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PREFACE

The volume covers the period February 11 to June 14, 1926,
the year of Gandhiji’s self-imposed retirement at the Satyagraha
Ashram, Sabarmati, for rest and quiet work. The projected visit to
Mussoorie for health reasons was dropped. Invitations to wvisit
America, China and Finland were ultimately turned down, for
Gandhiji felt: “If there is any power in my message it would
be felt without the physical contact” (p. 542). It was only be-
cause of his concern for the Indian peasants that he visited Maha-
baleshwar and had talks with the Bombay Governor about the
Agricultural Commission which the Government of India proposed
to set up.

Staying at the Ashram, Gandhiji continued to write the Auto-
biography chapter by chapter, to deal with problems of public
interest in the columns of Navajivan and Young India, and to corr-
espond with numerous persons, known and unknown, on a wide
range of subjects of individual, social and international interest.

The racial situation in South Africa exercised his mind so
much that he assured a deputation of South African Indians that
he was ready to go there again if necessary. The reactionary
Asiatic Bill he considered to be a ‘“‘breach of faith’; he could
not approve of Government of India’s acquiescence in Dr. Malan’s
proposal that it should place evidence before the Select Committee
only through the Paddison Deputation. Congratulating the Gover-
nment, however, on its diplomatic victory in getting the Areas
Reservation Bill postponed, he urged it to stand firm on the claim
of Indians to justice and equality. He had no doubt in his own
mind that the salvation of the settlers lay finally in their own
hands. He wrote: ‘“Let them be and remain absolutely united.
And above all let them be resolute in suffering for the common
good” (p. 377). On May 5, the A.I.C.C. meeting at Sabarmati
adopted Gandhiji’s resolution on South Africa. He assured the
South African Indian Congress that C. F. Andrews and he would
continue to do in India whatever was possible against the Colour
Bar Bill. He, however, expected Indians overseas, whether in
East Africa or in Australia, to unite and ‘“to cultivate strength
for satyagraha” (p. 502). When the Colour Bar Bill was passed,
Gandhiji considered it worse than the Class Areas Reservation Bill.
It would “set up the whole of the native population of South
Africa against the white settlers” (p. 446). The two Racial Bills
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he condemned as giving legal sanction to ‘“The Bar Sinister”
(p. 517). The Government of India’s assurances in its communi-
que, he held to be ‘“simple camouflage” (p. 555).

The allied problem of injustice in India, the problem of
untouchability, Gandhiji continued to attack vigorously in his
writings as also through constructive action. Writing in Young
India on the plight of the untouchables, he compared their condi-
tion with that of Indians in South Africa in the matter of denial
of human rights (p. 380).

Gandhiji continued to voice his opposition to other social
evils like addiction to drugs and liquor. In his message to Prohi-
bition, Herbert Anderson’s quarterly journal, he defended picket-
ing, and added, “The only lasting remedy is total prohibition
because, the drunkard is a diseased man quite unable to help
himself. Many of them would gladly welcome outside help. . . ”
(p. 222).

The prevailing communal distrust and disharmony caused
Gandhiji distress bordering on agony. He saw his own helpless-
ness in bridging the widening gulf between the two major com-
munities. ‘“‘Anything I say at present,” he wrote, “will just be a
cry in the wilderness” (p. 372). The schism in the country was
manifested even within the Congress body. His own view was
clearly against Council-entry (p. 371). But what depressed him
most was the breakdown of the Sabarmati Pact between the Swa-
rajists and Responsive Co-operators at the A.LI.C.C. on May 4
and 5. “The tallest among us distrust one another. . . > (p. 419).

It was not unnatural therefore that, in the face of so much
that was frustrating and disheartening, Gandhiji turned to his
constructive programme with ever-increasing zest. The spinning-
wheel as a remedy for Indian poverty was a persistent theme of his
writing in Navajivan and Young India. He took pains to elaborate
the economics of the spinning-wheel, as in his interview to Kathe-
rine Mayo on March 17 (pp. 119-24) and his letter to her of
March 26 (pp. 178-9). Deep in his heart was the conviction—
reflected in his reply to diffident co-workers — “one true man is
enough for any reform, no matter how impossible it may appear
in the beginning. Ridicule, contempt and death may be, and
often is, the reward of such a man, but though he may die, the
reforms survive and prosper. He ensures their stability with his
blood” (p. 378).

He was equally firm in regard to non-violence which he be-
lieved men should strive to attain. When critics of the doctrine,
as in “From Far-off America’, raised voices of doubt about its
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feasibility, Gandhiji’s answer was categorical: “If we are to make
progress, we must not repeat history but make new history. We
must add to the inheritance left by our ancestors. If we may
make new discoveries and inventions in the phenomenal world,
must we declare our bankruptcy in the spiritual domain? Is it
impossible to multiply the exceptions so as to make them the
rule? Must man always be brute first and man after, if at all”
(p. 415)?

To a seeker from Sweden who sent an article critical of the
non-co-operation movement, Gandhiji’s reply was: ‘“The movement
of non-violent non-co-operation has nothing in common with the
historical struggles for freedom in the West. It is not based on
brute force or hatred. It does not aim at destroying the tyrant.
It is a movement of self-purification. It therefore seeks to convert
the tyrant” (p. 5). He repudiated the suggestion that the Indian
movement had failed, observing that “Non-violence has found an
abiding place in India’s struggle for freedom,” (p. 5) a decla-
ration which was largely borne out by subsequent events.

This volume is studded with numerous gems of letters — to
Ashram children and inmates as well as strangers from afar, co-
workers and colleagues — dealing with a wide range of subjects
and revealing deep concern for all human beings, critics and
friends, young and old.

In the midst of frustration, turmoil or calamity, he had an
unfailing formula for peace: “It can only come from within and
by waiting upon God and trusting Him with implicit faith. No
man need ever feel lonely who feels the living presence of God
near him and in him. Whatever peace I have found, has been
found by increasing faith in the hand of God being in everything.
Calamities then cease to be calamities. They test our faith and
steadfastness” (p. 562).

In private and public his emphasis was on the strength of
the spirit. “Strength of numbers is the delight of the timid”,
he said in his message to students of the Gujarat Mahavidyalaya,
“the valiant of spirit glory in fighting alone. ~And you are all
here to cultivate that valour of the spirit. Be you one or many,
this valour is the only true valour, all else is false. And the
valour of the spirit cannot be achieved without Sacrifice, Deter-
mination, Faith and Humility’’ (p. 579). Similar emphasis is placed
on consistency between one’s private life and public image in the
article on ‘“Truth ». Brahmacharya” (pp. 13-6), which provides
a clue to events and utterances of twenty years after.
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NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
have generally been spelt out. Variant spellings of names have,
however, been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji, have
been set up in small type. In reports of speeches and interviews
slight changes and omissions, where necessary, have been made
in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have
been made to achieve fidelity and also readability in English.
Where English translations are available, they have been used
with such changes as were necessary to bring them into con-
formity with the original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is that
of publication. The writings are placed under the date of publi-
cation, except where they carry a date-line or where the date of
writing has special significance and is ascertainable.

References to Volume I of this series are to the August 1958
edition. References to An Autobiography cite only the Part and
Chapter, in view of the varying pagination in different editions.

In the source-line, S.N. stands for documents which are avail-
able in original at the Sabarmati Sangrahalaya, Ahmedabad;
G.N. refers to those available in the Gandhi Smarak Nidhi and
Sangrahalaya, New Delhi; C.W. denotes documents secured by
the Collected Works of Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period covered
by the Volume are also provided at the end.
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(8-4-1926)

LETTER TO G. K. DEVADHAR (8-4-1926)
FOREWORD (8-4-1926)
LETTER TO NAGJIBHAI (8-4-1926)
LETTER TO HARNARAYAN (On or after 8-4-1926)
LETTER TO KATHERINE MAYO (9-4-1926)
LETTER TO SARAT CHANDRA BOSE (9-4-1926)
LETTER TO V. N. S. CHARY (9-4-1926)
LETTER TO S. GOVINDASWAMI IYER (10-4-1926)
LETTER TO HAKIM AJMAL KHAN (10-4-1926)
LETTER TO SATIS CHANDRA DAS GUPTA (10-4-1926)
LETTER TO J. CHATTERJEE (10-4-1926)
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A RAY OF HOPE (11-4-1926)
GURUKUL AND KHADI (11-4-1926)
““NIRAMISHAHAR’’ MEANS ‘‘ANNAHAR’ (11-4-1926)
MISUNDERSTANDING (11-4-1926)
LETTER TO S. NAGASUNDARAM (11-4-1926)
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““THE TAKLI TEACHER’ (15-4-1926)

PANDIT NEHRU AND KHADDAR (15-4-1926)
WHAT IS IT LIKE? (15-4-1926)

NOTES (15-4-1926)

LETTER TO K. VENKATESAN (15-4-1926)

LETTER TO DHAN GOPAL MUKERJEE (16-4-1926)
LETTER TO GIR RAJ KISHORE (16-4-1926)
LETTER TO G. K. DEVADHAR (16-4-1926)
LETTER TO DR. SURESH CHANDRA BANNERJEE (16-4-1926)
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LETTER TO PRABHALAKSHMI (17-4-1926)

LETTER TO MATHURADAS TRIKUMJI (17-4-1926)

MY ‘“KAMADHENU’’ (18-4-1926)

NOTES (18-4-1926)

ASSORTED QUESTIONS [-I] (18-4-1926)

ASSORTED QUESTIONS [-II] (18-4-1926)

ASSORTED QUESTIONS [-III] (18-4-1926)

ASSORTED QUESTIONS [-IV] (18-4-1926)

ASSORTED QUESTIONS [-V] (18-4-1926)
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(18-4-1926)

LETTER TO GANDHI ASHRAM, BANARAS (19-4-1926)

LETTER TO WILLIAM DOULL (19-4-1926)

LETTER TO A TRUSTEE FOR PARSI RUSTOMJEE (19-4-1926)

LETTER TO DEVCHAND PAREKH (19-4-1926)
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LETTER TO PROFULLA CHANDRA MITRA (21-4-1926)

LETTER TO S. MEHTAH (21-4-1926)

LETTER TO B. SUBBA RAO (21-4-1926)

WARNING TO YARN COLLECTORS (22-4-1926)

WHAT TO DO (22-4-1926)

DRUGS, DRINK AND DEVIL (22-4-1926)

NOTES (22-4-1926)
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LETTER TO ROMAIN ROLLAND (23-4-1926)
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1. NOTES

Breacu or Faitu

The threatened Asiatic Bill is a breach of the Smuts-Gandhi
agreement regarding the whole of South Africa, and it is a breach
of faith also as regards Natal as brought out by Mr. Andrews in
one of his letters to the Press in South Africa and reproduced in
Indian Opinion just to hand. The following is the apposite extract:

The Natal Government brought out under contract, from the year
1860 onwards, the vast majority of Indians who landed in South Africa.
It was agreed between the two Governments, before they left India, that
if they fulfilled their five years’ labour contract on the sugar plantations
they should be given certain rights in Natal, including those of domi-
cile together with open purchase of land and immovable property. The
Natal Government, in its eagerness to get this indentured Indian labour,
also agreed that Indian traders should be allowed to accompany the
labourers as free Indians.

These Indian labourers purchased those rights at a great cost. For
the five years’ indenture was accompanied by such grave moral evils,
that it has now been entirely abandoned as a vicious labour system. The
Natal Government, up to quite recent times, has endeavoured to observe
faithfully its side of the contract. Section 148 of the South Africa Act
makes it clear that agreements made by the Natal Colonial Government
devolve upon the Union. (Year Book, p. 74)

EconoMic Farracy

The same letter thus disposes of the economic argument often
brought against the Indian settler:

The Indian question itself is by no means so serious from an eco-
nomic standpoint as most people in South Africa have been led to think.
Indeed, in reality, the solution has been already obtained, because the
Indian competition is a diminishing and not an increasing factor. Yet even
in a city like Durban, where Indians are most numerous of all, the net
increase in the value of properties held by Indians between 1921 and
1925 was only in round figures a quarter of a million while that of Euro-
peans was four millions. Yet the Indian and European populations in
Durban and suburbs are in the proportions of four to five. I have already
stated, and would state again, that the census of 1921 showed a European
increase of 39.8 per cent, while the Indian increase was only 6.1 per cent.
Every year Indians in large numbers are leaving the country never to

XXX-1



2 THE COLLECTED WORKS OF MAHATMA GANDHI

return. No more are allowed to come in. The Indian men in the
Union are greater in number than the women. Therefore the birth-
rate is not likely to be a high one. The whole number of Indians in
the Union was only 161,000 in 1921. If there happen to be cases where
Indian shops are increasing in number, I have seen with my own eyes
other places where the decrease is equally marked. What cause is there,
then, for any economic fear? The problem is easily able to solve itself,
if only time is allowed; and in the increasing prosperity (which is
certain to come with the improvement of trade) the shortage of labour
will everywhere soon be felt and the majority of Indians, who still do
useful and steady industrial and agricultural work, will all be needed.
It seems indeed almost an absurd thing, at such a time, to be
driving such a valuable labour asset out of the country.

Mr. Andrews could have added that in the other parts of
South Africa the Indian position is infinitely worse than in Durban.
In the major part of the Union he is landless and is dependent
purely on the goodwill of his European landlord. His only crime
is that besides being a labourer he dares to engage in trade and
eke out an honest living. Dispassionately examined, the cry against
the Asiatic has no foundation save in an insensate colour prejudice
and petty trade jealousy.

Young India, 11-2-1926

2. BUY KHADI WITH THE DIFFERENCE!

. . . Anyway you will see how much money third class travelling
saves and you can buy khadi with the difference.

This reminds me why I began this story. I was travelling third
class. I was thinking what a beautiful song two beggar boys had just sung
and what would happen to literature if ticket-collectors ruled these
scamps out, when a gentleman, educated and clean, and occupying more
than his share of the seat just like myself, sat up, and asked me ‘“Would
you mind if I asked you a question, sir ?”’

It was not one question, but many. I had to go for the hundredth
time into the justifications for khadi. It was interesting and his doubts
cleared my own mind in a wonderful manner.

The editor having been for some years now a stranger to the
delights and the difficulties of third class travelling is always glad

! From this article by C. Rajagopalachari, only the passage on which
Gandhiji commented is reproduced here.
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to find space for well-spun stories about the people’s travelling
class, especially when they connect themselves with the people’s
Wheel of Fortune.

Young India, 11-2-1926

3. FROM SWEDEN

Thus writes a Swedish correspondent:

It is a greatjoy to me to get your paper every week and it seems to
me as if I stood in constant contact with you. I see that you answer in
Young India questions from people in distant countries, and wonder if you
will also answer questions from me. . .. Will you tell me in your paper
if you still adhere to your first programme in all its parts? Papers say
you have changed your opinions about several points, but you are as eager
as ever for non-co-operation? In our biggest paper there has been an
article about you and I translate on a separate paper the principal points.
I think they prove a very great want of insight in India’s present situa-
tion. People don’t seem to understand that since the English have tried to
trample out every aspect of greatness in the character of the masses they
cannot in one day, month or year regain all they have lost. There must
be a rebuilding from where they stand. It is slow work but what a glorious
material to work upon!

I wonder if I dare trouble you with answering in Young India what
I translate from the article. I should like to enlighten the public about
your real opinion. . . . I think your spinning-wheel is a foundation on
which India’s liberation, economic well-being and, as a product, spiri-
tual ‘‘renaissance”, is to be built.

If I have been too presuming, I ask you to forgive me. We have in
our Bible a sentence: ‘‘Love drives away fear” and I have loved India
and its people for nearly forty years—that’s my only excuse for writing to
you as I do.

The following! is the extract translation sent by the corres-
pondent :

Gandhi embodies in his fanatical spiritual imperialism and his
hatred to Western civilization the reactionary India. . . .

We have shown how Gandhi, preaching the ideal of renunciation
and the silent contemplation, at the same time carries on eager bread-
winner politics and how his all-embracing agitation assumes just the
order of things that he wants to do away with. A third contradiction

1 Only excerpts are reproduced here.
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shows itself in Gandhi’s behaviour concerning the castes. Gandhi naturally
strives for a social order suited for the economic ideal, the independence
of the village community which he teaches. The old caste institution must
consequently have an absolute defender in Gandhi. But this is not the case.
On several points, especially concerning the untouchables, Gandhi has
declared an opinion different from the orthodox standpoint. He thus
works to help the modern time. Itis clear that a movement so full of contra-
dictions and strange things as the integral nationalisms and its last off
spring, Gandhism cannot produce anything of importance. The boy-
cott against the legislative councils, the schools, law-courts and goods
from the mills, has completely failed. . . .

As to the question embodied in the letter, I must repeat what
I have said in these columns before that I retain my faith intact
in the original programme of non-co-operation. I also feel
that it has done a distinct service to the national cause. The
institutions attacked do not retain the glamour they had before.
But I recognize that the reaction too has been great and that many
of those who were concerned with the institutions in question have
gone back to them. But I am confident that at the proper time
the whole programme is bound to be revived, in a modified form
it may be, but retaining its essential character. Meanwhile as a
practical man I help my old comrades in every humble way I
can without sacrificing my own principles or practice.

As for the extract from the Swedish newspaper, it betrays the
usual ignorance of my motives and actions. I am not concerned
with doing away with the railways. The spread of the spinning-
wheel I hold to be quite consistent with the existence of the rail-
ways. The spinning-wheel is designed to revive the national
cottage industry and thus bring about a natural and equitable
distribution of the wealth derivable from the largest industry next
only to agriculture and thereby stop the double evil of enforced
idleness and pauperism. Nor have I ever suggested or contemp-
lated the turning out of the English from India. What I do
contemplate is a radical change in the English outlook upon the
Government of India. The present unnatural and degrading
system of subtle slavery must be changed at any cost. There is
no room for Englishmen as masters. There is room for them if
they will remain as friends and helpers. The writer of the article
simply does not understand the grand implications of the removal
of untouchability. He cannot perceive that its removal is cal-
culated to purge Hinduism of the greatest evil that has crept into
it, without touching the great system of division of work. It is
difficult, it must be admitted, for busy men looking at the great
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movement from a distance to observe the unfamiliar but vital
core beneath the temporary but familiar crust overlaying it. It
is difficult for them also not to mistake the husk for the kernel.
The movement of non-violent non-co-operation has nothing in
common with the historical struggles for freedom in the West. It
is not based on brute force or hatred. It does not aim at destroy-
ing the tyrant. It is a movement of self-purification. It therefore
seeks to convert the tyrant. It may fail because India may not
be ready for mass non-violence. But it would be wrong to judge
the movement by false standards. My own opinion is that the
movement has in no wise failed. Non-violence has found an abid-
ing place in India’s struggle for freedom. That the programme
could not be finished in a year’s time merely shows that the
people could not cope with a mighty upheaval during such a short
time. But it is a leaven which is silently but surely working its
way among the masses.

Young India, 11-2-1926

4. TERMS OF PROHIBITION

The Governor of Bombay has plainly told the Anjuman of
Broach that if they want prohibition they must find fresh sources
of revenue to replace the revenue derived from drink. In other
words it is no concern of the Government to arrest the evil of
drink. It is the duty of the reformer to supply the revenue lost
by return to sobriety. Prohibitionists therefore, if they want early
prohibition, will have to make up their minds as to their reply
to H.E. the Governor of Bombay which represents in this case the
policy of the Government of India. I hold it to be utterly unjust
to further tax the already over-taxed taxpayer. Prohibition can
only come by cutting down expenditure. The military budget
is the item that easily admits of retrenchment. But whether this
opinion is sound or not, prohibitionists have to formulate their
policy as to the method of meeting the difficulty raised by the
Governor of Bombay.

Young India, 11-2-1926



5. ABUSE OF POWER

Protests in India notwithstanding, the Union Parliament has
passed the anti-colour legislation. This does not so materially
affect Indian settlers as the natives of the soil. They and Asiatics
are virtually debarred by this legislation from doing any work on
the mines which Europeans can or will do. It is an unnecessary
affront put upon Indians. For there are very few working on the
mines. So far as the natives are concerned the legislation not
only reduces their legal status but it also affects the material
interest of thousands working on the mines. No wonder General
Smuts uttered a grave note of warning against the legislation and
likened it to a fire-brand thrown in a haystack. The Bill is a
challenge to the Natives. Illiterate though they may be, they
are as proud and sensitive as any people on earth. In their
helplessness they may be unable to answer the challenge but there
is no doubt that the Europeans of South Africa if they persist
in their arrogant policy will have sown the seeds of their own
destruction. It is stated that the Senate will reject the measure
when it comes before it. It ought to. But the same cable tells
us that the existing Government have a majority in the combined
Houses which they propose to use in order to carry out their
purpose. If this temper continues, the anti-Asiatic measure which
is agitating India at the present moment is not likely to be post-
poned as Mr. Andrews hopes it will. These measures really hang
together and represent the settled policy of the present Union
Government on the question of colour. Only the strongest attitude
on the part of the Government of India can bring about a recon-
sideration of that policy.

Young India, 11-2-1926



6. LETTER TO CLARA ALIAS

ASHRAM, SABARMATI,
February 11, 1926

DEAR FRIEND,
I was delighted to receive your letter of Ist January last.
It is quite true that what we want at the present moment is a
living faith in the ultimate victory of truth in spite of all appear-
ances to the contrary. And this faith is impossible unless one is
prepared to regard suffering as the richest treasure of life.

Yours sincerely,

Mapam CLARA ALIAS
RocHussTE, 3g
DUSSELDORF
(GERMANY)

From a photostat: S.N. 14092

7. LETTER TO ANUPAMA BANERJI

ASHRAM, SABARMATI,
February 11, 1926

DEAR FRIEND,

I got your letter only yesterday and evidently Suprova was
married on the 4th inst. However, nothing is lost as it was im-
possible for me to attend the wedding and my blessings are not
too late. I wish both her and her husband all the happiness
that they deserve and a long life of service to the motherland. 1
hope you are all keeping well.

Yours sincerely,

SHRIMATI ANUPAMA BANERjI
57 B, LINTON STREET
CarLcutTa

From a microfilm: S.N. 14093



8. LETTER TO BISHOP FISHER

ASHRAM, SABARMATI,
February 11, 1926

DEAR FRIEND,

I was delighted to receive your letter just before your depar-
ture for America where I hope you and Mrs. Fisher will have a
good time.

I have no doubt that whatever the present result of the South
African struggle, the seed sown by you and now being watered
by Mr. Andrews will bear ample fruit in its own time. I cannot
be dislodged from my faith in the ultimate triumph of truth which
to my mind is the only thing that counts. The downs of life on
the way to it will have been all forgotten when we have attained
the summit.

Mrs. Fisher asked me for a message. I can only repeat
what I have been saying to so many American friends who have
been calling on me, namely, what is required most is serious and
careful study of the Indian movement. What I see happening
in America is distressful, either an exaggerated view of the move-
ment or a belittling of it. Both are alike distortions. I regard
the movement to be one of permanent interest and fraught with
very important consequences. It therefore needs a diligent study,
not a mere superficial newspaper glance. May your visit to
America then result in the more accurate estimate of the move-
ment in India.

Whenever you can come to the Ashram, you know you are
sure of a welcome.

Yours sincerely,

Bismop FisHER
150, FirTH AVENUE
New York City

From a photostat: S.N. 14095



9. LETTER TO R. L. SUR

ASHRAM, SABARMATI,
February 11, 1926

DEAR FRIEND,
I have your letter of the 28th ultimo. I have sent the
message to Mrs. Fisher which I have incorporated in my letter to
Bishop Fisher. I thank you however for reminding me of my

promise and the offer to send the message to Mrs. Fisher.
Yours  sincerely,

Syr. R. L. Sur

SECRETARY TO Bismorp FIsHER
Metuopist Episcopar CHURCH
3, MIDDLETON STREET
CaLcuTTA

From a microfilm: S.N. 14094

10. LETTER TO ANTOINETTE MIRBEL

ASHRAM, SABARMATI,
February 12, 1926

DEAR FRIEND,

I have been receiving your letters regularly. Please do not
think that you are unworthy to be my disciple. I regard myself
as too imperfect to have any disciples. Do not for one moment
think that those who are living with me at the Ashram I regard
as my disciples. They are all co-workers with me. I am in the
position of an elder to them. And I am an elder because I may
be considered to be more experienced than they are and my
experience is at their disposal equally with theirs. There is no
secret either about the royal road I told you of. The royal road
is the doing of one’s appointed duty to the best of one’s ability
and the dedication of all service to God. Work done in this
fashion always clears difficulties in front of us and shows us also
whenever we err. You should certainly continue the union
amongst your friends of the little circle you have mentioned and
my advice will be always at your disposal.
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I hope you are at peace with yourself and your neighbours
and in the enjoyment of good health.

Yours sincerely,

Mapam A. MIRBEL

100, Rue BraLE Marson
LiLLE

(FrRANCE)

From a photostat: S.N. 14096

11. LETTER TO P. S. VARIER

ASHRAM, SABARMATI,
February 12, 1926
DEAR FRIEND,

I have your letter. The parcel I had four or five days before
the receipt of the letter. I thank you for both.

I fear that for myself personally your medicine will be useless
because I can take only one or two ingredients in any 24 hours,
as I can take only five ingredients during that period whether in
the shape of medicine or food. Thus if your pill contains more
than one ingredient, I must not take it because I should then
have no food.

Yours  sincerely,

Syr. P. S. VARIER
ARYA VAIDYA SALra
KoTtTAKRAL

S. MALABAR

From a photostat: S.N. 14097

12. LETTER TO MAINA

ASHRAM, SABARMATI,
February 12, 1926

MY DEAR MAINA,
Owing to pressure of work and then my illness, I have not
been able to write to you earlier. I am glad that Badar is

married. Not because I consider that it was necessary for Badar
to be married but because his mother desired it and Badar felt
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the call to obey his mother’s wishes. I hope that Badar and his
wife will have a long and happy life of service before them.

Badar is free to wear hand-spun silk if he wishes so, but I
must own silk, for men at any rate, is most repugnant to my
taste. But my taste need be no guidance for Badar or anybody
else. He must consult his own taste and if silk-wear pleases him,
he may wear it.

How are you getting on and what are you doing?

Yours  sincerely,

From a microfilm: S.N. 14098

13. LETTER TO A FRIEND

ASHRAM, SABARMATI,
February 12, 1926

DEAR FRIEND,

I have your letter. I am obliged to dictate this because my
right hand requires rest for too much writing. I am sorry that
my letter of October last was miscarried. I do not know that
anybody has purposely withheld that letter from you. These
postal miscarriages do take place. It is also probable that by
this time you have received the lost letter. I am glad that my
writings help you and comfort you. If there are any questions
for me to answer, you will not hesitate to write them down.

I am not writing separately to your friend and husband. My
son Devdas is just now away nursing a relation of mine. I am
forwarding your letter to him.

I hope you are receiving Young India regularly. If not,
please let me know. I am sending you specimen sheets in Urdu
and Devanagari.

Yours  sincerely,

From a photostat: S.N. 14099



I14. LETTER T0 R. A. HUME

ASHRAM, SABARMATI,
February 13, 1926

DEAR FRIEND,

I was delighted to receive your letter. I do have a vivid
recollection of our meeting at the Prevention of Beggary Com-
mittee. You have certainly deserved the rest you are giving
yourself by going to America. May you have nice time of it
there.

I do not believe in Jesus Christ as the only son of God or
God Incarnate but I entertain great regard for Him as a teacher
of men. I have derived much comfort and happiness from a
contemplation of His life and teachings as summarised in the
Sermon on the Mount.

Yours sincerely,

Rev. R. A. HumE
AMERICAN MAaRATHI MissioN
Wai

SATARA DistrICT

From a photostat: S.N. 14100

15. LETTER TO KRISHNADAS

ASHRAM, SABARMATI,
February 13, 1926

MY DEAR KRISHNADAS,

I have your letter. I want you to continue to write to me
regularly.

I agree that it is better for Guruji at the present moment
not to be in Calcutta. After all the climate in Calcutta is by no
means ideal. His health is a paramount consideration, the com-
pletion of your book a subsidiary one and I certainly like the
idea of your cooking also for him. A delicate and loving touch
makes all the difference in the world when the cooking has to be
done for a patient so responsive to environment as Guruji.

I am slowly gathering strength and giving myself complete
rest. Subbiah attends to all the English correspondence and
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Chandra Shankar now takes down Gujarati dictation. Presently
I shall be dictating articles for Young India and Navajivan. Devdas
is still at Deolali. Nobody has heard of Tulsi Maher for over 10
days now. Do you know where he is?

Yours  sincerely,

From a photostat: S.N. 14101

16. LETTER TO SATYANANDA BOSE

ASHRAM, SABARMATI,
February 13, 1926

DEAR FRIEND,

I have your very touching letter. But if I try to steal
away on to the sea, the consequences that you fear are certain to
happen. I have found it utterly impossible to keep any move-
ment of mine a secret and on board I would find myself a pri-
soner or an animal on show. I must therefore try to go to some
cool place where I can ward off visitors and get a little quiet.
As it is I am regaining strength slowly. There need be there-
fore no anxiety.

Yours  sincerely,

SJT. SATYANANDA BOSE
2/8, DHARMATALA STREET
CaLcuTTA

From a photostat: S.N. 14102

17. TRUTH v. “BRAHMACHARY A

A friend writes to Mahadev Desai:

You will remember that in an article on brahmacharya published in
Navajivan some time ago?—translated in Young India by you—Gandhiji ad-
mitted that he still had bad dreams. The moment I read it I felt that
such admissions could have no wholesome effect, and I came to know later
that my fear was justified.

During our sojourn in England my friends and I kept our cha-
racter unscathed in spite of temptations. We remained absolutely free

1 The original Gujarati article appeared in Navajivan, 14-2-1926.
2Vide Vol. XXIV, pp. 116-9.
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from wine, woman and meat. But on reading Gandhiji’s article one of the
friends exclaimed to me in despair: ‘If such is the case with Gandhiji
even after his Herculean efforts, where are we? It is useless to attempt
to observe brahmacharya. Gandhiji’s confession has entirely changed my
point of view. Take me to be lost from today.” Not without some hesi-
tation I tried to reason with him: °‘If the way is so difficult for men
like Gandhiji, it is much more so for us, and we should therefore redouble
our effort.’ —the way Gandhiji or you would argue. But it was all in
vain. A character that had been spotless so long was thus bespattered with
mire. What would Gandhiji or you say if someone were to hold Gandhiji
responsible for this fall?

As long as I had only one such instance in mind, I did not write
to you. You would possibly have put me off by saying that it was an
exceptional case. But there were more such instances and my fear has
been more than justified.

I know that there are certain things which are quite easy for Gan-
dhiji to achieve, and which are impossible for me. But by the grace of God,
I can say that something which may be impossible for even Gandhiji
may be possible for me. It is this consciousness, or pride that has saved
me from a fall, though the admission above-mentioned has completely
disturbed my sense of security.

Will you please invite Gandhiji’s attention to this fact—especially
when he is just in the midst of his autobiography ?! It is certainly brave
to say the truth and the naked truth, but the world and the readers of
Navajivan and Young India will misunderstand him. I fear that one man’s
meat may be another man’s poison.

The complaint does not come to me as a surprise. When
Non-co-operation was in full swing, and when during the course
of the struggle I confessed to an error of judgment a friend
innocently wrote to me:

Even if it was an error, you ought not to have confessed it. People
ought to be encouraged to believe that there is at least one man who
is infallible. You used to be looked upon as such. Your confession will
now dishearten them.

This made me smile and also made me sad. I smiled at the
correspondent’s simpleness. But the very thought of encouraging
people to believe a fallible man to be infallible was more than
I could bear.

A knowledge of one as he is can always do good to the
people, never any harm. I firmly believe that my prompt con-

1 This was being published weekly in MNavajivan from 26-11-1925 and in
Young India from 3-12-1925.
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fessions of my errors have been all to the good for them. For
me at any rate they have been a blessing.

And I may say the same thing of my admission about the
bad dreams. It would do the world a lot of harm if I claimed
to be a perfect brahmachari without being one. For it would
sully brahmacharpa and dim the lustre of truth. How dare I
undervalue brahmacharya by false pretences? I can see today that
the means I suggest for the observance of brahmacharya are not
adequate, are not found to be invariably eflicacious, because I
am not a perfect brahmachari. It would be an awful thing for the
world to be allowed to believe that I was a perfect brahmachari,
whilst I could not show the royal road to brahmacharya.

Why should it not be sufficient for the world to know that I
am a genuine seeker, that I am wide awake, and that my striv-
ing is ceaseless and unbending? Why should not this knowledge
be sufficient encouragement to others? It is wrong to deduce
conclusions from false premises. It is wisest to draw them from
things achieved. Why argue that because a man like me could
not escape unclean thoughts, there is no hope for the rest? Why
not rather argue that if a Gandhi who was once given to lust,
can today live as friend and brother to his wife and can look upon
the fairest damsel as his sister or daughter, there is hope for the
lowliest and the lost? If God was merciful to one who was so
full of lust, certainly all the rest would have his mercy too!

The friends of the correspondent who were put back because
of a knowledge of my imperfections had never gone forward at
all. It was a false virtue that fell at the first blast. The truth and
observance of brahmacharya and similar eternal principles do not
depend on persons imperfect as myself. They rest on the sure
foundations of the penance of the many who strove for them and
lived them in their fullness. When I have the fitness to stand
alongside those perfect beings, there will be much more determi-
nation and force in my language than today. He whose thoughts
do not wander and think evil, whose sleep knows no dreams and
who can be wide awake even whilst asleep, is truly healthy.
He does not need to take quinine. His incorruptible blood will
have the inherent virtue of resisting all infections. It is for such
a perfectly healthy state of body, mind, and spirit that I am
striving. This knows no defeat or failure. I invite the corres-
pondent, his friends of little faith, and others to join me in that
striving, and I wish that they may go forward even like the
correspondent quicker than I. Let my example inspire those who
are behind me with more confidence. All that I have achieved
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has been in spite of my weakness, in spite of my liability to
passion,—and because of my ceaseless striving and infinite faith
in God’s grace.

No one need therefore despair. My Mahatmaship is worthless.
It is due to my outward activities, due to my politics which is
the least part of me and is therefore evanescent. What is of
abiding worth is my insistence on truth, non-violence and brahma-
charya which is the real part of me. That permanent part of me
however small, is not to be despised. It is my all. I prize
even the failures and disillusionments which are but steps towards
success.

Brahmacharya means not merely mechanical celibacy, but it
means complete control over all the organs and senses enabling
one to attain perfect freedom from all passion and hence from
sin in thought, word and deed.!

Young India, 25-2-1926

18. KHADI IN GUJARAT

Bhai Lakshmidas sends the following report? on the khadi
produced in Gujarat under the direction of the Khadi Association
as also on other khadi the production of which is within its
knowledge.

This report does not include the figures about khadi produced
in Kathiawar. If we take them into account, the figure of total
production would be still higher. These figures show that the
khadi movement is alive and making progress, but they seem poor
when we think of the goal we have in view. Even so, if these
poor figures represent a vital seed and if that seed is watered
properly, it will soon sprout into life. It is strange that the
people of Kathlal do not buy locally produced khadi at seven
annas a yard, and prefer the so-called mill khadi. The facts
should be ascertained through a careful inquiry and the disease
cured.

Khadi has a tonic effect but, like nourishing food, it may
not please one’s taste; its savour lies in its tonic effect. Increased
production of khadi will correspondingly increase the vitality of
the country and, in any case, will not bring about indigestion.

I Translated from MNavajivan by Mahadev Desai
2The report is not translated here.
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To the workers in the field the immediate gain may seem too
small, but, as a mango sapling yields thousands of mangoes when
it grows into a tree, so a patient worker will certainly witness,
in the long run, excellent results of his seemingly modest
beginning.
[From Gujarati]
Navajivan, 14-2-1926

19. LETTER TO JETHALAL

ASHRAM, SABARMATI,

Sunday, Phalgun Sud 2 [February 14, 1926]!
BHAI JETHALAL,

I have your letter. The trust-deed has to be made before
anything else and this is only proper. If you have a makeshift
priest the temple will ever remain makeshift. A nice temple
comes only in the wake of a good priest. You should arrive at
some final decision in consultation with Bhai Jagjivandas and let
me know about it.

Blessings from
Baru

From a microfilm of the Gujarati: S.N. 11135

20. INTERVIEW WITH SOUTH AFRICAN DEPUTATION

February 14, 1926

Messrs Godfrey, Pather, Mirza and Bhayat, of the South African Indian
Deputation, arrived here last night, and saw Mr. Gandhi, this morning, at
his Satyagraha Ashram. They discussed with him, for full three hours, the
South African situation.

Mr. Gandhi expressed his firm opinion that salvation was only possible
if Indians in South Africa had faith in themselves, and a powerful spirit of
self-sacrifice. He felt sure that even South Africa would have to submit to
world opinion. Mr. Gandhi expressed his willingness to go to South Africa if a
necessity arose, but reserved to himself the right to be the judge of that
necessity.

The Hindu, 15-2-1926

1 From the reference to the Ashram trust-deed registered on February 12,
1926

XXX-2



2]1. LETTER TO MANIBEHN PATEL
Monday, February 15, 1926

CHI. MANI,

I have your card. It is time for the clearance. If you both!
have arrived at some decision, act accordingly. Otherwise we
shall all meet and decide what is to be done; I cannot reach a
decision here in your absence. You may come now or with
Jamnalalji later as it suits you in view of your work at Wardha.

Blessings from
Baru

[From Gujarati]
Bapuna Patro—4, p. 36

22. LETTER TO A SEEKER

ASHRAM, SABARMATI,
February 16, 1926

DEAR FRIEND,

I have your letter. It is difficult to advise without seeing
you. Generally speaking the following instructions may be car-
ried out:

To sleep as far as possible in the open air and eat the lightest
food, just enough for sustaining the body, never to overload the
stomach, and avoid all condiments. If you take pulses at all
take them sparingly. Do not take much any fatty or concentrated
food. You should take easy exercise daily at least twice a day.
Seek the company only of the good. In the absence of such
company, read only clean literature. If your health has not
much run down, take a cold bath daily. Keep your mind and
body continually occupied. Retire to bed early and always get up
at 4 o’clock in the morning. Study the Bhagavad Gita, Ramayana
or any other religious book in which you have an abiding faith
and contemplate what is said therein. Having done these things, do
not think of your marriage and you will find you will be making

! Jamnalal Bajaj and the addressee
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steady progress. It is in my opinion totally wrong to say that
marriage is necessary to enable one to live a clean life.

Yours  sincerely,
From a photostat: S.N. 14103

23. LETTER TO S. R. SCOTT

ASHRAM, SABARMATI,
February 16, 1926

DEAR FRIEND,

I have your letter!. You will observe that I have simply relied
on my memory of things which happened years ago. But my
recollection is vivid. I am totally unable to say whether the
thing related at the time in Rajkot was true or not and I have
said so in the Chapter?. Have I not? The preacher near the
High School corner still stands vividly before me harranguing
the schoolboys and belittling Hinduism. But it is impossible for
me to recall the name of the preacher. I do not think I knew
it even when I heard him.

Do you want me to publish your letter in Young India? 1 shall
gladly do so if you so desire.

I wish to add that my later experience does not improve
the first experience. I have met thousands of Christian Indians.
Many of them, if not a majority, I have found to be drinking and
eating meat and wearing European clothes. When I have dis-
cussed these things with them, they have at least defended their
meat eating and their European dress.

The attack upon Hinduism and its gods, I have heard since
from many missionaries and read worse things in publications of
missionary institutions. At the same time it is a pleasure to me to
be able to testify that there is now-a-days and has been for some
time a tendency towards toleration of other faiths and a wish
on the part of some missionaries for Christian Indians to return
to their ancestral simplicity and not despise everything Indian.

Yours  sincerely,
From a photostat: S.N. 14104

1 Vide “Letter to S. R. Scott”, 23-2-1926.
2X, “Glimpses of Religion”, published in Young India, 11-2-1926



24. LETTER TO MOTILAL NEHRU

ASHRAM, SABARMATI,

February 17, 1926
DEAR MOTILALJI,

I have your letter. I know that it is a matter of shame for
me to have become ill. I am taking now double precautions.
I shall leave no stone unturned to present myselfin a fit condition
at the end of the year. And, if you have any homceopathic pills
that will guarantee an absolute cure and turn me into a youth of
26 instead of an old man of 56, pass those pills on to me and I
shall take as many as you want me to every day!

I am so glad Jawaharlal and Kamla are going and with
them Swarup and Ranjit. I am not surprised at Krishna not
wanting to be left behind. I do hope it will be possible to squeeze
her in somehow or other so that she can have as much outing
as possible. I expect great results from this trip, not only for
Kamla but also for Jawaharlal.

Yes. I did take note of the fact that you were present at the
Conference between the Viceroy and the leaders of the two
Houses. I am glad that you were one of the party.

If all the Assembly Committees will have to be given up, I
very much fear that the Skeen Committee! will have to be
treated likewise, though the technical distinction that you point
out is there, it will not be enough for our purpose. Though per-
sonally I dislike the idea of the Skeen Committee having to be
given up by you, if it is good to come out of the Councils, it will
be necessary to come out of the Skeen Committee.

I should be delighted if you could at all come even for a
day during the month. As you thrive on difficulties, I hope that
you are keeping perfectly fit and strong.

Yours sincerely,

From a photostat: S.N. 14105

1 Also known as the Indian Sandhurst Committee, appointed in 1925, to
consider the starting of a Military College in India; Sir Andrew Skeen was
its Chairman.



25. LETTER T0 C. V. RANGAM CHETTY

ASHRAM, SABARMATI,
February 17, 1926

DEAR FRIEND,

I have your letter!. Not every man who says I am a Congress-
man or carries about him a Congress label is a Congressman,
but he that carries out the behests of the Congress to the letter
and in the spirit; and therefore he, in my opinion, is a Congress-
man who is an out and out believer in khaddar; who wears
khaddar himself not as a makeshift or for show, but with since-
rity; who believes in the removal of untouchability and freely
associates with the so-called untouchables; who believes in
inter-communal unity and translates his belief into practice when-
ever the occasion demands it; and who believes in the Congress
creed of non-violence and truth.

Such a person should command the confidence and the vote,

if they have no conscientious objections to voting, of all true
Congressmen.

Yours sincerely,

M. K. GanpuI
The Hindu, 17-3-1926

26. A LETTER

ASHRAM, SABARMATI,
February 17, 1926
DEAR FRIEND,

I have your letter. I wish your paper many happy returns
and with those happy returns more and more insistence on khadi,
removal of untouchability, inter-communal unity and strictest
observance of Non-violence and Truth. I wonder if the youngster
of five years is an object-lesson in Non-violence and Truth!

Yours sincerely,

From a microfilm: S.N. 14107

1Tn this letter the addressee had asked Gandhiji as to whom he should
help in the coming elections.



27. LETTER T0 V. V. DASTANE

ASHRAM, SABARMATI,
February 17, 1926

MY DEAR DASTANE,

I have your letter. Do you want me myself to send 28 letters
to the gentlemen whose names you have sent to me or do you
want me to send one letter addressed to Sjt. Sumant saying why
I have not been able to come? Devdas is not with me. He is
at Deolali nursing Mathuradas. It is quite a good idea for a
party to tour in the districts which I was to visit and the party
can take my message personally. I do not know when Manilal
Kothari will return. Appa Saheb wrote to me and I have replied
approving of his idea about the Khadi Exhibition. I do not
anticipate any difficulty about the proposed grant of Rs. 300.

You can certainly come here to see me by appointment. I
am doing a moderate amount of work. You can therefore come
whenever you choose to. I await your reply before writing the
letter suggested by you.

Yours  sincerely,

From a photostat: S.N. 14108

28. LETTER TO HAROLD MANN

ASHRAM, SABARMATI,
February 17, 1926

DEAR SHRI HAROLD,

I thank you for your note. Do please come on Saturday
next. 4 p.m. is the most suitable time for me but if that is not
a convenient hour for you, 8 a.m. will equally suit me, also 3 p.m.
Will you kindly let me know at what hour I may expect you ?

Your letter is dated 12th instant. It was received today and
as I see not much time is left between now and the 20th instant
I am sending also the following telegram:

“Thanks letter. 8 a.m. or 4 p.m. Saturday would suit.”

Yours sincerely,

From a microfilm: S.N. 14109



29. LETTER TO MOTIBEHN CHOKSI

ASHRAM, SABARMATI,
Wednesday, February 17, 1926

CHI. MOTI,

Your letter. Yesterday Najuklal alone wrote. It is good
both of you saw Abbas Saheb. Your handwriting is not yet
good enough. Bharuch could be read only with difficulty; the
initial curve of the letter bha is broken. The letter dhi reads like a
chhi. The distinction between pa and ya is not clear. I can cite
a number of such instances.

The younger Lakshmi had gone to sleep, but she told me she
was doing her hair. So with her consent today I cut her hair
with my own hands; now her head looks quite nice and clean.
She promises likewise to cleanse her heart.

Lakshmidas left for Vijapur yesterday. He will return today
or tomorrow.

Blessings from
Baru

SAU. SURANYABEHN

Clo SurR1 NAjurrLAL CHOKsI
Buaruce Kreravant MANDAL
Broacu

From a photostat of the Gujarati: S.N. 12116

30. LETTER TO RAMDAS GANDHI
Wednesday [February 17, 19261

CHI. RAMDAS,
As for me, I am reciting Ramanam.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 6849

1 From the postmark in the original document in the National Archives



31. THE TOPIC OF THE HOUR

By the time this is before the public the majority of the
South African deputation will be on the waters on their way
back to South Africa. Before sailing, Messrs Amod Bhayat, James
Godfrey, Pather and Mirza paid me a visit and discussed the
situation as it is developing from day to day. They expressed
themselves satisfied with the splendid welcome extended to them
wherever they went and the support received from all parties in
India not excluding European Associations. But they were not,
I am glad to say, deceived into any false sense of security by the
support. They realized that India was willing but not equally able
to help.

The Colour Bar Bill is making steady progress. On principle,
it is just as bad as the Asiatic measure and therefore just as open
to objection as the latter. Its progress evidences the Union
Government’s intention and determination about the Asiatic Bill.
It is becoming daily clearer that the Union Government intend if
possible to stiffen the measure rather than relax it. The proposed
amendment of Section 10 gives no relief worth the name and the
inclusion of the Cape has roused against the Bill even a section
of the South African Press so much that one paper goes so far as
to insinuate that it is probably out of spite against Dr. Abdur
Rahman’s doings in India that the S. A. Government seek to
include the Cape in the scope of the Bill. Let us hope that what-
ever else that Government may be guilty of, it is not guilty of
the littleness ascribed to it. Be that as it may, there is no doubt
about the mind of that Government. It is this root-and-branch
policy that the Indian settlers have to face and combat. They
can do so successfully, if they have a strong backing from the
Imperial and the Indian Governments. This they will not have.
The Indian Government is a shadow of the Imperial. The latter
is neither feared nor respected by the present Union Government.
On the contrary it fears the Union Government lest South Africa
may secede from the Imperial partnership. It is the case of the
tail wagging the dog. The Imperial Government would never
assert itself against South Africa unless there was fear of losing
India. The apparent collapse of non-co-operation has given
the Imperial Government a new hope about India’s helplessness.
At the crucial moment therefore the weight of authority will be
thrown on the side of South Africa unless the unexpected hap-
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pens this side of the Indian Ocean. The ultimate passing of the
Bill, even though it may be postponed for the present session, is
thus assured.

What are then our countrymen in South Africa to do? There
is nothing in the world like self-help. The world helps those who
help themselves. Self-help in this case, as perhaps in every other,
means self-suffering, self-suffering means satyagraha. When their
honour is at stake, when their rights are being taken away, when
their livelihood is threatened, they have the right and it becomes
their duty to offer satyagraha. They offered it during 1907 and
1914 and won the support even of the Government of India,
indeed the recognition of the Europeans and the Government of
South Africa. They can do likewise again if they have the will
and the courage to suffer for the common good.

That time is not yet. They must, as they are doing, exhaust
every diplomatic remedy. They must await the result of the nego-
tiations the Government of India are carrying on with the Union
Government. And when they have explored and tried every other
available channel and failed to find a way out, the case for satya-
graha is complete. Then it would be cowardice to flinch. And
victory is a certainty. No power on earth can make a person do
a thing against his will. Satyagraha is a direct result of the recog-
nition of this great Law and is independent of numbers parti-
cipating in it.

Terms of satyagraha are imperative, admitting of no excep-
tion. There should be no violence in any shape or form. There
must be an irreducible minimum—a minimum that would com-
mend itself to any reasonable and impartial judge. We may be
justly entitled to many things but satyagraha is offered for
things without which self-respect, or which is the same thing,
honourable existence, is impossible.

They must count the cost. Satyagraha cannot be offered in
bravado or as a mere trial. It is a measure of the depth of one’s
feeling. It is therefore offered because it becomes irresistible. No
price is too dear to pay for it, i.e., truth. Success comes when it
is least expected. It is undertaken not from a belief in human aid
but it is based upon an unquenchable faith in God and His justice.
And God is both gentle and hard. He tries us through and through
to the last suffering point but He is so gentle as never to test us
to the breaking point.

Young India, 18-2-1926



32. JAILS OR “HOSPITALS”?

Lord Lytton in recently speaking about jails to the Rotarians
of Calcutta, said that just as we send our sick in body to hospitals
and not to jails, so must we ‘provide moral doctors and moral hospi-
tals’ for the sick in mind, i.e., criminals. His Excellency thus intro-
duced his subject:

The ideal I wish to set before me, stated in the briefest and simplest
form, is just this—the substitution of reformation for retribution as the
basis of our Penal Code. Punishment can instil fear and enforce
habits—it cannot inspire goodness. As a means of moral regeneration,
therefore, it is worse than useless and should be abandoned. A morality
which is only enforced by pains and penalties is a false morality, and
those who would secure the acceptance of moral standards should employ
other methods.

Of the uses and limitations of punishments Lord Lytton said:

Punishment, if resorted to at all, must always be aimed at teaching
habits necessary for the well-being of the individual or discipline
necessary to the well-being of a community. I do not say that
punishment will always succeed; the form of punishment selected in
any particular case may be well or badly suited for the attain-
ment of its object. Again, I do not say that punishment is the only way
of achieving this object. What I say is that those are the only objects
which can be obtained by punishment. The one thing which can never
be acquired by coercion is goodness or moral conduct. All punish-
ment therefore which aims at correcting wickedness or teaching goodness
is definitely mischievous. Goodness is a condition of mind as health is a
condition of the body. Moral defects of character are no more to be cured by
punishment than defects of the body. It may be necessary in the interest
of health of a community forcibly to segregate a person with an infec-
tious disease; it may be necessary on the same ground to segregate persons
whose moral defects are a danger to society; but it would be just as sense-
less and mischievous to try to cure a man of scarlet fever by shutting
him up with a number of persons suffering from measles, tuberculosis or
leprosy, as it is to try to cure a man of stealing or cheating by shutting
him up with other thieves and cheats.

After this pronouncement one would expect a description
of prison reform being attempted or pending in Bengal. Instead,
however, H. E. the Governor of Bengal quoted two instances of
successful humanitarian effort in England and said:
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You may ask why I have chosen to speak to you about this subject.
The reason is that this is work which no Government can do. Governments
only hamper and spoil work of this kind by interference, it must be done
by those who have the calling.

Having thus absolved his and all governments from responsi-
bility for the much needed reform, he threw it on the broad and
“idealistic”” shoulders of the Rotarians present.

As an old and experienced prisoner, however, I believe that
governments have to begin the reform Lord Lytton will have his
hearers to undertake. Humanitarians can but supplement govern-
ment efforts. As it is, the humanitarian, if he attempted anything,
will first have to undo the mischief done in prisons where the
environment hardens the criminal tendency, and in the case of
innocent prisoners they learn how to commit crimes without being
detected. I hold that humanitarian effort cannot cope with the
evil wrought in the jails. Lord Lytton must have recognized
this patent fact when in his introduction he talked of substituting
“reformation for retribution as the basis of our Penal Code. But
evidently in winding up his speech he forgot that he had intended
his Penal Code to be the basis of reform, and as he realized that
he had no reform to show to the credit of his government,
wound up by saying that it was no business of governments to
attempt the reform.

If, as Lord Lytton correctly put it, punishment must be
inflicted purely for protection of society, mere detention should
be enough and that too only till the detenus can be fairly pre-
sumed to have been cured of their evil habits or securities are
found for their good behaviour. There can be no difficulty about
a scientific classification of prisoners, apportionment of work
from a humanitarian standpoint, selection of better-class warders,
abolition of the system of appointing prisoners as warders, and
a host of other changes that one might easily suggest.

According to Lord Lytton’s own standard, the detention of
political prisoners without trial and their reported ill-treatment
is wholly wrong. It is to be wished that His Excellency will apply
his own admirable tests to the administration of his own jails,
and there is no doubt that he will make startling discoveries in
the shape of reforms that can be easily attempted by his govern-
ment far more easily than anything that humanitarians can ever
hope to attempt or achieve.

Young India, 18-2-1926



33. 5,000 MILES AWAY

The recent debate in the Assembly over the proposal to ap-
point two additional judges to the Privy Council for the purpose
of hearing Indian appeals has revived the controversy about the
location of this final court of appeal. If it were not for the hypno-
tism under which we are labouring we would see without effort
the futility, the sinfulness, of going five thousand miles away to
get (or buy?) justice. It is said that at that delightful distance
the judges are able to decide cases with greater detachment and
impartiality than they would if they had to hear appeals, say in
Delhi. The moment the argument is examined it breaks down.
Must the poor Londoners have their Privy Council in Delhi?
And what should the French and the Americans do? Must the
French by arrangement have their final court of appeal in America
and the Americans in France ? What should we do if India was
an independent country? Or is India an exceptional ‘“‘case’ re-
quiring special favoured treatment giving the right of appeal in
far off London ? Let no one quote in support of the seat of the Privy
Council in London the case of the great Colonies. They retain the
anachronism out of sentiment. And the movement is on foot in
several Colonies to have their final courts of appeal in their own
homes. The sentiment in India is the other way. A self-respect-
ing India would never tolerate the location of her final court of
appeal anywhere else but in India.

Young India, 18-2-1926

34. PROGRESS OF KHADI

The Secretary, A.I.S.A.l, has received a letter from the
Chittoor District Khadi Board giving valuable information about
khadi made from self-spun yarn from September to December
1925. T take the following? from that letter:

The value of the information given in the foregoing lies in
the fact that the self-spinners include lawyers, graduates, a Muni-
cipal Councillor, an M.L.C. and an M.L.A. who perhaps have

1 The All-India Spinners’ Association
2 Not reproduced here
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their clothes made partly or wholly from self-spun yarn, not for the
sake of saving money, but for love of the thing. Farmers such as
Natha Patel whose story Mahadev Desai relates in another column
spin and weave their own yarn predominantly for the sake of saving
considerable expenses. As he himself says, his yearly expense
for the family was no less than Rs. 250. Thus khadi has both
an economic and a sentimental value, both to be equally
cherished.

Whilst I can congratulate the organizers and the spinners on
their energy and devotion, I am sorry I am unable to endorse
the scheme that has been sketched by the correspondent in order
to encourage self-spinning. He promises to give as present one
towel to every spinner who spins at a recognized club for one
hour every day for 30 days, and he promises further to weave
the yarn free for those spinners who spin for 90 days at the rate
of one hour per day.

I think that if these promises are meant for the class of spin-
ners mentioned in the letter reproduced by me, it is an undesi-
rable temptation. M.L.C.s, M.L.A.s and lawyers may not have
their yarn spun free of charge. The whole value of their work at
the spinning-wheel is lost if they spin because there is a substantial
prize to be obtained at the end of their spinning. Such men
should spin for the love of it. The satisfaction of wearing cloth
made out of yarn spun by themselves must be its own full reward.
Prizes are meant for unwilling spinners. They may also be
given to willing spinners who are needy and for whom every
pice saved is so much added to their bread and butter.

The idea of giving self-spinners free slivers is really tanta-
mount to encouraging beggary.  Why should men who can
afford have free slivers, when the yarn spun is to be their own pro-
perty? Surely, it is enough that they get facilities for spinning
and all the attention that may be necessary to make them ac-
complished spinners. Free slivers can only be given to paupers
in order to enable them to earn a living and in order to en-
courage them to work, because idleness seems at the present
moment to be spreading in the nation. What was at one time
forced upon us is becoming a vice with us. Let it never be for-
gotten by khadi workers that the whole plan of khadi is based
upon the supposition that there are millions of people living in
utter starvation or semi-starvation, and they are so living for
want of work either during the whole of the year or at least a third
of the year. Therefore every rupee that is spent by Khadi Associa-
tions must, so far as it is possible, find its way directly into the
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pockets of these starving millions and even then not as a free gift
but as an equivalent for some work done.

Young India, 18-2-1926

35. FROM BAD TO WORSE

The Hindu of Madras has the full text of the proposed amend-
ment of the tenth section of the South African Asiatic Bill. I re-
produce below the proposed amendment and the original section
in parallel columns:

OriciNaL Sec. 10,
SuB-sec. 2:

The Governor-General
may by proclamation in the
Gazette declare that from and
after a date to be specified
therein no member of any
race indicated therein shall ac-
quire immovable property or
the lease or renewal of lease
of immovable property in the
Province of Natal, save in the
coast belt as provided in sub-
section (2) of this section:
Provided that nothing in this
section contained shall be
deemed to prohibit a renewal
of a lease of immovable pro-
perty held wunder written
lease at the commencement of
this Act.

THE AMENDED SECTION

The Governor-General
may by proclamation in the
Gazette declare that from and
after a date therein speci-
fied not being earlier than the
first day of August 1925, no
person of any class indicated
in such a proclamation shall,
firstly, anywhere within the
Union hire or take over, or,
as lessee, renew the lease of
any immovable property for
a period exceeding 5 vyears,
or, secondly, in the Cape of
Good Hope and Natal, ac-
quire any immovable pro-
perty save for residential pur-
poses in class residential area
or for trading purposes in
class trading area or for any
purpose in class residential and
trading area.

A glance even by a lay reader at the original section and the
amendment would clearly show that the amendment is infinitely
worse than the original. There is not therefore even an attempt
at any compromise, but a defiance of Indian opinion, indeed even
of the Government of India. This attitude of the Union Govern-
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ment is in keeping with the furious agitation which has been engi-
neered against the Asiatics in South Africa.

Young India, 18-2-1926

36. LETTER TO SUPERINTENDENT,
LEPER ASYLUM, PURULIA

ASHRAM, SABARMATI,

February 19, 1926
DEAR FRIEND,

I thank you for your very prompt and exhaustive reply.! I
am forwarding a copy of it to the friend who is ailing. He is a
professor in a college and I know he will feel thankful for the
pains you have taken.

Please remember me to Dr. Santra.

Yours  sincerely,

From a microfilm: S.N. 14110

37. LETTER T0 A. T. GIDWANI

ASHRAM, SABARMATI,
February 19, 1926
MY DEAR GIDWANI,

Here is the copy of the reply from Purulia. I am keeping the
original for future use. I think it would be better to try the
2nd remedy. Mr. Sharpe’s letter shows how little cause there is
for worry. I hope you are otherwise keeping quite fit.

Yours sincerely,

Encl. 1.
From a microfilm: S.N. 14111

1 To Gandhiji’s letter dated 10-2-1926; vide Vol. XXIX.



38. LETTER TO VINOBA BHAVE

ASHRAM, SABARMATI,
Friday, February 19, 1926

BHAI VINOBA,

If you too fall ill, how can we find fault with others? Now
I need not blame myself. If a life celibate can claim the privilege
of falling ill, how much more should one like me claim who am
endeavouring to change the mould in which I have been cast? We
must both deny ourselves this privilege. He alone is a real celi-
bate who has an adamantine constitution. Is not illness, after all,
a sign of some imbalance ? I hope you have now recovered com-
pletely.

Write to me about Mama’s Ashram. 160 yards of yarn are
regularly credited to your account as you desired when you left.
But from your letter to Purushottam, it would appear that some
corrections have to be made. Your average will all the same
remain 160. Hence I would not spoil the book by entering petty
corrections.

Jamnalalji has arrived today. Kaka will most probably come
today or on Sunday. Swami left with the threat of issuing a
prohibitory order. If that order has been issued, Kaka will not
come. At the moment Balkrishna is reading the Ishopanishad to
the prayer meeting at 4 o’clock. You may come after the expiry
of the time limit.

From a photostat of the Gujarati: S.N. 12182



39. LETTER TO SARDUL SINGH CAVEESAR!

ASHRAM, SABARMATI,
February 20, 1926

DEAR FRIEND,

I am only now able to deal with the arrears of correspon-
dence.

As you have seen, I have said nothing about the release of
some of the Gurudwara under-trial prisoners. I know that it
was risky because I do not know the under-currents.

The letter that you refer to in the last paragraph of your note
of the 27th January I have not yet reached. I am having a
search made.

I hope you will keep me informed of things which in your
opinion I should know.

Yours sincerely,

From a microfilm: S.N. 14112

40. LETTER TO JIVANLAL

ASHRAM, SABARMATI,
Saturday, Phagan Sud 9 [February 20, 1926]?

BHAISHRI JIVANLAL,

I have got the letter written jointly by Ramjibhai and you
as well as those written separately. I must say I am in a way
shocked by it. We do not quit our personal work; on the con-
trary we seek to accomplish it at any cost. We must have a
similar attitude towards the philanthropic or religious work which
we undertake. Neither of you can therefore throw away the res-
ponsibility just by saying so. You have undertaken the work on
your own and if you now want to get out of it you can do so
only after making proper alternative arrangements. I can under-
stand the difficulty that you both face. I write this only to point

1 The source does not mention the addressee’s name. But wvide Vol.
XXIX, ‘“Letter to Sardul Singh Caveesar”, 26-11-1925.

2 The year is inferred from the entry ‘Passed on by Pogjya Bapu to file
dated 25-4-1926>° found on the letter from the addressee to which this letter is
a reply.

XXX-3
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out your duty. I had written a letter to you even before I got
yours. I still mean what I have written in it. That centre is a liabi-
lity of the Parishad or the Charkha Sangh or the Khadi Mandal.
For the present I have shouldered the responsibility and loaned
money from the Ashram. But you should not expect a public
institution to return what you have put in. You can ask a pub-
lic body to take up the responsibility of carrying on the work
and insist that henceforth that body should raise its own funds.
If eventually it is proposed to wind up the centre you should
have the right of pre-emption, and if you do not exercise it, you
should be given your share corresponding to your capital invest-
ment of Rs. 10,000. Your condition of withdrawing your capital
after two years is, I think, not fair. I would not call it unfair if
you want to fix a two-year limit to your annual subsidies. But
I certainly expect both of you to continue your help to perpetuate
the institution which you have nurtured as your own, as long as
it functions smoothly. And now that you want to make your own
business more paying, I think this centre should particularly
benefit from the gain; in fact I may demand this. The Amreli Khadi
Centre is the foremost institution of khadi work in Kathiawar.
There is much effort behind it, quite an amount has been spent
over it and the work can well be regarded as stabilized. There can
be no doubt about its utility. With the closure of this centre khadi
work in Kathiawar will suffer a major setback.

Let me know what decision you both take after considering
all this.

As regards your donations I would advise you to send over
the balance to me; I intend to spend it for the Anipajas or khadi
work. As far as possible I shall certainly not spend it for the build-
ing. All the same, I wish you should not bind me regarding this.
Since I do not go around myself, I wish to use the funds that are
lying with you.

From a photostat of the Gujarati: S.N. 10893



41. WIDOW REMARRIAGE

A widow writes:!

The letter does credit to the correspondent, but her argu-
ment does not solve the problem whether widows should have the
freedom to remarry. When a child-widow is totally ignorant of
any dharma, how can we expect her to understand the dharma of
a widow? Living a life of dharma implies an understanding of
what dharma means. Can we say that a child who simply does
not understand the distinction between right and wrong is guilty
of a falsehood ? A child-widow of nine years does not understand
the meaning of marriage, nor of widowhood. She is, as far as she
is concerned, unmarried. How, then, can we say that she has
become a widow ? She was married by her parents, and it is they
who think that she has become a widow. If, therefore, the widow’s
life earns merit for anyone, it does so for the parents. But can
they really earn such merit at the sacrifice of a nine-year old girl ?
Even if they can, the problem of the girl’s future is still with us.
Let us suppose that she has grown into a young woman of
twenty years. As she gradually came to understand things, she
realized from the attitude of the people round her that she was
regarded as a widow. But let us suppose she has not understood
a widow’s dharma, and also that, by the time she was twenty, the
natural impulses had grown in her and become strong. What
should she do now? She cannot say anything to her parents, for
they have already decided that their daughter—a young woman
now—was a widow and that marriage was out of the question
for her.

This is only an imaginary instance. But there are many
Hindu widows in the country, thousands of them, whom this des-
cription will fit. As we have seen, they earn merit for none
by living as widows. Whom shall we hold responsible for the many
sins into which these young women fall in yielding to desire?
According to me, their parents certainly share in their sin; but
the evil is a blot on Hinduism too, the latter loses its vitality day
by day, and immorality flourishes in the name of dharma. That

1 The letter is not translated here. The correspondent had said that she
could not understand why Gandhiji advocated freedom for child-widows to
remarry, since the life of self-denial which tradition required them to live help-
ed to conquer passion and was, therefore, spiritually uplifting.
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is why, though I once held the same views as this sister, I have
reluctantly come to the conclusion, through experience, that a
child-widow who, on growing up to womanhood, may wish to
marry, should have complete freedom, and be encouraged to do
so; not only that, her parents should make every effort to get her
suitably married. As things are, vices flourish in the name of vir-
tue.

Even if, as suggested here, child-widows are remarried, pure
widowhood will continue to adorn Hinduism. If a woman who
has known conjugal love, on becoming a widow, deliberately
refuses to marry again, her self-control will not have been
imposed on her from outside. There is no power on earth
which can tempt her to marry. Her freedom is for ever safe.

It is immoral to assume a spiritual union where there has been
none. Such a union simply cannot exist between a child-husband
and a child-wife. Savitri entered into a spiritual union, so did
Sita and Damayanti. We cannot even imagine such women,
should they become widows, ever marrying again. Ramabai
Ranade lived such a pure life in her widowhood. Today, Vasanti-
devi! lives in this manner. Their virtuous life as widows en-
nobles the Hindu way of life, sanctifies it. Through the supposed
widowhood of girls who are only children, Hindu society sinks
lower day by day. Women who became widows after they had
grown up into womanhood should, while they continue to live
worthily as widows, come forward to help child-widows to re-
marry and to spread the reform among the Hindus. Other
women who share the views of this correspondent should see
their error in supposing that dharma can be preserved by perpe-
tuating the misfortune of child-widows. I have been led to this
conclusion, not by my sympathy for sufferings of child-widows, but
by profounder considerations about dharma which guide my
heart in this matter; and I have tried to explain them here.

[From Gujarati]

Navajivan, 21-2-1926

1 Wife of C. R. Das



42. SILENT SERVICE

That alone is true service which the world comes to know
only through its results. A man or a woman dedicated to service
never desires publicity for himself or herself. There are persons
serving in this spirit at various places in the country. Khadi, too,
along with other activities, gets the benefit of such service. Only
recently I came to know of one such instance from a letter. Very
few people know that some women have been working in Bombay
in the field of khadi. Several classes are being conducted under
their guidance, and poor women are enabled to earn their liveli-
hood. One such class is being run in the Seva Sadan and 55 girls
work there. Another is run in the Congress House, with 65 girls.
There are 35 girls in the class at the Saraswat Hall. There is one
class in Mazgaon which is attended by Muslim girls. The latter
does not mention their number. The classes in the Seva Sadan
and Congress House are attended mostly by Parsi girls, and the one
in Saraswat Hall by girls from Karnatak. Arrangements are now
being made to conduct a class in Bhuleshwar for Gujarati girls.
If such work is undertaken in other places too, how many more
poor women could we not help with ease?

[From Gujarati]

Navajivan, 21-2-1926

43. NOTE

“GANDHI SHIKSHANA!”

Shri Nagindas Amulakhrai published many years ago a book
with this title, with 13 parts and over 2,000 pages. He has ar-
ranged in it, subject-wise, such of my writings as he could collect.
I have looked through one or two parts and I can get from them
an idea of the labour and care he has bestowed on the work. I
think that the book will be a help to those who attach some
value to my writings. Shri Nagindas did not want to make any
profit, and has made none, by publishing this book. A large num-
ber of copies still lie unsold with him. The original price of the
book was Rs. 8-10-0. He has now reduced it to Rs. 4-10-0
for general readers. But he is ready to send the book—all the

1 Teachings of Gandhiji
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13 parts—to hostels, libraries, ashrams and such other public
institutions, as also to poor students, on their sending Re. 1 for
postage, Rs. 1-8-0 if in a foreign country. Those who would like to
have my writings in book form may write to Shri Nagindas
Amulakhrai at 6, Sukhadwala Building, Hornby Road, Fort,
Bombay-1.

[From Gujarati]
Navajivan, 21-2-1926

44. LETTER TO D. HANUMANTHARAO

ASHRAM, SABARMATI,
February 21, 1926

MY DEAR HANUMANTHARAO,

I have now been given some of the old correspondence for
disposal. In this file I find two letters from you which came in
January. All these letters have been hitherto withheld from me
owing to my illness and convalescence.

I have written to Krishna yesterday regarding the Ashram.
Mr. Rustomjee being dead there is nothing coming to us from
that source. The fund at the disposal of the All-India Spinners
Association has also practically run out. Not therefore until further
funds are collected will it be possible to send anything to Krishna.
It is a pity but there is no help for it at the present moment.

You have written to me about two friends. I do not know
what can be done for them just now. The Ashram is over-crowded
at the present moment and I almost fear it will remain so
whilst I am here. I am seriously thinking of putting up some more
buildings and yet it is a matter for consideration whether it is worth
while doing so if I am to remain a fixture at the Ashram only
during this year. What is the use of building new rooms just for
a temporary purpose? For immediately I am on the move, pro-
bably, the new-comers will go away. Will the friends then wait
for this year? I know it is a long time but I do not [see] what
else I can do. Do you suggest anything? I am not writing any-
thing directly to them but leave you to do what is necessary.

Now about the diet. We, food reformers, have a way of argu-
ing somewhat loosely. I do not think our observations about the

! of salt on the system are really accurate or in any way

I The source has a blank here.
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complete. Not that doctors are much better but there are scien-
tists amongst them who have undoubtedly made great researches
and the testimony in favour of salt as a necessary article of diet
is overwhelming. As it is not producing an evil effect on me, I
do not feel justified in revising the advice of those doctors for
whom I have very high regard. The spiritual value of abstaining
from salt is undoubtedly great and on that account I do not feel
inclined to write anything to correct what I had written in my
booklet on diet. But as to its effect on the body, my view is shaken.
If I was young, I would enforce the desire, such as never
thought out in me [sic] to study medical science and then support
the conclusions that we hold through that science. That, how-
ever, must be left to the future reformer. Even as it is, I omit
salt very often. But for religious abstention, you will have to
give me more convincing arguments than you have done.

Your argument about the sea is surely wrong only because
more than three-fourth of the globe is covered over with the un-
fathomable ocean and you will not gainsay the testimony of
science that if we had no sea-water this globe would be uninha-
bitable. Take Africa—the whole of the belt near the sea which
surrounds it on three sides is inhabited and the people are strong,
healthy and robust.

I am glad you have silenced the Christian friend. It is sad to
think that people unconsciously imagine things to have happened
that suit their purpose. When are you going to become strong
yourself?

Yours sincerely,

From a photostat: S.N. 14113

45. LETTER TO REV. CORNELIUS GREENWAY

ASHRAM, SABARMATI,
(InD1A)
February 21, 1926

DEAR FRIEND,

I have your letter. What I have given you at the top is my
permanent address and any remittance you may send to that
address will be duly received.

I appreciate your prayers and good wishes of all of which
this country stands badly in need.

I do not keep any photograph of mine nor I have given a
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sitting for years. All the photographs therefore that you see are
snapshots. I wish therefore you will not want one.
Yours  sincerely,

REv. CoORNELIUS GREENWAY
409, CoHAMVET ST.
TAurTON Mass

From a microfilm: S.N. 14114

46. LETTER TO MOTIBEHN CHOKSI

ASHRAM, SABARMATI,
Sunday, February 21, 1926

CHI. MOTI,
I have been getting your letters regularly. An occasional
irregularity suggests the inconveniences of the household, some
of which are inevitable and some you can get over with firmness;
this you must do. I still find your handwriting unsatisfactory. Of
course I can see some effort in it, but unless you draw your letters
like pictures with the help of a copy-book it is not going to
improve. I want you to learn this from my experience. You have
got to improve your hand. You must not fall ill, and I am hop-

ing too for news of constant improvement in Najuklal’s health.
Blessings from

Baru

From a photostat of the Gujarati: S.N. 12117



47. TELEGRAM TO SORABJEE
[February 22, 1926

SORABJI

Savoy HoTeL

Dernr

YOUR WIREZ, MY OPINION SUBJECT PROTEST AND
PRESSING ROUND TABLE CONFERENCE. COMMUNITY SHOULD
OFFER EVIDENCE ON PRINCIPLE.

GANDHI
From a Microfilm: S.N. 11939

48. LETTER TO S. R. SCOTT

ASHRAM, SABARMATI,
February 23, 1926

DEAR FRIEND,

I have hitherto refrained from replying to your letter of the
17th instant in the hope that I would hear from you in reply to
my letter? which I sent you to acknowledge yours of the 12th
instant. I thank you for copies of your paper on Gujarati poetry.
I like it very much.

In view of my last letter you will please tell me whether you
want me to publish your letter* of the 12th instant. If you do,

1 From the addressee’s reply of February 23, acknowledging the receipt
of it as on the preceding night.

21t read: ‘Pandit Motilal Nehru Maulana Mohomad Ali Mrs. Sarojini
Naidu send following cable. ‘South African community should not appear before
select committee as party or offer evidence on their own behalf but should help
Government of India deputation if asked in formulating Indian case on ques-
tion of principle and procuring such evidence as necessary to elucidate princi-
ple alone avoiding all discussion or evidence on details and standing firmly on
Round Table Conference.” Do you approve of this ? Please reply immediately—
Sorabjee Savoy Hotel.”

3 Vide “Letter to S. R. Scott”, 16-2-1926.

4 Vide “A Repudiation”, 4-3-1926.
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it will naturally have a foot-note! somewhat after the style of my
last letter to you.

Yours  sincerely,

Rev. S. R. Scort
MissioN PRrEss
SurAT

From a photostat: S.N. 14115

49. LETTER TO NAOROJI KHAMBHATTA

ASHRAM, SABARMATI,

Tuesday [February 23, 192612
BHAI NAOROJI KHAMBHATTA,
I have your letter. Please convey blessings from us both on
the occasion of Chi. Jal’s navjot®* ceremony.
Vandemataram from
MoOHANDAS

From a photostat of the Gujarati: G.N. 6582

50. LETTER TO MOTIBEHN CHOKSI

ASHRAM, SABARMATI,
Tuesday, February 23, 1926

CHI. MOTI,

Your letter. It is not at all surprising that you remember the
Ashram. But you should restrain the desire [to come here]; you
will succeed if you try. You have got to forget about the Ashram.
The Ashram is always with you so long as its spirit dwells in
your heart. It is only his simple-mindedness that Najuklal should
speak of leaving you at the Ashram. You should not take advan-
tage of his simplicity. You should benefit from whatever good
company you get there, the best of them all is Najuklal’s, in his
dual capacity of husband and patient. You should always open

1 Vide ““A Repudiation”, 4-3-1926.
2 From the source
3 The sacred thread ceremony of the Parsis
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your mind to me as you did this time. I shall ask Velanbehn to
write to you.
Blessings from
Baru

Sau. Sukanya NajurrarL CHOKSI
RasuTrivA KELAvant MANDAL
Broacu

From a photostat of the Gujarati: S.N. 12118

51. LETTER TO GOPABANDHU DAS

ASHRAM, SABARMATI,
February 24, 1926

DEAR FRIEND,

I have your letter. I had correspondence with Lalaji about
this. He too told that at the present moment he had sufficient
funds at his disposal. I think that the balance of the last famine
collection can be safely used for charkha work.

I am thinking of sending you an expert adviser of the type
you want. It may take a little time to find out the proper man.

I hope you are yourself keeping good health. I am getting
stronger day by day. Govindji has not written to me since the
Cawnpore Congress. I do not know therefore at the present
moment even where he is.

Yours  sincerely,

SyT. GoPABANDHU Das
Purr

From a microfilm: S.N. 14116



52. LETTER TO SUHASINI DEVI

ASHRAM, SABARMATI,
February 24, 1926

MY DEAR SISTER,

I have your letter. I have to fall back upon dictation as my
right hand requires rest and the left hand writing takes up too
much time.

Thank you. I am slowly regaining lost strength. I must
not give any translation rights as yet. So many publishing houses
have written to me from the West and I really do not know
what to do. I have no private interest in it and it is a novel
experience for me to have to think of even receiving money for
anything I have written. But as offers are coming in I have
suddenly developed greed and consistently with ensuring accuracy
of translation, I want to get as much money as I can for the
Spinners Association or some such activity of mine. You will
therefore forgive me for not giving you an encouraging reply at
the present moment.

I know all about your brother. I wish I could bring him
back. But I have no power and as I do not deal with this Gov-
ernment, I cannot even negotiate. I wish we could put up a good
fight again and get swaraj and get back all our countrymen who
are being detained abroad merely for their love of their country.

By all means do come before you leave India.

Yours  sincerely,

SRIMATI SUHASINI DEvI
KENNEDY STREET
Lus, MyLAPORE (MADRAS)

From a photostat: S.N. 14117



53. GIVE US COTTON

The following! is a vivid description of a visit paid to some
of the spinning centres in Bihar by Sjt. Satish Chandra Das Gupta
of Khadi Pratishthan. It shows in the clearest manner possible
what spinning is doing for the humble folks of this great land
of ours. Millions of threads spun are like so many rays of sunshine
brought into the frigid and dark dungeons miscalled homes of
India. The title that Satish Babu has chosen for his description
well fits it. This raw product goes to Manchester when our millions
are ever crying “Give us cotton”. Why? Deft fingers are ready to
turn it into warmth-giving yarn for a few coppers but find it diffi-
cult to procure it. Thousands of bales of this beautiful stuff are
being exported abroad in order to raise the dividends of the huge
multi-millionaires who are engaged in exploiting the dumb mil-
lions of India. It is up to every lover of the land, at least to see to
it that he takes his full share in supplying cotton to those whom
Satish Babu has described. He can do it either by controlling
such depots himself or sending his own subscription to the All-
India Spinners’ Association which will do it for him. And he
must be ready to make use of all the khaddar that can be woven
out of yarn so spun. He or she may add as many other activities
as he or she likes to this primary one.

Young India, 25-2-1926

54. OUR HUMILIATION

Dr. Malan’s proposal and its final acceptance by the Viceroy
make up a bitter cup of humiliation for the nation. The Union
Government has given a Select Committee that will take evidence
on the principle as well as the details of the Asiatic Bill. Dr. Malan
has hedged it in with four conditions: That the Paddison Deputa-
tion should be the only party to give evidence before this Com-
mittee on behalf of the Government of India; that there should be
no other deputation, no ‘‘agitator’’—this is Dr. Malan’s own
expression,—sent from India to supplement that evidence; that
the Select Committee should report on or before the Ist of March

I Not reproduced here
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and that the Bill should be taken up for final disposal during the
present session of the Union Parliament.

In my opinion, not one of these conditions could be accepted
by a free nation. The Paddison Deputation went only to collect
facts, and not to negotiate. A far more important deputation
would have gone if it had to negotiate and tender evidence. It is
insulting to impose a condition that no other deputation should
proceed to South Africa. It is still more insulting to insinuate that
the Government of India could ever send an agitator to South
Africa. The patronizing language used by Dr. Malan regarding
the Paddison Deputation only adds injury to insult. The condi-
tion that the Select Committee should report before the I1st of
March makes it hardly possible for the Government of India or
the Indian settlers to collect and marshal all the evidence that can
be tendered to show that the principle of the measure is contrary
to the settlement of 1914.

The announcement, side by side with that of the appointment
of the Select Committee, that the Bill is to be proceeded with
during the current session of the Union Parliament, shows that
the Union Government has made up its mind regarding what it
intends to do and that the appointment of the Select Committee
is merely an eye-wash designed to save the face of the Govern-
ment of India and to hoodwink the world into believing that
the Union Government wishes to do nothing unfair. From this so-
called concession of the Union Government, therefore, I have no
hope of any satisfaction for the doomed settlers. That Govern-
ment is conscious of its strength and is bent on using all that
strength against the settlers. It seems clear that the Government
of India will accept the finding of the Select Committee and leave
the settlers to their own fate. India in her present state will pro-
bably be able to do nothing more than registering another more
strong, emphatic and unanimous protest against the action of the
Union Government. What then will the settlers do? It is a question
that they alone can answer.

Young India, 25-2-1926



55. A STUDENT’S QUESTIONS

A Christian Indian domiciled in Ceylon but at present studying
in the United States writes:!

. . . The magazines and papers here have so many different accounts
about your actions that I am asking you for the true account for my
own information and for that of my American friends.

Though some of the questions put have been already answer-
ed in these pages, they are of such general interest that they will
bear repetition. His first question is:

What is your attitude towards the teachings of Jesus Christ?

They have an immense moral value for me, but I do not re-
gard everything said in the Bible as the final word of God or
exhaustive or even acceptable from the moral standpoint. I regard
Jesus Christ as one of the greatest teachers of mankind, butI do
not consider him to be the “only son of God’’. Many passages
in the Bible are mystical. For me “the letter killeth, the spirit giveth
life’. The second question is:

Do you believe in caste ? If so, what do you consider to be its value ?

I do not believe in caste as it is at present constituted, but I
do believe in the four fundamental divisions regulated according
to the four principal occupations. The existing innumerable divi-
sions with the attendant artificial restrictions and elaborate cere-
monial are harmful to the growth of a religious spirit, as also to
the social well-being of the Hindus and therefore also their neigh-
bours. The third question is:

Is it your desire that India should be given Dominion status within
the British Empire or that she should be given full independence and
sever all connection from Britain ? If the latter is your desire, what system
of government have you in view to take the place of the British system ?

I should be quite satisfied with Dominion status within the
British Empire, if it is a reality and not a sham. I have no desire
to sever all connection with Britain for the sake of it; but if I had
the power, I should without a moment’s delay end the present
unnatural and false position as it interferes with the fullest
growth of the nation. The only connection therefore with Britain

1 Only excerpts are reproduced here.
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that I would desire and value is that of an absolutely free and
equal partnership at will. If, however, the connection is broken,
India will naturally have a system of democratic government
suited to the genius of the people. It will be shaped not accord-
ing to one man’s wishes but to those of a multitude. The fourth
question is:

What is your attitude towards the Indian States and their Rulers?

My attitude towards the Indian States and their Rulers is that
of perfect friendship. I desire a radical reform in their constitution.
The condition in many States is most deplorable, but reform has
to come from within and it is a matter for adjustment between
the Rulers and the subjects, save for such pressure as is bound to
be exerted upon them by the expression of enlightened public
opinion in their neighbourhood. The fifth question is:

Do you favour the idea of a United States of India on the lines of
the U.S.A.?

The analogy is dangerous. What seems to answer in the
United States may not in India. But subject to that caution, I sup-
pose the final constitution would be a free and healthy union
amongst the different provinces to be formed on a linguistic basis.
The sixth question is:

Many articles in these papers here say that you have differed from
Dr. Tagore in many matters and have been estranged from him. Is that
true? If so, what matters have caused the disagreement?

I have not differed from Dr. Tagore in many matters. There
are certainly differences of opinion between us in some matters.
It would be strange if there were none. But there is not only
not the slightest estrangement between us on that or any other
account, but the most cordial relations have always existed and
continue between us. Indeed the friendship between us is all the
richer and truer for the intellectual differences between us. The
seventh question is:

What are you doing in India just now? Have you given up poli-
tical leadership and politics ?

At the present moment I am enjoying what may be called
well-earned rest, and at the same time trying to develop the work-
ing of the All-India Spinners’ Association which is at present
the only all-India activity that engages my attention. My political
leadership technically ended with the closing of the year for which
I was President of the Congress, but in reality it ended with my
incarceration. But I have not given up politics in my sense of the
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term. I never was a politician in any other sense. My politics
concern themselves with internal growth but being of a universal
nature they re-act upon the external in a most effective manner.
The eighth question is:

I find a good deal of colour prejudice prevalent here, and at times
we have to undergo many hardships on account of our colour. What
would you advise me to do in such cases? Am I justified in writing home
and telling them about it? Or am I justified in telling the United
States people themselves whenever I get an invitation to speak in public?

My advice is: Having gone there live down the prejudice, but
resist unto life wherever it hurts your self-respect in any shape or
form. Hardships must be the lot of those who have to live in an
uncongenial atmosphere and who will still retain their self-
respect. You are certainly justified in writing about it anywhere
so long as you do so without bitterness and without exaggeration.
It would be the most proper thing to tell in a dignified manner the
people of the United States of the hardships whenever you get an
opportunity. The ninth question is:

Would you please send me a small message for the students here?
They are as a rule very fine men and are preparing to devote their lives
to Y.M.C.A. work.

If you mean Indian students, my humble advice is: Express
the best that is in you in that far off foreign land, so that your
lives may be an example to your neighbours. Do not slavishly follow
all that you see in the West. And as you seem to be speaking on
behalf of Christian students, I feel tempted to quote from the
Bible: “Seek thee first the Kingdom of God and His righteousness
and everything will be added unto you.”

Young India, 25-2-1926

56. IN MITIGATION

I gladly publish the following from a German friend:

Last year, you published in Young India several articles on or letters
from Germany which needs must give wrong impressions as to the situa-
tion in our country. I intend to set right any false information about our
country, though I am convinced you won’t have got a contemptuous
opinion concerning the German nation. I hope you will endorse a state-
ment of C. F. Andrews writing to me on the 10th of July 1925: “I
believe that India and Germany may meet on the basis of pure idealism;

XXX-4
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more closely than any other nations of the world.” And in all humility I

should like to give some remarks!, for your information, on the above
mentioned articles.

The writer is right in feeling assured that I can have no con-
temptuous opinion about Germans or Germany. Who can dare?
Germans are a great and brave people. Their industry, their
scholarship, and their bravery command the admiration of the
world. One hopes that they will lead the peace movement. They
were defeated in the last War, not vanquished. All that is needed
is a transmutation of their marvellous energy for the promotion of
the progress of the world as a whole, rather than its application for
their own as against that of the whole world. There are signs of

that desirable change coming over them as over the other peoples
of the earth.

Young India, 25-2-1926

57. LETTER TO K. SRINIVASAN

ASHRAM, SABARMATI,
February 25, 1926

DEAR FRIEND,

I have your letter. I am glad that the history of my life
appeals to you and is helpful. I could endorse your opinion that
these inner experiences of mine are far more valuable than the
tremendous political activity in which I have found myself through-
out my life. Such value as that activity possesses is derived from
the inner experiences which I am endeavouring to recall and re-
late as accurately as it is possible for one to do. I am trying to
bring out every weakness and to show also how the weakness was
overcome.

I do hope that you will give more attention to your spinning
than you seem to have done. As you are a scientist I need hardly
draw your attention to the well-established experience of the
world that whatever is worth doing, is worth doing as well as it
is possible for us to do. Many of us who are spinning find it simple
enough to spin 300 yards at least per hour provided the wheel is

1 Not reproduced here



LETTER TO C. SRINIVASA ROW 51

kept in order and the slivers are good. The highest speed attained
is 900 yards per hour.

Yours  sincerely,

K. SRINIVASAN

DepARTMENT OF ELEcTRICAL TECHNOLOGY
INDIAN INSTITUTE OF SCIENCE

HesBar, P. O. BANGALORE

From a microfilm: S.N. 14076

58. LETTER TO C. SRINIVASA ROW

ASHRAM, SABARMATI,
February 25, 1926

DEAR FRIEND,

I have your letter. You have put me a most difficult question:
Whether asking for Government recognition or financial assistance
from the Government for your institution is a moral sin or not is a
question solely for you or the management to decide. For one
whom there is no consciousness of sin in a matter of this character
there is no sin. A stranger’s opinion therefore is of no value in
determining the nature of the act proposed.

For my own self, if I were you, I could not possibly ask for
Government recognition or assistance. And, if thereby the students
desert me, I should not feel sorry! because of the consciousness of
the rightness of my abstention. Whether your acceptance will be a
political blunder or not is a question on which an outsider can give
an opinion. In terms of the Congress resolutions and the present
tendency of Congressmen in general, it will not be a political
blunder. In the sense that an institution that has hitherto refused
to bend before the storm might now feel impelled to bend, does
really add to the already existing weakness. On the whole, how-
ever, you must regard my opinion as purely an academic opinion.
You must therefore decide according to the inner promptings of
your conscience and nobody would have the right to point the

1 The source has: ‘‘should feel no sorry”.
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finger of scorn if you decide to take Government assistance. You
must fearlessly do what you consider to be right.

Yours sincerely,
C. Srinivasa Row, Esg.
ANDHRA JATHEEYA KALAsALA
MASULIPATAM

From a photostat: S.N. 14118

59. LETTER TO MATHURADAS TRIKUMJFI
February 25, 1926

Since Devdas is not here, Mahadev has obviously more work
to do. Friendship does not mean service at your own conve-
nience. If he cannot go over there Mahadev should bear the
inconvenience on account of Devdas’s absence. As for Devdas he
has nothing to lose if his stay there is prolonged. Only through
service comes spiritual elevation.

[From Gujarati]
Bapuni Prasadi, p. 84

60. LETTER TO DAHYABHAI M. PATEL

ASHRAM, SABARMATI,
Thursday [February 25, 1926]!

BHAI DAHYABHAI,

I have gone through your articles on election of a chamar?
to the municipal body. I am afraid their publication is likely
to do more harm than good to the cause of the untouchables. I
have therefore dropped the idea of publishing them. In my opi-
nion the best remedy is to let the public fury subside gradually
through silence and peace on your part. Please let me know if you
have anything more to say in this regard.

Vandemataram from
MoHANDAS

Surr DanvyaBHAl MANOHARDAS PATEL
Duorka

From the Gujarati original: C.W. 2694. Courtesy: Dahyabhai Patel

1 From the postmark
2 Member of the caste dealing in hides and skins



61. LETTER TO PRATAPSIMHA

ASHRAM, SABARMATI,
Phagan Sud 13, 1982 [February 25, 1926]

KUMARSHRI PRATAPSIMHA]JI,

Shri Devchandbhai Parekh, Sheth Devidas Ghevaria and
some others have come here. In consultation with them we have
provisionally decided among ourselves that, if the State has no
objection, the next year’s session of the [Kathiawar] Political
Conference be held at Porbunder. The main difficulty in holding
it there this year is that I cannot attend it on account of my re-
solvel. And the gentlemen who have gathered here and myself
are of the opinion that so long as the new form that the conference
has adopted at its Bhavnagar session is not stabilized, my pre-
sence would prove helpful. I shall not hesitate to preside over the
session if it helps the conference moving forward.

We have unanimously asked Sheth Devidas to accept the
presidentship of the Reception Committee. First, the country is
very much in need of workers. Sheth Devidas likes to work and
also has faith in the wheel and khadi. This is why we chose him.
Of course, under the rules the final decision rests with members of
the Reception Committee. I have learnt from Devchandbhai
that the Hon’ble Ranasaheb also has no objection to holding the
session at Porbunder. All the same I shall be obliged if you will
kindly ask the Hon’ble Ranasaheb to further clarify his attitude
and let me know his views.

Vandemataram from
Monanpas GANDHI

From a microfilm of the Gujarati: Reel No. 20. Courtesy: Gandhi
Smarak Sangrahalaya, New Delhi

1 To stay in the Ashram for one year



62. LETTER TO A. ARUNACHALAM PILLAI

ASHRAM, SABARMATI,
February 26, 1926

DEAR FRIEND,

I have your telegram as also your letter. Doctor Naidoo
telegraphs to me emphatically denying that any violence was
used by the satyagrahis. On the contrary, he complains of violence
on the part! of those who oppose the use of public roads near
temples by the so-called untouchables.

If you have any proof of violence used by satyagrahis, I would
gladly enquire into it. Your letter consists merely of unsupported
allegations. I am forwarding your letter to Doctor Naidoo how-
ever for reply.

Yours sincerely,
SyT. A. ARUNACHALAM PILLAI
SUCHINDRAM
NacarcoiL Post
SoutH TRAVANCORE

From a microfilm: S.N. 14074

63. LETTER TO DR. NAIDOO

ASHRAM, SABARMATI,
February 26, 1926
DEAR DR. NAIDOO,

Here is a letter from a savarna Hindu. I have written in
reply saying that you totally deny any violence having been com-
mitted by any satyagrahi. Will you kindly let me have your
reply to the allegations contained in the letter?

Yours sincerely,

Dr. Namoo
NAGARCOIL
SoutH TRAVANCORE

From a microfilm: S.N. 14075

1 The source has: ‘‘violence from on the part”.



64. DRAFT RESOLUTIONS ON N.W.F. PROVINCE!
[February 27, 1926]

(a) Resolved that any reforms or compromise that might
be accepted by the Congress or Swaraj Party shall apply to
the N.W.F. Province as an integral part of British India and in
the same sense as to the regulation provinces.

(b) That no reform or compromise shall be accepted by the
Congress or the Swaraj Party which does not apply to the N.W.F.
Province as an integral part of British India and in the same
sense as to the regulation provinces.

The Hindustan Times, 19-3-1926

65. LETTER TO MOTILAL NEHRU
[February 27, 1926]

DEAR MOTILALJI,

I have shown you M.? Shaffi’s letter. Please tell him and other
Mohammedan friends that in my opinion it would be wrong for
the Swarajists to support the tabled resolution about the N.W.F.
Provinces. At the same time I should support any proposal to
include these Provinces in any scheme of self-government that the
Congress ultimately agrees to. To that end I have suggested to
you two draft resolutions which I hope the Mussalman friends
will accept. If no agreement can be reached I feel that your embar-
go upon voting by the Swarajist members is the only dignified
course.

Yours  sincerely,

M. K. GaNDHI
The Hindustan Times, 19-3-1926

1Tn a statement, clarifying the attitude of the Swaraj Party on the North
West Frontier Province resolution moved by Syed Murtuza Sahib Bahadur in
the Central Assembly, Motilal Nehru released these for publication, stating that
when he visited Gandhiji on 27th February at Sabarmati, ‘“‘Mahatmaji dictated
to me these resolutions. . . . and also gave me a letter in his own hand.”

2 Mahommad



66. “SUTRA-YAJNA

Various are the forms which sacrifice takes; some are inspired
by altruistic and some by selfish motives. Some hope to gain
something for themselves by performing a sacrifice in which others
suffer, while some others believe that one can perform a sacrifice
only by oneself suffering, that is, through one’s own labour. One
such sacrifice was recently completed by Shri Zaverbhai, the
head of the Kumar Mandir at Varad. Writing about it, he says:2

It is no ordinary thing to spin nearly 12 lakh yards of yarn
in 12 months, that is, nearly 3,500 yards a day. For a person who
maintains a speed of 400 yards an hour it takes between 8 and 9
hours to spin 3,500 yards. Devoted work at the wheel for so many
hours a day and all through a whole year must be regarded as a
maha-yajna’. “I am a seeker after self-realization”, says Shri
Zaverbhai in his letter, “and I would make any sacrifice in the
world to achieve it”. I compliment Shri Zaverbhai for his self-
less work and wish that he will continue to perform such sacri-
fice. If, keeping this example before us, we give even half an hour
every day to spinning, how much would the country benefit! In
his letter Shri Zaverbhai has also corrected me in one particular.
He says that in the note in Navajivan about his work last year it
was stated that he had spun 3 lakh yards of yarn of 6 counts,
whereas in fact it was of about 20 counts and weighed 18 seers. I
regret the error.

[From Gujarati]
Navajivan, 28-2-1926

1 “Yarn-sacrifice”

2 The letter is not translated here. The correspondent gave particulars of
the quantity and the quality of yarn which he had, with the help of his wife
and sister-in-law, produced in one year.

3 Great sacrifice



67. ROYAL DISPLEASURE

The papers say that King George visited the Industrial
Exhibition now being held in England. There, in a section exhi-
biting English-manufactured typewriters, he noticed a government
employee typing letters on an American typewriter. The King
was angry at this and asked why, if English-manufactured type-
writers were in demand outside England, they in England used
American typewriters. The officer-in-charge promised to inquire
into the matter and tried to pacify the King. But the latter
would not be pacified and said that he himself would inquire. The
manufacturer of the English typewriter stated that, if his type-
writers were introduced in government offices in England, he could
certainly provide employment for one more person for every
typewriter bought. Commenting on the incident, British news-
papers say that, where the House of Commons has been helpless,
the King’s firmness and displeasure will have some effect.

We may perhaps feel that England, which exports her goods
to all countries in the world, has no justification for resenting the
use of American typewriters. If, however, we look at the matter
from the King’s point of view, his displeasure will seem justified.
It was argued in defence that American typewriters were being
used in government offices because of their superior quality. But
the King, a shrewd man, saw that one should not reject a local
product because a foreign article is better. Maybe it is, but the
right place for it is the country of its manufacture. If we can,
we may try to imitate it, but failing in that we should be satis-
fied with what we can manufacture. This argument must have
immediately occurred to the King. Be that as it may, there is
much that we can, if we would, learn from this incident. At the
most a thousand American typewriters must be in use in govern-
ment offices [in England]. If they are replaced by English manu-
factured typewriters, one thousand Britons could be employed
as claimed by the manufacturer of the typewriters. In our coun-
try, however, if we show the same shrewdness and patriotism as
King George did and are as much displeased with ourselves, we
could feed not one thousand but crores of our starving country-
men. The thing with which we can do this is khadi. If, with-
out making any special effort for the purpose, we effect some intelli-
gent economy and start using khadi, merely through this change
every man and woman would save for the country the equivalent
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of one person’s earnings for a month. For, the average annual
expenditure on cloth per head comes to Rs. 8, out of which not
less than Rs. 5 is the cost of labour. Crores in our country do
not get even that. The annual per capita income in India is put
at Rs. 30. This was the estimate 30 years ago. Having regard to
the rise in prices, the figure is put at Rs. 40 now. In that case,
the figure of annual expenditure [on cloth] must also be raised
correspondingly.  There is no harm, therefore, in accepting the
figure of Rs. 30 even for calculations today. But no matter what
figure we accept, five rupees is certainly more than the average
monthly earnings of one person. For doing all this good and
earning the moral merit which accrues from it, people have only
to change their ideas, or even less than that, their taste. English
or mill-made cloth, pleasing to the eye and soft to the touch, will
always be inferior to the khadi woven by the poor from yarn
spun by the poor.
[From Gujarati]

Navajivan, 28-2-1926

68. WHAT IS EDUCATION?

The English word ‘education’ etymologically means ‘drawing
out’. That means an endeavour to develop our latent talents.
The same is the meaning of kelavani, the Gujarati word for
education. When we say that we develop a certain thing, it does
not mean that we change its kind or quality, but that we bring
out the qualities latent in it. Hence ‘education’ can also mean
‘unfoldment’.

In this sense, we cannot look upon knowledge of the alphabet
as education. This is true even if that knowledge gains us the
M.A. degree or enables us to adorn the place of a Shastri! in
some pathshala* with the requisite knowledge of Sanskrit. It may
well be that the highest literary knowledge is a fine instrument
for education or unfoldment, but it certainly does not itself consti-
tute education.

True education is something different. Man is made of three
constituents, the body, mind and spirit. Of them, spirit is the
one permanent element in man. The body and the mind func-
tion on account of it. Hence we can call that education which

1 Teacher
2 Indigenous school
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reveals the qualities of spirit. That is why the seal of the
Vidyapith carries the dictum ‘Education is that which leads to
moksha'’.

Education can also be understood in another sense; that is,
whatever leads to a full or maximum development of all the three,
the body, mind and spirit, may also be called education. The
knowledge that is being imparted today may possibly develop
the mind a little, but certainly it does not develop the body and
spirit. I have a doubt about the development of the mind too,
because it does not mean that the mind has developed if we have
filled it with a lot of information. We cannot therefore say that we
have educated our mind. A well-educated mind serves man in the
desired manner. Our literate mind of today pulls us hither and
thither. That is what a wild horse does. Only when a wild horse
is broken in can we call it a trained horse. How many ‘educated’
young men of today are so trained?

Now let us examine our body. Are we supposed to cultivate
the body by playing tennis, football or cricket for an hour every
day? It does, certainly, build up the body. Like a wild horse,
however, the body will be strong but not trained. A trained body
is healthy, vigorous and sinewy. The hands and feet can do any
desired work. A pickaxe, a shovel, a hammer, etc., are like
ornaments to a trained hand and it can wield them. That hand
can ply the spinning-wheel well as also the ring and the comb
while the feet work a loom. A well trained body does not get tired
in trudging 30 miles. It can scale mountains without getting breath-
less. Does the student acquire such physical culture? We can as-
sert that modern curricula do not impart physical education in this
sense.

The less said about the spirit the better. Only a seer or a
seeker can enlighten the soul. Who will awaken that dormant
spiritual energy in us all ? Teachers can be had through an adver-
tisement. Is there a column for spiritual quest in the testimonials
which they have to produce? Even if there is one, what is its
value? How can we get through advertisements teachers who are
seekers after self-realization? And education without such en-
lightenment is like a wall without a foundation or, to employ an
English saying, like a whited sepulchre. Inside it there is only a
corpse eaten up or being eaten by insects.

It is and should be the ideal of the Gujarat Vidyapith to im-
part this three-fold education. Even if one young man or woman

1 Freedom from phenomenal existence as the goal of life
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is brought up in conformity with this ideal, I shall regard the
Vidyapith’s existence as worth while.

[From Gujarati]
Navajivan, Education Supplement, 28-2-1926

69. SPEECH AT WEDDING, SABARMATI

February 28, 1926

I am happy that all of you, brothers and sisters, have taken the
trouble to come all the way here to give your blessings to Rame-
shwar Prasad and Kamla!, and I thank you for it. I thank you
because you have shown that you do not consider this an ordi-
nary wedding. Among Hindus there is a great deal of ostenta-
tion at weddings. There is singing, dancing, feasting and a
variety of other diversions. The spiritual element, which indeed
makes the ceremony meaningful, gets lost sight of. Money is spent
on such a scale that, for poor people, getting married has become
an arduous business. Many incur debts which they are unable
to pay up in their lifetime. To expect that such marriages will
enable the bride and the bridegroom to tread the path of dharma
is mere wishful thinking. It is not easy to lead a life of self-
control after a ceremony in which there is so much pomp and so
much evil which the parents on either side do all they can to
foster. The ideal of this Ashram is the practice of brahmacharya
even by married couples, and some of us do follow this ideal.
The children are also given instruction in brahmacharya. And yet a
marriage takes place at the Ashram and under its auspices. Why?
Well, we were faced with a moral dilemma and this is what we did.
Those who follow ahimsa use force against no one. Those
among the Ashram inmates who cannot practise brakmacharya
must therefore marry as a matter of duty. And why should we
not bless them while they do this duty? And why should we not,
again, introduce an improved ritual? Indeed it is our duty to do
so. When I reflected on the matter it was clear to me that all
over India, indeed all over the world, the ritual of marriage in-
cludes an element of self-control. Marriage is not intended for
satisfying lust. It is laid down in the smritis that couples who
exercise self-control live in brahmacharya. 1 myself did not under-
stand this for a long time. But after a great deal of thought I

1 Daughter of Jamnalal Bajaj
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was able to grasp the truth of it. Those who cannot entirely
destroy passion can at least keep it in check by leading a life of
self-control. You all know my standing with Jamnalalji. We both
decided that we should have this wedding performed in the simplest
manner possible and at the least expense, and the ritual should
be such as to impress upon both the young people the real mean-
ing of marriage. It is not easy effectively to dispense with pomp,
feasting and singing and dancing in a marriage ceremony. If
the wedding were to take place in Bombay it would be a lesson
to the Marwari community and Jamnalalji’s friends. It would
help destroy the adharma that passes for reforms. It would be an
example of what real dharma consists in. But I was afraid it
might not be possible to have the ceremony performed as simply
in Bombay as here. I shall not go into my reasons for that fear.
So I rejected Wardha as well as Bombay as the venue. Then
how to see the thing through? The wishes of Jamnalalji and his
parents would not be enough. It was necessary also to consult
Rameshwar Prasad’s people. God was, however, kind and Kesh-
avdevji also agreed. The Marwari community has a lot of
money and they spend it lavishly. So much, in fact, that the
poorer sections find weddings a great strain and burden. There
are floral decorations, feasting, lighting and dancing by pro-
fessional dancers. I am not sure whether there is such dancing
among the Marwaris but in Gujarat this is so among certain
wealthy people. It has its effect on the Marwaris and on the
entire Hindu society of which they are a part and even on
Muslims and other communities. I concede that the effect on
these latter communities is somewhat less. So you can imagine
under what a great burden the rich have to labour. Of course,
I have nothing to say about those among the rich who are
solely given to amassing wealth and have, in their pride, for-
gotten God. The Marwaris have money. And in spite of some
prevalent corrupt practices, they love dharma. I know this
only too well. Every year they spend lacs of rupees for the sake
of dharma. This too I know from experience. So we both
decided that the marriage ceremony should take place in the
simplest manner possible. It is thus we could meet the demands
of both swartha' and paramartha®. Swartha consisted in thinking of
the good of Jamnalalji and Keshavdevji, Rameshwar Prasad and
Kamla, while paramartha lay in showing a path to others. There

! Self-interest, one’s own welfare
2 Transcendent good; here altruism
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will be no singing and dancing. Only the barest ritual as sanc-
tioned by religious usage will take place. You friends have been
invited so that you will witness the ceremony, approve of it and
pledge yourselves to follow the example. Maybe I am here
mistaken and you may perhaps not like to follow this example.
The few rich men who live in India do not make it a rich
country. It is the country of the poor. In no other country in
the world do so many people die of starvation or become
diseased and dehumanized by perpetual hunger. In saying this I
repeat the statements of historians, not Hindu or Muslim his-
torians but historians belonging to the governing race. Even
the millionaires of such a poor country have not the right to do
a thing that would hurt the stomach of the poor. After all, the
rich earn their wealth in India; they do not bring it from out-
side the country—though even then it would be sin to earn money
through inflicting misery upon people in foreign countries. The
millionaires and multi-millionaires living in India only make the
poor poorer. There are seven lakh villages in India. Many of
them are being slowly destroyed. Their blood is being sucked.
The result is that many who cannot manage to get even one
meal a day die of starvation. Human beings as well as cattle
starve to death in this country. In the circumstances the rich
must spend on themselves only as much money as is absolutely
necessary according to dharma. The rest should be spent on the
welfare of others, to the benefit of both the poor and the rich.
If we view this wedding from this angle, it is an event worth
emulating. It is no ordinary reform. Its roots go deep. Its
result will also be good. If a poor man acts in this manner he
can of course do so without effort but it will not have the same
effect. Jamnalalji could have thrown away ten, twenty, even
fifty thousand rupees. His fellow Marwaris would only have
praised the splendour of the wedding. But though he had the
money, he did not spend it. He gave up his right. The result
of this is bound to be good. It is said in the Gita that what
great men do others also do. It is a valid and proven dictum.
I am obliged to you all and I again thank you. You will give
your blessings to Rameshwar Prasad and Kamla. It will be
good if others follow this example. If they do, it will be a service
to dharma and the country. I know both Rameshwar Prasad
and Kamla are here. They both have mature understanding.
Rameshwar Prasad certainly has it and Kamla too has reached
the age when she is treated as a friend by her parents. They will
both realize that with all the trouble that their parents have
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taken, with all the trouble all these people have taken to come
here and witness this wedding, it is not to be taken as a licence
for satisfying their lust. They must not become slaves to passion.
All this is being done so that they may become an ideal couple,
may dedicate themselves to a higher ideal. Even in grihastha-
shrama there is scope for conquering passion. Shastras of course
say that union is permitted only when progeny is desired. We
have forgotten this; and no one has reminded us of it. I wish
to make it clear to Rameshwar Prasad that the wife is not the
slave of the husband. She is his better half. She must be
treated as a friend. Rameshwar Prasad must never even in his
dream consider Kamla as a slave. Among Hindus there still are
people who treat their wives as their property. These two young
persons are entering a new life. I have said on a former occasion
that marriage is a second birth. May this couple reach the
ideal of Shiva-Parvati, Savitri-Satyavan and Sita-Rama. Hindu-
ism gives such a high place to women that we say Sita-Rama
not Rama-Sita; we say Radha-Krishna not Krishna-Radha. But
for Sita no one would know Rama. No one would have heard
the name of Satyavan if there had been no Savitri. The Pandavas
would have remained unknown if there had been no Draupadi.
We need not search for examples. I am sure that this event
will bear good fruit, and I will have no occasion to regret my
part in it. I have still some years to live and I would walk in
fear of God. Whatever I do, I do after consulting my inner
being. My inner being says that this will be an ideal couple
and will give us no cause to repent. I now bless them both and
wish them a long life. May they bring credit to their elders
and may they support dharma and serve the country.
[From Hindi]

Hindi Navajivan, 4-3-1926



70. LETTER TO jf. B. PETIT

ASHRAM, SABARMATI,
March 2, 1926

DEAR MR. PETIT,

I have your letter. I have received two cables almost in the
same language as that of the cable received by you. I do not
attach much importance to these cables. Hence it was that I
did not forward them to you.

There is a great deal of bickering going on at present in
South Africa amongst our countrymen. The community is cut
up into so many groups. Mr. Andrews’ presence there is a god-
send.

The South African Indian Congress is an amalgamation of
several associations. The Natal Indian Congress is a body re-
presenting a section of Indians in Natal. The British Indian
Association is an association representing Transvaal Indians.

My advice at the present moment is that you should ignore
the cables received and at the same time not pay the balance
of the amount sanctioned till you have received a proper account
regarding the Rs. 39,500 already paid.

Yours  sincerely,

From a photostat: S.N. 11944

71. LETTER TO LAJPAT RAI

ASHRAM, SABARMATI,

March 2, 1926

DEAR LALAJI,

You will forgive me for not replying to your letter earlier.
The fact is that I am supposed to work only for a limited time
every day and as Panditji' was here when your letter was received
almost all the time at my disposal was given over to him. The
correspondence was therefore held up.

Though your letter was marked private, I used my dis-
cretion and showed it to Panditji in order that I might discuss

1 Motilal Nehru
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the various important matters to advantage. I felt that he
should know your views whilst we were discussing subjects of
common interest.

I sent you a telegram yesterday saying that it was not
possible for me to give you a decision regarding the delegation
to the International Labour Conference. I should have much
hesitation about your acceptance of the delegation if the All-
India Congress Committee embarked upon the modified Council
boycott contemplated during the last session of the Congress.

All my views about what the A.I.C.C. should do at the pre-
sent moment have been clearly put before Panditji. I do not there-
fore reiterate them here. Technically the delegation may not be
covered by the Congress resolution, but if you vacate your seats
in the Councils, it seems to me to be hardly dignified to accept
the delegation or any such nominations to Committees or Con-
ferences in which the Government may be concerned. How nice
it would have been, if you could possibly have come whilst
Panditji was here!

I have watched with greatest pain the progress of the
Frontier Province resolution. I have given my own opinion
upon the matter to Panditji to be shown to all concerned.

Motilalji told me that there were no resignations except that
one was threatened, one was compelled and one was withdrawn.

I am destroying your letter. Do please come even now
whenever you get the time, but give yourself at least 2 or 3
days so that we might talk at leisure. And whether you go to
the Labour Conference or not, it would certainly be nice if you
had a voyage and rest in some quiet place pleasing to you. I
do not find much in your idea of combining political work with
rest and, as I do, you will throw yourself in the work and have
no rest. If you go at all therefore there should be a sacred
resolution extorted from you that you will not do any political
work at all but merely rest and be thankful.

Yours sincerely,

Lara LajpaT Rar
DeLn1

From a photostat: S.N. 19341

XXX-5



72. LETTER TO MATHURADAS TRIKUMJFI
March 2, 1926

Devdas is prepared to stay there till you recover your health.
He does not think this will anyway hamper his growth. I for my
part have never believed that service ever interferes with anybody’s
progress. Learning and the like are but means to an end, where-
as service is almost an end in itself. No one has ever attained
moksha by means of learning whereas many a soul did and does
attain its salvation through service. Of course this is hard to
understand and harder to practise. But then who says moksha
is easy to attain?

[From Gujarati]

Bapuni Prasadi, pp. 84-5

73. LETTER TO A. A. PAUL

ASHRAM, SABARMATI,
March 3, 1926
DEAR FRIEND,

I have your letter. I should love to go to China but I do
not know that I can be of much service to the Chinese friends.
However, will you please let me know who Mr. T. Z. Koo is
and where I am expected to go and how long I am expected to
give to the proposed visit?

Yours  sincerely,
M. K. GaNDHI
A. A. Paut, Esq.
7, MiLLEr Roap, KirLpauk
MADRAS

From a photostat: S.N. 11363



74. LETTER TO MOHAMMED SHAFEE

ASHRAM, SABARMATI,
March 3, 1926

DEAR SHAFEE SAHEB,

I received your letter whilst Pandit Motilalji was here. I
showed it to him and discussed it with him. I showed your letter
also to Rajendra Babu. I have no doubt that the Frontier
Province should have the same treatment as any other province
but as Congressmen we may not ask for the extension of reforms
which we condemn as wholly unsatisfactory and inadequate.

I have written to Motilalji a letter which he must have
shown to you and other friends. It conveys fully my opinion
about this unfortunate trouble.

Yours sincerely,

MauLaNaA MOHAMMED SHAFEE
DEerLur

From a photostat: S.N. 19342

75. LETTER TO GOPALDAS

ASHRAM, SABARMATI,
Wednesday, Phagan Vad 4 [March 3, 1926]

BHAI GOPALDAS,

I have your letter. Fasting is not a universal panacea. I
am sure, it is by no means going to cure your disease now. Do
not at all think that you are weak and a victim of bad habits.
Be ever cheerful. You should retire in time and get up early
in the morning. You need not bother about your wife if she
would not listen to you. If she is not amenable to gentle per-
suasion let her go her own way. If you do not deviate from
your path nor start nagging, she may realize yours is the better
way and may go with you. And do not take it to heart if she
does not. Now, do we not remain calm when a sister, mother,
a brother or a friend refuses to agree with us? It is our in-
fatuation that we cannot have this attitude towards our wife.
Rid yourself of this infatuation.
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Keep your diet simple. Give up chillies and the like. If
you are not used to cold water baths, cultivate this habit. And
recite Ramanama with faith so as to be free from evil thoughts,
bad dreams and the like. If possible carefully go through the

eleventh chapter of the Bhagavata and meditate on it.

Vandemataram from
MoHANDAS

From a photostat of the Gujarati: S.N. 10608

76. NOTES

For JUVENILES

Owing to the repeated requests of young friends under 18
years to become members of the All-India Spinners’ Association,
the Council has passed a resolution, at its last meeting, permit-
ting boys and girls under 18 years who are habitual wearers of
khaddar to become members upon sending 1,000 yards per month
of their own spinning. The idea is to encourage boys and girls
to cultivate regularity, and to establish a moral bond between
themselves and the poorest in the land. And this inestimable
advantage is gained apart from the art of spinning being a train-
ing for the eye and fingers.

Youths who wish to become members will be expected to
spin daily for at least half an hour and if they will set apart a
particular half-hour for the purpose, they will find that it will
induce a regularity in all other studies and work that they may
undertake. They will be expected to keep their wheels in perfect
order, learn to repair them and learn also the art of carding and
making their own slivers. All these processes take up very little
time, that is, for those who love their work.

For schoolboys and girls, I recommend not the spinning-wheel
but the takli. It has been ascertained that the takli enables one
easily to spin 80 yards per hour. Spinning on the fakli at the
rate of half an hour daily gives one the required monthly sub-
scription of 1,000 yards.

I hope therefore that many boys and girls will register them-
selves as members, subject to the permission of their parents or
guardians. So far as schools are concerned, it will be saving of
postage if schoolmasters will take charge of the yarn that may
be spun and make one parcel taking care to attach cards to the
quantity spun by each boy or girl. The parcels should be ad-
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dressed to the Director, Technical Department of the All-India
Spinners’ Association, Satyagraha Ashram, Sabarmati.

Juveniles or their guardians at the time of sending self-spun
yarn should note the name, age, sex and address of the spinner,
give also the number of yards and state that the spinner habi-
tually wears hand-spun and hand-woven khaddar.

For SELF-SPINNERS

The Director of the Technical Department of the All-India
Spinners’ Association writes that members have been repeatedly
writing for the return of their yarn for converting into khaddar
for their personal use and offering to pay any reasonable price.
The Secretary undertook to convert it into khadi and let them
have it, provided that they did not mind the mixing of other
hand-spun yarn if their own was not sufficient. But this proposal
to mix it was not acceptable to the members inasmuch as they
wanted the satisfaction of wearing clothes made out of yarn spun
by themselves. It has not been possible to comply with the desire
of the members, laudable though it is in many respects, because
of the possibility of some returning the same yarn as subscription.
For, it would not be possible for the Association to pick and
choose, favour some members and condemn others. A way has
therefore been now discovered of selling the yarn received to the
subscribers by doing so after bleaching it. Bleaching will in
no way damage the yarn. It will whiten it, and if anything
make it a trifle stronger.

Those, therefore, who want their yarn back against payment
can have it on application to the Director, Technical Depart-
ment, or the Secretary of the All-India Spinners’ Association.
And those members who desire the return of their yarn will
please take care to mark on the cards attached to their yarn in
clear words “to be returned”.

The department will not be able to send the yarn by V.P.
post. I therefore suggest, in order to avoid delay, that the send-
ers deposit with the Director Rs. 5 when yarn will be returned
immediately upon entry and examination and bleaching, unless
the senders desire that sufficient quantity should be collected
before the yarn is returned.

ABoOUT AUTOBIOGRAPHY

Several friends in India and outside have been writing,
cabling and wiring to me for permission to publish in book-form
the chapters that I am writing at present on ‘“My Experiments
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with Truth”. Whilst I have no objection to proprietors of news-
papers and periodicals copying the chapters in their magazines
or newspapers from time to time, I do not want to give per-
mission for the publication of the chapters in book-form at the
present stage. I have myself no idea when the story will be
completed, and I would not like the chapters to be published
in parts, and without undergoing a revision by me or under my
direction.

Publishers will therefore kindly note that at the present
moment I am not prepared to allow the chapters to be published
or translated in book-form.

Young India, 4-3-1926

77. A REPUDIATION

Rev. H. R. Scott! at present stationed at Surat writes:?

I have been reading with much interest your ‘‘Story” in Young

India . . . 1 was the only missionary in Rajkot during those years
(from 1883 to 1897) ... I certainly never preached ‘‘at a corner near
the High School” . . . and I certainly never “‘poured abuse on Hindus
and their gods” ... During my time in Rajkot I baptised a number

of Brahmins and Jain sadhus. They certainly had not to ‘‘eat beef and
drink liquor”, either at their baptism or at any other time. . . .

Though the preaching took place over forty years ago the
painful memory of it is still vivid before me. What I have
heard and read since has but confirmed that first impression. I
have read several missionary publications and they are able to
see only the dark side and paint it darker still. The famous
hymn of Bishop Heber’s—“Greenland’s icy mountains’’—is a clear
libel on Indian humanity. I was favoured with some literature
even at the Yeravda prison by well-meaning missionaries, which
seemed to be written as if merely to belittle Hinduism. About
beef-eating and wine-drinking at baptism I have merely stated what
I heard and I have said as much in my writing. And whilst
I accept Mr. Scott’s repudiation I must say that though I have
mixed freely among thousands of Christian Indians, I know very
few who have scruples about eating beef or other flesh meats and

1 This appears to be a slip for S. R. Scott. Vide ‘Letter to S. R. Scott”,
23-2-1926.
2 Only excerpts are reproduced