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PREFACE

The peaceful tenor of Gandhiji’s life in jail reflected in the
previous volume came to an end during the period (June 1 to
August 31, 1932) covered in this volume. It was disturbed, first,
by a change in the Government’s policy in regard to his corres-
pondence resulting in considerable delay in clearing both out-
going and incoming mail, and then by the news of the passing
away of his closest personal friend, Dr. Pranjivan Mehta. Finally
came the announcement, on August 17, of Prime Minister Ram-
say MacDonald’s award, recognizing the Depressed Classes as a
minority community entitled to separate electorates. In keeping
with his declared intention to resist any such decision with his life
(vide Volumes XLVIII and XLIX), Gandhiji wrote to the Prime
Minister informing him that he would embark on ‘“‘a perpetual
fast unto death from food of any kind” from the noon of Sep-
tember 20. The fast, he said, would cease ““if during its progress the
British Government, of its own motion or under pressure of pub-
lic opinion, revise their decision and withdraw their scheme of
communal electorates for the ‘depressed’ classes . . . . The step,
Gandhiji added, was “but the due fulfilment of the scheme of life,
which I have tried for more than a quarter of a century, appa-
rently not without considerable success’ (pp. 383-4).

Already in May a conflict had started between Gandhiji and
the Government over the issue of permitting Mirabehn to wvisit
him in jail. The volume opens with a letter informing her that he
had “decided to stop the interviews from next week’ if the Gov-
ernment did not change their attitude. As he explained in a letter
to the Inspector-General of Prisons, Gandhiji had “long ceased to
make any distinction between family members and others”, and
therefore, if he could not see a co-worker like Mirabehn, he
would also not like to see other visitors, most of whom were his
relations or Ashram inmates (p. 21). The decision, he admitted
to Devdas, would shock Kasturba the most. ‘“But”, he said, ‘“‘she
is born to endure shocks. All those who form or keep connections
with me must pay a heavy price” (p. 250). Reasoning along simi-
lar lines Gandhiji told Devdas also, when the latter was ill in
Gorakhpur jail, that he ‘“would not like to ask anybody from
the western part to run up to Gorakhpur”. “If I don’t practise
my philosophy on you”, he asked, “on whom else should I?
... God is your relations and your friends and your parents; all
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others are so only in name’ (p. 50). Vallabhbhai Patel, however,
prevailed upon Gandhiji to send a wire to the Governor of the U.P.
requesting Devdas’s transfer to a jail situated in a place with
healthier climate.

The difficulty regarding the correspondence took nearly a
month to be resolved, and it was not before Gandhiji had addres-
sed a strong letter of protest to the Inspector-General of Prisons
that the Government yielded. ‘“This delay”, he said, “in sending
my letters to their destination seems to me to be highly unjust
to me and hardly becoming for the Government. . . . I know no
reason for this vexatious change in the disposition of my correspon-
dence” (p. 273). Commenting, two days later, on the Govern-
ment’s revised instructions regarding his correspondence in Guja-
rati, Gandhiji charged that they betrayed ‘“‘want of confidence
in Indian officials as a class and, naturally therefore, a disregard
of the great languages of the country spoken by the millions of its
inhabitants”. “It hurts me to think’, he added, ‘“‘that no Indian
officials knowing the respective languages are considered fit or
trustworthy enough to decide whether letters I write in Guja-
rati or Hindi or Urdu do or do not come within the passable limits’
(p. 280).

These letters seem to have had the desired effect. The clear-
ing of the outgoing mail became regular once again and just at the
right time, for on August 4, the very next day after the new ins-
tructions authorizing the Jail Superintendent to deal with the
outgoing mail were received (p. 460), Gandhiji learnt of the pass-
ing away of Dr. Pranjivan Mehta in Rangoon. The death of his
“lifelong faithful friend”” (p. 327) was not only a personal loss to
Gandhiji; he also felt deeply concerned about the welfare of Dr.
Mehta’s three surviving sons, one of whom, Ratilal, who lived
near the Ashram at Sabarmati, used to suffer from attacks of in-
sanity and another, Maganlal, the youngest, had gone abroad
for study. Writing to H. S. L. Polak on the same day, Gandhiji
hoped that Dr. Mehta ‘“had preserved his original circumspection
to make suitable financial arrangements for Maganlal’s studies”,
and added: “I feel that I am not by his people’s side at the present
moment. But not my will, let His be done, now and for ever” (p.
328). “What will happen to Magan now?”’—he asked in a letter
to Dr. Mehta’s nephew, and added: “A beautiful nest is in dan-
ger of being ruined. ... But I am unable to do anything from here
to keep his nest whole, and that makes me unhappy” (p. 329). “If
I had been free,”” Gandhiji wrote to Chhaganlal, Doctor’s eldest
son, “I would be by your side now. Perhaps Doctor would have
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drawn his last breath in my lap” (p. 331). For a good many
months from now on the affairs of Doctor’s family remained one of
Gandhiji’s chief concerns.

There were other deaths, too, during this period and in each
case Gandhiji wrote to the bereaved with his rare combination of
warm human sympathy and philosophical serenity. Writing to
C. Rajagopalachari on the death of his son-in-law in the prime
of his youth, Gandhiji said: ‘I loathe to argue about death in
the face of the tragedy that has overtaken you. You will say with
Job, ‘miserable comforter’. But I do feel that if we would
know God, we have got to learn to rejoice in death’ (p. 292).
And similarly, writing to a Parsi correspondent on the loss of her
brother, he said: “My whole heart goes out to you and your aged

mother. . . . But we do, or ought to, know that God is wholly
good and wholly just” (p. 294). To those bereaved his usual
advice was to ‘“forget the grief and plunge . . . in service . . .”
(p. 295).

An important document in this volume is “History of the
Satyagraha Ashram’, which Gandhiji had commenced writing on
April 5, 1932, and the last available portion of which is dated
July 11. This is largely an exposition of the ideals which inspired
the Ashram and an assessment of its efforts to live up to them.
“The history of the Ashram is taking a strange shape’’, Gandhiji
wrote to Kakasaheb Kalelkar. “There is in it very little about
individuals. I have explained what the Ashram observances are,
and how they are being followed” (p. 278).

The Ashram, as Gandhiji explains, had its origin in a perso-
nal need and it was only in course of time that it came to be
transformed into an institution for experiments in national re-
generation. “Looking at the past in the light of the present”,
Gandhiji says, “I feel that an ashram was a necessary of life for
me. As soon as I had a house of my own, my house was an ashram
in this sense, for my life as a householder was not one of enjoyment
but of duty discharged from day to day” (p. 188). This concern
for dharma seems to have been as spontaneous as it was deep, and
the Autobiography traces how it progressed and became stronger
from stage to stage in his life. It crystallized into a concrete
plan of action after his reading of Ruskin’s Unto This Last.
Founding the Phcenix Settlement in 1904 was the first step, as
Gandbhiji explains in the ‘“History”’, in the evolution of his ashram
ideal. The next step, the vow of brahmacharya in 1906, also grew out
of a personal need, but the two subsequent steps mentioned in the
“History”’, namely, the establishment of Tolstoy Farm near Johan-
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nesburg in 1911 and the conversion, in 1912, of Phcenix into a
colony for satyagrahis, were the outcome of Gandhiji’s developing
concept of satyagraha as a way of life and his acceptance of dis-
cipline in personal life as a necessary and effective means of fitting
oneself for national service. In India, the ideal expanded still fur-
ther and the Ashram was conceived as an experiment in commu-
nity living based on truth, ahimsa and other ethical elements of
the Indian spiritual tradition, ‘“‘to remedy what it thought were
defects in our national life from the religious, economic and poli-
tical standpoints” (p. 192). This orientation of ethical discipline
and spiritual sadhana to a social purpose was the creative feature of
Gandhiji’s Ashram which distinguished it from the ancient models,
and which he probably had in view when he claimed, as he often
did, that the Ashram was his most important creation and his
success or failure as leader should be judged by the success or
failure of the Ashram.

The Ashram vows were based in the main on the traditional
_yamaniyamas, but the attempt was to observe them in the spirit as
much as in the letter. Gandhiji claims no outstanding success in
this attempt. On the contrary he admits that the Ashram was
“far, far indeed, from its ideal of truth’’, and doubtless this was
true of the other observances as well. But he claims that “the
men in charge of the Ashram are wide awake, fully conscious of
their imperfections and constantly trying to make sure that untruth
does not find a foothold anywhere” (p. 197). Accepting full res-
ponsibility for the failures of the Ashram, Gandhiji nevertheless
asks: “ . .. was I to leave the Ashram, and resort to some Hima-
layan cave and impose silence upon myself?’’ That, he believed,
would be sheer cowardice. ““The quest of truth cannot be prosecut-
ed in a cave. . . . One may live in a cave in certain circumstan-
ces, but the common man can be tested only in society’” (p. 194).
Gandhiji was confident that “if only the men at the top are true
to themselves, the Ashram is sure to stand the test, no matter how
hard it is’, for if the individual seeker ““is wide awake and is striv-
ing constantly, there is no limit to his power” as there is none to
“the potency of truth” (p. 197).

The boldest experiment in the Ashram was probably in re-
gard to the vow of brahmacharya. Men and women lived and worked
together and many of them enjoyed ‘“considerable freedom in
meeting one another’, for the Ashram ideal was that one mem-
ber ‘“‘should have the same freedom in meeting another as is enjoy-
ed by a son in meeting his mother or by a brother in meeting
his sister” (p. 210). For a brahmachari, Gandhiji asserts, woman is not
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the ‘“‘doorkeeper of hell” but is “an incarnation of our Mother
who is in Heaven”. This freedom, Gandhiji admitted, involved
“to a certain extent a deliberate imitation of life in the West”
(pp. 210-1) and he was fully aware of the risks that it carried.
But he trusted to God, who is the “Master Potter”. If, as Gandhiji
rightly claims, the women in the Ashram had “imbibed the spirit
of freedom and self-confidence as no other class of women have
done to my knowledge’, it was because they were “placed on a
footing of absolute equality with the men in all activities” (pp.
234-5). As he had said in a letter to Premabehn Kantak, Gandhiji
did not admit “any differences between men and women except
those created by Nature (p. 91). His views in this regard seem to
have changed gradually. In an intimate letter to his son Ramdas,
he wrote: “My ideas about the relations between husband and
wife have changed of course. I would not like any of you to
behave towards his wife as I did towards Ba” (p. 354).

A similar softening is noted by him in his attitude to other
Ashram inmates. After years of unremitting vigilance to edu-
cate members of his family and Ashram workers for the ideal of
disciplined and dedicated life which he had set before them, Gan-
dhiji could, he told Ramdas in the same letter, now influence peo-
ple’s behaviour with a mere rebuke and, therefore, felt “the slight-
est degree of strictness to be as heavy as the weight of the Hima-
layas” (p. 353). One reason for this relaxation of will was that
Gandhiji had become ‘less exacting” to himself. ‘“The body’’, he
said, “‘does not obey me. I naturally feel reluctant to ask others
to do what I myself cannot” (p. 354). Even though we get ill
through our own faults, he advised Mirabehn, we should not
“always be chiding ourselves when we do get ill”” (p. 407).

Gandhiji advised similar detachment in dealing with one’s
mental problems also. To feel miserable because of impure thoughts
was ‘‘self-made hell”’, he told a correspondent. “You should not
brood over the fact that you get impure thoughts. Instead, you
should go on as if they never troubled you” (p. 24). But this
did not mean lessening of vigilance against such thoughts. Just
as we clean out daily the dust in our houses, we should expel im-
pure thoughts from our minds; instead of hiding them, we should
tell some friend about them (p. 55). The votary of truth lives a
spontaneous and open life; he appears as he is for there is ‘“‘unity
in his thought, speech and action” (p. 285). To achieve this
unity, one has to learn the art of thinking; if we can master it,
“everything else will follow in beautiful order’’. The yoga of skill
in work demands thoughtfulness in action; scavenging no less
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than spinning can become ypgjna if it is done with a mind alert
and a heart of compassion (pp. 436-7). But idle thoughts, plans
and resolutions not taken seriously, are ‘“mental incontinence”
and amount to a ‘‘violation of brakmacharya” (pp. 409-10). Con-
trol over such ‘“‘idle thoughts” could be a source of immeasurable
power (p. 26).

The way to such psychological self-mastery, according to
Gandhiji, is prayer and work. Prayer removes the self-created
obstacle to the operation of the Infinite Power in us (pp. 248-9),
for “man becomes what he thinks” and ‘“Ramanama follows this
law” (p. 326). A man or woman who is spiritually awake ‘“‘will
think every thought with God as witness and as its Master. . . .
Such a person . . . will every moment feel Rama dwelling in
his heart” (p. 246).

But prayer, though essential, was not enough. “All our pray-
ers, fasting and observances are empty nothings so long as we
do not feel a live kinship with all life” (p. 328), and ‘“‘all our philo-
sophy is vain, if it does not enable us to rejoice in the company of
fellow-beings and their service’ (p. 364). “Man can achieve real
and enduring purification of heart only through work” (p. 411),
though in exceptional cases, Gandhiji conceded, “the thoughts of
a man possessing a pure heart are an activity by themselves and
can produce far-reaching results” (p. 13). This mental yajna, like
the yajna of constructive work, demands identification with all
creatures, and has nothing to do with the ‘“heartless doctrine”
of the greatest good of the greatest number. “The only real, digni-
fied, human doctrine”’, according to Gandhiji, “is the greatest
good of all, and this can only be achieved by uttermost self-sacri-
fice” (p. 14).

While ever ready to help with advice Gandhiji was anxious
to “cure people of excessive dependence” on himself (p. 26). His
talks and writings on spiritual matters had “individuals in view’
and their mainspring was ‘“not the intellect, but the heart” (pp.
79-80). The inner voice, which he recognized and had to obey,
could not be “described in words”. This working harmony of
heart, mind and body, which Gandhiji never ‘‘suddenly felt as
some new experience’’; had indeed become his sahgja or normal
nature. Hence his claim or confession that his “‘spiritual life has
grown without my being conscious of the fact in the same way
as hair grows on our body” (p. 326).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text gene-
rally spelt out. Variant spellings of names have, however, been
retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by
Gandhiji, have been set up in small type. In reports of speeches
and interviews slight changes and omissions, where necessary, have
been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-
hand corner; if the original is undated, the inferred date is sup-
plied within square brackets, the reasons being given where
necessary. The date given at the end of an item alongside the source
is that of publication. The writings are placed under the date of
publication, except where they carry a date-line or where the date
of writing has special significance and is ascertainable.

References to Volume I of this series are to the January 1969
edition.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers
to documents, M.M.U. to the reels of the Mobile Microfilm Unit
and S.G. to the photostats of the Sevagram Collection available
in the Gandhi Smarak Nidhi and Sangrahalaya, New Delhi; C.W.
denotes documents secured by the Collected Works of Mahatma
Gandhi.

The Appendix provides background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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LETTER TO NARANDAS GANDHI (22/26-6-1932)
LETTER TO KRISHNABEHN M. KAPADIA (28-6-1932)
LETTER TO BEHRAMJI KHAMBHATTA (28-6-1932)
LETTER TO RAIHANA TYABJI (28-6-1932)
LETTER TO G. D. BIRLA (28-6-1932)

LETTER TO MIRABEHN (29-6-1932)

LETTER TO KANHAIYALAL (29-6-1932)

LETTER TO DEVDAS GANDHI (29-6-1932)

LETTER TO SUMANGAL PRAKASH (29-6-1932)

A LETTER (29-6-1932)

LETTER TO MIRABEHN (30-6-1932)

LETTER TO MRS. LINDSAY (30-6-1932)

LETTER TO THE PRIVATS (30-6-1932)

LETTER TO BHAU PANSE (30-6-1932)

LETTER TO PARASRAM MEHROTRA (30-6-1932)
LETTER TO PREMABEHN KANTAK (30-6-1932)
LETTER TO SHAMAL R. RAVAL (1-7-1932)
LETTER TO KUSUMBEHN DESAI (1-7-1932)
LETTER TO VANAMALA N. PARIKH (1-7-1932)

78
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[ xvi]

ASHRAM BOYS AND GIRLS (1-7-1932)
BABALBHAI MEHTA (1-7-1932)
NARAYAN M. KHARE (1-7-1932)
BHAGWANJI P. PANDYA (1-7-1932)
SWAMI ANAND (1-7-1932)

KISHORELAL G. MASHRUWALA (1-7-1932)

MANGALA S. PATEL (1-7-1932)
SHARDA C. SHAH (1-7-1932)
JEKOR (1-7-1932)

PUSHPA S. PATEL (1-7-1932)
ANANDI (1-7-1932)

INDU N. PAREKH (1-7-1932)
MADHAVLAL (1-7-1932)
PUNJABHAI H. SHAH (1-7-1932)
S. D. SATAVLEKAR (1-7-1932)
DUDHIBEHN V. DESAI (2-7-1932)
MANIBEHN PATEL (2-7-1932)

A FRIEND (2-7-1932)
SIDDHIMATI (2-7-1932)

DHIRU (2-7-1932)

GAJANAN V. KHARE (2-7-1932)
SHANTI (2-7-1932)

LAKSHMI JERAJANI (2-7-1932)
LILADHAR (2-7-1932)

TRIVENI J. MEHTA (2-7-1932)
VIDYA (2-7-1932)
MANJULABEHN M. MEHTA (2-7-1932)
RADHA GANDHI (2-7-1932)
CHHAGANLAL JOSHI (Before 3-7-1932)
MAGANBHAI PATEL (2/3-7-1932)

HOW TO OBSERVE TRUTH (3-7-1932)

LETTER TO FULCHAND B. SHAH (3-7-1932)
LETTER TO DINKAR (3-7-1932)

LETTER TO NARANDAS GANDHI (28-6/4-7-1932)
LETTER TO MANGALA S. PATEL (4-7-1932)
TELEGRAM TO PAPA (5-7-1932)

TELEGRAM TO C. RAJAGOPALACHARI (5-7-1932)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
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DEVDAS GANDHI (5-7-1932)

SARALADEVI CHOWDHARANI (5-7-1932)

G. D. BIRLA (5-7-1932)
PREMABEHN KANTAK (6-7-1932)

MATHURADAS PURUSHOTTAM (6-7-1932)
FEROZABEHN TALEYARKHAN (6-7-1932)
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PARAMANAND (6-7-1932)
PARASRAM MEHROTRA (6-7-1932)
MATAPRASAD GUPTA (6-7-1932)
AN AMERICAN CORRESPONDENT (7-7-1932)
MANIBEHN N. PARIKH (7-7-1932)
RAIHANA TYABJI (7-7-1932)
ZOHRA BANU ANSARI (7-7-1932)
RATILAL P. MEHTA (7-7-1932)
KUSUM (7-7-1932)
SITALA SAHAY (7-7-1932)
LAKSHMI (7-7-1932)
SHAMAL R. RAVAL (8-7-1932)
VANAMALA N. PARIKH (8-7-1932)
ASHRAM BOYS AND GIRLS (8-7-1932)
NATHURAM TRIKAMDAS (8-7-1932)
GOKIBEHN (8-7-1932)
MAHENDRA V. DESAI (8-7-1932)
PUNJABHAI H. SHAH (8-7-1932)
PUSHPA S. PATEL (8-7-1932)
BALABHADRA (8-7-1932)
SHANTI (8-7-1932)
JAYA (8-7-1932)
ANANDI (8-7-1932)
MAHAVIR GIRI (8-7-1932)
INDU N. PAREKH (8-7-1932)
SHARDA C. SHAH (8-7-1932)
E. E. DOYLE (9-7-1932)
P. G. MATHEW (9-7-1932)
BHAU PANSE (9-7-1932)
JAMNABEHN GANDHI (9-7-1932)
AMTUSSALAAM (9-7-1932)
NIRMALABEHN GANDHI (9-7-1932)
CHHAGANLAL JOSHI (9-7-1932)
DHIRU (9-7-1932)
(10-7-1932)
NARANDAS GANDHI (6/10-7-1932)
NARAYAN M. KHARE (10-7-1932)
GANGABEHN VAIDYA (10-7-1932)
KANAIYALAL (10-7-1932)

A LETTER (10-7-1932)

HISTORY OF THE SATYAGRAHA ASHRAM (11-7-1932)
LETTER TO BHAGWANJI P. PANDYA (12-7-1932)
LETTER TO E. E. DOYLE (13-7-1932)
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[ xviii ]
MIRABEHN (14-7-1932)
M. A. KHAN (14-7-1932)
A. VELUSAMI (14-7-1932)
SUDHIR KUMAR SEN GUPTA (14-7-1932)
SHANTIKUMAR MORARJEE (16-7-1932)
NARANDAS GANDHI (16-7-1932)
NARMADABEHN RANA (16-7-1932)
SHAMBHUSHANKAR TRIVEDI (16-7-1932)
PRAYER (17-7-1932)
KUSUMBEHN DESAI (17-7-1932)
MOHAN N. PARIKH (17-7-1932)
PREMABEHN KANTAK (17-7-1932)
DEVDAS GANDHI (17-7-1932)
MADALASA BAJAJ (17-7-1932)
RAMESHWARDAS PODDAR (17-7-1932)
LAKSHMI (17-7-1932)
KHODIDAS H. SHAH (17-7-1932)
ASHRAM BOYS AND GIRLS (17-7-1932)
MANI (17-7-1932)
ANANDI (17-7-1932)
SHARDA C. SHAH (17-7-1932)
CHHOTUBHAI (17-7-1932)
HAMID ALI KHAN (17-7-1932)
INDU N. PAREKH (17-7-1932)
ESTHER MENON (18-7-1932)
PRINCESS EFY ARISTARCHI (18-7-1932)
GANESHDATTA (18-7-1932)
NARHARI DEVSARMA (18-7-1932)
NATWARLAL (19-7-1932)
S. D. SATAVLEKAR (19-7-1932)
NARANDAS GANDHI (20-7-1932)

TO SUPERINTENDENT, CENTRAL JAIL, LAHORE

21-7-1932)

MIRABEHN (21-7-1932)

DEVDAS GANDHI (21-7-1932)
SONIRAMJI (21-7-1932)

KAPIL (21-7-1932)

HANUMANPRASAD PODDAR (21-7-1932)

KASTURBA GANDHI (On or after 21-7-1932)

E. E. DOYLE (22-7-1932)
ROHINIBEHN DESAI (22-7-1932)
NIRMALABEHN GANDHI (22-7-1932)
NANDUBEHN B. KANUGA (22-7-1932)
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[ xix ]

LETTER TO RAGHAVDASJI (22-7-1932)

LETTER TO D. B. KALELKAR (23-7-1932)
SUPERVISION IS NOT NECESSARY (24-7-1932)
LETTER TO E. E. DOYLE (24-7-1932)

LETTER TO M. G. BHANDARI (24-7-1932)
LETTER TO KUSUMBEHN DESAI (24-7-1932)
LETTER TO CHHAGANLAL JOSHI (24-7-1932)
LETTER TO PURATAN BUCH (24-7-1932)
LETTER TO CHIMANLAL N. SHAH (24-7-1932)
LETTER TO PREMABEHN KANTAK (24-7-1932)
LETTER TO PRABHUDAS GANDHI (24-7-1932)
LETTER TO PADMA (24-7-1932)

LETTER TO KAMALABEHN (24-7-1932)

LETTER TO DR. PRANJIVAN MEHTA (24-7-1932)
LETTER TO KUSUM GANDHI (24-7-1932)
LETTER TO GANGABEHN VAIDYA (25-7-1932)
LETTER TO MATHURADAS TRIKUMJI (25-7-1932)

TELEGRAM TO MADAN MOHAN MALAVIYA (26-7-1932)

LETTER TO MIRABEHN (26-7-1932)

LETTER TO C. RAJAGOPALACHARI (26-7-1932)
LETTER TO MAGANLAL P. MEHTA (26-7-1932)
LETTER TO H. S. L. POLAK (26-7-1932)
LETTER TO LEON POLAK (26-7-1932)

LETTER TO SHIRINBAI (26-7-1932)

LETTER TO A. SUBBIAH (26-7-1932)

LETTER TO LALITA (26-7-1932)

LETTER TO NAJUKLAL N. CHOKSI (26-7-1932)
LETTER TO HAMIDA TYABJI (26-7-1932)
LETTER TO TARAMATI M. TRIKUMJI (26-7-1932)
LETTER TO DEVDAS GANDHI (26-7-1932)
LETTER TO RAMNIKLAL V. SHAH (26-7-1932)
LETTER TO A GIRL (26-7-1932)

A LETTER (26-7-1932)

LETTER TO RAIHANA TYABJI (26-7-1932)
LETTER TO MIRABEHN (27-7-1932)

LETTER TO RUKMINIDEVI BAZAJ (27-7-1932)
A LETTER (27-7-1932)

A LETTER (27-7-1932)

LETTER TO RADHA GANDHI (27-7-1932)
LETTER TO KASTURBA GANDHI (27-7-1932)
TELEGRAM TO G. S. BAJPAI (28-7-1932)
LETTER TO DR. MOHAMMAD ALAM (30-7-1932)
LETTER TO PREMABEHN KANTAK (30-7-1932)

275
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[xx]

LETTER TO G. D. BIRLA (30-7-1932)

LEARN THE ‘‘GITA’’ BY HEART (31-7-1932)
LETTER TO NARANDAS GANDHI (28/31-7-1932)
LETTER TO MIRABEHN (31-7-1932)

LETTER TO RAMESHWARDAS PODDAR (31-7-1932)
LETTER TO AMINA G. QURESHI (31-7-1932)
LETTER TO NARAYAN M. KHARE (31-7-1932)
LETTER TO NIRMALA H. DESAI (31-7-1932)
LETTER TO KUSUMBEHN DESAI (31-7-1932)
LETTER TO RAMABEHN JOSHI (31-7-1932)
LETTER TO VANAMALA N. PARIKH (31-7-1932)
LETTER TO RAMACHANDRA N. KHARE (31-7-1932)
LETTER TO NIRMALA B. MASHRUWALA (31-7-1932)
LETTER TO MAHENDRA V. DESAI (31-7-1932)
LETTER TO BHAGWANJI (31-7-1932)

LETTER TO SHARDA C. SHAH (31-7-1932)
LETTER TO A GIRL (31-7-1932)

A LETTER (31-7-1932)

LETTER TO A GIRL (31-7-1932)

TELEGRAM TO KAMALA NEHRU (1-8-1932)
LETTER TO VIMALABEHN A. PATEL (1-8-1932)
LETTER TO MANILAL GANDHI (3-8-1932)
LETTER TO PRAGJI K. DESAI (3-8-1932)

LETTER TO PREMABEHN KANTAK (3-8-1932)
TELEGRAM TO CHHAGANLAL P. MEHTA (4-8-1932)
LETTER TO H. S. L. POLAK (4-8-1932)

LETTER TO ESTHER MENON (4-8-1932)

LETTER TO MANILAL R. JHAVERI (4-8-1932)
LETTER TO NANALAL K. JASANI (4-8-1932)
LETTER TO BABALBHAI MEHTA (4-8-1932)

A LETTER (4-8-1932)

LETTER TO CHHAGANLAL P. MEHTA (4-8-1932)
LETTER TO NARANDAS GANDHI (4-8-1932)
LETTER TO RATILAL SHETH (4-8-1932)
TELEGRAM TO NARANDAS GANDHI (5-8-1932)
LETTER TO NELLIE SEN GUPTA (5-8-1932)
LETTER TO HARDAYAL NAG (5-8-1932)

LETTER TO GANGABEHN VAIDYA (5-8-1932)

DR. PRANJIVANDAS MEHTA (7-8-1932)

LETTER TO NARANDAS GANDHI (2/7-8-1932)
LETTER TO MIRABEHN (7-8-1932)

LETTER TO MATHURADAS PURUSHOTTAM (7-8-1932)
LETTER TO CHHAGANLAL JOSHI (7-8-1932)
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[ xxi]

TO VANAMALA N. PARIKH (7-8-1932)
TO NIRMALA H. DESAI (7-8-1932)

TO ASHRAM BOYS AND GIRLS (7-8-1932)
TO NARMADABEHN RANA (7-8-1932)

TO DUDHIBEHN V. DESAI (7-8-1932)

TO DAHYABHAI PATEL (7-8-1932)

TO PRABHUDAS GANDHI (7-8-1932)

TO SHARDA C. SHAH (7-8-1932)

A LETTER (7-8-1932)
A LETTER (7-8-1932)
A LETTER (7-8-1932)
A LETTER (7-8-1932)

LETTER
LETTER
LETTER
LETTER
LETTER

TO SAROJINI NAIDU (8-8-1932)

TO PRABHASHANKAR PAREKH (8-8-1932)
TO JAMNABEHN GANDHI (8-8-1932)

TO PRABHAVATI (8-8-1932)

TO AKBAR HYDARI (9-8-1932)

LETTER TO MADHAVDAS AND KRISHNA KAPADIA (9-8-1932)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO S. D. SATAVLEKAR (9-8-1932)

TO BENARSILAL BAZAJ (9-8-1932)

TO E. E. DOYLE (10-8-1932)

TO MANSHANKAR J. TRIVEDI (10-8-1932)
TO RAMDAS GANDHI (11-8-1932)

TO AMTUSSALAAM (Before 12-8-1932)
TO AMTUSSALAAM (12-8-1932)

TO DR. HIRALAL SHARMA (12-8-1932)
TO BEHRAMJI KHAMBHATTA (12-8-1932)
TO PREMABEHN KANTAK (12-8-1932)
TO PARASRAM MEHROTRA (13-8-1932)
TO NARMADABEHN RANA (13-8-1932)
TO LAKSHMI JERAJANI (13-8-1932)

READING AND REFLECTION-I (14-8-1932)
A LETTER (14-8-1932)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO GULAB (14-8-1932)

TO SHAMAL R. RAVAL (14-8-1932)

TO KESHAV (14-8-1932)

TO PADMA (14-8-1932)

TO BHAU PANSE (14-8-1932)

TO MAHENDRA V. DESAI (14-8-1932)
TO CHHAGANLAL JOSHI (14-8-1932)
TO SHARDA C. SHAH (14-8-1932)

A LETTER (14-8-1932)

LETTER

TO A GIRL (14-8-1932)
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[ xxii]

A LETTER (14-8-1932)

LETTER TO A GIRL (14-8-1932)

A LETTER (14-8-1932)

LETTER TO NARANDAS GANDHI (11/15-8-1932)
LETTER TO S. SATYAMURTI (15-8-1932)

LETTER TO JANAKIDEVI BAJAJ (15-8-1932)
LETTER TO VIMALABEHN A. PATEL (15-8-1932)
LETTER TO BHUSKUTE (15-8-1932)

LETTER TO FELLOW PRISONERS (15-8-1932)

A LETTER (15-8-1932)

A LETTER (15-8-1932)

LETTER TO F. MARY BARR (16-8-1932)

LETTER TO BEHRAMJI KHAMBHATTA (16-8-1932)
LETTER TO RAIHANA TYABJI (16-8-1932)

A LETTER (16-8-1932)

LETTER TO RAMESHWARLAL BAZAJ (17-8-1932)
LETTER TO RAMSAY MACDONALD (18-8-1932)
LETTER TO PREMABEHN KANTAK (18-8-1932)
LETTER TO MIRABEHN (19-8-1932)

LETTER TO GULAB (19-8-1932)

LETTER TO PURUSHOTTAM GANDHI (19-8-1932)
LETTER TO NANALAL K. JASANI (19-8-1932)
LETTER TO JANAKIDEVI BAJAJ (20-8-1932)
LETTER TO LILAVATI ASAR (20-8-1932)

LETTER TO CHHAGANLAL JOSHI (20-8-1932)
LETTER TO KASTURBA GANDHI (20-8-1932)
LETTER TO BALKRISHNA (20-8-1932)

LETTER TO MATHURADAS (20-8-1932)

LETTER TO MADALASA BAJAJ (20-8-1932)
LETTER TO UMADEVI BAJAJ] (20-8-1932)
READING AND REFLECTION-II (21-8-1932)
LETTER TO NARANDAS GANDHI (20/21-8-1932)
LETTER TO RAMESHWARDAS PODDAR (21-8-1932)
LETTER TO GULAB (21-8-1932)

LETTER TO MANIBEHN N. PARIKH (21-8-1932)
LETTER TO CHAMPABEHN R. MEHTA (21-8-1932)
LETTER TO MATHURI N. KHARE (21-8-1932)
LETTER TO RAMACHANDRA N. KHARE (21-8-1932)
LETTER TO JAMNABEHN GANDHI (21-8-1932)
LETTER TO NARMADABEHN RANA (21-8-1932)
LETTER TO GANGABEHN VAIDYA (21-8-1932)
LETTER TO VIDYA R. PATEL (21-8-1932)
LETTER TO ASHRAM BOYS AND GIRLS (21-8-1932)
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1. LETTER TO MIRABEHN
Fune 1, 1932

CHI. MIRA!,

Your letter arrived today.

I have now decided to stop the interviews from next week
if the decision is delayed.? They will be resumed if the decision
is favourable.

The left elbow has proved worse than the right hand. All
work with the left elbow has stopped and presently it will be
packed in splints. Doctors are sure that it is nothing but the
strain caused by the uninterrupted working of the wheel from
day to day. I am thankful that I have now acquired full control
over the Magan wheel. Spinning, therefore, continues and will
continue merrily, unless the right elbow strikes from sympathy.

You will be glad to learn that today I weighed 1064 Ib.
This is a good record. So you see that there is not the slightest
cause for worry even on account of the elbow.

Your saltless experiment is producing interesting results. I
should, however, wait before ascribing all the good results to the
absence of salt.

I wrote to Verrier® last week care of Khambhatta. I hope
he got my letter. Yes, it is a good idea, his going to England
for recuperation. The sooner he goes the better. It was very
wrong of Shamrao to have had that fever. Have you seen him ?

I am sorry about Damodardas. The enclosed is for him.

It is a superstition to think that saltless is tasteless. Salt kills
flavour. I have known people not touch things with salt in them.
Taste is a matter of habit. I suppose you do take butter and
bread. These do contain salt. Your experiment is one of reducing
the quantity of free salt. The effect produced on you, therefore,
is due to reduction, not entire absence of salt in your food. But
that does not matter. Nor need you worry that you are taking

1 Superscription in this and other letters to Mirabehn is in Devanagari.

2 Gandhiji had requested the Government to reconsider their decision not
to permit Mirabehn to see him in Yeravda Jail as otherwise he might not
avail himself of the permission to receive other visitors; vide Vol. XLIX,
“Letter to E. E. Doyle”, 19-5-1932; also ‘‘Letter to E. E. Doyle”, 9-6-1932.

3 On May 27; vide Vol. XLIX.
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2 THE COLLECTED WORKS OF MAHATMA GANDHI

some salt somehow. Let well alone. Do you ever see Manilal?
Or is he still not there at all?

Love from us all.
Baru

[PS.]

Verrier suggested that we should sing a Christian! hymn every
Friday at evening prayer. So Mahadev began ‘“Lead, Kindly
Light”” in Gujarati®. And this we shall continue every Friday.
Please tell Verrier this if he has not yet got my letter.

From the original: C. W. 6224. Courtesy: Mirabehn. Also G.N. 9690

2. LETTER TO PARASRAM MEHROTRA

YERAVDA MANDIR3,
Fune 1, 1952

CHI. PARASRAM?

I was glad to hear that Nirmala’s enthusiasm for Hindi was
increasing. By all means teach Hindi poems. I do not know
whether the lines on the palms (of our hands) have any signi-
ficance, but there is no profit in trying to know what the future
holds whether through these or through astrology or by any
other means; on the contrary, itis definitely harmful. And, one
who is a lover of the Gita, i.e., who leaves the results of one’s
work to God, should never desire to know the future. I have
not received the booklet, but will go through it when I get it.
Destruction of small creatures as a result of essential activities
is unavoidable. As far as possible, we should be careful about
those which we can see with our naked eyes; more than this, we
cannot do. Tiny insects like ants are not crushed under our feet
when we walk. They are protected by their very smallness. But
larger insects may be so crushed. Hence it has been regarded
as our duty to look at the ground in front of us while walking.
All these precautions are signs of our kind-heartedness, but non-
violence is something more far-reaching and wonderful. It should

I The source has ‘Xian’.

2 Premal Jyoti, by Narasinhrao Divetia; vide also p. 34.

3 Literally, Yeravda temple, that is, Yeravda Central Prison, where Gan-
dhiji was imprisoned from January 4, 1932 to May 8, 1933. This place-line is
not reproduced in subsequent letters.

4 A khadi worker and a Hindi teacher; also a member of Gandhiji’s secre-
tariat for some time
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be apparent in all our work, in our relationship with one another
and in all our dealings with our fellowmen. We should remain
unconcerned when we see a peacock devouring a snake. The latter
is food for the former and we cannot interfere with it. Tulsidas’s
quatrain! about women which you have quoted is not only not
applicable to all women but it is not even a criticism of women.
It criticizes man’s sensuality. Tulsidasji’s point in it is that man,
being lustful, thinks only of women, and he has written these
lines to show what man becomes like when he is seized by lust.
Baru

From a photostat of the Gujarati: G.N. 7500. Also C.W. 4977. Courtesy:
Parasram Mehrotra

3. LETTER TO RAMESHWARDAS PODDAR
June 1, 1932

BHAI RAMESHWAR,

I got both your postcard and your letter. The conclusion
which you have drawn from my letter is correct. If, instead of
attempting a big leap, we take small steps according to our capa-
city, our enthusiasm for the work will increase and with that our
self-confidence. I am not worried about Jamnalalji’s loss of
weight, as he otherwise keeps good health. And, as for Vinoba,
let him refrain from milk and ghee so long as he can maintain
his health and strength. I am satisfied with the message which
he has sent.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 179

4. LETTER TO NARANDAS GANDHI?

Fune 2, 1952
CHI. NARANDAS,

There is no reply vyet regarding Mirabehn. I, therefore,
think that I should stop seeing visitors pending the reply. So
do not send any names for the next week. I will send you a

1 “Intellect, valour, virtue and truth are all like fish, while woman is like
a bait, say the wise.”

2 The article ‘“Concerning Titiksha and Yajna” (vide pp. 15-7) was sent
with this letter.
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wire if a favourable reply is received. Mahadev desires that
Durga! should be informed about this.

Baru

SyT. NARANDAS GANDHI
SATYAGRAHA ASHRAM
SABARMATI

B.B.&.C.I. Rvv.

From a microfilm of the Gujarati: M.M.U./I. Also C. W. 8231. Courtesy:
Narandas Gandhi

5. LETTER TO FEROSABEHN TALEYARKHAN
June 2, 1932

DEAR SISTER,

I was glad to read your letter. Bhai Nariman had not given
me your message. But since I did not come across you anywhere
I concluded that you might have been out of Bombay. I hope
you are keeping good health. Seeing me will, I think, not be
easy. Most probably all my visitors will be stopped. We shall
however know the actual position when you come. Sardar?
and Mahadev Desai are with me. Please write to me from
time to time.

Blessings from
Baru
SMT. FEROZABEHN TALEYARKHAN
Clo Post MASTER
Bopr Gava
Biuar

From a copy of the Gujarati: C.W. 9775

1 Mahadev Desai’s wife
2 Vallabhbhai Patel



6. LETTER TO PRABHAVATI
June 2, 1932

CHI. PRABHAVATI!,

I have your letter. I am writing this letter deliberately in
Hindi so that it may be delivered to you without delay. I have
written to you at least twice. The letters have been dispatched
from here. I cannot make out how they failed to reach you.
You should take milk and fruit. Jayaprakash says he is all right.
My health is satisfactory. I shall write at length after hearing
from you. Sardar and Mahadev are with me. Blessings to
Sarup, Kisan and Kanta.

Blessings from

Baru
SHRIMATI PrABHAVATI DEVI
‘A’ CrLass PRISONER
CENTRAL JAIL
Lucknow
From a photostat of the Hindi: G.N. 3422
7. LETTER TO VANAMALA N. PARIKH
June 2, 1932

CHI. VANAMALAZ,

As you are left-handed, you should also try to perform every
function with your right hand. The human race increases
through births. Do you know how you came into being? Other
men and women came into being in the same way as you did.
Human beings owe their birth to their parents.

Baru

From a photostat of the Gujarati: G.N. 5772. Also C.W. 2996. Courtesy:
Vanamala M. Desai

1 Wife of Jayaprakash Narayan
2 Daughter of Narahari Parikh, an associate of Gandhiji



8. LETTER TO NARANDAS GANDHI
Tuesday, May 31|fune 3, 1932

CHI. NARANDAS,

I have practically decided that tomorrow, Wednesday, will
be the last day when I will see visitors. If the Government con-
tinue to delay its reply in regard to Mirabehn, I think I should
assume that it will be negative and should stop seeing visitors for
the time being. I can start seeing them again if finally the
decision is favourable.

If Harilal wants to vent his anger on Bali!, let him do so.
Bali is strong enough to face it, and knows how to deal with
him. Whether or not that is so, if the path of duty is clear
before us we must follow it without regard to consequences. Is
it not because people are concerned about consequences that they
often forsake the path of dharma? The Gita was composed to
drive this one lesson home, and it repeats the idea again and
again in every possible context.

As we gradually understand more clearly the aim behind
the five minutes’ silence [at prayer time], we shall feel its gran-
deur with greater and greater force. Vasumati Thakore is being
properly looked after. The doctor said that she must have suffered
from the disease for a long time.

If a labourer willingly agrees to obey the Ashram rules, do
not discharge him even if there is no work for him. If he him-
self wishes to leave, that would of course be another matter.
We should not discharge any person, who is otherwise good, merely
for the sake of economy. A labourer will never be a burden on us.
And the Ashram may engage paid labourers, but we shall be
worthy of its great ideals only if we continue to work with our
own hands or join them in work.

Don’t let Dhiru and Kusum return for some time yet. It
will be a great error to suppose that, after their health has im-
proved a little, they will be all right in the Ashram. They should
return only after their health has become quite strong. If they
observe the Ashram rules where they are staying and do what-

1 Balibehn Vora, sister-in-law of Harilal Gandhi
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ever work their health permits, that would be as good as living in
the Ashram.

Do not waste your time and energy in inquiring about
Ba’s letters. I got one postcard written by her. How many
Chharas! are there and where do they live? From what part of
the country do they come? What is their language? We should
think what our duty towards them is, irrespective of whether or
not they harass us. See if anything is possible in this matter.

I have nothing more to say about the Magan spinning-wheel.
My hand seems to be fairly well set on it. I could also guess
today from which part the sound comes. I am using just now
the slivers sent by Chhakkaddas. I am naturally tempted to
spin yarn of fine count from such good slivers. Today I drew
22 rounds from one sliver. Each sliver weighs less than one anna.
The count of the yarn, I guess, must be about 30. I spun today
yarn of that count at the rate of 110 rounds per hour. For
yarn less fine than that I have already reached the speed of 130.

I have preserved Totaramji’s? letter. I even made two copies.
One I sent to Gangabehn and the other to Chhaganlal Joshi.
If Totaramji has not kept a copy, I may return the original or
send a copy from here. Because of the uncertainty in regard to
visitors, I have not asked for permission for Chitalia and others.
As for Thakkar Bapa, I am afraid I won’t be able to write about
him from here in any case. It is enough that Bhansali at least
sends news about him from time to time.

Lakshmidas did get my detailed letter in which I had ex-
plained how the change in the spindle-bearer in the Gandiva
spinning-wheel immediately resulted in improvement in count and
speed, for he has acknowledged it. I, therefore, think that there has
been some misunderstanding. I got a letter from Krishna, but she
does not mention anything in it about Choudhariji, nor have I
received a letter from him. Which Choudhariji did you refer to?
Ba seems to have lost much weight but I hope that she and
Navin are improving now. If you interpreted Mirabehn’s letter
to refer to fasting, you were not correct. She spoke about the
mockery of fasting, about eating only one meal on the 6th and
the 13th of the National Week?3.

1 An ex-criminal tribe of central Gujarat

2 Totaram Sanadhya, a farmer who had come from Fiji and joined the
Ashram

3 Celebrated in April ever since the starting of the satyagraha movement
in 1919
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The Narayanappa affair is a shameful one. Now that the
guilty party in this theft has been found out, I suppose we must
believe that Bhagwanji’s suspicion, too, was correct. If, how-
ever, Narayanappa is sincerely repentant and if all of you think
that he may be permitted to stay on, by all means let him do
so. The spinning ypajna will be complete if everybody hands
over the yarn which he or she spun for that yajna. There can be
no doubt at all that such yajna will remain incomplete so long as
those who take part in it wish to keep back the yarn for their
own use. The rule which I have suggested is that everybody
should hand over all the yarn spun by himself to the Ashram,
and he may get from the Ashram the khadi required for clothes.
One should spin yarn of the highest count that one can, and
accept from the Ashram as coarse a cloth as one’s body can to-
lerate or as may fall to one’s share. All this is implied in the
vow of non-possession and in the ideal of self-dedication. However,
I do not have the courage to make this a compulsory rule for
all. Moreover, I am no more in your midst and, therefore,
since the matter has come up for discussion, I am merely point-
ing out what the Ashram dharma demands. Read this out to
all and explain what I have said, and then leave it to every
individual person to accept from it as much as he or she can.
But we can certainly make this rule, that everyone should wind
yarn into neat hanks at the end of each day or week and hand
them over with details of name, place, number of rounds, etc.,
and, when one wants to get cloth woven from the yarn, one may
ask for the hanks according to the rule which one may have ac-
cepted for oneself. I think this is absolutely essential for a correct
record to be preserved.

What is Rambhau’s speed, with one hand, on the Magan
spinning-wheel and what is the count of the yarn?

Mahadev’s yarn of 40 counts is piling up for he spins 630
rounds daily. You should get ready rack! and fani? of the type
necessary for weaving this yarn. We should be able to weave
yarn of 40 counts without the least difficulty.

I am of the view that we should build a regular tomb over
Imam Saheb’s® grave. But you should consult a trustworthy
Muslim and find out what the proper thing would be. Maulvi
Saheb Gulam Nadvi4, who was a teacher in the Vidyapith for

1 & 2 Weaving tools

3 Abdul Kadir Bawazeer, Gandhiji’s associate since South African period
and an Ashram inmate; vide Vol. XLIX, ‘“Imam Saheb-I’, 7-3-1932.

4 Abu Zafar Nadvi
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some time and had good relations with Imam Saheb and who
was present at the funeral, will most probably be in Ahmedabad
just now. You may consult him. There is no hurry, of course.
If Pyare Ali' himself has made any suggestion in this regard, let

me know it.
All the persons whose names you sent to me came and saw

me. Anandlal’s Ranchhod also had joined the party, so they
were six in all. But that may be permitted occasionally. Now
send no more names till you hear from me.

Fune 3, 1952

Send, by parcel, one pound of asafoetida pills for Ganga-
behn. She requires them urgently.

I did not keep a copy of the article? sent last time, thinking
that I would get one from you sooner or later, but I have not
received any so far.

I hope I shall get one by and by.

Baru

[PS.]

This is the 29th letter in today’s packet.

From a microfilm of the Gujarati: M.M.U./I. Also C. W. 8230. Courtesy:
Narandas Gandhi

9. LETTER TO MANIBEHN N. PARIKH
FJune 3, 1932

CHI. MANI?,

Patience is learnt through long effort. The secret of regard-
ing sorrow as joy is learnt by leaving everything to God. It is
for this very reason that those three verses* have been included in
the prayer for women. I hope you do remember these verses.
Through effort, one can learn to bear suffering.

Baru

From a photostat of the Gujarati: G.N. 5969. Also C.W. 3286. Courtesy:

Vanamala M. Desai

I' A business man from Bombay

2 “The Cat—A Teacher”, 22-5-1932; vide Vol. XLIX.

3 Wife of Narahari Parikh

4 Containing Draupadi’s prayer to Lord Krishna when she was being
disrobed by the Kauravas; vide Vol. XLIV, p. 399, No. 56.



10. LETTER TO PREMABEHN KANTAK
Fune 3, 1932

CHI. PREMA,

I write this slip merely because I think I must write some-
thing to you. Don’t forget to send the Urdu books. If visits
stop now, send them by registered book post.

Baru

From a photostat of the Gujarati: G.N. 10288. Also C.W. 6736. Courtesy:
Premabehn Kantak

11. LETTER T0 D. B. KALELKAR
Fune 3, 1932

CHI. KAKAl,

I do get news about you from time to time. All the same,
when you can next write letters, write to me and tell me how
you are. . . .2 The pain in your back must have disappeared
now. I hope the rains have had no ill effect on your health.
Who are your companions? Recently I have been spinning on the
Magan spinning-wheel. The left elbow is paining and the doc-
tors say all it needs is rest. Since the pain has been caused by
the exertion of drawing the thread in spinning for many years,
I learnt to draw the thread with the right hand on the Gandiva
spinning-wheel. But the doctors advised me not to exert the left
hand even for rotating the wheel. Even otherwise, I had intend-
ed to learn spinning on the Magan spinning-wheel, and this ad-
vice gave me one more reason for taking it up. And so I have
started spinning on it. I had a good deal of difficulty in learn-
ing to use it, but I may say that I have now acquired fairly
good control over it. When I had good slivers, I had attained
a speed of 150 rounds [per hour]. Just now I have been spin-
ning with the worst possible kind of slivers. The speed is less but

! Dattatreya Balkrishna Kalelkar (b. 1885), popularly known as Kakasaheb,
a co-worker of Gandhiji since 1915
2 Seven lines here were censored by the jail authorities.

10
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not much less than 100. I give some time to Urdu. And daily
I read some book or other apart from star gazing. I have taken
up the study in right earnest. I would not now show myself a
complete ignoramus in discussing the subject with you. Among
the books which I have seen, I have found Flammarion’s book
the most useful so far. Dikshit’s book! seems to be the result
of considerable labour, but, from a learner’s point of view, it re-
quires a good deal of improvement. Patwa’s Akashdarshan can be
of some help, but the book is very superficial. There ought to be
one good book in Gujarati, which should also give some informa-
tion relating to astronomy. Two separate books in Gujarati for
this purpose are not a practical proposition. We must have a book
which would give both scientific knowledge of astronomy and
practical guidance. If you were with me here, I would have
made you write such a book and I also would have made some
contribution to it. I have come to take so much interest in the
subject and perceived such deep religious significance in this study
that, were not my knowledge altogether inadequate, I myself
would have started writing such a book. I occasionally exchange
letters with Hiralal on this subject. He has sent me two or
three books. I read the biographies of Ramakrishna and Viveka-
nanda written by Romain Rolland. One of them is being read by
Mahadev now and the other by Sardar. (Sardar’s self-chosen
job is to go through newspapers and to make beautiful envelopes
from used brown paper or such other thick paper which we may
get. Thus he is daily adding to the nation’s wealth and dust is
being turned into gold, so to say.)

Mahadev gives about five hours every day to carding and
spinning. There is a friend of Chimanlal named Chhakkaddas
who loves spinning very much. He has sent us beautiful slivers
made from Cambodian and Navsari cotton. With those slivers
Mahadev daily spins 650 rounds, the yarn being of 40 to 45
counts, and also cards an equal quantity from the cotton which we
have received. Hence we always have a good stock of slivers
with us. My experiment of milkless diet continues. My weight

is steady. All three of us are in good health.
Blessings from

Baru
[PS.]
Gangadevi? passed away about a month ago. She was per-
fectly calm at the time of death. Her death was worthy of an

1 Shanker Balkrishna Dikshit’s Bharatiya Jyotishshastra
2 Wife of Totaram Sanadhya
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Ashram inmate. Totaramji has sent, at my request, some very
beautiful reminiscences of her. We can see from them that her
life was truly great.

From the Gujarati original: C.W. 9486. Courtesy: D. B. Kalelkar

12. LETTER TO VIDYA R. PATEL
June 3, 1932

CHI. VIDYAI,

Raw mangoes become spice or fruit when eaten as such.
Collyrium should not be applied to the eyes for beautifying
them. It can, however, be used as medicine for some eye-com-
plaints.

Baru

From a photostat of the Gujarati: C. W. 9429. Courtesy: Ravindra R. Patel

13. LETTER TO BHAU PANSE
June 3, 1932

CHI. BHAUZ,

I have already answered your letter. Write to me if you
have any fresh doubt.

Both my hands are disabled for plying the takli. The fingers
have grown so weak that for the present I am unable to use
them for manipulating the ¢akli. The future rests with God.
Thus I have to content myself with the reports of the progress
made by others.

Baru

From a photostat of the Hindi: G.N. 6730. Also C.W. 4473. Courtesy: Bhau
Panse

I Daughter of Raojibhai M. Patel
2 He was an Ashram inmate.



I14. LETTER TO D. V. PARACHURE SHASTRI!

June 3, 1932

All three of us were delighted to read your letter. How
stupid of me to mistake Harolikar for Hukerikar. I am very
bad at remembering names and faces. It gratifies me greatly
that you are bearing with the disease so cheerfully. This is what
I expected of you all.

I am pained to hear of your wife’s ailment. Is someone
looking after her? Has she any parents? I am sending you a
bundle of slivers prepared by Mahadev. Do not hesitate to ask
for more as our stock is always more than sufficient. Send me a
list of the books you want, I shall try to procure them. Have
you quoted that saying in reference to suicide from some book?
My opinion in this matter is as follows: A person suffering
from an incurable disease has the right to commit suicide if he
cannot perform any service whatsoever and lives only as a result
of the ministrations of others. Fasting unto death is infinitely
superior to drowning oneself. A person’s strength of character is
tested in fasting, moreover it leaves scope for changing one’s
mind, which is both proper and necessary. But as long as he
can perform the least bit of service, he is not justified in put-
ting an end to his life. Although physical activity is an impor-
tant and necessary feature of pajna, a physically disabled person
can certainly perform mental pajna which is not totally unfruitful.
A man by his pure thoughts alone can render service. He can
also be engaged in giving useful advice and such like. The
thoughts of a man possessing a pure heart are an activity by
themselves and can produce far-reaching results.

[From Hindi]

Mahadevbhaini Diary, Vol. 1, pp. 198-9

1 The addressee was at this time in the lepers’ ward of Yeravda Central
Prison.
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15. LETTER TO FAL A. D. NAOROFI'

June 4, 1932

If Mr. Cooper’s plough is what he claims it to be, I should
have no objection to its use merely because it is a steel plough
and therefore the village carpenter will be deprived of a portion
of his work. I do not mind the partial deprivation of the car-
penter if the plough increases the earning capacity of the farmer.
But I have very grave doubts about the claims made by Mr.
Cooper for the invention. At Sabarmati we have tried almost
all improved ploughs manufactured in India and I think even
others, but the claims made for each variety have not proved
true in the long run. An experienced man has said that the in-
digenous plough is specially designed for the Indian soil. It con-
serves the soil, because it ploughs deep enough for the farmer’s
crops but never deep enough to do damage. Of course I do not
claim to understand agriculture. I am simply giving you the
testimony of those who have had considerable experience in these
matters. What we have to remember is that all improved imple-
ments have to meet the peculiar conditions of India. There is
nothing wrong in an engine plough in itself and it may be a
great advantage to a man who owns thousands of acres of land,
and has a cracked caky soil, which will not yield under the in-
digenous plough. What, however, we want is an implement that
would suit owners of small holdings from one acre to three acres. . . .

I do not believe in the doctrine of the greatest good of the
greatest number. It means in its nakedness that in order to achieve
the supposed good of 51 per cent the interest of 49 per cent may
be, or rather, should be sacrificed. It is a heartless doctrine and
has done harm to humanity. The only real, dignified, human
doctrine is the greatest good of all, and this can only be achieved
by uttermost self-sacrifice.

Mahadevbhaini Diary, Vol. 1, pp. 200-1

1 The addressee had written about Cooper’s invention of a new plough
capable of increasing the yield of crops by 15 to 150 per cent.
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16. LETTER TO ANNE MARIE PETERSEN!
June 4, 1932

“Be careful for nothing” is one of the verses that has ever re-
mained with me and taken possession of me. If God is, why need
I care? He is the Infallible Caretaker. He is a foolish man who
fusses although he is well protected.

Mahadevbhaini Diary, Vol. 1, p. 201

17. CONCERNING “TITIKSHA” AND “YAJNA?
Fune 6, 1932

A friend3? suffering from leprosy writes as follows:

I am daily growing stronger in my faith that the best
medicines for a person suffering from a disease like mine are
asanas, pranayama and such other ordinary exercises and eating
food earned through yajna. 1 spend my time in reading the
Gita, singing bhajans, meditation and spinning more than 500
rounds of yarn daily. Our religion enjoins tittksha which
means bearing all pains and miseries without opposing them
even in thought, without worrying and without complaining.
I am trying to cultivate such endurance, and I am dis-
covering from experience that it is difficult to acquire such
strength unless one works regularly for pajna. A person
afflicted like me cannot do other forms of ypajna, but,
thanks be to God, I can do yajna by sweeping public roads,
removing night-soil and spinning, and I find my happiness in
doing these things and try to bear my misfortune. However,
I often ask myself what my condition would be when the
body became so weak that I could do no useful work. The
Shastras emphatically declare that a life without yajna is
as good as death, that it is a burden and an affliction to the
world. You have said this repeatedly in your speeches and

1 Member of the staff of the Danish Missionary Society in South India
2 This was sent along with ‘‘Letter to Narandas Gandhi’’, 2-6-1932; vide pp. 3-4.
3 D. V. Parachure Shastri; vide ““Letter to D. V. Parachure Shastri”’, p. 13.
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16 THE COLLECTED WORKS OF MAHATMA GANDHI

writings and my experience, too, tells the same thing. If that
is so, the question arises: ‘“What is the duty of a person who
is so seriously ill with a disease that he can do no useful
work at all and must live on the service of others?” I even
read in a Shastra that a person who suffered from such an
incurable disease should give up his life by drowning himself
or by some similar means.

This is only a summary in my own language of a beautiful
letter. I wish to draw a lesson for ourselves from this letter,
namely, that all of us should cultivate this friend’s capacity for
endurance and, even when ill with a disease, should go on doing
useful work as long as the body permits. That one must culti-
vate endurance and must do yajna—these are age-old ideals. We
hear about them constantly in the Ashram. When, however, we
read such things described by a person who is relating his own
experience, they seem something new and fresh and the descrip-
tion has great power in it. We do not expect a person suffering
from leprosy to be able to write in this manner or to feel thus.
In most cases such persons, if they write about themselves, tell
us how they suffer and complain about their misfortune. Here we
find something different altogether, and hence I have summarized
the letter for the inmates of the Ashram. The question which is
raised in it also deserves attention.

We understand by yajna physical work voluntarily done for
the service of others. But this need not be taken to mean that a
person who is physically too weak to do such work performs no
yajna.  Such a person can serve with his mental capacities in
many ways, and his work would most certainly be pajna. But we
can conceive of a case in which the person does not have the
necessary degree of purity or sufficient mental strength for
such pajna, and yet he is extremely eager to do it, has lost the
desire to live, dislikes having to be served by others and is con-
vinced that his disease is incurable. I think that, in such cir-
cumstances, a person who has the necessary strength of mind
may certainly give up his life, one may even say that it is his
duty to do so. But to tell anybody that it is his duty to give up
his life will probably shock him. It is not right for a healthy
person to tell another who is suffering from a disease that it is his
duty to give up his life. Such a remark may even upset that
person. But I think that that is not likely to happen in this
case, and so I have cautiously stated what seemed right to me.
It is certainly desirable that we should cease to fear death and
give up the intense clinging to life which impels us to try to save
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it by trying every possible remedy and at the cost of infinite
trouble to people around us. My attitude in what I have written
is that, if a thoughtful person afflicted with an incurable disease
regards it his duty to give up his life, we need not think that what
he does is absolutely wrong.

From a microfilm of the Gujarati: M.M.U./II

18. LETTER TO G. D. BIRLA
June 7, 1932

BHAI GHANSHYAMDAS,

I have your letter. My health seems to be well enough.
The weight is satisfactory. I weighed 1064 lb. today. Doctors
tell me that I am suffering from tennis elbow as a result of spin-
ning continuously for years; rest is the only cure for it. So I
have to give complete rest to my elbow for 3-4 weeks. I started
using the Magan spinning-wheel for this reason. Before that
I was using my left hand for plying the wheel instead of holding
the sliver. The doctors were not satisfied with this but they agreed
to my turning the wheel with the foot. But now my elbow has
been put in splints in order to prevent the least movement. Let
us see now if the doctors’ diagnosis is correct or otherwise. You
have no cause for worry, there being no pain except in moving
the arm.

Do send me the khadi woven out of the yarn spun by your
sister. I overlooked writing on this matter as your letter was not
in front of me. I have decided to study economics as much as
I can while I am still here. I took up the study of other books
in the expectation of a long stay here. Anyway I shall start
on economics very soon.

I follow what you say about running the mill all day and night.
So often have I had the idea of making a detailed observation
of your mills but it came to nothing. I wish to watch the condi-
tion of the labourers with my own eyes. We are all doing well.

Baru
From Hindi: C.W. 7899. Courtesy: G. D. Birla
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19. LETTER TO MIRABEHN
[ Fune 8, 19321

CHI. MIRA,

Your letter came in today. Yes, the left arm is in splints. The
passers-by who do not know the cause must be pitying me. If the
packing of the elbow does not improve it, I might have to try
milk. If I do, I shall also try the saltless experiment. But only
when I learnt that there was no such thing as a thorough saltless
experiment, I accepted the medical friends’ advice and began
taking salt. Milk contains plenty of salt as does water. And at
a seaside place, you continually drink in salt. And yet there is
decidedly some advantage in not taking additional free salt as a
condiment. What we get in water, milk and air is perhaps quite
enough for the system. I have a prejudice in favour of saltless
diet. Only I do not want to abstain from it religiously, unless I
feel the necessity. Meanwhile your observations are accumu-
lating. They will be useful.

I do not quite understand the position about Verrier. What
does he propose to do now? If the extension is only up to July,
what is to happen thereafter ? I have never understood the pass-
port intricacies. If he cannot go to England, he must go to a
hill station. Almora may be a suitable place. If he is and is to
remain vegetarian, he must copy your diet as closely as possible.
Very little starch, no vegetable proteid in the shape of pulses,
plenty of milk and fresh green vegetables. No potatoes and such
other starchy vegetables. No condiments. Has he had my letter?

What may be regarded as final answer has been received
about you. The Government say they are informed that you
were directing the movement before imprisonment and therefore
you could not see me. I have combated that statement? and
have said that you were under instructions not to take part in
civil disobedience movement and that you were confining
yourself to the khadi work and sending reports to friends! IfI

1 The source has ‘8-5-1932” which is a slip. Gandhiji’s arm was put
in splints on June 5, 1932; vide entry under date June 5, 1932 in ‘‘Diary, 1932
appearing at the end of this volume. Bapu’s Letters to Mira also gives this date.
2 Vide “‘Letter to E. E. Doyle”, p. 21.
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LETTER TO H. S. L. POLAK 19

have erred, please correct me and I shall have no hesitation in
correcting myself.! I do not know whether anything will result
from my letter. Anyway, I am regarding the reply as a final
decision and have accordingly asked N[arandas Gandhi] not
to send anybody. I stopped interviews last week in anticipation,
i.e.,, I did not see Manibehn and Dahyabhai.

You should rejoice in this additional trial and be thankful
that we can write to each other. But we should rejoice even if
that stops. Nothing happens without divine permission. And
how can we grieve over what He permits?

You should correspond with Radha regularly. I believe
your reading of her. I must not write about it. It will upset her.
She may take things from you. You should make time for writing
to her. I believe that her expenses are met from the Ashram and
that she has not been now for some months a burden on Damo-
dardas.

You will have another talk with Damodardas and leave his
place, if it will at all ease his burden.

Love from us all.

Baru

From the original: C.W. 6220. Courtesy: Mirabehn. Also G.N. 9686

20. LETTER TO H. S. L. POLAK?

Fune 8, 1932

She? has aged considerably—in some respects perhaps more
than I have. Spiritually she has made wonderful progress. . .

It will take me many incarnations to become disillusioned
with the slowness of the charkha. The slowness of the charkha is
perhaps its most appealing part for me. But it has so many at-
tractions for me that I can never get tired of it. It has a peren-
nial interest for me. Its implications are growing on me and I
make discoveries of its beauties almost from day to day. I am
not using a sewing machine in its place or at all. I know how the
mistake crept into the papers. My right elbow, having been used
for turning the wheel, almost without a break for over ten years,

I According to the addressee this was correct.

2Henry Solomon Leon Polak, a close associate of Gandhiji during the
South African struggle. He had written to Gandhiji: ‘“‘London papers report that
you have taken up the sewing machine having been disillusioned with the slow-
ness of charkha. I don’t believe it for a moment. But it needs a prompt denial.”

3 Kasturba Gandhi
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began to give pain, and the doctors here came to the conclu-
sion that the pain was of the same type that tennis players often
have after continuous use of the racquet. They therefore advised
complete rest for the elbow. That might have meant cessation of
spinning for some time, but for Prabhudas’s invention. You know
Prabhudas, Chhaganlal’s son. His invention consists in turning
the wheel with a pedal and thus freeing the right hand also for
drawing the thread and practically doubling the output of yarn.
I forestalled the doctors by having this wheel brought to me,
and before the peremptory order to stop all work with the right
elbow came, I was master of the pedal charkha called ‘Magan
charkha’ after the late Maganlal. A stupid reporter who knew
nothing about the invention, when he heard that I was moving
the wheel with the pedal, came to the conclusion that I was
working at the sewing machine and since there are Pressmen good
enough to imagine many things of me and impute all sorts of
things to me, they improved upon the false report by deducing
disillusionment about the charkha from it. Now you have the
whole story.

Mahadevbhaini Diary, Vol. I, pp. 208-9

21. A LETTER
Fune 8, 1952

Whatever your financial condition, bear this in mind:

(1) One who earns money has the right to lose it.

(2) There is no shame in losing money, but it is shameful,
even sinful, to hide the fact of one’s loss.

(3) One should never live beyond one’s means. Though one
may be living in a bungalow today, one should be prepared to
live in a hut tomorrow.

(4) We need not feel ashamed if we do not have enough
money to pay our creditors.

(5) Anybody who hands over to his creditors everything
without keeping back a single pie for himself has fully repaid
his debt.

(6) Wisdom lies first in not starting a business with borrowed
money, but in case one has already done it, the next wise thing
is to give away what one has and free oneself from one’s debts.

You may go to the Ashram whenever you wish to.

[From Gujarati]

Mahadevbhaini Diary, Vol. I, pp. 209-10



22. LETTER TO E. E. DOYLE

June 9, 1932
DEAR COL. DOYLE!,

Major Bhandari? has informed me of the Government’s deci-
sion about Shrimati Mirabai (Slade). I appreciate the frank
reasons given for the decision. I do not know what the Govern-
ment would call being “actively engaged in the furtherance of
the civil disobedience movement”. It is likely too that the
Government are misinformed. Obviously Mirabai has had no
chance of refuting the information given to them. I can only
reiterate my statement that like several other companions of mine
she has been intentionally, and for the movement itself, kept out
of its civil resistance part. But if Mirabai at any time was, or is
now, actively engaged in the furtherance of the civil disobedience
movement, my wife and my two sons were taking an active part
in it. Yet if they were not in prison, being members of my family,
they would, I presume, be allowed to see me. As I have made
it clear to the Government in previous communications, I have
long ceased to make any distinction between family members
and others. My co-workers are as much members of my family
as the members so called.

Unless therefore the Government see their way to revise their
decision, I must deny myself the pleasure of having weekly visi-
tors. I enforced the self-denying ordinance on Saturday last.
Indeed under the ruling given by the Government in Mirabai’s
case it would be a serious thing for me to take the responsi-
bility of deciding in the case of Ashram inmates who should and
who should not see me.

Yours sincerely,

M. K. GANDHI

Bombay Secret Abstracts, Home Department, Special Branch, File No.
800(40) (2), Pt. I, p. 109

I Inspector-General of Prisons, Bombay Presidency
2 Superintendent of the Yeravda Central Prison
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23. LETTER TO NATHURAM TRIKAMDAS
Fune 9, 1932

BHAI NATHURAM,

I felt happy on reading your detailed letter. I am glad that
you have gone there to learn khadi work. Learn it well and pro-
perly. If you get mere superficial knowledge, on your return you
will not be able to teach it to others. You will be able to do
that only if you acquire mastery over the smallest details. Observe
the Ashram rules carefully.

Baru
From a microfilm of the Gujarati: M.M.U./II

24. LETTER TO RAMESHWARDAS PODDAR
Fune 9, 1932

BHAI RAMESHWARDAS,

I got your letter. I had also received your previous letters.
You must have received my replies. Repeating Ramanama cer-
tainly does not mean repeating it mechanically with the lips. The
preceptor of Ramanama believes that if a person repeats it
mechanically but with faith, his faith itself will some day carry
the name below the throat and right down to the heart. So long
as this has not happened, one cannot have true peace. I know of
no other remedy which could give you peace. You should cut
down your intake of food as a medical necessity at least, and if
even then you do not keep well you should try fasting, etc. I
wrote a postcard to Pyarelal only a few days ago.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 180
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25. LETTER TO PARASRAM MEHROTRA
Fune 9, 1932

CHI. PARASRAM,

I got your two letters pinned together. I find that the short
letter with paragraph headings is a summary of the first one
and that it would be enough to read that alone. But it appears
that you have also sent the original letter so that I may know
more details if I wish.

You should certainly not strain your will to use the limb
which pains, that is, use it disregarding the pain. If you feel that
because of such self-restraint the pain is gradually decreasing,
you may conclude nothing else is necessary. If the pain does not
decrease gradually even though you take care not to wuse that
limb, there is no option but to take complete rest.

There can be no one rule for all as to the time required for
a meal. If somebody’s meal consists only of milk, it would take
him only five to seven minutes to sip it. If somebody else’s meal
consists only of one pomegranate and he has no teeth but has to
eat the seeds instead of extracting the juice and drinking it, he
may even take an hour to do so. Hence the following should be
the rule: A meal should take up as much time as is required for
chewing it properly, taking into consideration the type and quantity
of the food. Ordinarily, twenty to thirty minutes should be re-
garded enough for those who have good teeth and who eat rotlis!,
dal, rice and vegetables. I have no faith in the common belief
about sleeping with the head in a certain direction. I have never
followed that rule.

It is my belief that the peepul tree is considered sacred be-
cause it is very big, covers a large area with shade and can be
grown almost everywhere.

I understand what you say about the Hindi translation of my
letters, etc. I shall be satisfied if everybody else is satisfied in this
matter.

I used to keep cloves and sugar crystals in my mouth merely
to prevent my voice getting hoarse. They were discontinued

1 Chapatis
23
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when I stopped making so many speeches and to such large audi-
ences and I never resumed the practice afterwards.

Baru

From a photostat of the Gujarati: G.N. 7501. Also C.W. 4978. Courtesy:
Parasram Mehrotra

26. A LETTER
June 9, 1932

As you say, you are continually assailed by impure thoughts
and feel miserable because of that. This is what is called self-made
hell. This contains the replies to both your questions. It makes
clear why I said what I did and also why such a state of mind is
described as hell. If you understand the nature of this hell, it
will also be easy for you to understand how you can come out of
it.  You should not brood over the fact that you get impure
thoughts. Instead, you should go on as if they never troubled you.
If a person who stumbles while walking does not stop to find out
the cause of his stumbling, no harm will follow. If, on the con-
trary, such a person sits down on the road and goes on thinking
why he stumbled, he will make no progress in his journey. But he
will forget that he had stumbled if he does not think much about
the fact and continues his journey. Since he is advancing, he
gradually gathers strength and consequently stumbles less.

[From Gujarati]

Mahadevbhaini Diary, Vol. 1, p. 211

27. LETTER TO CHHAGANLAL JOSHI

June 10, 1932
Most of the manual work in the Ashram is done by the in-
mates themselves. There are a few hired labourers, but only those
men who follow the Ashram rules fairly well have remained to
work in that capacity and the inmates of the Ashram work with
them. Gradually they are acquiring mastery over all types of
work. Children also contribute their share.
Newcomers are first required to learn prayers, bhajans, etc.

It is only after they have learnt these that those among them who
wish to learn English may do so.
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All the inmates spin for yajna in company for one hour.
Yarn of less than twenty counts cannot be included as part of
one’s contribution through the spinning yajna. The yarn spun
on a day has to be handed over to the depot on the same day.
I have now suggested that, if all the people agree, no one should
be permitted to buy the yarn spun by himself or herself for his
or her own use.! I have always believed that our ygjna remains
incomplete because of this freedom to buy one’s own yarn.

Beginning last week, it has been decided to maintain an ac-
count of everybody’s labour at the rate of one anna per hour
of work, irrespective of the nature of work, though it has not
been decided to make actual payments at this rate. Just now
my suggestion to Narandas was merely that, if he agreed, he
should immediately start keeping the records. These records will
be in addition to the general records which are being kept now,
and for the present we will merely note the results. They will
give us much useful information and may also help us to realize
the ideal of equality of work. In other words, all types of social
service, whether spinning or weaving or cleaning lavatories, should
be valued at the rate of one anna per hour of work. You pro-
bably remember that we have discussed this subject in the past
at great length. Recently I have been writing to Narandas on
a variety of subjects and among them I brought up this one
again for discussion. It seems to me that Narandas’s capacity for
responding to such ideas has increased considerably these days.
He, therefore, welcomed my suggestion. These records do not
require much time to maintain and, if the present experiment
reaches the stage of implementation, the keeping of accounts
would be so easy that even a person of ordinary education in
Gujarati would be able to do the work. Success in maintaining
accounts of this nature depends on the honesty of the people.
If a person has not really worked for the number of hours which
he enters against his name or supplies to the account-keeper, or
if he has done the work carelessly, it is plain that the account
will not be correct. That is, it will be like good and bad coins
getting mixed up. I have been writing from here a great deal
about children’s education too. I cannot tell how much of it the
inmates of the Ashram will be able to adopt. It would require
much time to discuss all that here, and I cannot spare it. Have
patience in this matter.

All of us should make the right use, according to our lights,
of this priceless opportunity which we have got. The best use we

1 Vide p. 8.
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can make of it is to cultivate the power of reflection. Our minds
are often vacant and at such times the only thing we like to do
is either to read or to talk. Some of us do think, but they only
build castles in the air. Really speaking, just as reading is an
art so is thinking. All our thoughts should occur to us at the
right time. Just as we do not read useless books, so also we
should not let our minds run after idle thoughts. The power which
is produced and conserved by such control over one’s thoughts
cannot be measured. I have felt during each term of imprisonment
that it was the best time for learning to think in this manner.

I, therefore, advise all of you to master the art of deep re-
flection. If you do so, you will not find it necessary to consult
me frequently. But let no one misunderstand my meaning. I
do not wish to forbid anyone to consult me. I only wish to cure
people of excessive dependence on me. In case of necessity,
however, my advice will always be available. It is your right and
also your duty to take whatever advantage you can of my expe-
rience and the results of my reflection concerning matters of
which I have had more experience and over which I have re-
flected more deeply than others.

[From Gujarati]
Mahadevbhaini Diary, Vol. 1, pp. 211-3

28. LETTER TO MATHURADAS PURUSHOTTAM
June 11, 1932

CHI. MATHURADASI,

Why do you regard yourself responsible for Meghji’s? death?
If you are responsible, how much greater is my responsibility?
But even supposing you are, why grieve over it now? One should
not keep thinking about the past. After drawing the proper lesson
from it, one should forget it.

It will be better to keep a fixed time every day for writing
the book on weaving and not spend the whole day on it. What is
written in haste often turns out to be ill-digested. If one’s thoughts
are perfectly clear, one always writes well and only such writing
impresses.

1 Mathuradas P. Asar, an expert carder and khadi worker of the Ashram
2 One of the children in the Ashram who had died of smallpox; on
Gandhiji’s advice they had not been vaccinated.
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I always prescribe the same medicine. For all diseases, though
known by different names, have one and the same cause. Hence
the medicine for all of them must be one.

I want you to become perfectly vigilant, build up strong
health and start working regularly.

From a photostat of the Gujarati: G.N. 3754

29. LETTER TO NANABHAI I. MASHRUWALA
June 11, 1932

BHAI NANABHAI!,

I got your postcard. I have not yet received Manilal’s letter.

I have completely stopped seeing visitors. Even if this had not

been the case, Medh could not have seen me without special per-

mission. Nevertheless, when I receive Manilal’s letter, I will

form some opinion from it if I can. From the fact that there has

been no cable from Pheenix, I had concluded that Manilal and

Sita? were quite well. About the latter, I came to know only

from your postcard. I had heard from Surendra that he was
well in Visapur.

Blessings to you both from

Baru

From a photostat of the Gujarati: G.N. 6684. Also C.W. 4329. Courtesy:
Kanubhai Mashruwala

30. LETTER TO NARAYAN M. KHARE
[Ffune 11, 1932]3

CHI. PANDITJI4

In the article on death Kaki’s’ name was included later, on
my being reminded of her death by Mahadev. As I had already
drawn the moral from the other deaths described, I did not write
more about her. A few other names of persons who had died were
also left out. A complete list can be made only in the Ashram.

1 Manilal Gandhi’s father-in-law

2 Manilal Gandhi’s daughter Dhairyabala

3 The source has ““11-5-1932” which is a slip. From the reference to the
article on death (Vol. XLIX, ‘“Lesson of Death”, 30-5-1932) it is evident that
the letter was written later.

4 Music teacher at the Ashram

5 Wife of D. B. Kalelkar
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Rasik’s! death could not be mentioned in that article, since
he had died outside the Ashram. Why I mentioned Maganlal’s
is explained in the article itself. Mathuri? was all right when I saw
her.

Baru

From a photostat of the Gujarati: C.W. 230. Courtesy: Lakshmibehn
N. Khare

31. LETTER TO JAMNABEHN GANDHI

June 11, 1932
CHI. JAMNA3,

I am very glad that you have gone to Ranavav. Now you
must not leave that place for quite some time. To whom does
the sanatorium belong? Where is it situated? Are there any
people living in the neighbourhood? Do you have to pay any
rent? You should not feel sad at having had to go there. You
should get acquainted with the poor living there. If possible, try
and serve them. If that is not possible, study on your own and
increase your knowledge and improve your ability to work. It
is very good indeed that Purushottam* is with you.

Baru

From Gujarati: C.W. 855. Courtesy: Narandas Gandhi

32. LETTER TO PREMABEHN KANTAK
June 12, 1932

CHI. PREMA,

I did not consider your letter too long, for you have given in
it an account of your visits such as I had wanted you to give.
I have been to Sinhagarh thrice. Once I went there while the
Lokamanya was also there,> and we met each other a good
many times. I saw his house. You have certainly described a few
things about which I did not know. I did meet Hari Narayan
Aptet. I certainly wish to read his novels, but I do not have the

1 Harilal Gandhi’s son who died in 1929
2 Addressee’s daughter

3 Narandas Gandhi’s wife

4 Addressee’s son

5 Vide Vol. XVII, p. 366.

6 A Marathi novelist
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courage to take up anything new just now. Urdu, economics,
watching the sky, spinning and writing letters—these keep me
busy enough. And off and on I take up something extra to read.

What you say about the Superintendent! is correct. I saw
and understood everything. But we should tolerate all that. As
a man he is certainly not bad. But authority is an evil thing.
And, besides, authority over whom? We should, therefore, rea-
son thus: How good is it that even in unfavourable circumstances
a little measure of humanity has survived? Who knows to what
depths we would have descended if we were in his place? You
will frequently get the kind of experiences you had. It is through
such experiences that we learn to cultivate forbearance, genero-
sity, patience and courtesy. In favourable circumstances, every-
one can behave in a manner which will win him or her the
good opinion of others.

There was no special meaning behind my question, ‘“Are
you satisfied now?”’ I asked the question only casually. Sushila
may not have felt hurt, but I myself felt sorry. = Having permit-
ted her to come with you, I should have talked with her a little.
But I had no time and so contented myself with an inquiry about
Jamnadas. My blessings to her.

I certainly intended to write on the subject of sex. But it
would be better if you ask me specific questions. We need not stop
the teaching of English. All that I meant was that we should
not teach it to new pupils before they have learnt the other
things. I have written more about this in my letter to Narandas.

Your body ought to be [as red] as copper. If you have no
objection to fish and if you think you can maintain good health
by taking it, you may go out to eat it.2 Imam Saheb used to do
that. If you wish to discuss this subject further with me, you may.

Baru

From a photostat of the Gujarati: G.N. 10289. Also C.W. 6737. Courtesy:
Premabehn Kantak

1.Of the Yeravda Central Prison, Major Bhandari
2 A physician had pointed out that she had been losing weight because
she had given up fish.



33. LETTER TO NARANDAS GANDHI
Fune 8/13, 1932

CHI. NARANDAS,

I had got your postcard before I received the other post
from you today, but I did not reply to it in a separate letter since
I had written in detail about Narayanappa in the letter which
was dispatched yesterday along with the other letters. I have now
received a negative reply in regard to Mirabehn. It was good,
therefore, that I had already decided provisionally not to see visi-
tors. That being so, though Durga and Anandi! had come today to
see us, Vallabhbhai and I could not see them. Mahadev went and
saw them. We certainly felt unhappy but it is only by swallowing
such bitter draughts that one can preserve dharma. I, therefore,
welcomed the pain that I felt.

I am very happy that you have decided to follow the method
of calculating the value of work at the rate of one anna per hour.
I think we shall make some important discoveries by following
it.  In order that the account may be properly kept, everybody
should know exactly how long one has worked. That means that
you will have to strike the bell for each hour or will have to
devise some other method so that everybody can know how
much time has passed. Secondly, the information about the
hours of work supplied by every inmate must be correct. If it is
clearly realized that time is money, it will be seen that giving
wrong information will be like passing off counterfeit coins. Our
records will be wrong and, in consequence, our conclusions will
be wrong too. I think for at least one month the slips received
from everybody should be preserved. To facilitate this, I suppose
all the inmates are supplied slips of the same size. The slips should
be filled in in clear handwriting. Now that I think about the
matter as I dictate these lines, I feel that you yourself need not
keep a daily record. Your record will be the slips. If we decide
to preserve them permanently, they can be pasted [in an account
book] but I do not think that is necessary at all. As the slips are
received, the hours mentioned in them may be entered in the
ledger. If you object that, in that case, we would not know for

I Daughter of Lakshmidas Asar of the Sabarmati Ashram
30
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how many hours each type of work was done, you may enter the
hours under separate heads of work. However, to be able to use
that information you will have to maintain a double-entry ac-
count, that is, keep the record under each name and each type of
work separately. Only then will you be able to draw up quickly
a summary every month showing the hours given by each person
and the total number of hours spent on each type of work. I do
think that for our purpose information under both heads will
be necessary. At the moment I cannot think of any other sugges-
tions besides these. Your account of your own daily work seems
all right. If necessary, you may reduce yajna work from two hours
to something less. If anybody gives money equal to the value of
the yarn spun by him, instead of the yarn itself, his yajna is cer-
tainly imperfect, since it is marred by his desire to wear cloth
woven from his own yarn. That is, he spins yarn of fine count
through his selfish desire to be able to wear cloth woven from
such yarn. Ideally, one should not wish at all to derive any
personal benefit from work done for yajna or from any gift made
as yajna. Anybody who works for yajna may take from what
he produces only as much as would be the share of each if the
total quantity were divided equally among all the persons for
whom he works. We claim that we work for the 300 millions
of our countrymen. If so, we may certainly have 1/300 millionth
share of the yarn which we spin, imagining that that share is mixed
with the yarn from which the cloth of our garments is woven.
I know that many arguments have been advanced, from the point
of view of increasing the production of fine khadi, against my
stand, and I admit the force of those arguments. That is why I
have tolerated yajna which is only half pure. But I have always
felt within myself that such pajna is imperfect. If you clearly see
the imperfection to which I am drawing attention, you should
hand over all the yarn which you spin and overcome your desire
to get cloth woven from it for your or Jamna’s use. When all the
yarn received is mixed together and woven into cloth, you may
take from it what you require. If you see any error in my rea-
soning, please point it out to me. And you need not follow my
suggestion though you may agree with me, if you feel that it is
beyond your capacity at present to do so—irrespective of whether
the reason is Jamna or yourself. If we voluntarily start doing
something which we had not been doing up to now, we expe-
rience nothing but intense joy from that and feel that a heavy
load has been taken off our head. Do not act upon my suggestion
till you feel thus. As I stated in a previous letter, I want every-
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body’s pajna to be perfect, but I should like to wait till all
people are convinced of the correctness of my view. I see from
your letter, however, that they have now come so far that it
should not be difficult to take the last step, if it is not implied in
what they have agreed to. I have interpreted your letter to mean
that everybody would spin for yajna in the porch between 12.30
and 1.30 and hand over there and then the yarn spun by him or
her. Literally understood, this means that one cannot even buy
back that yarn. If this is to apply to all, you also will have to
hand over the yarn spun by you. Your statement, however, that
the yarn spun during that time will be handed over may also
mean that a person may buy back his or her yarn for personal
use. If so, the arrangement will have the imperfection which I
have remarked above. I should be happy if all agree to remove
this imperfection. If they agree, however, everybody should under-
stand that he will have to spin in future even more carefully than
he had been doing up to now when he knew that he was spinning
the yarn for his own use.

I have been spinning for the last ten days or so with such
bad slivers as I have never used before. I am doing this purpose-
ly. I wrote to Premlilabehn requesting her to send me some cotton,
and in reply she immediately sent slivers. The slivers with which
I have been spinning are from this lot. It certainly cannot be
thrown away as useless. That would mean being light-hearted
about work. Nor can I send these slivers to the women prisoners.
If the slivers are good enough for them, I would say that they
were twice so for me. I, therefore, decided to use them up. I
realize from my experience the great difference between good sli-
vers and bad slivers. Theoretically I always understood it, but
I realized it from experience only now, for ordinarily I would
always get good slivers. Whenever I myself have carded cotton
I have done so very carefully. Hence I do not remember to have
spun with such bad slivers any time in the past. And I see from
Mahadev’s spinning what difference good cotton can make.

My purpose in writing about all this is to point out that, if
we wish to spin for yajna the finest yarn that we can, the slivers
with which we spin should be of the best quality and the cotton
must be perfectly clean. The spinning-wheel also should be in good
condition. If these conditions are fulfilled, no one will find the
one hour of spinning boring. On the contrary, the smoothly
rotating spinning-wheels would make such sweet music when so
many persons spin in complete silence that the hour would pass
as but one minute and give perfect joy. Even the most interesting
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activities will only bore a person who does not understand their
value or who feels aversion towards them. Here ends my ser-
mon on account-books and on yajna.

I have already said above that I will not see visitors now.
Do not worry about my hand till I tell you that the condition
is serious enough to cause worry, for I am keeping back nothing
about it. I see no necessity to keep back anything. We aspire to
learn to bear everything that may happen to us. If so, it would
be altogether wrong to keep back anything relating to illness or
pain. The left elbow is in plaster just now. I, therefore, present
a pitiful sight, though there is no reason at all to pity me. If the
cause of the pain in the elbow is no other than the excessive work
I have done with that arm, it is obvious that it should be given
complete rest. Since the only way of doing that is to put it in
plaster, that has been done. We shall know the effect in a week or
two. If the elbow requires only rest, the officials themselves will
obtain whatever external aid may be required. In other respects
my health is very good. The weight is 1064 pounds, that is, it has
been increasing. Though I can work only with one arm, and des-
pite the trouble which bad slivers give, I can spin more than
200 rounds daily. I can also read for a while. I practise, like a
child, writing large Urdu letters in a copy-book. I would not be
able to do all this if my health was not good. The mind would
simply not work.

I think your decision regarding Jayantiprasad’s daughter is
perfectly all right. You should not assume new responsibilities
just now. If the girl were capable of looking after herself and
were healthy, I would have certainly felt tempted to take her in.

Chimanlal® should improve his health anyhow.

Leave Parnerkar? to solve his problem by himself. If he can
stay, we certainly want him to do so. If he cannot, we need
not press him. The verse in the Gita which asks what avails a man
to force himself beyond a certain point applies in this case too.

The fact that you do not find Savitribehn’s address there
means, I suppose, that you have not been getting any letters from
her recently. But her connection with the Ashram is not recent.
You may find some of her old letters lying somewhere. Moreover,
if correspondents’ addresses are being preserved in the Ashram,
her address must have been written down somewhere. If anybody
goes to the press, we are bound to have her address on its re-

1 One of the oldest inmates of the Ashram, a patient of asthma
2 Yashwant Mahadev Parnerkar, specialist in animal husbandry
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cord. She has also written a book about me, in which she has re-
produced some of my letters. You may possibly find her address
in these. However, I do not want you to spend too much of your
time in finding it.

Father Elwin has not explained why he suggested Friday
for a Christian prayer. On Sunday evenings pious Christians will
have gone to churches and will be attending special services, so
that Sunday may not suit them for the purpose of the public
communion which he has in view. Moreover, Friday is the
day of Jesus’s crucifixion, and Father Elwin may have selected it
for that reason. But this is only my guess. I very much like the
idea that we should fix one day in the week for a Muslim prayer.
If Friday is not available now for that purpose, we may fix Thurs-
day. Thursday means Jummerat, and I think that day also is holy
for Muslims. To us, however, all days and hours are equally
holy. It is enough if we pray with sincere devotion.

We also had read here in the papers about the suitcase.
Hence Mahadev believes that we must have lost one. Aluvihari
was with us all the time and was one of the party. It seems that,
having read about the suitcase in the papers, he went and
claimed it. Mahadev cannot guess—and if he cannot, how can
I ?—whose clothes and books it contains. Well, it is safe now.
Aluvihari will probably send it to you, or may use his judgment
and do with it what seems best to him. I expect to hear from
him.

I have always considered that the rule that newcomers should
not be permitted to start immediately on English is a correct
one. My stand is that they may learn English, must learn it, but
only after they have acquired a working knowledge of Sanskrit,
Hindi and the Urdu script, learnt music well enough to join in sing-
ing bhajans and mastered all the processes relating to spinning.
I think a person of average ability would take one year to com-
plete this programme, though it is likely that some may take
more than that and some less. Those who have joined the
Ashram for life or have joined it temporarily with the aim of
training themselves for service should have no special attraction
for English. If anybody feels it, he should know that he cannot
satisfy his desire in the Ashram. Nobody should understand from
this that we proscribe English from the Ashram or do not love
it as much as others do. Our only aim is to see that it does not
occupy a place which does not belong to it. For many persons
knowledge of English is essential even for the purpose of service,
but we can give instruction in it in the Ashram only in a man-
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ner convenient to the Ashram and consistent with its aims. We
are entitled to expect this patience in all inmates of the Ashram.

Fune 11, 1932

Regarding Imam Saheb’s tomb, Pyare Ali asked Khatib
Saheb for his opinion. The latter said that Islam does not ap-
prove of the erection of tombs. You should, therefore, put a few
blocks of stones on the spot to mark it off and to prevent the
ground being used for any purpose. Take or send some Muslim
to the place and ask him to arrange a few stones. If there is no
objection to our laying them, somebody from among ourselves
may arrange them.

Silence Day, Fune 13, 1932

I got your letter today. Since tomorrow (Tuesday) is a
holiday, I will dispatch the post today. Read the letter which I
have written to Sitala Sahay!. However, in the end do what you
think proper. I think it is best that in this matter I should not
decide from here what should be done. I will approve of what-
ever you do. I may not even have the necessary data for taking
a correct decision.

Where is Madhavlal at present? I thought he was in jail. But
I hear from Vithal that he is not in jail.

I am not sending any article this week. I have no time to
write one, and, moreover, this letter to you has become some-
thing like an article.

The plaster on the left arm has been removed. There has been
no improvement. The cause of the pain, therefore, must be
something else. But there is no cause whatever for worry. Mira-
behn is on saltless diet at present, and, therefore, had been press-
ing me to adopt it. I started it yesterday. For me it is child’s
play to live on such diet, for I have done that for eight years.
I shall have fresh experience of it now. If there is anything to
write about, I will do so before the next letter is due.

Baru

From a microfilm of the Gujarati: M.M.U./I. Also C. W. 8232. Courtesy:
Narandas Gandhi

1 A khadi worker from U.P.



34. LETTER TO BHARATI

Fune 13, 1932

I got your letter! written in beautiful handwriting. I cannot
have too many such letters.

I would certainly be pleased if you brothers and sisters
became as strong and sturdy as steel and could endure heat and
cold. But I cannot all at once make such an experiment on you
in the heat [sic] of Simla. Training in such endurance would be
fruitful only if it is undergone methodically and step by step. It is
a grave error to believe that a person who generally lives a
sheltered life can suddenly become hardened when the need arises.
That would be going against nature. I remember hundreds of
instances of persons who made such mistakes.

I would certainly enjoy reading literature. During my school
days I could not read anything outside the syllabus. After that I
got involved in so many activities one after another that I could
get little time to read. Whatever I did read was in jails. But I do
not think that I have lost much because of this. I got a great
deal of time for thinking. And, moreover, what one learns in the
school of experience is always more useful than reading.

Even those who profess to cultivate art for its own sake are
not really able to do so. Art has a place in life though what
is art is a different question. But, art and such other things are
mere means in the path that we wish to tread. When they be-
come ends in themselves they become shackles and drag us down.

God is Truth. For the past few years I have been saying that
“T'ruth is God’ instead of saying that ‘God is Truth’. I feel that this
is a more logical way of putting it. Truth is the only reality in
this world.

Here Truth should be given a wider connotation. It is some-
thing living. This Truth that is God and the laws of God are
not distinct from one another but are the same thing. Hence
Truth, too, is a living thing. Thus it means the same thing to say
that this world is governed by Truth or by God’s laws. There is

1 The addressee had asked Gandhiji whether he was interested in lite-

rature, whether art could be pursued for its own sake and what his concept of
God was.
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infinite power in that Truth. According to Chapter X of the
Gita, it may be said that the world is sustained by just a fraction
of that power. You will, therefore, understand what I mean by
God if you read “Truth’ wherever the word “God” occurs.

If God exists—though we call Him Truth—it is our duty
to worship Him. We become like that which we worship. Prayer
means nothing more than this. But does not that meaning of
prayer explain everything? Truth dwells in our hearts, but
we are not aware, or fully aware of the fact. This awareness comes
through sincere prayer. . . .

Do you find it difficult to read my handwriting? The enve-
lope in which this letter is sealed was made by Sardar. He spends
a great deal of his time in putting to this use any useless paper
he can lay his hands on.

Blessings from
Baru
[From Gujarati]
Mahadevbhaini Diary, Vol. I, pp. 214-5

35. LETTER TO MAITRI GIRI
June 14, 1932

CHI. MAITRI?,

I got your letter. There was no reason whatsoever for you
to feel hurt. The question which I asked you, I put to all
grown-up girls. If any girl wishes to get married, I regard that
as natural. Would it not be better to tell me frankly rather than
repine inwardly? But I am certainly pleased if a girl does not
wish to get married. I asked you so that you may have no
fear on that account. If, however, you positively do not, at present,
wish to get married, that is indeed the best. You should know,
however, that in order to preserve such purity, it is very necessary
to cultivate devotion to God and to keep oneself engaged in some
work for the service of people. All of you should improve your
health. How is Krishnamaiyadevi’s® health?

Baru
From a photostat of the Gujarati: G.N. 6236

1 Omission as in the source
2 Daughter of Dalbahadur Giri
3 Widow of Dalbahadur Giri



36. LETTER TO SHAMAL R. RAVAL
June 14, 1932

CHI. SHAMAL!,

I got your letter. However much your brother or others
may press you, you should cling to your decision, and refuse to
get married as long as you can control your mind. You may
request Anasuyabehn? to help you in this matter.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3141. Also C.W. 2877. Courtesy:
Shamal R. Raval

37. LETTER TO NARANDAS GANDHI

June 14, 1932

CHI. NARANDAS,

After I had dispatched the post yesterday, I got a letter from
Mahavir?® in which he says that he has not received the money.
He has estimated the expenditure at Rs. 15 per head. You may
decide what it should be. Maitri informs me that she has not
the slightest wish to marry just now.

Personally, I think we should let them stay in Darjeeling as
long as they wish.

Baru

Cui. NArRaNDAS GANDHI
SATYAGRAHA ASHRAM
SABARMATI

From a microfilm of the Gujarati: M.M.U./I. Also C. W. 8233. Courtesy:
Narandas Gandhi

I A worker in the Navajivan Press

2 Sister of Ambalal Sarabhai, a mill-owner of Ahmedabad. She was as-
sociated with the Labour Union of Ahmedabad.

3 Son of Krishnamaiyadevi
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38. LETTER TO TARAMATI M. TRIKUMjFI!
Fune 14, 1932

I have had to stop seeing other visitors as I was not per-
mitted to see Mirabehn. I will let you know immediately when I
start seeing visitors again.

[From Gujarati]
Bapuni Prasadi, p. 109

39. LETTER TO AGATHA HARRISON
Fune 15, 1952

DEAR AGATHAZ,

I have your letter. You are quite right in scrupulously
honouring the restrictions. Indeed by a long course of habit I
have lost all curiosity. For a prisoner’s curiosity can only be
idle, as he can do nothing even if he came to know certain things
through indirect or illegitimate means. And what is perhaps
more, I have abundant faith in friends doing their very best so
long as they believe in the justice of the cause.

Yes, Mahadev was able to see both his wife and son only last
week. He is entitled to a visit per month.

Love from us both.

Baru

From a photostat: G.N. 1454

40. LETTER TO BHAU PANSE

Fune 15, 1932
CHI. BHAU,

I could not reply to your letter of the 6th last week. Mean-
while, I got another letter from you this week. I understand
your reason for discontinuing to send Vinoba’s discourses. His
prohibition is right.

1'Wife of Mathuradas Trikumji
2 Secretary of the India Conciliation Group (1931)
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Yes, there was some misunderstanding on my part regard-
ing the paintings of scenes from the Ramayana. 1 do not see
anything objectionable in meditating over a figure drawn as
purely imaginary. If, however, meditating on the Gita can
satisfy you, where is the need for any other object of medita-
tion? There are two ways of meditating on the Gita. Since we
look upon the Gita as Mother, you may meditate on a painting
or photograph of your mother, if you require one (and if your
mother is dead), thinking of her as the kamadhenu' in the form
of the Gita. Alternatively, you may have an imaginary picture
of the Gita in your mind. You may even think of her as Mother
Cow. I think it would be better if you could follow the second
way. You may, at that time, meditate on any verse or phrase from
the chapter of the Gita which you may have recited on that day
or from any other chapter. All the words in the Gita are so many
ornaments on the body of Mother Gita and, therefore, meditat-
ing on any one of them amounts to meditating on the Gita her-
self, just as meditating on an ornament worn by the woman whom
one loves amounts to meditating on herself. But one may also
meditate on the Gita in any other way that one can think of.
There are as many ways as there are brains. No two persons
meditate in the same way even on one and the same object.
There will always be some difference between the exact pic-
tures of the object imagined by them and their descriptions ofit.

According to Chapter VI, even the least sadhana is not
wasted, and we resume our sadhana in our next life from the point
where we had stopped. Similarly, a person who desires to turn
towards spiritual living but lacks the necessary strength for the
purpose will have greater strength of mind in his next life. I have
no doubt about this at all in my mind, but it does not mean that
we can relax our effort in this life. If we think in that manner,
our desire for a spiritual living is not sincere. Or, it is a desire
of the intellect and not of the heart, and a desire of the intellect
has no value at all. It will not survive one’s death. On the other
hand, a desire which has been accepted by the heart cannot but
inspire sincere effort to fulfil it, though it is quite possible that
owing to various circumstances or weakness of the body our
desire may not be fulfilled during this life. We have experience
of this every day. But the desire will cling to the soul when it
leaves the body, and in the next life the difficulties which stood
in the way of its fulfilment during this life will diminish and the

1 Mythical cow that yielded whatever one asked for
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desire will be fulfilled or will at least become stronger. Thus a per-
son who aspires after spiritual life is ever advancing.

It may be that Jnaneshwar Maharaj meditated on Nivritti-
nath! while the latter was alive, but I am strongly of the view
that we should not follow his example. If we meditate on a
person, he must have attained perfection. It is altogether im-
proper, and also unnecessary, to ascribe perfection to a living
human being. It is possible, however, that Jnaneshwar Maharaj
did not meditate on the real Nivrittinath, but meditated on the
perfect Nivrittinath of his imagination. But why should we need
at all concern ourselves with this problem? When the question
is about the propriety of meditating on a living human being, we
need not bring in the question of meditating on our mental image
of that person and any reply on the propriety of that is likely to
confuse the reason of the other person.

The names which are given in Chapter I are, according
to me, more the names of certain qualities than of real persons.
While describing the divine and the demoniac forces in our
nature, the poet has personified them. In saying this, I do not
deny the possibility of an actual battle between Kauravas and
Pandavas having taken place near Hastinapur. My belief is that
the poet took a well-known event of that age as an example and
used it as material for his immortal work. I may be mistaken
in this belief and all those names may be the names of real per-
sons. If so, it was not improper for the poet to give those names
at the commencement of his historical narrative, and, since the
first chapter is necessary for introducing the subject, it is neces-
sary to recite it as part of ceremonial recitation of the Gita.

If we spin with slivers made by somebody else, our spinning
yajna is certainly imperfect. A person like me may not be able
to make his own slivers at present owing to physical weakness,
but those who can should make their own slivers.

I consider it necessary for everybody to learn spinning on the
takli and gain mastery over it. I know that Vinoba regards it as a
much easier means for the pajna of spinning. I have not come
to a final decision about this, nor do I wish to do so without
discussing the matter at length with Vinoba. I am, therefore, not
particular either way. You should, however, discuss your sug-
gestion with Narandas. I also will do so.

Baru

! Jnaneshwar’s elder brother, a jnanayogi
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[PS.]
Write to me about your constipation.

From a photostat of the Gujarati: G.N. 6731. Also C.W. 4474. Courtesy:
Bhau Panse

41. LETTER T0O MANU GANDHI
Fune 15, 1932

CHI. MANU!,

I got your letter. I cannot understand why you did not get
the letter that was sent with my letter to Jamnadas?. Your cou-
rage is being tested fairly well. But there is nothing to be afraid
of. You should tell very plainly that you have been living with Ba
and Bali since childhood, and that you do not wish to live with
Harilal at all. Even parents cannot claim custody of grown-up
children. Hence it depends on your own wish where you will live.
Nobody can force you to marry against your will. You should,
therefore, always remember that it is in your own power to save
yourself. I can write in this way and give you courage, but as
prisoner I cannot give anything in newspapers. Nor will my letters
help you in the court. But rest assured that you will need no such
help.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 1514. Courtesy: Manubehn
Mashruwala

42. A LETTER
Fune 15, 1932

Like you, some others also believe that I live a life of self-
control and observe brakmacharya, and that, therefore, I was
sure to live long. This belief about me is not correct, or it is
correct only partially in contrast with how other people live.
I indulged in sexual pleasure nearly up to the age of 30. Nor can
I claim that I exercised self-control in eating. I used to eat all

! Daughter of Harilal Gandhi
2 Jamnadas Gandhi, younger brother of Maganlal Gandhi and Principal
of Rajkot Rashtriya Shala
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kinds of delicacies for the mere pleasure of the palate. Then I
steadily drifted towards restraint. But this does not mean at all
that I have overcome the cravings of the senses. All I can claim
is that I have learnt to hold them under control. Thus, self-
indulgence had already had its effect on my body, but it has been
counteracted in the measure that I have acquired self-control. My
contemporaries who do not exercise even that much self-control
naturally wonder at my self-control such as it is and do not ob-
serve my weaknesses. . . .!

The privileges which I enjoy as a prisoner are not because of
my being placed in a particular class. I am not treated as an
ordinary convict. Prisoners of my category? are entitled to many
privileges. This, of course, is no defence of what I do. Though
the Government does give certain privileges to a prisoner like me,
it certainly depends on the prisoner himself whether or not to
avail himself of those privileges. Hence the misunderstanding
which you mention is quite natural. But I regard it in public
interest to continue to avail myself of the privileges even at the
risk of incurring such a misunderstanding. But it should not be
necessary for me to defend this point of view. Its correctness
should be self-evident. Even if it is not, I should cling to it so
long as I believe it to be earnest. This reasoning applies to every
captain of a ship. A captain cannot always explain the reasons
for the course which he is following. But he would not deserve
to be a captain if he listens to the advice of others and gives up
what he believes to be the right course. Such captains are known
to have wrecked on rocks the ships under their charge. Hence
persons like you may certainly caution me whenever they have
doubts about the propriety of my actions. If, however, I do not
change my policy even after that, they should have faith that what
I am doing is right. It does happen sometimes that such faith
proves to be misplaced. But there is no other way of managing
public affairs. At the moment I am confident that, when I feel
that I ought not to avail myself of a particular privilege or of any
of them, I shall have the strength to renounce it or them. In
South Africa I spent fairly long periods of imprisonment as an
ordinary prisoner.

From whom did you hear that story about Krishnadas3?
There is no truth in it at all. Krishnadas was certainly not sent

1 Here follows Mahadev Desai’s comment introducing the next paragraph
but does not indicate if any portion is omitted here.

2 State prisoners detained under Regulation 25 of 1829

3 Gandhiji’s secretary in 1921-22
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away. For some reasons he himself asked for leave to go. But
though he has left, our relations have remained the same. It is
against my nature to take any such step at somebody’s instigation.
And nobody instigated me to take such a step in regard to
Krishnadas. All the same I wish to know the source of this
story. If you think you can tell me, please let me know.
[From Gujarati]
Mahadevbhaini Diary, Vol. 1, pp. 218-20

43. LETTER TO PARASRAM MEHROTRA
[Before Fune 16, 1932]

CHI. PARASRAM,

Judging from your letter the children seem to have made
good progress. Your speed with the fakli is also good. Do give
half an hour daily to it; if you can in that time spin 160 rounds,
nothing can be better than that. What does kule ki haddi> mean?
The word kula is not to be found in the Hindi dictionary. Why
did the haddi get swollen? Has the swelling subsided now? If it
has not, you must take immediate steps to cure it.

The replies to the questions which you have put to Maha-
dev are:

I. I consider a minimum of half an hour’s walk morning
and evening essential for you and others. It is not necessary to
sit in one position for more than an hour. One should stand up
for a minute at least, or change the posture.

2. It is natural that a mother should desire to see her son,
but every mother ought to restrain such a wish and, if the son
is engaged in some activity of service, he must cure his mother of
such attachment.

3. When a son goes abroad and lives in a foreign country
for ten years, his mother has no choice but to bear the separation.
There are innumerable poor mothers in India who possibly never
again see the face of their son after he has gone out to earn
a living. One may console the mother through a letter, and cheer
her as much as one can by reasoning with her and citing other
similar instances.

1 The date is inferred from the reference to the swelling of the hip-bone;
vide ‘‘Letter to Parasram Mehrotra”, pp. 48-9.
2 Hip-bone



LETTER TO C. F. ANDREWS 45

4. At the moment my heart has become as hard as stone
so that the incidents in Bombay may have affected me, if at all,
only unconsciously, and I am not aware that they have. I felt
sad for a while but I think I have quietened down after that.

Baru

From a photostat of the Gujarati: G.N. 7481. Also C.W. 4956. Courtesy:
Parasram Mehrotra

44. LETTER TO C. F. ANDREWS
Fune 16, 1932

MY DEAR CHARLIE,

I have your letter and your scribble under Agatha’s letter.
I am following your movement in so far as it is reported in the
papers here, but even without the assistance of the papers I can
picture to myself what you are doing.! I do hope that your
Chinese mission? will be successful. Do please send our love to
the good Dean of Canterbury when you write to him. I wonder
how long he is going to be there. Has he any companion with
him ? How is it we have not yet got your latest book3? I see that
the first edition was sold outright.

Love from us all.

Monan
From a photostat: G.N. 974

1 The addressee was trying for reconciliation between the Congress leaders
and the British Government by personally interviewing Lord Irwin, Lord
Sankey, Sir Samuel Hoare and Ramsay MacDonald.

2To the flood-stricken areas of China in company with the Dean of
Canterbury

3 What I Owe to Christ



45. LETTER TO MIRABEHN
Unrevised June 16, 1932

CHI. MIRA,

Your letter! came in only today.

I am glad you have left Damodardas’s roof. It is ominous
that there is no letter from him as yet. Let us hope that he will
do nothing shady and that [he] has done nothing of the kind. I
have always held a high opinion of him. It will distress me to
find otherwise.

I have no doubt you will make sure that Shantabai is not
embarrassed in any way by harbouring you.

Yes, I have been saltless since Sunday. As the doctors removed
the splints and found that there was no relief from their use, I im-
mediately thought of you and knew that you would be more at
ease if I gave up salt. It was no deprivation to me and so I stop-
ped it at once. It meant giving up the loaf and going to chapati.
Whether it was the chapati or the absence of salt, the bowels be-
came looser than I would care. Therefore from vyesterday I
have been on grapes, mangoes and a vegetable. This at once put
the bowels right, though not absolutely. I would, therefore, conti-
nue the chapatiless and almondless diet for a little longer and
watch the result. I was weighed yesterday and had lost 13 1Ib.,

I Dated June 14, 1932, in which she had written: “Now as to the Govern-
ment’s reply to you regarding my activities. . . . (Fancy me directing the movemeni—
I had a good laugh when I heard of my importance.) But I must now tell you
just what I was doing, as there may have been things which made them
suspicious. My time was fully occupied with the work you had left to me but
in the process of compiling my reports, etc., for each week, I naturally mixed
freely with my friends, many of whom were taking an active part in the
directing of the movement. On one occasion I do remember writing a letter
to the then Acting President of the Congress for a friend who did not happen
to know him personally. And people would sometimes consult me regarding
the application of your principles of Truth and Non-violence. But as for di-
recting the movement, I do not even know the names of the various ‘“War
Councils” let alone have contact with them. Since my release on May 15

I have again been absorbed in the work you instructed me to do. So
there we are—and, as you say, we may rejoice in His will.” Gandhiji for-
warded this to E. E. Doyle on June 18, 1932.
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nothing to grumble about. Strength is maintained. The condition
of saltless ought not to mean reversion to milk. If I revert to milk
and the pain in the elbow disappears, the disappearance will
justly be attributed to milk. If in spite of milk, the pain does not
leave the elbow and does after giving up salt, the experiment
may be claimed to have succeeded. Dr. Mehta is positive that
there is nothing organically wrong and that the only thing re-
quired is rest for the affected part. This I am giving so far as the
wheel is concerned. Anyway, having taken up the saltless, I shall
watch its other effects and take to milk if need be. I am
watching myself carefully. There is, therefore, not the slightest
cause for anxiety. The system is quite good in every other respect.
As Vallabhbhai rightly says, if there was anything organically
wrong, the mischief should spread to the other parts of the body.
I am not repeating all these details in my letter to the Ashram,
since you let them see what I write to you.

I understand what you say about your activity. I shall see
if I can make use of the information.

I suppose you know that Devdas is down with fever. The
telegram received says there is nothing serious. I have wired
for more particulars. And Manilal, Sushila, their daughter and
Pragji were all down with that deadly malaria. But they seem to
have escaped with extreme weakness. There is a splendid passage
in Sir James Jeans’ book: ‘Life is a progress towards Death.”
Another reading may be: Life is a preparation for Death! And
somehow or other we quail to think of that inevitable and grand
event. It is grand even regarded as a preparation for a better life
than the past, as it should be for everyone who tries to live in the
fear of God.

Remember me to Shantabai. Of course, you will be seeing
Damodardas often and help him with your advice. Is Keshav!
there? What does he say? Ask him to write to me fully.

Love from us all.

Baru

[PS.]
In the envelope you will admire Vallabhbhai’s art.

From the original: C.W. 6225. Courtesy: Mirabehn. Also G.N. 9691

1 Son of Maganlal Gandhi



46. LETTER TO NARAYANAPPA
Fune 16, 1932

There is nothing like finding one’s full satisfaction from one’s
daily task however humble it may be. To those that wait and
watch and pray, God always brings greater tasks and responsi-
bilities.

Mahadevbhaini Diary, Vol. I, p. 223

47. LETTER TO PARASRAM MEHROTRA
Fune 16, 1932

CHI. PARASRAM,

I have not yet received your booklet. Mahadev will go
through the Press cutting. Do something about the swelling! and
cure it.

You did quite right in not running up to Vimal’s? elder bro-
ther, but you yourself should feel so. The knowledge that he is
under the care of your brother and that the latter is looking after
him properly should be enough for you. If you have some special
remedy for his illness or if you think that your very presence will
cure him, then it may be your duty to go. That is, if you can
become free from your work you should go in such circumstances.
You should go, however, not only for the sake of Vimal’s brother
but for any person who may be ill and whose illness is likely to
be cured by your presence. It is only thus that one learns to
overcome the weakness of one’s heart. Let us hope that the child
is all right now.

I think that it would be desirable to fix the maximum number
of hours for work, if that is possible. But it seems to me that the
limit would be different for each person. In an institution in
which all the members regard one another as members of a
family and everybody has the same sense of responsibility, it
would not only be impossible, but may even be improper to fix
a uniform limit for all. How can we frame a rule which would

1 Vide p. 44.
2 Addressee’s son
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not permit a person, whose health is good enough, who is himself
willing and who has no other work of service to claim his time,
to give all his time to the service of the institution? The conclu-
sion which I draw from this is that, if we exercise discretion in
all our work, do it calmly and selflessly and without hurry, no
one would feel the burden of work. We feel work to be a burden
only when we do it under compulsion. Work done willingly
and cheerfully is never felt as a burden. But those who have
a demoniac nature are impelled by their selfishness to take all
manner of work from their body and then break down. Such
persons have no peace of mind and we should never take them
as examples.

The line about women which you have quoted has no other
sense but what I have explained.! It is true only for lustful
men. There is no injustice in saying that for immoral men, women
are a mine of evil, just as for the greedy, a mine of gold is like
hell. For the world, however, it is not so. Gold is wuseful in
many ways.

Baru
[PS.]
I was glad to hear that the child was all right.?

From a photostat of the Gujarati: G.N. 7502. Also C.W. 4979. Courtesy:
Parasram Mehrotra

48. LETTER TO VITHALDAS JERAJANI
June 16, 1932

BHAISHRI VITHALDAS,

I got your two letters. The X-rays seem to have had a miracu-
lous effect on you. Your health should improve rapidly now. But
it may be wrong to believe that, because the rays have proved
beneficial in one disease, they would help in my complaint too.
They may or may not. Here in the prison my body is in the
hands of the Superintendent. Let him take such measures as he
thinks may help. They seem to have no fear and believe that
the pain in the elbow will disappear if it is given complete rest.

1 Vide ¢Letter to Parasram Mehrotra”, pp. 2-3.

2 This was followed by a note from Mahadev Desai: *I have gone through
your article on the takli and found nothing special about it, on the contrary
you have omitted to discuss its economic aspect. We should prepare an in-
teresting dialogue on this subject for children.”

50-4
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The pain is not continuous. The elbow pains only when I do a
particular type of work with the arm.
Blessings from
Baru

From a photostat of the Gujarati: S.N. 9782

49. LETTER TO DEVDAS GANDHI
Fune 16, 1932

CHI. DEVDAS,

I did fear some such thing. I had a feeling the day before
yesterday that there would be bad news from somewhere. And
then I got your wire yesterday. I immediately asked Vallabh-
bhai what the wire contained, and on opening it he read the
news about your illness. It was not likely that you would escape
fever in Gorakhpur. But I assume that it will have left you
before you get this letter. I think that, according to your nature,
you would like to be surrounded by friends and relations at such a
time. You would deserve such care because you have looked after
many people in their illness. But I myself am a hard-hearted man.
I, therefore, would not like to ask anybody from the western
part to run up to Gorakhpur. And ifI did feel such a wish, I would
suppress it. If I don’t practise my philosophy on you, on whom
else should I? T wish that you should understand this nature of
mine and bear it cheerfully. God is your relations and your
friends and your parents; all others are so only in name. Them-
selves helpless creatures, how can they help you? Instead of
looking to such cyphers for protection and support, seek the pro-
tection of the Universal Power. He will send you such help as
He wills. It is my firm faith that, wherever you are, you will
draw your neighbours towards you. There is no reason to
believe that it will be otherwise in jail.

After saying this, I suggest that, if you want anybody from
the Ashram to be near you, send a wire there. But my hope is
that by the time you get this letter your illness will have been a
thing of the past. You always have the blessings of us all.!

[From Gujarati]
Mahadevbhaini Diary, Vol. 1, p. 220

1 Gandhiji, however, was persuaded by Vallabhbhai Patel to request the
U.P. Governor for the addressee’s transfer to a jail having less inclement
climate. Vide ‘“Telegram to Sir Malcolm Hailey”, p. 57.



50. A LETTER!
Fune 16, 1932

The story about the snake is correct only to a certain extent.
The snake was passing over my body. At such a moment what
could I or anyone else do except to remain still? I don’t see that
this deserves any such praise as the writer has given me. And how
do we know if the snake was poisonous or not? Having held
for years that death is not a frightening event I am not affected
for long by the death of anyone.

[From Hindi]
Mahadevbhaini Diary, Vol. 1, p. 224

51. LETTER TO AMTUSSALAAM
Fune 17, 1952

MY DEAR AMTUL,

I have your letter. I am glad you are staying with your
people. I have not yet been able to write to Dr. Sharma? But I
will do so early.? If the door to interviews is again opened, you shall
certainly come and see me. Are you reading anything? Give me
your day’s diary. Do write something always in Urdu.

Love.

Baru

SHRIMATI AMTUL SALAAM
42 Guop BunbpErR RoaD
SantA Cruz

B. B. & C. I. Rry.

From a photostat: G.N. 251

1 The letter was in reply to a question whether the story about Gandhiji
having allowed a venomous snake to crawl over his body was true.

2 Dr. Hiralal Sharma, a practising naturopath

3 Vide p. 67.
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52. LETTER TO PREMABEHN KANTAK
Fune 17, 1932

CHI. PREMA,

What else am I to believe but that you are a fool ? If children
have no interest in asking questions and still write, they waste their
time. If they write with interest, though merely as a formality,
there is some meaning in that. Children may not expect letters
from parents, but are bound to be glad when they get one. There
will be no trace of selfishness in this. In any case, you cannot see in
this evidence of hysteria. I have explained to you in one of my
letters what your hysteria is.!

I have not opposed contemplation of a personal form at the
time of prayers, but have given a higher place to the formless.
Perhaps it is not right to make such a distinction. What suits one
person will not suit another. Comparison is out of place in this
matter. For me worship of the formless has greater appeal. Your
explanation regarding Sankara and Ramanuja does not seem cor-
rect.2 Personal experience is more important than the influence of
external circumstances. The latter should have no effect on a votary
of truth. He ought to see beyond them. We often see that opinions
formed on the basis of external circumstances are afterwards dis-
covered to be wrong. The connection between the atman® and the
body is a well-known instance of this. Because the atman is inti-
mately connected with the body in this life, we cannot easily think
of it as distinct from the body. No one has equalled the power of
vision of the person who saw beyond this outward fact and first
uttered: “Not this”.  You will be able to think of any number

1 Vide Vol. XLIX, pp. 261-3 and 325-7.

2 According to Mahadevbhaini Diary, Vol. I, pp. 168-70, the addressee had
argued that our attitude towards God had changed with the change in social
and political conditions. Sankara lived in an age of freedom when people
talked of equality with God; Ramanuja lived in an age of slavery when people
talked of being the slaves of the slaves of God. In the book Bapuna Patro-5:
Ku. Premabehn Kantakne, pp. 99-101, however, the addressee, presumably relying
on her memory, says that she had argued that both Sankara and Ramanuja
could attain greater heights of spirituality because they lived in an age of free-
dom whereas the later saints, being born in slavery, worshipped personal gods
and not the abstract Brahman.

3 Self
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of such instances. It is not at all proper to take literally the utter-
ances of Tukaram and other saints. Recently I read one such ut-
terance of Tukaram. I quote it for your benefit.

An image of Lord Pashupati is made out of clay: what, then, would
clay be called?

The worship of the Lord reaches unto Him, the clay remains clay.

An image of Vishnu is carved out of stone, yet the stone does not
become Vishnu.

The devotion is offered to Vishnu, the stone remains a stone.

From this, I draw the lesson that we should pay attention
only to the idea behind the words of such saints. They may des-
cribe personal God and yet worship the formless. We ordinary
human beings cannot do that and, therefore, we would come to
grief if we do not try to understand their real meaning and guide
ourselves by it.

If a person who can read Urdu goes to Imam Saheb’s house,
he will soon find the books. You have there Mirabehn’s Urdu-
English and English-Urdu dictionary. Send that, too, along with
the other books. Does anyone clean Imam Saheb’s house periodi-
cally? Every unoccupied house should be cleaned once a week or
a fortnight.

You will find it difficult to keep an account of time only
till it has become a habit with you to do so. Afterwards, it
shouldn’t take any time. Such things have a value and bear
fruit only if they are done in the right spirit.

I cite the example of children in South Africa in order to
encourage the children in the Ashram and not to find fault with
them. These children, too, are capable of working, if we have
anyone among us who knows how to take work from them. Aren’t
you there?

For the pain in your back, you should sit in warm water.
You should do that for fifteen to twenty minutes. At the same
time you should massage the back with your palm. If you do this,
your pain will be cured and there will also be a beneficial effect
on menstruation. Let me know what the doctor says. Such diseases
should be effectively treated at the very first appearance of their
symptoms.

I carefully examined your daily programme of work. It is
much too heavy. You can easily make a few cuts in it. From
12.30 to 5.40 you run a class and give instruction in crafts. That
comes to five hours and ten minutes. If you reduce this period
by one hour, you will get the free time which you need. You
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may retire into privacy and have a nap or simply lie down for
one hour, or do some work which makes you feel that you are
resting. You should not, however, spend the time in talking or
in any serious work. If you do not wish to utilize the free hour
just then, you may advance the time of those items of the prog-
ramme for which it is convenient to do so and get an hour in
the evening. Anyone who feels completely absorbed in his or
her work does not feel it a burden or a strain, but to one who
feels no interest in his work even a small task seems heavy, as a
day seems as long as a year to a prisoner. To a person given
to worldly enjoyments, a year seems as short as a day!

In the past, I used to get bored when listening to FEuropean
music. It is only now that I can understand and enjoy it a little.

You are not right when you say that ‘“one should not hope
to do any reading here”. It is quite true that you cannot do
much reading. It is equally true that reading is given less impor-
tance in the Ashram. Even so, many persons in the Ashram have
been able to do some reading. I do not like your expressions of
despair. Try to perfect what you find imperfect. If, however,
on the balance you feel that things are unsatisfactory, if, that is,
after weighing the good points against the shortcomings, you feel
that the latter exceed, you should leave the Ashram. Justice to
oneself and to society requires that.

You need not apologize for your long letters. They don’t
bore me; on the contrary, I like them. I learn something from
them, for each of them mirrors the state of your heart at the
time of writing it.

Baru

From a photostat of the Gujarati: G.N. 10290. Also C.W. 6738. Courtesy:
Premabehn Kantak

53. LETTER TO MOHAN N. PARIKH

Fune 17, 1952
CHI. MOHAN!,

Your letter was well written. Try to write still more neatly.
I am glad that you do cleaning work and carding.

Baru
From a photostat of the Gujarati: S.N. 9180

1 Son of Narahari Parikh



54. A LETTER

Fune 17, 1952

You ought not to lose your self-confidence. One often gets
impure thoughts. But those who frequently clean out the dust
that daily settles in their houses may be said to be clean and
keeping their houses clean. Similarly, those who drive out impure
thoughts from their minds as soon as they come are sure to win
in their struggle. They should not be called hypocrites. To save
oneself from hypocrisy, I have already suggested a golden rule,
which is that one should speak about one’s impure thoughts and
never hide them. Of course, you need not trumpet them in public.
But you should certainly tell some friend about them. And,
indeed, you should be mentally prepared not to mind even if the
whole world knew about them. Have faith in the words of
Vinoba and do not yield to despair.

[From Gujarati]
Mahadevbhaini Diary, Vol. I, p. 226

55. LETTER TO CHHAGANLAL FOSHI'
Fune 17, 1932

I, for one, daily realize this truth from experience, that Nature
provides for the needs of every living creature from moment to
moment, and I also see that, voluntarily or involuntarily, know-
ingly or unknowingly, we violate this great law every moment of
our lives. All of us can see that, in consequence of our doing so, on
the one hand large numbers suffer through over-indulgence and,
on the other, countless people suffer through want. Our endea-
vour, therefore, is to save mankind from the calamity of widespread
starvation on the one hand and, on the other, destruction of food-
grains by the American millionaires through a false understanding
of economic laws. It is true, of course, that it is impossible at

I The addressee had requested Gandhiji to explain to him the meaning
of the vow of non-possession.
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present to live in perfect conformity with this natural law. But
that need not worry us.

[From Gujarati]
Mahadevbhaini Diary, Vol. 1, p. 224

56. A LETTER!

Fune 17, 1932

Nothing as regards the conduct of prisoners can be sent from
here for publication. As you say clarification on this point is
desirable but that must await a suitable opportunity. I appreciate
your argument against fetters. However I still think that the
distinction between ordinary and political prisoners is invalid.
There is need for reform in the administration of prisons. A prison
should be a house of correction and not punishment. If that
is so, why should a forger have fetters on his legs in prison?
The fetters will not improve his character. To my mind it is
intolerable that anyone should be fettered if there is no likeli-
hood of his trying to escape or becoming unmanageable or wish-
ing to make a nuisance of himself. But if a political prisoner
is an athlete like you, always thinking out means of escape and
unable to control his tongue and hands, it will be the duty of
the authorities to put him in fetters. In short what I mean is
that the discrimination between political and other prisoners is not
justified. We reformers should not seek for any concessions which
cannot be justified on ethical grounds and are not granted to all
prisoners in the same category. I should be unable to stand an
arrangement by which wheat is given to politicals and maize to
ordinary prisoners. Wheat bread must be issued to a prisoner
who is unable to digest maize even if he is a murderer. And
a political prisoner who has splendid digestion must give up
wheat and ask for maize, and thus protect his fellow-prisoners. But
these are only my views upon which I must not insist from where
I am. Let each follow the dictates of his own conscience.

[From Gujarati]

Mahadevbhaini Diary, Vol. 1, pp. 226-7

I The addressee had suggested satyagraha against political prisoners being
taken out of jail for work, chained and fettered.



57. TELEGRAM TO SIR MALCOLM HAILEY!

His ExceLLENCY GOVERNOR
UNITED PROVINCES

Fune 18, 1932

OVER THREE MONTHS AGO MY SON DEVDAS WAS TRIED DELHI
AND MEERUT AS CIVIL RESISTER AND SOMETIME AFTER
CONVICTION TRANSFERRED GORAKHPUR JAIL. GORAKHPUR CLIMATE
NOTORIOUSLY MALARIAL. CAUSE FOR REMOVAL COMPANIONLESS TO
SUCH OUT OF THE WAY JAIL UNKNOWN. HE IS SUFFERING
FROM SIXTH INSTANT FROM SUSPECTED MILD ENTERIC THOUGH
HE SEEMS TO BE RECOVERING. REQUEST HIS REMOVAL TO
HEALTHIER AND MORE  ACCESSIBLE PLACE PREFERABLY TO
DEHRADUN TO JOIN PANDIT JAWAHARLAL WITH WHOM HE IS
CLOSE FRIENDS OR TO YERAVDA TO JOIN ME IF REMOVAL HERE
AT ALL POSSIBLE.

M. K. GanNDHI

PrisoNER, YERAVDA CENTRAL Prison

Bombay Secret Abstracts, Home Department, Special Branch, File No.
800 (40) (3), Pt. I, p. 283

1 The Diary of Mahadev Desai, Vol. I, p. 174, has: “A wire from
Devdas . . . was received yesterday: ‘The maximum temperature was 102°,
and has now gone below 100°. The climate of Gorakhpur is very bad. . . .
Bapu remarked that Devdas had referred to the climate in the expectation that
we should try to get him transferred from Gorakhpur. The Sardar suggested
that he should certainly be transferred to some place with a better climate.
Bapu said, ‘Yes, but we must apply for the transfer ourselves, if we want it, and
I have no mind to do so. Harilal was in the worst prison in South Africa, but
his transfer was arranged by him himself and not by me.” The Sardar said,
‘But we are not prisoners here. The circumstances in India are different. Let
us apply by all means.” Bapu vyielded after all and wired to Hailey. . . .”
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58. LETTER TO E. E. DOYLE

Fune 18, 1932
DEAR COL. DOYLE,

In continuation of my letter of the 9th instant regarding
Shrimati Mirabai (Slade) I now enclose her original letter! dated
Bombay, June 14, 1932 (placed below), just received in reply
to my enquiry?.. In my opinion, the precise language of this full
letter is conclusive answer to the statement that she was ‘‘actively
engaged in the furtherance of the civil disobedience movement”.
I think that Government should be in possession of this emphatic
denial of the information before them in connection with her do-
ings before her incarceration. To save time I have marked the
relevant portions of the letter.

Yours  sincerely,

M. K. GANDHI

Bombay Secret Abstracts, Home Department, Special Branch, File No.
800(40) (2), Pt. I, p. 115

59. LETTER TO KUSUMBEHN DESAI
Fune 18, 1932

CHI. KUSUM (SENIOR)3,

I got both your letters. You cannot come to see me till the
restriction on Mirabehn is lifted. Isn’t that what self-denial means?
We shall not do justice to Harilal if we do not publish his
letters to you. Surely it was no fault of his that you could not
live up to his ideals. You should do so now. You ought not
to withhold the letters in order to hide your weakness. But why
should you despair and feel weak? Or is it, rather, that you
think you are too old? How can you give up hope at the age
of twenty-four or twenty-five ? In fact this is the time of life when

you can strive and rise. Take care!!!
Baru

From a photostat of the Gujarati: G.N. 1840
1 Vide footnote on p. 46.

2 Vide ““Letter to Mirabehn”, pp. 18-9.
3 Widow of Harilal Maneklal Desai, an Ashram inmate
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60. LETTER TO SUSHILABEHN GANDHI

June 18, 1932
CHI. SUSHILA,

I hope you got my letter. When I wrote it, I believed that
Manilal must have left. It must indeed have been an ordeal for
you all. But that is how we are really tested. I hope that no
effects of illness are left now. Did you have to call in a doctor,
or did you try only common remedies? How do you help in the
press ?

I assume now that Manilal also will remain there. Do not
feel unhappy about that. We should live as God ordains. Our
wishes are not always fulfilled.

Sita is now growing up. Do you teach her anything? Has
your hearing improved?

Ask Pragji! and Parvati to write to me. All three of us will
be glad to get their letter. Will Pragji stay on there now? I
would be happy if you cease being lazy in writing to me and
make your letters full of news. But you are daughter of a big
man and I can’t take you to task if you don’t do that. And,
moreover, it was Jamnalalji who arranged the marriage. If you
were daughter of an ordinary man, I would have forced you to
write long and detailed letters!!!

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4789

I Pragji Khandubhai Desai, a co-worker of Gandhiji during the South
African period, wrote regularly for the Gujarati section of Indian Opinion.
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61. LETTER TO MANILAL GANDHI
Fune 18, 1932

CHI. MANILAL,

I got your letter sent with Medh!. I don’t think I shall be
able to see him. In the first place, as Mirabehn is not permitted
to see me I have stopped seeing any visitors. And, secondly,
the name of every intending visitor has to be sent to the Govern-
ment and Medh’s name is not likely to be approved. Even if he
is permitted to see me, I don’t think we would be allowed to
discuss the affairs of South Africa. In the letter asking for the
permission, he should state as the reason his intention to discuss
them. If I see him then, there would be no need to send a cable
to you. But I did not have even a letter from Medh. He can
at any rate write to me.

So you were all attacked by the virulent fever. In the
absence of any news by cable, I assume that all of you are well.
I approved of Sushila’s and Sita’s staying on there because I
thought they were certain to keep better health there. And so
it seems God sent me this message through your illness: ‘You
are a fool. Who are you to think who would keep better health
where? I keep people healthy or make them ill as I choose.
Why don’t you understand this simple thing?’ Though I have
now learnt this wisdom, I still think that it might be better for
them to remain in South Africa. But now it seems that you,
too, will have to remain there. I also think that, if Pragji is
not ready to shoulder the responsibility or if the responsibility is
beyond his capacity and if you cannot make any other arrange-
ment, you cannot come. It would not be proper to close the
paper at this time. The problems here will take care of them-
selves. Stay there without worrying about things here, and don’t
feel unhappy that you cannot come. After all, you live there for
public service and not for your own happiness. Write to me re-
gularly.

All three of us are very well. We do plenty of spinning,
of course. I now rotate the wheel with my foot and draw the
thread with the right hand. Even otherwise, I wished to ex-

1 Surendra Medh, a leading satyagrahi during the South African struggle
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LETTER TO VANAMALA N. PARIKH 61

periment on this spinning-wheel for the sake of Prabhudas. But
now I have an additional reason for spinning on it, namely, that
my left elbow needs rest. Mahadev spins yarn of 40 counts.
Sardar makes envelopes from useless paper. It is in one such
envelope that I intend to seal this letter.

Ramdas is in this jail. He sees me sometimes. His health
is all right. He is reading and studying at present. Nimu and
the children are in the Ashram.

Devdas is far away in Gorakhpur. He has been having fever
for some days. But there is no cause for anxiety. The fever is
now receding.

Ba is in Sabarmati [jail] and Kanti! in Visapur [jail]. There
are many others, too, in jail, but I need not mention them here.
Did I tell you that Devdas is engaged to Rajaji’s daughter?? The
engagement was the result of the strong desire of them both.
Because of the struggle, they have put off the marriage.

A good many reforms are being introduced in the Ashram.
By reforms I mean further measures of self-control.

Personally, I never think as to when the struggle would end.
Let it end when it will. For him who fights for Truth and with
truthful means, victory and defeat are the same. That is, he al-
ways wins, though the victory may come now or in future.

Sardar and Mahadev send their blessings.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4790

62. LETTER TO VANAMALA N. PARIKH
Fune 18, 1932

CHI. VANAMALA,

Your first attempt at writing a letter in Hindi was good.
Did you write it without anybody’s help?  Your handwriting can
be still better. All of you should do cleaning work in the Ashram
with great care. One does not get peace everywhere. Altera-
tion of heat and cold is the law of the world.

Baru

From a photostat of the Gujarati: G.N. 5774. Also C.W. 2997. Courtesy:
Vanamala M. Desai

1 Son of Harilal Gandhi
2 Lakshmi



63. LETTER TO ASHRAM BOYS AND GIRLS
Fune 18, 1932

DEAR BOYS AND GIRLS,

God never does evil, for He is Truth. Hence man himself is
responsible for the evil that he does. Whatever good we do is
inspired by Him, and, therefore, it may be said that He does it.

As for the degree of proficiency in Sanskrit, you should know
the language well enough to be able to understand the Gita.
This includes grammar.

If you find that the work has increased so much that you
do not get even half an hour every day completely free, you
should reduce the period of study. Don’t think that you will learn
less to that extent. By taking half an hour’s rest, you will in-
crease your capacity for grasping to that extent and so on balance
there will be nothing but gain. Scientists have proved this by
experiments.

Besides books on religion, there are plenty of books on other
subjects in the Ashram which you can read. Everybody may
select from them and read the books which he likes. The books
are not only in Gujarati, but also in Urdu, Hindi, even in
Sanskrit, and of course in English.

I assume that the new office-bearers elected will do their duty
properly.

I observe that boys and girls are careless in using paper.
That should not be. And they should never tear out sheets from
exercise books and write on them.

Baru

From a microfilm of the Gujarati: M.M.U./IL
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64. LETTER TO VIDYA R. PATEL
Fune 18, 1932

CHI. VIDYA,

You should not be afraid of anything you may see in a
dream. Nor should you feel unhappy about it. If kitten sit in
my lap, so do children.! A cat has no reason, whereas human
beings have it. Hence there is nothing in a cat’s life for which one
may wish to be born a cat.

Baru
From a photostat of the Gujarati: C.W. 9435. Courtesy: Ravindra R. Patel

65. LETTER TO BHAGWANJI P. PANDYA

Fune 18, 1932

You will be surprised, but I would advise you just now to
stop reading even the works of Raychandbhai and the Gita.?
Reflect on whatever you understand from the Gita verses and the
bhajans which are recited or sung during prayers. This self-res-
traint will be difficult to exercise, but you will see its miraculous
effect. At present, your reading has become your work. When-
ever you are free, take up some useful work to do. Give up
trying to understand things with your reason. This is the
meaning of ‘“‘one step enough for me”. One should give up any
aid which becomes a bond.

Baru
[PS.]

There is no harm in your reading newspapers.

From a copy of the Gujarati: C.W. 348. Courtesy: Bhagwanji P. Pandya

1 The addressee had written: ‘“You play a lot with the kitten and let
them sit in your lap. How I wish I were born a cat too!” (Mahadevbhaini
Diary, Vol. 1, p. 233)

2 The addressee read too many books on religion and brooded too much.
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66. LETTER TO MATHURADAS TRIKUMJFI

June 18, 1932

I got your letter. I think it would be better not to write
about the Lothian report!, though I see nothing wrong in princi-
ple in doing that. Personally, I would not even wish to write
about it. I would always feel that I didn’t have sufficient data
for the purpose. Why, then, waste mental energy and also time
in trying to write about it?

Devdas has taken ill. The fever is receding now and there
is no cause for anxiety. Manilal, Sushila, Sita, Pragji and his
daughter, all of them had caught virulent fever in Natal, but the
latest news about them was reassuring.

I had never thought that you would write a play?. Your
thoughts are turning towards ultra-modern reforms. I do believe
that within certain limits divorce should be permitted, but I
would not at all care to propagate that idea. Generally we are
such slaves of the psychological forces in us that no one will wager
that his mind will be in the same state tomorrow in which it is
today. I, therefore, feel even now that a marriage tie voluntarily
entered into ought not to be broken without a very strong reason.
If T had divorced Ba on the difference over untouchability, surely we
would never have known the beautiful relation between us which
exists today. Who can say in what condition Ba would be living
and with whom I would have rushed into marriage? But the
idea that there can be no divorce was ingrained in us, and so

1 The Franchise Committee under Lord Lothian had published its report
on June 3, 1932 in which it had proposed an increase in the total number of voters
in the provincial electorates from 7 millions to over 30 millions, or nearly 30
per cent of the total adult population, and for the due representation of all
classes and sections of the community. Regarding its recommendations, accord-
ing to Mahadev Desai, Gandhiji said: ‘“The Committee has done well in so far
as it has come forward with a definition of untouchability and calculated the
number of ‘untouchables’ so called at three crores and a half instead of the
usual seven crores. For this Lothian is perhaps entitled to credit. Thanks to
this definition, Hindus, if they wish, can incorporate ‘untouchables’ into Hindu
society in one moment and at a stroke satisfy all the demands ostensibly made on
their behalf.” (Mahatma, Vol. 111, p. 197; India in 1931-32, pp. 50-1 and The
Diary of Mahadev Desai, Vol. I, p. 147)

2 Advocating divorce
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LETTER TO MATHURADAS TRIKUMJI 65

the crisis passed and only its memory is left now. I hope, there-
fore, that you have not advocated in your play unfettered free-
dom for a husband or a wife to divorce either party at will.

If it were man’s duty to gratify his carnal passion, I would
certainly understand the necessity of artificial means of birth-
control.! If, however, we regard gratification of passion without
a desire for progeny as sin—and according to me it should be
so regarded—it would be putting a premium on sin to prevent
progeny by artificial means. It is Nature’s eternal law that one
shall reap as one sows. If man indulges his carnal passion, let
him bear the burden of progeny. The question why the woman
should bear it does not arise, since we regard her as completely
free. The adoption of artificial means of birth-control in the
West is already producing one result, namely, that the sanctity of
marriage is disappearing and men and women gratify their lust
without any restraint. It is not many years since these means
came into vogue, and yet the bond which had been held as sacred
all this time is losing its strength. Advanced thinkers in the West
now look upon marriage as a superstition and see nothing evil
even in a brother and a sister feeling passion for each other and
gratifying it, but, on the contrary, regard it as completely nor-
mal. I don’t look upon these views as the swinging of the pendulum
to the other extreme. I think that they are the direct and natu-
ral result of the same attitude of mind which lies at the back of
artificial birth-control. It is possible that the bonds of marriage,
etc., which we now regard as spiritually uplifting may actually be
spiritually degrading. But I simply cannot go beyond conceding
such a possibility for the sake of argument. All such talk in the
name of ethics and science seems extremely dangerous to me.
These new ideas are raining from the fountain of false compas-
sion and impatience and of the thinkers’ experiences limited to the
hour of pleasure. I wish that we do not get drenched by this
rain. Moreover, having regard also to the conditions in India we
have no use whatever, for these artificial methods. Millions are
ruined in health and have become weak in minds. If they start
gratifying their passion as soon as it is aroused, there would be an
end to all possibility of our progress. Some of the men who have
been using these means are almost impotent. Cast a glance at the
advertisements which appear in newspapers. I am writing all this
from wide observation. I wrote the articles in Nitinashane Marge?

1 The addressee had argued in favour of birth-control.
2 “Towards Moral Bankruptcy’’; vide Vol. XXXI.
50-5



66 THE COLLECTED WORKS OF MAHATMA GANDHI

in reply to letters received every week from enfeebled students
and teachers. The youth of India need just now to learn the lesson
of self-control, however painfully it may be. The condition of
girls, too, is most extraordinary. How strange that a girl like
. .. 1, brought up in the Ashram, only fifteen years old and
weak in body, should express a desire to get married? How is it
that a girl of her age feels passion? But the whole atmosphere in
our society is unclean. From their very childhood boys and girls
are fed on impure suggestions. I would never consent to teach such
boys and girls that it was right and proper to yield to passion.
But I will not dwell further on this subject. You will understand
my views from what I have said.

Pyarelal is in Dhulia [jail] and Devdas in Gorakhpur [jail].
In the Dhulia jail, one may say that they have formed a society
for the study of the Gita, for Vinoba daily discourses on the work.

Since your health is good otherwise, I am not at all concern-
ed at your having lost 17 lb. Weight is a factor in judging
the state of one’s health only within certain limits. Jamnalalji has
lost 25 1b. There is of course a difference between his condition
and yours. You cannot afford to lose weight as liberally as he can.

I hear from time to time from Taramati and Dilip?2. 1 had
asked them to come and see me. They were about to come, when
I suddenly stopped seeing visitors. If the gates open again, I will
repeat the invitation.

The Times weekly gives every month a map of the stars visible
in the sky at the time. All of you should have a look at it. I myself
have been watching the stars every night and enjoy the experience
immensely. I have woken up in old age. But what harm can there
be in waking up even on death-bed if watching the stars helps
one to have a glimpse of the soul ? My blessings to all who may
see you.

[PS.]

The envelope in which this letter will be sealed was made
by Sardar from the envelope in which your own letter was
received. Making envelopes has become his occupation. Any addi-
tion to the country’s wealth is welcome.

[From Gujarati]

Bapuni Prasadi, pp. 110-2

I The name is omitted in the source.
2 Addressee’s son



67. LETTER T0O SHARDA C. SHAH
Fune 18, 1932

CHI. SHARDA,

It is a bad thing to commit a mistake. That is why we should
be ashamed of it. But having committed it, it is a good thing
to ask to be forgiven. Hence what is there to be ashamed of in
asking to be forgiven? It implies a determination not to repeat
the mistake. Once this determination is there, why should one be
ashamed? Have you understood this?

Why should truth and non-violence be compared? But, if
one must make the comparison, I would say that truth is supe-
rior even to non-violence; for, falsehood too is violence. And he
who loves truth is bound to turn to non-violence some day.

Bapu

From the Gujarati original: C.W. 9950. Courtesy: Shardabehn G. Chokha-

wala

68. LETTER T0O DR. HIRALAL SHARMA
Fune 18, 1932

DEAR FRIEND,

Shrimati Behn Amtussalaam sent me some time ago your
pamphlets and the two volumes of your book, Light and Colour in
the Medical World. 1 am grateful for your having treated Amtul-
behn with extreme care and attention which she tells me you gave
her. As for the literature on Light and Colour I can express no
opinion, as I have no experience, worth the name, of this treatment.

As T have not much faith in drugs and as I believe in the great
healing power of the sun, naturally I would love to find that the
methods you are advocating are sound and can bear investigation.
If under the restrictions in which I am living I can make any
experiments, I shall do so.

Yours  sincerely,
M. K. GANDHI
[From Hindi]

Bapuki Chhayamen Mere fivanke Solah Varsh, p. 8
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69. PRAYER!

Fune 19, 1932

Prayer is the very foundation of the Ashram. We should,
therefore, clearly understand what it means. If it is not offered
from the heart, it is no prayer at all. We rarely see anybody doz-
ing while eating. Prayer is a million times more important than
food. If anybody dozes at prayer time, his condition must be piti-
able indeed. If we miss the prayer, we should feel deeply pained.
We should not mind if we miss a meal, but we should never miss
a prayer. Missing a meal is sometimes beneficial for health. Omit-
ting prayer never is.

If any person dozes at the time of prayer, feels lazy or talks
with his neighbours while the prayer is going on, does not fix his
attention on it and lets his thoughts wander, he has as good as
absented himself from it. His physical presence is mere show. He
is, therefore, doubly guilty; he has absented himself from the
prayer and has deceived the people. To deceive means to act un-
truthfully, and, therefore, to violate the vow of truth.

If, however, anybody feels sleepy or bored against his will,
what should he do? But this can never happen. If we run straight
from the bed to the prayer meeting, we are bound to feel sleepy.
Before going to the meeting, we should rouse ourselves fully and brush
our teeth, and resolve to remain awake and alert. In the meeting
we should not sit close to one another, should sit erect like a
walking-stick, breathe slowly and, if we can speak the words cor-
rectly, join in reciting the verses or singing the bhajans, silently
to ourselves if not loudly. If we cannot do even this, we may go
on repeating Ramanama. If we still cannot control our body, we
should keep standing. No one, whether a grown-up person or a
child, should feel shame in doing so. Grown-up persons should
occasionally keep standing, even if they do not feel sleepy, in order
to create an atmosphere in which nobody would feel ashamed
of standing.

Everyone should make an effort and understand as soon as
possible the meaning of what is recited or sung for prayer. Even

1 This was sent along with “Letter to Narandas Gandhi”, 16/19-6-1932; vide
the following item.
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LETTER TO NARANDAS GANDHI 69

if a person does not know Sanskrit, he should learn the meaning
of each verse and meditate over it.

Baru

From a microfilm of the Gujarati: M.M.U./II

70. LETTER TO NARANDAS GANDHI
Fune 16]19, 1932

CHI. NARANDAS,

I got your packet on Tuesday. Read my reply! to Jethalal’s
letter. I have not received his report. Send it by registered post.
You have sent Hiralal Shastri’s? account of his “Jivankutir’,
but it is not accompanied by any letter from him nor do you men-
tion anything in your letter. If you know, please tell me some-
thing about him. I have already written to you about Sitala Sahay.
I hope you also got the postcard I wrote about Mahavir.

I send with this a letter for Medh. Manilal’s problem has
become very complicated. I think we should now give up the
hope of his coming.

About prayers, I intend to write a separate article, so that it
may be useful to all. I, therefore, do not write anything about
it in this letter. It will be enough if you are able to keep up the
new rule’ which has been adopted.

The labourers should wear khadi, send their children, if they
have any, to the Ashram school, give up smoking, but only if
they can easily do so, should be free from the vice of drinking
and, if they are staying on the Ashram premises, attend the morn-
ing or the evening prayer. It should not be enough if they wear
khadi when in the Ashram but not outside. If they like spinning,
they may spin, otherwise they need not. I think we should not
lay down any other condition besides these. However, we should
have faith that if we take interest in their lives, share their joys
and sorrows, and care for their children, they will observe the other
rules voluntarily and in the proper spirit. Just now, we should
only explain to them the meaning and importance of those rules.
If our company really has the power of improving them, Tulsi-

1 Vide pp. 73-4.
2 A constructive worker of Rajasthan, founder of the Vanasthali Vidyapith
3 About five minutes’ silence during prayer time
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das’s assurance! will not be proved false. We shall be tested, too.
Up to now we have not looked upon labourers as our kith and kin.
It is true that we have tried to be friendly with them, but we
have done so patronizingly. There has always been a feeling in us
that we are in some way superior to them. The more I understand
the truth, the more I realize that nobody is superior or inferior to
others. And we cannot judge, we have no means at all of judg-
ing, who has more holy merit earned in past lives. Who can say
whether the mustard seed or the mountain is superior? We don’t
regard a thing as superior or inferior because of its size. Simi-
larly, we cannot compare the relative worth of persons. I have,
therefore, suggested the easiest rule—I should say, rather, that
I have extracted it from Shastras—that everybody should regard
himself as a cipher. We shall then never feel proud about our-
selves. If you or anybody else, who has more practical experience
of life than I, see any error in this reasoning of mine regarding
labourers, please point it out to me. It will of course be difficult
to act upon it. But there must be some difficulty in every attempt
to do a good thing.

I feel that Dhiru and Kusum have returned much too quick-
ly. There must be some reason why they did so. If you have been
able to know it, tell me what it is. I had Dhiru’s letter from Rana-
vav last week, in which he had said that both of them kept good
health and that their weight was improving. Hence I infer that
they have returned so soon because something must have hap-
pened there which hurt them. I have already explained to you my
reason for not writing “Blessings from” when signing the letters
—it saves energy. My blessings must be assumed.

I think that Ba’s reply that the illness was caused by mangoes
is not correct. Her attitude is that one should not eat mangoes at
a difficult time like this, and she is right from her own point of
view. She wishes in the depth of her heart that I also should feel
in the same way, and the reason is her love for me. She has seen
the fruit of the little self-control which I have exercised. In the
past it used to trouble her and she could not even understand
its aim, but gradually she realized its value. However, this time I
have not excluded mangoes from my diet. Fresh fruit is essential
in the diet experiment which I am making. I have always found
that mangoes benefit me. Hence, when some mangoes were sent
to me unasked, I did not object to eating them. The fact that I

1 “The wicked are reformed in the company of the righteous.” (Rama-
charitamanasa—Balkanda)
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had no objection to eating mangoes became known and so parcels
have been coming one after another. However, I don’t criticize
Ba’s resolution not to eat mangoes.

If you begin mixing with the Chharas, do not give up the
practice afterwards. If, however, you discover that the task is
beyond your strength, you may give up the attempt. None the less
I do believe that it is our duty to mix with them even at some sacri-
fice to ourselves. We should not try to mix with them in the hope
that thereby we shall save ourselves from possible harassment by
them. If we entertain any such hope, we shall not save ourselves.
God will save us, if He wills. If He does not, we will welcome the
harassment as His loving gift. We should regard it as our duty
to mix with them because they are our neighbours. According to
me, the person most qualified to make the attempt is Panditjil.
The first time we go in their midst, we should go singing Ramdhun.
But it is necessary that Panditji should have faith in himself for
this purpose. He can also take with him a party of children who
will lead the procession. We can take up the job of teaching the
Chhara children. We can help the Chharas who may fall ill. If
we take up that work, one person should devote himself exclu-
sively to it. We can help them in two ways in illness. In ordi-
nary cases, we ourselves may treat the patients. If a case is be-
yond our skill, we may ask for help from doctors with whom the
Ashram has connections, and I think they will be glad to give it.

Tell Chhakkaddas that I was so pleased with the slivers sent
by him that I would not mind having more. I do not get here sli-
vers of such fine cotton. If, therefore, he would like to send more,
as he said he would, he may. I will not use them, for I don’t
think I can spin yarn of 40 counts on the Magan spinning-wheel.
I have not heard of anybody else either, who could do so. And
slivers like those are too good for yarn of lower count. Mahadev
requires at most 30 folas of slivers every month, and there is no
immediate need. He has enough slivers from the lot sent by
Chhakkaddas to last for thirty days. After it is finished, Maha-
dev will surely try to spin with the slivers prepared here and see
what count he can produce with them. I have stated all this
only in order that Chhakkaddas may not think it necessary to
work very hard and send the slivers immediately. And he may
send them only if he can do so without any inconvenience.
Chimanlal and you should consider independently whether
Chhakkaddas should be put to all this trouble, and, if you think

1 Narayan M. Khare



72 THE COLLECTED WORKS OF MAHATMA GANDHI

that he had made the offer merely through his goodness and that
really it would be much trouble to him to send the slivers, do
not convey my message to him. I send with this Totaramji’s letter.
Bhansali! is really very strong in his firmness. Where is Lilabehn?,
and what does she do? Has she kept up any connection with the
Ashram? I did not get any letter from Ramnarayan Choudhari?.
And now that the Ashram has been shifted to Wardha, he may
even have courted arrest. If you have heard anything more about
the matter, please let me know.

Where is Lalji* working at present? Is there no yarn in
Vijapur or Amreli? Does any person on behalf of the Government
stay in the Vidyapith? And does he use the buildings for any pur-
pose? I hope Kanaiyalal has now completely recovered. You
must have come to know that Damodardas is in serious difficul-
ties.

I got your second letter while I was writing this. I had got
a direct wire, too, about Devdas. I have sent a wire in return
asking for more details. I have not received any reply to it so
far.

Baru
Fune 19, 1932

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8234. Courtesy:
Narandas Gandhi

71. LETTER TO LAURI SAWYER>
Fune 19, 1932

MY DEAR LAURI,

Prof. Horace Alexander reminds me of your existence and tells
me how weak you are. Of course I remember you perfectly. Weak
in body you may be, but the very first time I met you I saw how

1 Professor Jaikrishnadas Prabhudas Bhansali

2 Bhansali’s sister-in-law, a widow

3 A prominent Congress leader of Rajasthan who assisted in editing Hindi
Navajivan

4 Lalji K. Parmar, a Harijan student from Panchmahals

5 Prefacing this, Mahadev Desai writes: ‘‘Among our many women helpers
in England was Lauri Sawyer. She had suffered from cancer first and then
from tuberculosis, but I have seen few girls so cheerful and bright as she was.
Horace suggested that she was not likely to live very much longer, Bapu
should write her a letter. He therefore at once wrote to her. .. .”; vide
also ‘“Letter to Horace G. Alexander”, pp. 86-7.
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strong you were in will. And if God wants more service from you
in your present existence, He will give you sufficient strength of
body. For those who have faith in God, life and death are alike.
Ours is to serve till the last breath. Do write to me when you
can. Love from Mahadeo.
Yours,
Baru

PS.
I write nothing about ourselves as you must know all there
is to know.

Mahadevbhaini Diary, Vol. 1, p. 232

72. LETTER TO JETHALAL G. SAMPAT!
Fune 19, 1932

I consider yours to be a scientific experiment, and therefore I
have been watching you all along and have desired to follow your
work in full detail. You are a seasoned worker and will en-
counter many more difficulties in the future. This is the usual
pattern of every great work: once in a while we feel that the line
is now clear and we shall be able to make rapid progress. We then
relax a little, but all at once we notice a deep ditch in front of
us. Therefore you must settle there permanently. The one thing
needful is infinite patience with self-confidence at the root of
it. Self-confidence means an unflinching faith in one’s work. Once
this faith is acquired, there is no need to be anxious about the
numerous errors we are unconsciously bound to commit from
time to time. We must not permit ourselves to be paralysed
by the fear that we are perhaps on the wrong path. I consider
your experiment to be scientific, yet I think it is not perfectly
scientific now; but your work shares in all the characteristics
of a scientific experiment, and you have the patience needed in
carrying it out. I had noticed one defect in you before, but I think
you have remedied it intelligently. Or perhaps your devotion
to truth has helped you to remedy it without being conscious of
it. That defect was this: you were satisfied with incomplete data
and drew hasty conclusions from them. But this is no longer the
case. A scientific experimenter has profound confidence in himself

1 The addressee had sent a report of his work among the poor of Ananta-
pur, a village in Madhya Pradesh where he had been engaged in constructive
work for the last three vyears.
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and is therefore never down-hearted. At the same time he is so
humble that he is never satisfied with his own work, and is not
guilty of drawing hasty conclusions. On the other hand he mea-
sures his progress off and on and declares emphatically that the
result of ‘x’ can be ‘y’ only. Our workers are generally lacking in
this humility of the real man of science. I was therefore not
surprised when I found that you were not an exception to this
rule. But I do believe that you have the power of persevering
till the end. Ardently wishing that you may not suffer even from
this little limitation, I gently drew your attention to it many
years ago. In order to succeed you must first collect a band of
fellow-workers around you. They are bound to be gradually at-
tracted to you in view of the work you are doing. In order to at-
tract them you must cultivate the quality of tolerance springing
from generosity. Co-workers cannot do everything that we are
doing or we want them to do. But if they are well-intentioned
and diligent, we should not despise their assistance. Only thus
can we hope to build up a team. In the absence of such an ac-
commodating spirit some of us have to plough a lonely furrow.

One thing more about your work. You should cultivate a
desire to take tips even from those who are working on other lines.
It is a mistake to suppose that a scientific experiment can be per-
formed in one particular manner, and those who fall into such
error stand to lose a good deal. We for ourselves may follow a
method which we think to be right or perfect, but if others do not
recognize its perfection or notice defects in it, we should let them
go their own way. We thus increase our power of comprehension.

I cannot say anything about your present method of work.
As T am partial to you, it seems to be all right from here. But if
I am able to see you actually at work, it is possible that many ideas
would occur to me and I would place them before you for consi-
deration. I cannot picture your work accurately from this distance.
It would therefore be an impertinence to offer any suggestions.

[From Gujarati]

Mahadevbhaini Diary, Vol. 1, pp. 234-5



73. LETTER TO SHAMAL R. RAVAL
June 19, 1932

CHI. SHAMAL,

It will be well if the food which you eat suits you. The fact
that you suffer from constipation indicates that you should eat
boiled vegetables in good quantity.

From a photostat of the Gujarati: G.N. 3142. Also C.W. 2881. Courtesy:
Shamal R. Raval

74. LETTER TO NANABHAI 1. MASHRUWALA
June 19, 1932

BHAI NANABHAI,

I have your letter. I got as much of Manilal’s letter as you
have copied out and sent to me. If there is anything in the
est of the letter which may interest me, please make a copy
and send it to me.

I also feel that, since Pragji refuses to shoulder the responsi-
bility of Indian Opinion, Manilal should stay on [in South Africa].
He should not abandon it as long as he has confidence that
he can run it. His first duty is to that paper. After all, we wish
to do public service, no matter where. We should be satisfied
if all of them are happy in South Africa. The fever which spread
in Natal was of a deadly character. They have survived the pre-
sent attack at any rate. I was happy at the news that Sushila and
Sita were staying behind, thinking that they were bound to keep
better health there. But does anybody know what he should re-
joice at and what weep for? We should stop doing either.

Give my condolences to Dadasaheb Mahajani’s family.

Sardar and Mahadev send their regards.

How does Tara! spend her time?
Blessings from

Baru
From a photostat of the Gujarati: G.N. 7520. Also C.W. 4996. Courtesy:
Kanubhai Mashruwala

1 Addressee’s daughter
75



75. LETTER TO PUNJABHAI H. SHAH!
Fune 19, 1932

You write well indeed. You have made the best use of your
life. One whose aim in life is service and who remains in that
state of mind till death may be said to have made the best use
of one’s life. Narandas informs me that you fainted once again.
One day you will fall into eternal sleep as a result of such an
attack. Welcome it when it comes.

[From Gujarati]
Mahadevbhaini Diary, Vol. I, p. 233

76. LETTER T0O A CHILD

Fune 19, 1932

Generally people do not like to clean utensils or lavatories.
We, therefore, get such work done by members of certain com-
munities. This is wrong. Anybody, therefore, who does such work
for the good of the world does service through it.

[From Gujarati]
Mahadevbhaini Diary, Vol. 1, p. 233

77. A LETTER?

June 19, 1932

He alone is a lover of truth who follows it in all conditions

of life. Nobody is forced to tell lies in business or in service. One

should not accept a job which does so, even if one starves in conse-
quence.

[From Gujarati]
Mahadevbhaini Diary, Vol. 1, pp. 231-2

1 The co-worker, who had helped Gandhiji to acquire the land on which
the Sabarmati Ashram was subsequently built, was ill at this time and died
in October 1932. For Gandhiji’s reminiscences of him, vide Vol. LI, ‘“Long
Live Punjabhai”, 23-10-1932.

2 The addressee had sought Gandhiji’s advice on an alternative to his
job of a cloth merchant’s assistant which obliged him to tell lies.
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78. LETTER TO ABBAS TYABJI
Fune 20, 1932

MY DEAR BHRRRI!,

You can’t disappoint me even if you try.2 You may not
therefore allow such a thought to depress you. You have simply
to dance when Raihana? sings. We are all glad you seem to be
nearing the end of earthly troubles.

Please send my salaams to the Hamid Alis. I am sure they
do not think you have spoilt their holiday by giving yourself well-
deserved rest on that beautiful hill. You will be surprised to know
that I have never been there.

Our love to you.

Yours,
Burrr

From a photostat: S.N. 9578

79. LETTER TO PRINCESS EFY ARISTARCHI
June 20, 1932

DEAR SISTER,

I continue to receive your kind messages. The latest brings
the news of your financial worries. My prayers are certainly with
you. Those who walk in the fear of God do not fear financial or
any other losses. They often come to the godfearing as bless-
ings in disguise. May this trouble be so with you. Your faith and
fortitude should cheer your aged mother.

Yours sincerely,

M. K. GANDHI

1'This was a form of greeting between Gandhiji and the addressee.

2 The addressee, being unable to court imprisonment again, had written:
‘“Need I say there is hardly a minute of my conscious hours when I am not
thinking of you and your companions and wondering how much I am dis-
appointing you.” (Mahadevbhaini Diary, Vol. I, p. 239)

3 Addressee’s daughter
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[PS.]
You know the next part of the beautiful verse! you have
quoted from an Upanishad?. It means ‘“Enjoy the world by re-
”. How apposite!

nouncing it”.
Mahadevbhaini Diary, Vol. 1, p. 238

80. LETTER TO RAIHANA TYABJFI

Fune 20, 1932

Who can say whether it is better for him or her to remain
ill or to enjoy good health ? Haven’t you heard the story of Nala
and Damayanti? Nala was very handsome. To save him, God
ordered a cobra named Karkotaka to bite him and make him ugly.
As the cobra bit Nala, the latter became nervous. But in the end
he realized that it was divine providence. I think that is exact-
ly so in your case. You should, therefore, go on trying remedies to
cure your illness, but never feel that the illness is a misfortune.
Whatever your state of health, you should sing and dance and
serve Mother.3

My sermon is over. You should keep smiling, no matter what
happens. If you have surrendered your all to God, your body
is His, not yours. The disease, too, is suffered by Him, not by you.
Why, then, should you feel unhappy? I shall have to try to
understand the meaning of the ghaza/* which you have translated
into Gujarati. You think you have got an intelligent pupil. Your
eyes will open in a short time. Why should an intelligent person
become anybody’s pupil? And particularly a pupil of a tea-
cher like you? It doesn’t matter, therefore. I am what you de-
serve. Or, rather, you are what I deserve. Who can say whether
you chose me as a pupil or I put you in the chair as my teacher ?

[From Gujarati]

Mahadevbhaini Diary, Vol. 1, pp. 239-40

1 “Everything in this universe is pervaded by God.”

2 Ishopanishad, 1

3 Gandhiji wrote this paragraph in Urdu; the source has it translite-
rated into Gujarati.

4 A lyric in Urdu or Persian



81. LETTER TO ROHINIBEHN DESAI
Fune 20, 1932

CHI. ROHINI!,

I got your and Surbala’s letters. What a coincidence that I
got your and Hamida’s letters almost at the same time! Next
time you feel inspired to write, tell me how you spent your time in
jail.

I hope uncle’s health is all right now. Our blessings to both
you sisters.

Baru

SMT. ROHINIBEHN
Clo Syr. KanjiBHAI DEsAr
GOPIPURA, SURAT

From a photostat of the Gujarati: G.N. 2657

82. LETTER TO HANUMANPRASAD PODDAR
Fune 21, 1932

In answering questions on spiritual matters it is an advan-
tage to keep in mind the particular inquirer.? To write for news-
papers is a difficult task for me. My mind has turned almost
blank upon learning that you have asked the questions with a
view to publish them in Kalyan. It does not mean that the public
gains nothing from what I write for the papers. I am simply
explaining my own point of view. That is why I have reiterated
many a time in Young India that it was not a journal for me but
a weekly letter meant for friends. And the spiritual matters discus-
sed in Young India and Navajivan have been almost invariably
written with a certain individual in view. It has a reason behind

I Daughter of Kanaiyalal Desai

2 The addressee in an earlier letter had asked Gandhiji to narrate some
incidents of his life which had awakened and strengthened his faith in God,
to which Gandhiji replied on May 23, 1932 and inquired if the question had
been put with a view to using the answer in Kalyan, a Hindi journal on religious
matters published by the addressee.
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it. I am not well-versed in the Shastras. Although I make use of
reasoning often enough the mainspring of my talks and writings
is not the intellect but the heart. And the outpourings of the heart
cannot be presented in the form of an essay. . . .

Finding no alternative expression I had used ‘disciplined
faith”.! But it does not express all I mean and at present no other
expression occurs to my mind. What is meant is that faith
should not be ignorant, devoid of discrimination and blind. For
example in a matter where reasoning too applies someone asserts,
“I take resort to faith and shall persist in doing so no matter
what the reason indicates.” There is no discipline in this kind of
faith. To determine whether the earth is round or flat is a mat-
ter of intellect. Despite this someone may say that his faith sug-
gests the earth to be flat. This is not disciplined faith.

[From Hindi]
Mahadevbhaini Diary, Vol. 1, pp. 241-2

83. A LETTER?

June 21, 1932

A craving for things of beauty is perfectly natural. Only
there is no absolute standard of beauty. I have therefore come to
think that the craving is not to be satisfied, but that from the
craving for things outside of us, we must learn to see beauty
from within. And when we do that, a whole vista of beauty
is opened out to us and the love of appropriation vanishes. I
have expressed myself clumsily, but I hope you follow what I
mean. . . .

The purpose of life is undoubtedly to know oneself. We
cannot do it unless we learn to identify ourselves with all that
lives. The sum total of that life is God. Hence the necessity of
realizing God living within every one of us. The instrument of
this knowledge is boundless selfless service.

Mahadevbhaini Diary, Vol. 1, pp. 242-3

1 The addressee had requested an explanation of the expression ‘‘sanya-
mamayi shradda”® used by Gandhiji in his letter of May 23, 1932. Mahadev
Desai in his diary has reproduced the letter in Gujarati though the original
must have been in Hindi. The expression ‘‘disciplined faith”, however, does
not appear in the fragment of the text reproduced in the published diary.

2The addressee was a co-worker of Muriel Lester. She had asked why
we crave to see and enjoy beautiful things and what the purpose of life was.



84. LETTER TO RAMESHWARDAS PODDAR

FJune 21, 1932

CHI. RAMESHWARDAS,

I forgot to send a reply to your letter with this week’s post.
Do not yield to your ignorant love and ever harm the good of
Shriram. Go to Kashi or Kangri from time to time and see
him. What other freedom will Vinoba permit you? Remember to
what distant places Kamalnayan wanders one after another.
Parents have no right whatever to harm the interests of their
children. If you have heard more about Shivaji, Dattu, Shankar-
rao and others, let me know. The distinction that is made bet-
ween a diet of cereals and pulses and a fruit diet has no value.
From both physical and spiritual points of view, some of the
cereals and pulses may be more wholesome than fruit in cer-
tain circumstances. Ground-nut, though it is classed as a fruit,
is harmful in almost every disease, whereas rice, though a cereal,
can always be eaten in a limited quantity. Anybody who wishes
to control his senses may keep himself alive on rice, but ground-
nut is likely to be harmful to him. You may be sure that, for
your health, pendas! will be extremely harmful. Instead of eating a
full meal in the evening consisting of rice, dal, rotlis and vegetables,
if you take a little fruit, such as munakkas?, oranges, pomegranates
or any other juicy fruit, that will certainly be much lighter.
Considered as foods, however, there is no difference between
cereals and fruit. The distinction between them seems to have
been invented by Vaishnavas® who could not conquer the palate
and wished to deceive themselves and God. Having been born
in a Vaishnava family myself, I am writing this from experience.
Just as we make a poultice of linseed or wheat flour, in the same
manner earth should be moistened and wrapped in a piece of
cloth in the form of a bandage, which should then be bound
round the abdomen. This should always be done on an empty
stomach. Binding the pack in this manner when the stomach is
full does harm and causes stomachache. Meditating on the Gita

L' A sweet made out of milk

2 A large variety of dried grapes, dark brown in colour
3 Devotees of Vishnu
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means meditating on the meaning of any verse or phrase from it.
Baru

From a photostat of the Gujarati: G.N. 182

85. LETTER TO BEHRAMYI KHAMBHATTA
Fune 21, 1932

BHAISHRI KHAMBHATTA,

I got your letter. I had obtained permission for both of you
to come and see me and was about to write to you, when an
order was issued barring Mirabehn from seeing me. I thought
it my duty not to see other visitors if I could not see her, and
so I stopped the interviews. I am still trying to get the order
barring Mirabehn withdrawn. Hence I did not write to you im-
mediately. I assumed that you must have heard about the order
against her. I think you know that last time I had stopped
seeing visitors on account of the Naoroji sisters, and so I thought
you would draw the necessary inference. I had obtained per-
mission for you to see me not in your capacity as a bone-setter
but as a friend. Of course, if you had come you would have
examined my elbow, and if you had then thought daily massag-
ing of the arm necessary I would have had to obtain
special permission for that. How could I make it a principle
not to let you do such service to me? I would certainly be happy
if your touching my arm could cure the pain. But it is true
that I would prefer, though not as a matter of principle, to leave
the responsibility of calling in a doctor from outside to the Govern-
ment. But such a necessity has not arisen in this case. = The con-
dition of the arm has not become hopelessly bad. Mahadev does
massage the arm as well as he can with the help of your book.
Major Mehta has joined here as a doctor on special duty. He is
trying electric shocks. If these measures have no effect and the
doctors here confess their failure, the question of calling in help
from outside will naturally arise and then you will be able to
come in your capacity as a bone-setter even though I may not
be seeing any visitors. I have always fully understood your love
for me and, therefore, will not feel the slightest hesitation in ac-
cepting any service from you. I would even request it if I need
it. At which place is the hymn, “Lead, Kindly Light”, to be
sung? Or will you two sing it every Friday in your home?
If you sing it in your home and if no English friends are present,
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I suppose you know that the Ashram Bhajanavali contains a Gujarati
translation! of the hymn in case you wish to use it. You may
sing it if you like it. Here we sing that. Is Father Elwin with
you at present or is he still in the Ashram? You had mentioned
a special oil for the massage. If, apart from the massage, the
oil itself has an effect, send a little of it. I hope both of you
are well. All three of us are quite happy.

Blessings to you both from
Baru

From a photostat of the Gujarati: G.N. 7549. Also C.W. 5024. Courtesy:
Tehmina Khambhatta

86. LETTER TO MIRABEHN
Fune 22, 1932

CHI. MIRA,

Your letter came in yesterday.

I am defeated. I have taken milk and baker’s bread and
therefore salt also. Major Bhandari will not let me make ex-
periments that might endanger health. And he thought it was
time for me to take milk and bread, also fruit. He is of opinion
that absence of salt must reduce weight and that I cannot afford
to lose. I succumbed. The saltless experiment I must reserve
for a future day. I am none the worse for the brief experiment,
if I am not better. I have made certain observations. But they
are of no value as they are based on much too short-lived an
experiment. You will tell me of your experiment, if you have
made further discoveries.

Your previous letter? I have sent to the Government in con-
firmation of my letter’. Let us see what happens.

You asked what the electrical treatment was. It is called high
frequency—it consists in rubbing with a flat glass bulb charged
with violet rays. Exposure to the early morning sun should
serve the same purpose except [for] this [that the] instrumental
rays are hot.

Then you asked about the Ashram history. I am trying to
deal with every phase of the Ashram activities. But the work is
proceeding very slowly. Somehow or other I do not give it some

1 ““Premal Fyoti” by Narasinhrao Divetia
2 Vide footnote on p. 46.
3 Vide ““Letter to E. E. Doyle”, p. 58.
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time every day. And as yet, I have not felt like giving it resolute-
ly one hour daily. However, if I am here long enough, the history
will, God willing, be certainly finished.

Damodardas has written. He seems to have been hurt by
the last conversation you had under his roof. I have asked him
to talk to you about it. But you will yourself ask him what
hurt him. I know you could have no intention of hurting him.
I have begged of him to give up speculation altogether and be
satisfied with a humble life. Devdas has enteric though of a
mild type. You should write to him. His address is District Jail,
Gorakhpur, U.P.

I do not suppose you have noticed that “The valiant only
taste of death but once’ has a deeper meaning conveying the
perfect truth according to the Hindu conception of salvation.! It
means freedom from the wheel of birth and death. If the word
‘valiant’ may be taken to mean those who are strong in their
search after God, they die but once, for they need not be reborn
and put on the mortal coil.

The weather here at this time of the year is always cool.
We, too, had showers.

My congratulations to Shantabai on her taking up the wheel
again.

I am glad you are mothering Tilak?. He needs it. Of course
Noorbanu?® is very good to him. But he does not speak enough
Hindi to be able to talk to her to his heart’s content. And
Noorbanu cannot give him what you can. Of course you will
try to see her and Pyare Ali.

Yes, I wrote to Narandas suggesting five minutes’ silence. I
forgot to write to you about it. I am not doing it here. It is
unnecessary here and for you it is impracticable. The rapid repeti-
tion of Ramanama in a new assembly is undoubtedly good. For
very rapid repetition, mere Ram, Ram, Ram Ram ... is
often used. If it is done with proper cadence, the effect is ecs-
tatic. Yes, we get up at 3.40. The prayer at 4 and 7.30.

My love to Nargis and Jal. I am glad the former has so
improved. I do not remember the name Hilla Petit. I may
have met her.

1 According to The Diary of Mahadev Desai, Vol. 1, p. 185, the addressee ‘‘very
much liked Bapu’s description of life as preparation for death, and quoted
Shakespeare: ‘Cowards die many times before their deaths, / The valiant only
taste of death but once.” She thought these lines did not convey Bapu’s idea™.

2 A student at the Ashram

3 Wife of Pyare Ali
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I am glad Gulab and Manilal have seen you. Tell them
to write to me. I do not need the ghee now.

I hope you are not overworking yourself.

Love from us all.

Bapu

[PS.]

You know that the Quaker practice during silence does not
require the closing of the eyes. In that case the difficulty about
the time is overcome. But for you all this is needless.

From the original: C. W. 6226. Courtesy: Mirabehn. Also G.N. 9692

87. LETTER TO TILAKAM
Fune 22, 1932

She! is a pure soul with an infinite capacity for self-sacrifice.
Mahadevbhaini Diary, Vol. I, p. 425

88. LETTER TO SHANTABEHN G. PATEL
Fune 22, 1932

CHI. SHANTA,

I hear from Bhaktibehn? that you intend to come to see
Narasinhbhai?® in the beginning of July. Whenever you come, see
Bhaktibehn too. When you see Narasinhbhai, give him my re-
gards. I don’t ask him just now to see me, and he controls his
desire to come and see me as an example to others. I have read
most of the books sent by you. Now they are being read by the
women.

Blessings from
Baru

SMT. SHANTABEHN NARASINHBHAI
Clo GorbpHaNDAs P. PaTEL, Esq.
Poona CirTy?

From a photostat of the Gujarati: G.N. 5229

I Mirabehn

2 Wife of Darbar Gopaldas

3 Addressee’s father

4 The letter was addressed by Gandhiji to Patidar Karyalaya, Anand, from
where it was redirected to this address.



89. LETTER TO HORACE G. ALEXANDER
June 23, 1932

MY DEAR HORACE,

I have your two letters. It was just like you to remind me
about Lauri. I remember her quite well. She appealed to me
at once as a beautiful character. And then it was Charlie who,
I think, brought her to me. I wrote to her at once and sent
my letter! by air mail. At least I asked the authorities to send it
so and wrote it in time for the air mail. I know that she is brave
enough to face all the illnesses that may be in store for her and
death.

We are all three keeping well and quite fit. Mahadev and I
pass the time spinning, reading, writing; Sardar in reading and
envelope-making out of scraps of paper that come to us by chance.
I call this healthy wealth-production in the name of and for the
sake of all.

I wanted to write to you earlier, but somehow or other it
escaped me. You will be pleased to learn that at the Ashram
the minute of silence has been increased to five minutes. From
the letters I was getting from the Ashram I saw that the con-
centrated labours of the inmates made them high-strung and
therefore I felt that it was likely that those who were not used
to such concentrated work might not be able to follow the pray-
er with required serenity. If therefore they had five minutes’
unbreakable silence to compose themselves and put themselves
in tune with the Infinite, the prayer would be more fruitful. This
was introduced now nearly a month ago or a little longer. And
Narandas tells me that the silence has done much good.

I have not yet got Charlie’s book. I expect it every week.
We constantly think of you all at the Settlement’. It was a
happy time you gave me at Selly Oak. Olive? is a great remind-
er to us all in faithful devotion and utter cheerfulness in spite of
frail condition. Mahadev says he does remember the conver-

1 Vide pp. 72-3.
2 Woodbrooke Settlement, the Quaker centre near Birmingham
3 Addressee’s wife who was an invalid

86



LETTER TO PARASRAM MEHROTRA 87

sation she had with him and many other sweet things at Wood-
brooke. We both wish her many more years of loving service.
With love from us all to the whole family,
Yours,
Baru

From a photostat: G.N. 1413

90. LETTER TO VANAMALA N. PARIKH
Fune 23, 1932

CHI. VANAMALA,

Yours is the first letter I see. The figure of four is written
differently in Hindi and in Gujarati—¥ [in Gujarati] and ¥ [in
Hindi]. I am glad that you are learning verses from the Gita by
heart. Pronounce the words correctly. And also try to understand
the meanings of the verses.

Baru

From a photostat of the Gujarati: G.N. 5775. Also C.W. 2998. Courtesy:
Vanamala M. Desai

91. LETTER TO PARASRAM MEHROTRA
Fune 23, 1932

CHI. PARASRAM,

I had no fear or anxiety about Kamal’s illness. Children
often get fever, etc. If they do not fall into the clutches of ill-
informed doctors and if the parents do not, through ignorant
love, go on loading their stomachs with food, most of them re-
cover without any medicine. Children have the vitality to recover
from illnesses and regain strength sooner than grown-up people.
You should ask those who used formerly to attend the Ramayana
classes but do not do so now, the reason why they do not attend
them, not with a view to pressing them to attend but in order
that, if they point out any defect in your manner of explaining,
you may remove it. You may, if you wish, read Sakes! to all
who attend. But my suggestion was not that. It was that you
should teach select portions from the work to those who had made

1 An epic in Hindi by Maithilisharan Gupta
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some advance in the study of Hindi, so that, when their in-
terest was aroused in it, they might read the work by themselves
and bring their difficulties to you.

Anasakti certainly means freedom from attachment to any-
thing concerning oneself and one’s relations, but also such deep
attachment to the ‘other’, that is, to Truth, to God, so much
so that one must lose oneself in Him, become one with Him.
It is because we do not understand this that our enthusiasm
wanes and other difficulties arise. You have used the word
nirutsaha' as a noun. Mahadev immediately pointed out to me
that it is an adjective. I told him that you had used it as a
noun and that you were not likely to make such a mistake. But
he told me that you had made a mistake. So we consulted a
small Hindi dictionary which we have and found that it gives
the word as an adjective. Solve this problem.

Baru

From a photostat of the Gujarati: G.N. 7503. Also C.W. 4980. Courtesy:
Parasram Mehrotra

92. LETTER TO PREMABEHN KANTAK
June 23, 1932

CHI. PREMA,

Among the Urdu books, are there two volumes by Nadvi?
He wrote something in continuation of Shibli’s work. Perhaps
the author’s name on the cover of the book will be Maulana
Sulaiman Nadvi.

About fish, I have not made an exception in your favour.
Though cod-liver oil is forbidden for us, I have allowed it in the
Ashram. Meat and fish are forbidden in the Ashram itself, but
they are not forbidden to individuals, cannot be. I at any rate
have never forbidden them to anyone. That is why Imam Saheb
was permitted to eat them outside the Ashram. Suppose it was
Narandas and not you. He has never touched meat, etc., in all his
life. But suppose he fell seriously ill and his life was in danger,
and he wished to save it by eating meat. I would certainly not
prevent him from eating it. Today he knows my views and also
what dharma teaches. But the approach of death may change

1 Meaning ‘wanting in enthusiasm’; it is also an abstract noun meaning
‘want of enthusiasm’ but seldom used as such.
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one’s ideas. If, at such a time, anyone wishes to eat meat, it would
be my dharma not to prevent him from doing so. But suppose
it is a child and I have to decide for it. I would let it die but not
give it meat. Do you know that Ba once passed through such an
ordeal ? Most probably the incident is described in the Autobiography.!
If you do not know about it, nor does anybody else, write to me
and I will narrate it. It was a blessed occasion for both Ba
and me. Do you now understand my meaning? I don’t wish
to urge you to eat fish. If by not taking it you are likely to die
and you are ready for that, I am ready to let you die. Even
if eating fish enables you to live longer, will not the end be death?
But, then, dharma is for one who has faith in it and is ready to
follow it. Do I follow such dharma in my own life in regard
to milk? I do not, though it is clear to me as daylight that
one should not drink the milk of any animal. Such principles of
dharma however are not meant to be enforced in the lives of
others. One should follow them in one’s own life. I think I have
said enough.

Let me know what your present diet includes, with the quan-
tity of each item. If I feel like suggesting a change, I will.

Your questions about men and women are good.

We should explain to a child any matter about which it
shows curiosity, if we know the answer. Otherwise, we should admit
our ignorance. If we think the child’s question should not be
answered, we should restrain it and also tell it not to ask others.
In any case, we should never give an evasive reply. Children
know more about these things than we think they do. If we
refuse to tell them what they do not know, they learn to satisfy
their curiosity in improper ways. We should, however, take
that risk and not tell them what we think they ought not to be
told. There are, of course, very few such things. If they want
to know about the obscene act, we should certainly not satisfy
their curiosity. Don’t mind if they learn the facts in a clandestine
manner despite our forbidding it.

If children see birds engaged in the sex-act and want to
understand what it means, I would certainly satisfy their curiosity
and use the opportunity to teach them the lesson of brahmacharya.
I would teach them the distinction between man on the one hand
and birds and beasts on the other. All the men and women
who act in the same manner are, despite their human form, like
birds and beasts in that particular respect. There is no condem-

1 Vide Vol. XXXIX, pp. 257-60.
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nation of anyone in this; it is only a statement of fact. We have
been granted the human form and our intelligence so that we may
rise above our animal nature.

All the facts about menstruation should be explained to a
girl who has reached puberty; if a younger girl comes to know
about the phenomenon and asks you about it, you may explain
to her, too, as many facts as she can understand.

Despite all our precautions, children will not always remain
ignorant about these facts. Hence, it would be better to impart
that knowledge to them at the proper time. If brahmacharya is
so frail a thing that a person who knows the facts about sex
cannot observe it, we have no use for such brakmacharya. The
knowledge of these facts should strengthen one’s brakmacharya.
That is what happened in my case.

The motives for seeking or imparting this knowledge differ
from person to person. One person may seek it in order to gratify
his lust. Another may learn the facts without his showing any
curiosity about the subject. A third person may seek the know-
ledge in order to calm his passions and to help others.

One should impart this knowledge to others only if one is
fit for the job. You should have that ability, and also the con-
fidence that by imparting it to the girls you will not awaken
sex-thoughts in them. You should remember all the time that
you impart this knowledge to the girls in order that they may not
be disturbed by such thoughts. If you vyourself are not free
from them you should take care that they do not disturb you
while you are imparting this knowledge to the girls.

The primary aim behind the partnership in life of man
and woman as husband and wife is physical enjoyment. Hinduism
has tried to teach in its place the practice of self-control, or
say, rather, that all religions have done so.

If the husband is Brahma, Vishnu and Maheshwar, so is the
wife. A wife is not a servant; she is a friend with equal rights,
a partner in dharma. Each is the guru of the other.

A daughter’s share should be equal to a son’s.

A husband and a wife have equal rights in what either
earns. The husband earns with the wife’s help, even if she does
no more than cook for the family. She is not a servant, but is
an equal partner.

A wife has the right to live separately from her husband if
he ill-treats her.

The two have equal rights over the children. After the
children have grown up, neither of them has any. If the wife is
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unfit to exercise her right, she loses it. And so does the husband.

In sum, I do not admit any differences between men and
women except those created by Nature which all of us can see.
I don’t think now that I have left any of your questions on this
subject unanswered.

I have the fullest trust in Narandas. When he says that his
mind is at peace, I would not believe that it is not so. I have
cautioned him again and again. I will harass him no more from
this distance. He has great capacity for working in a spirit of
non-attachment. Such a person always works much more than
another who is attached to his work, and yet seems to be doing no
work. He is the last person to tire. Really speaking, he should
never feel tired, but that is only an ideal. Since you are on the
spot, your duty will be different from mine if you observe that
his mind is not at peace and that he is deceiving himself. In that
case you ought to caution him. I, too, would do that if I were
there and found that the evidence of my eyes contradicted what
he said. If he disagrees with you and rejects your advice, you
should accept what he says, so long as you believe that he is a
truthful man. Very often our eyes, too, deceive us. If I think
that you feel depressed but you contradict me, I must believe
you. If I have reason to fear or suspect that you are trying to
hide the fact from me, then it would be a different matter.
In that case I should not ask you. I would have to seek other
means of discovering the truth. The Ashram life, however, can-
not go on thus. Truth is the very foundation of that life. There
even with a good motive one cannot deceive others.

You will read about khadi either in my letter! to Narandas
or in the letter to children.

Ask Narandas and know from him why he does not try an
oil massage.

By all means wait for 4th July.? But, then, 4th July of which
year is a matter for speculation. It doesn’t matter which year,
though. It is much even if only the month and the date are
known for certain. We won’t have to wait, then, for some other
month or date. After 4th July has passed, we shall wait in pati-
ence for the July of 1933.

Baru

1 Vide pp. 99-106.
21t had been predicted at that time that Gandhiji would be released on
this date.
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[PS.]
Vidya seems to require attention. I think she is dull.  She
does not even know how to ask questions. Look into this.

From a photostat of the Gujarati: G.N. 10291. Also C.W. 6739. Courtesy:
Premabehn Kantak

93. LETTER TO VIDYA R. PATEL
June 23, 1932

CHI. VIDYA,

You should learn how to write a letter. Your questions
make no sense. You should show your letters to Premabehn.

Baru
From a photostat of the Gujarati: C.W. 9431. Courtesy: Ravindra R. Patel

94. LETTER TO DEVDAS GANDHI

June 23, 1932

Harilal’s glass is always red. He goes about drunk and begs
from people. He holds out threats to Bali and Manu. Even in this,
his motive is to force Bali to give him money. To me also he has
written letters holding out very insolent threats. He has threaten-
ed that he will file a suit against Bali for control of Manu. I
don’t feel hurt by all this. I only feel pity for him, and smile
too. There are many other people like him. What about them?
Shouldn’t I feel for them as much as I do for Harilal? They
all obey their nature. What else can they do? If we behave in
the right manner towards Harilal, he will come round in the
end. I think I am not a little responsible for what he is. When
he was conceived, I lived in ignorance. The years when he grew
up were a time of self-indulgence. I certainly did not drink,
but Harilal has made up for that. I sought my pleasure only with
one woman. Harilal seeks his with many. It is only a differ-
ence of degree, not of kind. I should, therefore, atone for my
sinful life, and that means self-purification. It is an extremely
slow process. . . .I

1 The letter also informed the addressee about the telegram sent to the
Governor of U.P.; wvide p. 57.
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From here, I get certain reforms introduced in the Ashram.
I am taking advantage of Narandas’s unquestioning faith, his
purity of heart, his firmness, his habits of hard work and his
competence.
[From Gujarati]
Mahadevbhaini Diary, Vol. 1, p. 245

95. LETTER TO ASHRAM BOYS AND GIRLS
Fune 24, 1932

DEAR BOYS AND GIRLS,

All or most of you write to me on sheets taken out from
exercise books. That is not right. It means waste of paper
and slovenliness. You should use other writing paper.

In permitting Premabehn to eat fish if she wants to do so,
I have shown regard for non-violence. I have discussed this in
my letter! to Premabehn. Read it. She will come to feel love for
fish only if she can think independently. I have observed this in
many persons with whom I came into contact. If you are not
convinced even after reading this as well as my letter to Prema-
behn, you may ask me again.

Those of you who still feel sleepy during prayers should stand
up without feeling shy. Even if they do a few pranayamas? sitting,
the sleepiness would go. One cannot sleep while doing pranayama.

I have already told you that I cannot write anything from
here for Madhpudo’.

I cherish the ideal of service for the Ashram children when
they grow up. God will give suitable field of service to all who
have faith in Him, and will also give sufficient strength to each
to shine in the work which is given to him. God looks after the
material and spiritual well-being of His bhaktas* (the Gita, IX.
22, X. 10). You are making slow but steady progress in reading
and writing. Those of you who are keen can improve their know-
ledge still further. But your intelligence will grow in proportion
as you do all physical work with proper attention. A child may
learn to read and write and still remain mentally dull. If you do

1 Vide pp. 88-92.

2 Breathing exercises

3 Literally, ‘beehive’; a handwritten magazine brought out by the Ashram
boys and girls

4 Devotees
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not understand this fully, ask me to explain again. Do not feel dis-
satisfied even in your hearts with the present arrangement. Do
this. Use your intelligence in doing everything which you are asked
to do. Even cleaning a lavatory requires great intelligence. If you
do not know how, ask me.

Baru
From a microfilm of the Gujarati: M.M.U./II

96. LETTER TO MAHENDRA V. DESAI
FJune 24, 1932

CHI. MANU!,

I got your letter. Your handwriting is improving now. For
increasing your weight, you should do exercise in open air and in-
clude sufficient milk and ghee in your diet. How much milk do
you get? If I can say everything I wish to in a short letter,
why should I write a long one?

Baru
From a photostat of the Gujarati: C.W. 5759. Courtesy: Valji G. Desai

97. LETTER TO SHARDA C. SHAH
June 24, 1932

CHI. SHARDA,

You must know that what is true about the peacock is also
true about us.? Even men and women who have been beautiful
are not a pleasant sight after death, and we cremate them without
delay. Hence, we should not be attached to bodies.

There is no hatred in complaining about anyone’s lapses in
discharging the duties laid down by one’s superior. But the person
at fault should be tenderly warned.

The expression sahadharmacharini® basically does mean what
you say. But in ordinary language it is used only for a wife.

1 Son of Valji G. Desai

2 The addressee had stated in her letter that a peacock which had died in
the Ashram looked as ugly in death as it had been beautiful in life.

3 Literally, ‘partner in dharma’; the addressee had asked why the expres-
sion could not be applied to a sister also, if she joined her brother in the
practice of dharma.
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When a sister gets married, she does not stay with her brother.
The expression charini has the implication of life-long adherence.
And when a particular meaning comes to be attached to a word,
it becomes difficult to change it. Nor is it necessary. You are
comfortable remaining alone. Look after your health.

Baru

From the Gujarati original: C.W. 9950. Courtesy: Shardabehn G. Chokha-
wala

98. A LETTER!

June 24, 1932

CHL.,

I got your long letter. According to me, the idea of anybody
being possessed by a ghost is nothing but superstition. The count-
less millions don’t feel thus. We don’t find such a thing every-
where in the world. But whether we find it or not, you should
t<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>