place. It
was no small gratification to me to hear, that there was no mis-
understanding between the two communities at Sasaram. But I
am told that there is no earnestness about Congress work here.
The Congress Committee and the Khilafat Committee that are in
existence do very little work. My request to these two Committees
is that they put more energy into their work. I wanted to inquire
about many other things, but I was so tired that I could not do so.
On the question of cow-killing, I say that with the Hindus it is their
dharma to protect the cow. The Hindus have many differences
amongst them as regards religious belief, and religious and social
customs and practices; but on the matter of the protection of the
cow all Hindus are united. And I go so far as to say, that the cow
question is the central and common fact in Hinduism, which dif-
ferentiates it from all other religions of the world. In India the need
for the cow is very great. Not only do the people drink her milk,
but her male offspring is used for cultivating the land. The Hindus
reverence the cow as they reverence the Brahmin. But the case
is not so outside India. So there is no prohibition in the religion
of our Mussulman brothers against the slaughter of cows. And if
a Mussulman brother slays a cow, for instance during Id, on what
ground can a Hindu raise his hand to strike him? Is he enjoined
by the Shastras to kill a fellow-man in order to save a cow? There
is really no such injunction in the Shastras; but on the contrary
it is against the Shastras to do so. No Hindu raises his hand
against an English brother, because he eats beef; nor does he pre-
vent thousands and thousands of cows being led to the slaughter-
house for the use of Englishmen in India. What I mean to say is
this; in order to save the cow you can only sacrifice your own life;
you cannot take another’s life, nor can you even cherish anger
against him. My brother Maulana Mahomed Ali in one of
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his speeches today said one thing on this matter, which I rea-
lize as very true. He says, that three fourths of the responsibility
for cow-slaughter in India lie with the Hindus; and the Mussul-
mans are guilty of only one-fourth. For the cows that are slain real-
ly come from Hindu custody. I have actually seen in Bombay ship-
loads of cows being sent out from India for slaughter in other
lands. It is the Hindus that do cow-selling business, and not the
Mussulmans. And my brother’s suggestion that if an artificial price
of say a hundred rupees for each cow could be set, cow-slaughter
will automatically diminish, seemed to me to be very practical. It
all depends upon us. In Bombay one cow given for the Tilak Swa-
raj Fund was sold for five hundred rupees, and another for a
higher sum. If the shraddha' of both the buyer and the seller is
sufficiently roused, all this is quite easy and practicable. My sub-
mission to the Hindus, therefore, is, that if you are really anxious
to save the cow, do not quarrel with our Mussulman brothers, but
live with them in peace. Do not try to force their hands. Give
yourselves up wholly to their service in this hour of their sore
need without asking for a return. I look upon the Khilafat pro-
blem for the Mussulmans in the same light as the cow problem
for the Hindus. It is my firm belief, that the solution of one will
automatically lead to the solution of the other. I do not say
this in a spirit of bargain. If our offering of service to our Mussul-
man brethren be genuine and spontaneous, if we really sacrifice
our lives for the safety of their religion, I have no doubt, that an-
other law higher than the law of contract will operate, and
solve the cow problem in India.

I wish to touch on another matter, before I close. I have
come to know, that there are about five hundred families of Mus-
sulman weavers in this place. But as they are looked down upon
by fellow-Mussulmans, there is a tendency amongst them to give
up their calling. It is absolutely necessary, that we check this
tendency. Amongst us, Hindus, social distinctions based on karma
do exist. But so far as I know, Islam does not recognize such
differences. Mussulman society is based upon the theory of per-
fect equality. So it does not at all appear to me reasonable that
these julahas? should be discredited in society. There is nothing
dishonourable in the profession of weaving. In my opinion, the
two most essential things in India, the things on which the exis-
tence of India depends, are agriculture and weaving. They are

1 Spirit of reverence
2 Weavers
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like the two lungs of a living being. If one goes wrong, ifit is dis-
eased or rotten, the other lung may do duty for a time no doubt,
but cannot keep up life for long. So it has been with India. She
has been weakening in proportion to the decay of her weaving in-
dustry. And the programme of swadeshi, which we have started,
is like the cure of a diseased lung, so that waste may be repaired,
and new blood may flow into it making it healthy and strong.
The moment we come to realize this absolute importance of agri-
culture and weaving for India, we shall lose all sense of contempt
for the agriculturist or the weaver. We shall, then, see that they
are objects of the highest regard. We must recognize, that with-
out the help of our weavers, there can be no success of swadeshi
in India. By swadeshi I mean that every province must produce
its own cloth. If you depend upon Bombay for your cloth, that
will be no swadeshi for Bihar. My appeal to the Congress Com-
mittee therefore, is, that it should lose no time in distributing
charkhas to every home in Bihar. When that is done, every home
becomes a spinning factory at our disposal. And with the pro-
duction of yarn on this scale we can easily hope to see every lane
transformed into a weaving factory. The question is very urgent
for the whole of India, but more especially for Bihar. For of all
the provinces of India Bihar is the poorest. I have included Orissa
under Bihar here. But if we take them separately, Orissa comes
to occupy the lowest place, and Bihar comes just above it. I
gathered my idea about the extent of poverty in Bihar, when I
was engaged in my work at Champaran. I came to know then,
that the women in Bihar had in most cases to be satisfied with a
single piece of cloth; indeed, they had no cloth other than the
one which they wore. They told my wife,—they felt ashamed
to tell me so directly,—that if I went to their houses, I would
find nothing but old, worn out and tattered rags. They also
said, “Gandhi asks us to bathe every day, but if we are to
remain naked after washing the piece of cloth that covers our
nakedness, we can’t do so even for the sake of Gandhi.”” Such
is the extent of poverty in Bihar. And if these women are given
charkhas to work and paid two annas each for their daily
labour, I have no doubt that they will take up the work in right
earnest and pursue it with energy. I have known the indigo
planters get work from them at the rate of six pice per head per
day, and in that place if they find that the charkha yields them two
annas daily, the thing will catch on automatically without any
effort at preaching. These are the lines on which we have to
start work immediately. I expect much from Bihar. I have
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some special claim upon her. I hope Bihar will not deny me
that claim. I expect you all to explain the thing I have said to
men of the villages. The villagers are not likely to understand
these things, but you who live in towns have wider experience
of the world. So it is your duty to make these things intelligible
to the villagers. Three things are vital to this movement for
swaraj, without the fulfilment of which we can never hope to
make any headway in our struggle. First, there must be absolute
Hindu-Muslim unity. There must be a feeling of brotherliness
amongst the Hindus and Mussulmans. This is the first condition
of the success of this swaraj movement. Secondly, this peaceful
and non-violent movement must always be kept peaceful and non-
violent. It is easy for a man who bestows even the least thought
on the subject to realize that we shall never succeed by violence.
If we draw the sword, that will be simply to our own undoing,
if only because we do not possess the modern implements of war-
fare such as aeroplanes, etc. So you must under no circumstance
disturb the peace. We must observe peace with English and
among ourselves, co-operators and non-co-operators, zamindars
and ryots, in thought, word and deed. And thirdly we must
immediately boycott all foreign cloth and manufacture for our
needs in our own homes and villages. Then we attain the power
to achieve the three ends.

Young India, 8-9-1921

33. SPEECH AT HARISH PARK, CALCUTTA
September 8, 1921

. . . Mr. Gandhi said that some months ago when he came to Calcutta
for the purpose of collecting money for the Tilak Swaraj Fund he said that the
required sum should be realized before 30th of June last and he was pleased
to hear that that mission was successful. This time the Mahatma wanted a
complete boycott of foreign goods before the 30th of September. Swadeshi
was in full swing in all other provinces and the Mahatma wanted to have
an assurance from the brothers and sisters of Bengal whether they would
be able to help him in his new mission. The Mahatma expressed his regret
at the weak response of Bengal as it lagged behind all other provinces in this
respect. He knew that Bengalis were intellectually strong and ahead of other
provinces but he failed to understand why she was backward in this noble
cause. It was Bengalis who first initiated the swadeshi cult in Bengal and it
was in Bengal that fine hand-spun clothes could be produced in former times
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and he was surprised to hear their inability to carry on the work at the present
time. He was confident that when the Bengalis would be able to realize
that the use of swadeshi cloth would enable them to attain swaraj they
would be able to accomplish this great task within the remaining twenty-four
days of the current month. He regretted that the pleaders should have still
continued their practices but the moment Mr. Das and Pandit Motilal Nehru!
suspended their legal practice his mission had been fulfilled. The Pujas were
fast approaching and it was the great festival of the Hindus when they were
required to purchase a number of clothes. Mr. Gandhi appealed to the people
with folded hands not to purchase even a pice worth of foreign goods, parti-
cularly clothes. He hoped that if they readily responded to his appeal they
would get the blessings of the Providence.

Continuing Mr. Gandhi said that there was a good deal of difference
between the swadeshi movement in the days of the partition of Bengal and
the present movement. At the time of the partition of Bengal restrictions
if any, were confined to the boycott of foreign clothes. By foreign clothes
it was meant clothes manufactured in London, but allowance was given for
the use of goods manufactured in Japan. The present swadeshi cult meant
total boycott of foreign clothes of all descriptions and it was restricted to
only hand-spun clothes. At that time the movement was set on foot to get
redress of certain grievances but the present had a higher and nobler object
in view, namely, the attainment of swaraj. He advised the gathering to totally
boycott foreign goods, burn them . . . . Some people had asked the speaker to
send these clothes to Khulna for famine-stricken people there. Mr. Gandhi said he
was opposed to their views as he did not like that these poor people should be
polluted with the poison. If they wanted to help these people they . . . as well
send their own swadeshi cloth and they themselves should wear lungiyas? . . . .

Amrita Bazar Patrika, 9-9-1921

34. TELEGRAM TO CONGRESS AND KHILAFAT
COMMITTEES, FARIDPUR

[Before September 10, 1921]

CONGRATULATE BADSHAH MIAN ABU KHALID RASHIDUD MIAN? ON
HIS ARREST. THOUSANDS OF HIS DISCIPLES AND FRIENDS ARE
LIKELY TO GET EXCITED. I WOULD URGE THEM TO SHOW THEIR
REGARD BY IMMEDIATE ADOPTION OF SWADESHI, THAT IS,

11863-1931; lawyer and politician; twice President of the Indian
National Congress

2 Waist-cloth

3 A religious divine of Bengal
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BOYCOTT OF ALL FOREIGN CLOTH AND MANUFACTURE OF KHADI
BY MEANS OF HAND-SPINNING AND HAND-WEAVING. I TRUST THAT
THE PEOPLE WILL KEEP QUITE CALM AND DIGNIFIED. MAULANA
AZAD SOBHANI WITH CERTAIN FRIENDS IS PROCEEDING TO
FARIDPUR TO PACIFY THE PEOPLE.

GANDHI
Amrita Bazar Patrika, 10-9-1921

35. BENEVOLENT PARSIS

[September 10, 1921

Whenever I think of Parsi philanthropy, I realize that if the
tiny Parsi community has become renowned in the world, it is be-
cause of its philanthropy. Among the well-known communities the
Parsis are the smallest. Why does the world care for a com-
munity of eighty thousand men and women? The Parsis possess
no armed strength, they employ no craftiness nor do they prac-
tise any magic; or, one may say, their philanthropy is their magic.

If the Parsis had earned millions and then locked them up
in safes, they would have perished long ago. Philanthropy is a
soul-force and in virtue of this soul-force which they possess the
Parsis enjoy everyone’s respect and are able to maintain their
position.

Parsi philanthropy, however, takes the form of giving money.
Money comes in and goes out. What will be their fate if they
can earn money no more ? Monetary philanthropy is only a very
small part of soul-force. ~When talking to Parsi friends, I have
often said that the Parsis are now being put to a test. If they
wish to retain their glory only by counting their millionaires,
they will not succeed. I have told Parsi friends that there was
every danger of their spiritual growth being arrested because of
excessive wealth. Every literate Parsi knows by now that I am
simply in love with his community. I have also given the reasons
for my love. This love of mine has been hurting me ever since
I observed certain signs of moral weakening among the Parsis.

No community can survive merely by imitating others or if it
remains rolling in luxury. I saw that Parsi life had become easy-
going. Hospitals for Parsis, exclusive accommodation and other

1 The article first appeared in the Pateti (Parsi New Year’s Day) number
of Sanj Vartaman. In 1921, Pateti fell on this date.
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facilities for Parsis, separate funds for Parsis! I was alarmed. I
saw that their philanthropy had assumed a form which held the
danger of the community’s losing its present position. Any com-
munity whose members live on what others’ charity provides is
bound to perish. A man can digest and assimilate only such
amenities and comforts as he has earned by his efforts. Real
manhood consists in availing oneself as little as possible of amenities
provided by one’s community. A man must let himself be tested
on the anvil of difficulties.

Men are not born for imitating one another. Even a child
has an individuality—his distinctive character. Eating, drinking
and other such actions are performed by animals too. We are
distinguished from animals because of one thing alone, that we
have reason, we have discretion and the faculty of moral choice.
What we do after reflection, the animal does instinctively. We
may observe the behaviour of an ant and imitate its perseverance,
but our imitation will have some originality if it is intelligent.
Such imitation is not really imitation; if, however, a slave tries to
imitate his master, he is bound to come toppling down.

When, therefore, young Parsi men and women started taking
part in non-co-operation, I was delighted. One of the intentions
behind non-co-operation may be to defeat the Government, that
is injustice, but I wish to impress upon the hearts of Parsi men
and women the chief motive underlying it. Non-co-operation
means self-purification. It is a principle of medical science that
disease-carrying germs cannot infect a person whose blood is quite
pure. Healthy blood itself destroys such germs. Likewise, if we
ourselves become pure and just, how can anyone oppress us?
It is a wrong policy to fight the oppressor. The right course is to
suffer, to bear his ill-treatment without submitting to his injustice.
Once we have stood such an ordeal, nobody can use violence
against us.

There is, in fact, no limit to self-purification. But the limits
we have prescribed for ourselves are so narrow that even a child
can reach them.

1. Why should we neglect our own and run after what is
others’> That we should trade with foreigners when millions in
India are dying of hunger is a crime against ourselves. To stop
this crime, we should exclusively use indigenous cloth and give
up foreign cloth however attractive it may be and, to be able to
do this, we should all start carding, spinning and weaving. In
this way we shall become self-supporting.
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2. For following this rule of pure swadeshi, it is essential for
us to adopt simplicity. We may also have to change our aim
in dressing. We should dress not for decoration but for covering
the body. We may, therefore, wear only such and so many
clothes as are necessary in view of our climatic conditions. White
is the coolest colour suitable to the Indian climate. It is pleasant to
the eye. Any stain on a white garment is immediately visible and
we are obliged to clean it. Burdening the body with a coat over
and above a sadra! and a shirt or a blouse is positive cruelty to
the body. If anything is required over a sadra, it may be shirt.
Anything else is unnecessary. English-style trousers simply cannot
match khadi pyjamas. We do not need chairs in our country.
They may be necessary in countries with a cold and moist climate.
We have no justification at all for wearing stiff and tight trousers.
Loose and smooth pyjamas suit us best, as they enable us to sit
on the floor. In this country, no other garment is as dirty as
socks. If you wear them for a couple of hours in the summer,
they stink. If the feet are left exposed, they remain clean and
there is not the least beauty in covering them. No consideration
of modesty is involved in the matter of covering any parts of the
body except the ones whose sight may excite impure desires in us.
Putting on boots is a cruelty in this country. Our feet can be
sufficiently protected against mud or thorns by chappals? or slippers.
In our country, shoes are known as shields against thorns or a
protection for feet.

3. I do not know how the Parsis came to acquire the habit
of drinking. I shall never be convinced that the Prophet Zoroaster
has sanctioned drinking. In any case what is inconsistent with
reason cannot be Shastra though it may be regarded as such.
Nothing which teaches immorality can be Shastra. Liquor may be
a necessity on the North Pole, but in temperate zones, where the
climate is equable, drinking is certainly a heinous sin. While
in England, I once attended a Parsi gathering. Everything was
going on with perfect decorum. There was music and singing.
Then followed a round of drinks. All propriety vanished. I felt
ashamed to remain there and ran away. I observed such be-
haviour at Hindu and Muslim gatherings, too, in England. Is
anyone who has sailed in a ship unacquainted with the unrestrained
behaviour of passengers who get drunk? I have come across

1 A loose garment of fine cloth worn under the shirt
2 A kind of sandals

XXI-6
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quite a few “moderate drinkers”. It is true that they do not roll
in gutters, but—?

Parsi men and women should, therefore, take a pledge to give
up drinking entirely.

4. I myself never eat meat. I did so once when I did not
know better; I have repented my action ever since and atone
for it very severely. Both of us, my wife and I refused to eat
meat when we were at death’s door and the doctor prescribed
meat-diet. I do not wish to survive even for a moment by eating
meat. I have learnt from my discussions with Muslim friends
that austere fakirs among them abstain from meat with a view to
mastering anger and the cravings of the senses. However, I am
not asking Parsi men and women to become vegetarians. Through
my close contact with them, I know that their diet includes too
much of meat and chicken. I should certainly urge them to avoid
an excess of these so that they may have control over the palate.
It is my considered opinion that the crores of Muslims who do
not eat meat regularly have lost nothing in consequence; on the
contrary, they have gained something.

I humorously refer to Parsis as pa rishil. I expect much by way
of enlightenment and soul-force from this community of eighty
thousand. Being small, it can introduce useful reforms in a short
time. I should like the Parsis to introduce such reforms and so
be perfect modern sages of India. Prophet Zoroaster’s was a highly
moral life. I should like to see the utmost development of such
virtues among the Parsis. The yajna of the swaraj movement
requires the services of virtuous, fearless, simple, brave, honest and
resolute men and women.

We are now in a position to understand the new meaning of
philanthropy. It does not mean donating money only; it means
dedication of one’s all, body, mind and possessions. Felicitating the
Parsis on their New Year Day, I beg the Parsi brothers and sisters
that they dedicate to India all these powers. This will enhance
the worthiness of Parsi philanthropy, worthy as it is. I pray to
God that it may be so.

[From Gujarati]
Navajivan, 15-9-1921

1 One-fourth of a sage



36. SPEECH TO KHILAFAT VOLUNTEERS, CALCUTTA
September 10, 1921

On Saturday afternoon about 500 volunteers belonging to the Khilafat
Committee and the Burrabazar Congress Committee assembled at the residence
of Mr. C. R. Das when Mr. Gandhi, Maulana Mahomed Ali and Pandit
Motilal Nehru inspected them. In addressing the volunteers Mr. Gandhi said
that he was very glad to see them. He believed that through the help of the
volunteers he would be able to win swaraj. He knew that the volunteers enlisted
themselves being prepared even to lay down their lives for the attainment of
swaraj, for Khilafat and the Punjab. He advised them to maintain discipline
. . . It had been complained to him by outsiders as well as by the Marwaris
that the volunteers had some time been offensive. He very much regretted
such conduct on the part of volunteers, if they had really done so.

Referring to the picketing, Mr. Gandhi said that they would continue
doing so but that must be tempered with kindness, courtesy and friendly feeling.
They would not do anything which would hurt the feeling of anybody as
otherwise they would do the greatest harm and mischief to the cause.

Speaking of the apprehended arrest of Ali Brothers, he said that he knew
that his two Brothers were soon going to be arrested and imprisoned and he
hoped that if such a thing came to pass the volunteers should not be excited
over the matter and should keep their passions under control . .. .

Amrita Bazar Patrika, 11-9-1921

37. INTERVIEW TO THE PRESS
[On or before September 11, 1921]

Interviewed by a press representative as to the published versions of the
interview! between Dr. Rabindranath Tagore and Mr. Gandhi the latter de-
clined to make any statement whatsoever saying that though there was nothing
secret about the interview, he questioned the right of the public to know all
that had happened at interviews between two public men. He declined to make
any statement also because he said that an attempt was made in all the
imaginary reports? to discredit him and his cause, but he knew that both the
cause and himself were absolutely safe in the hands of the poet, the reports
notwithstanding.

Amrita Bazar Pairika, 11-9-1921

1 At Calcutta on September 6
2 For example in the report in The Statesman, 10-9-1921



38. EXPERIENCES IN ASSAM—II

ON THE BRAHMAPUTRA

The ship is sailing on the river. The days of my third-class
travel came to an end long ago. We are all sitting at the moment
on the first-class deck. Whenever I think about the third-class, I
feel ashamed of travelling by first or second class. But I know
that, in a strenuous tour like this, where I am constantly on the
move, my health cannot stand the strain of a journey by third-
class. I believe that we should be sturdy enough to be able to
travel by third-class, that our bodies should be sufficiently trained
for the purpose. So long as we fight shy of travelling third-class,
conditions in this class will not improve and its hardships will not
disappear. If all the hundreds of public workers start travelling
by first or second class, public funds will be exhausted in travelling
and our ship of swaraj will make no progress. It is necessary for
us every moment to pause and think before spending public funds.
I say this, being ill at ease because of a remark which one rich
gentleman, a public worker, made before me. The moment I
brought up the subject of khadi, he said : “You cannot understand
our plight. You can get a car whenever you want, you will get
ten glasses of goat’s milk if you ask for one, everyone gives you
khadi; but others, even a wealthy person like me, will find public
service an expensive job if I have to pay each time taxi and hotel
fares and for all the khadi that I require.” This gentleman is a
member of the All-India Congress Committee; he does not hesi-
tate to spend money; but I realize that his daily expenses in
Bombay could not have amounted to less than twenty rupees. I
do feel that there is a good deal of substance in his argument.
However, I am helpless in my present situation. I know that
my weakness has reduced my capacity to serve. I do not now
have the courage to ask everyone to go walking. Because I myself
am weak, I imagine others to be so and often unnecessarily take
pity on them. Otherwise, one who wishes to serve the public
does not have to spend overmuch. Third-class fares are not so
high that one cannot afford the expense and, moreover, one should
make it a point to spend nothing on transport at any place one
visits. One should eat simple food and dress simply. But we
have pampered ourselves so much that we think we cannot do
what hundreds of thousands of other people do every day.

I had wanted to describe the river but came out instead,
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with what has been troubling my mind. The river looks as vast
as the sea. Far away in the distance, on the two sides, one sees
the banks. The river is about two miles broad, or even more.
The journey will take 15 hours. The peace on the river fills the
heart with a sense of grandeur. The moon, hidden behind the
clouds, is shining with a faint gleam on the water. The ship’s
propellers make a gentle sound as they cut through water. Except
for this, there is peace all round. And yet I find it difficult to
have peace of mind. Neither the river nor the ship is mine.
It is through the favour of that same power whose tyranny has
disillusioned me, whose operations have inflicted wounds on the
country, enfeebled it and reduced it to a state of penury, that
I sail on the river and go in this ship—this thought disturbs me
in the midst of all this peace. Nevertheless, I cannot blame the
Government. Why should I blame the Government if thirty crores
of Indians do not understand their duty? Should I blame the
usurer who charges me excessive interest, or myself for paying it ?
It is the business man’s nature to trade with me. It is for me
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