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PREFACE

Though outwardly uneventful, the period of one and a half
months (March 5 to April 22, 1933) covered in this volume was
evidently a time of mounting mental stress for Gandhiji. While
the first flush of popular enthusiasm following the fast of September
1932 was waning, the Harijans were showing impatience with the
slow pace of the reform movement and the sanatanists had begun
to organize their opposition to the temple-entry programme. Going
through the correspondence and the interviews with friends and
critics, Gandhiji felt himself in the midst of a raging fire (p. 48).
The affairs of the Ashram also, combined with the problem of a
young American lady for whose moral welfare Gandhiji had come
to develop ‘“‘a mother’s anxiety” (p. 365), caused him much con-
cern. ‘“‘As soon as I have solved one moral problem, I am faced
with another” (p. 139), he told Narandas Gandhi. In conse-
quence, though Gandhiji claimed that he was enjoying inner peace
in spite of the storm on all sides (p. 99), a crisis seems to have
been building up in his mind and relief from it came only with a
decision, on the night of April 30, to undertake a three weeks’
self-purificatory fast.

Gandhiji discovered to his sorrow that the effects of the fast
of September 1932, which he had previously described as ‘“‘a mod-
ern miracle” (vide Vol. LI), were temporary. ‘“Hindus had be-
come delirious and done acts which, when they became sober,
they undid”’. In Bengal there was even an agitation for the re-
vision of the Yeravda Pact which was arrived at as a result of that
fast (p. 414). The failure of his dialogue with the orthodox was a
great disappointment to Gandhiji, for he deeply cherished the basic
values for which Hinduism stood and he did not want to see it
perish, as he was convinced it certainly would if untouchability lived.

He continued to defend, for instance, varnashrama and temple
worship against attacks by radical reformers and criticism from
Christian sympathizers. The varna system, Gandhiji claimed,
“emphasizes the curbing of material greed so that it can leave
greater scope for spiritual development” (p. 349). He maintained
that the aim of life was not ‘“‘rising in the social scale’” but service
to one’s fellow-men and that, therefore, conscious recognition of the
law of varna resulted in “‘contentment and consequent freeing of
human energy for the moral uplift’”’. “Its disregard’, he added,
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“spells unhealthy discontent, greed, cut-throat competition and
moral stagnation ending in spiritual suicide” (p. 46). He realized,
however, that for the revival of varna dharma in the present age
““all must voluntarily accept Shudra dharma’ and ‘“‘earn their bread
by their own efforts and through body labour. . . (pp. 132 and
203). And by this he meant that all should ‘“live by their labour
and all become entitled therefore to nothing more than simple
maintenance” (p. 25); one should earn one’s livelihood through
physical labour, and use mental and intellectual ability exclusively
for the service of society (pp. 44 and 62).

On the value of temple-worship, Gandhiji fully shared the
long-standing, widespread and firmly-held faith of most Hindus.
Though himself ‘“‘a follower of the Advaita doctrine’’, Gandhiji
rightly argued that “that doctrine does not reject belief in temples”’
(p. 165). If one continues to experience duality, while intellectually
grasping advaita, one should not worry because it would be in
accordance with the truth as one sees it (p. 419). Nor did he see any
conflict between karma and bhakti. ““The function of darshan is to enable
the deed to be done, to steady and purify the soul. Thus, darshan
is not a substitute for right doing. It is an encouragement for it”’
(p. 111). Replying to an American critic who had argued that
Gandhiji had lost his universal appeal by defending ‘“‘the faith of
temple Hinduism” (p. 49), Gandhiji pointed out that no religion or
sect could do “‘without its house of God”. Citing his mother’s daily
visit to the temple, Gandhiji asserted that “probably her faith was far
greater than mine, though I do not visit temples” (p. 50). Temples,
mosques and churches are, he explained in another article, “what
faith has made them. They are an answer to man’s craving some-
how to reach the Unseen.” Temple-worship, he said, “is a beautiful
exercise of faith” and, though it admitted of reform, “will live as
long as man lives”. “It may be’, he gave his personal testimony,
“the association of childhood, it may be the fascination that Tulsi-
das has wrought on me. But the potent fact is there, and as I
write these lines, my memory revives the scenes of my childhood
when I used daily to visit the Ramji Mandir adjacent to my an-
cestral home. My Rama then resided there. He saved me from
many fears and sins. . . . What was and is true of me is true of
millions of Hindus (p. 112).

Justifying the semantic liberties he took, Gandhiji explained:
“One has to think in the search for Truth. The narrow meaning
does not satisfy. With contemplation the same meanings of the
same words are found satisfying. . . . Tulsidas says that Rama
himself is Om, Rama himself is the Vedas. . . . He aloneis, all else
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is illusion.” Quoting Tulsidas’s own words, “My Rama may be
Dasharatha’s son but He is also much more: He is Sachchidananda
Purnabrahma’, Gandhiji stressed the essential ambiguity of myth and
symbol. ‘““There is no contradiction in this at all. It is the
broadening of an idea, expansion of a meaning” (pp. 352-3).
Gandhiji thus welcomed and cherished the unesoteric mysticism of
sanatana dharma, the growth of awareness from wholeness to whole-
ness in wholeness, from satpa to satya within Sat¢, the natural piety
preserved in the unforgotten language of metaphor and allegory
which binds the generations together and makes the child the father
of the Man.

Gandhiji also shared the common Hindu faith in fasting as a
form of penance and its use as a weapon against the weaknesses
of one’s own people. He says, “Hindu religious literature is re-
plete with instances of fasting, and thousands of Hindus fast even
today on the slightest pretext. It is the one thing that does the
least harm. . . . One cannot forbear to do good because some-
times evil is done under its cover” (p. 414).

Accepting thus the basic values and attitudes of Hinduism
with its dynamic faith in the upasana of names and forms, and the
efficacy of myths and human affection in developing the moral sense,
Gandhiji claimed that he was not separate from the sanatanists (p.
427) and, therefore, while he would not presume ‘“‘to pronounce any
judgment on Christianity, or for that matter any religion other
than my own” (p. 238), he was unsparing in his criticism of what
was wrong in the current customs and conduct of his own people.
Thus, though he extolled the ideal of Brahminism, he had no hesi-
tation in admitting that “Brahmins . . . are not all true repre-
sentatives of Brahminism’’, and he declared that for him ‘“‘the in-
fallible test of the revival of Brahminism, that is, Hinduism, is the
root-and-branch removal of untouchability” (pp. 186-7), which he
described as “‘a great lie”” (p. 68) and ‘“‘a monstrous wrong” (p.
492). And if untouchability remained in spite of all his efforts, it
would only prove, Gandhiji said in effect, that it was God’s will
“that the so-called high-caste Hindus should harden their hearts,
that they should refuse to listen to the dictates of reason and justice
and that Hinduism should become an extinct religion” (p. 492).
These were strong words for Gandhiji, but the passion behind
them sprang from his soul’s agony. “To live while untouchability
lives is like a cup of poison to me”, he said, in an article address-
ed specially to Gujaratis, and added, hinting at the possibility of
another fast by him: “I must either helplessly lie on my death-
bed or employ whatever strength I have to subjugate the demon
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of untouchability’® (p. 64). In this difficult and anxious task of
the purification of Hinduism, he appealed for world sympathy, for
it was “in a way purification of the whole human family” (p. 413).

Gandhiji agreed with an ‘“impatient worker’” that ‘“most
drastic steps are required to wipe off untouchability’’, but asserted
that ‘“‘these steps have to be taken against ourselves”, that the
conversion of the orthodox could be brought about only by the
workers’ ‘“‘prayers, fasting and other suffering in their own persons,
in other words, by their ever-increasing purity’”’ (p. 417). Admit-
ting the difficulties against which workers engaged in Harijan
service had to contend, Gandhiji asked them to have faith in them-
selves and the cause. An ideal worker who would ‘satisfy both
the Harijans and the sanatanists’ must have, Gandhiji insisted,
“the highest character, deep humility and great charity”. He
must have faith that ‘“Truth is life and it propagates itself the
moment it has got a habitation in some human personality”
(p. 48). Out of such faith “must spring tremendous energy’
which would be proof against despair (p. 425).

After nearly four months of intensive propaganda for educating
public opinion against the evil of untouchability, Gandhiji now
asked the workers to pay more attention to constructive work for
the economic, social and educational progress of the Harijans.
The most effective propaganda, he said, lay in pure constructive
work (p. 207), for the orthodox ‘“‘cannot but be touched by the sil-
ent, effective and dignified selfless work of caste-Hindu volunteers
and the consequent rise of the Harijans in the social scale” (p.
264). An all-India body named the Harijan Sevak Sangh (Ser-
vants of Untouchables Society), with G. D. Birla as President and
with branches in all the provinces, had been established for organiz-
ing such work and Gandhiji kept up a regular correspondence
with its dedicated secretary, A. V. Thakkar, making detailed sugges-
tions for economical and efficient working of the Sangh. He took
interest even in drawing up its constitution and substantially revis-
ed a draft prepared by Mahadev Desai (pp. 17-22 and 87-8).
Among constructive activities, Gandhiji attached special importance
to educational work among Harijans by dedicated teachers and
explained in an article in Harijan what he expected of such teachers.
The test, he admitted, was exacting, but ‘“none too exacting for a
willing worker” (p. 187) and went on to describe at some length
the experiment he had ‘“‘tried . . . with complete success, while it
lasted” (p. 187) in Champaran in 1917 (vide Vol. XIII).

Gandhiji seems to have been considerably exercised over the
affairs of the Satyagraha Ashram at Sabarmati during this period.



[ix]

The Ashram was, as Gandhiji said in a letter to Mirabehn, a novel
experiment in the cultivation of truth “in the midst of men and
women of different temperaments and subtle temptations™ (p. 311),
and its daily routine was based on the maxim “to labour is to pray”.
Gandhiji knew that many followed the routine ‘“‘mechanically and,
therefore, slavishly’’, but he did not “grumble over the mechanical
following” because he was not “‘without hope that even those who
are mechanically following the routine will some day detect the
spirit and the beauty behind it”’ (p. 9). But any failure in the obser-
vance of truth pained him deeply. One particular lapse on the
part of a young man and a woman who, according to Gandhiji,
fell because ‘“‘they suppressed truth” (p. 311), upset him so much
that the incident made him feel his own “spiritual poverty”.
“Unknown to me”’, he confessed to Narandas Gandhi, “‘falsehood,
violence, and passion are lurking in me’, for falsehood ‘‘cannot
hide itself from one who scrupulously follows truth, non-violence
and brahmacharya” (p. 159). Though the work for the removal of
untouchability helped Gandhiji to forget all his sorrows, whenever
he thought of this particular incident “the wound revives and re-
minds me that it has not healed”” (p. 199). Writing to Mirabehn,
Gandhiji said: “I know the language of detachment, I am not
practising the art.” But he was certain that the tempest in his
heart would soon subside, for his life was dedicated to Truth and
his faith remained unshaken that ‘““I'ruth will stand even if the
Ashram is reduced to ashes and all my idols are broken to pieces”
(p. 175).

Gandhiji found it easier to deal with the friction caused by
temperamental differences among the Ashram workers. His numer-
ous letters to them illustrate his commitment to his co-workers as
individuals, to whom he conveyed constructive criticism as well as
warm regard without compromising his concern for truth. “If I
admonish you rather harshly,” he assured Premabehn Kantak, ‘it
is because I regard you as my daughter and want to see you per-
fect”” (pp. 387-8). While appealing to Narahari Parikh not to re-
gard himself “as an outsider and disclaim responsibility’’ (p. 105)
for the Ashram, Gandhiji advised Narandas Gandhi to disregard
the harsh language of the former’s criticism of him and consider
his suggestions on merit. This, he said, was the way of non-
violence, the swan’s manner of accepting the milk of virtues and
leaving the water of defects (p. 355). This was the secret of the
loyalty which Gandhiji commanded from co-workers of varying
temperaments and abilities and of his success in getting out of each
the best that he or she could give.
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For the lapses in the Ashram Gandhiji accepted responsibility as
he, their foot-rule, was ‘“‘so imperfect and untrue’. But he never
lost hope, for he was convinced that “we know the fundamental
truth we want to reach, we know also the way. . . . we are but
very humble instruments. . . . we shall reach the Absolute Truth,
if we will faithfully and steadfastly work out the relative truth as
each one of us knows it” (p. 372). In private as in public life,
in religion as in politics, Gandhiji was a satyayugakari, not a satyayuga-
vadi; he would not use the theoretical best in some possible future to
destroy or postpone the concrete good of the actual present.

On truth in translation and relevancy in comment, his advice
to Viyogi Hari offers valuable guidance to all journalists: “For
purity, simplicity and restraint our translation should read like
original writing. . . . All the articles, in short, must be written with
a view to solving the current and immediate problems” (p. 4).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text gene-
rally spelt out. Variant spellings of names have, however, been
retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by
Gandhiji, have been set up in small type. In reports of speeches
and interviews slight changes and omissions, where necessary, have
been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-
hand corner; if the original is undated, the inferred date is sup-
plied within square brackets, the reasons being given where neces-
sary. The date given at the end of an item alongside the source
is that of publication. The writings are placed under the date of
publication, except where they carry a date-line or where the date
of writing has special significance and is ascertainable.

References to Volume I of this series are to the January 1969
edition.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N. refers
to documents, M.M.U. to the reels of the Mobile Microfilm Unit
and S.G. to the photostats of the Sevagram Collection available
in the Gandhi Smarak Nidhi and Sangrahalaya, New Delhi, C.W.
denotes documents secured by the Collected Works of Mahatma
Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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BADRINATH SHARMA (14-3-1933)
NARANDAS GANDHI (15-3-1933)

G. D. BIRLA (16-3-1933)

SATIS CHANDRA DAS GUPTA (16-3-1933)
G. K. DEVDHAR (16-3-1933)
AMRITLAL V. THAKKAR (16-3-1933)
NARANDAS GANDHI (16-3-1933)
AMTUSSALAAM (16-3-1933)
MIRABEHN (17-3-1933)

NARANDAS GANDHI (17-3-1933)

C. F. ANDREWS (17-3-1933)
AGATHA HARRISON (17-3-1933)

H. L. HUBBARD (17-3-1933)

K. KELAPPAN (17-3-1933)

K. MADHAVAN NAIR (17-3-1933)

(17-3-1933)

M. JOSEPH AND HELEN KONARD

71
71
73
73
74
74
75
75
76
76
77
78
79
79
80
80
81
82
83
84
84

85
86
87
88
89
89
90
91
92
93
95
96
96
97
99
100
100
100
101

101



116
117
118
119
120
121
122
123
124
125
126
127
128
129
130
131
132

133
134
135
136
137
138
139
140
141
142
143
144
145
146
147
148
149
150
151
152
153
154
155
156
157

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO

[ xvi]

P. R. LELE (17-3-1933)

N. (17-3-1933)

RAMACHANDRA (17-3-1933)
MARGARETE SPIEGEL (17-3-1933)
NARAHARI D. PARIKH (17-3-1933)
PROF. SOARES (17/18-3-1933)

NOTES (18-3-1933)

WHAT HARIJANS THINK (18-3-1933)
EVEN UNTO THESE LAST (18-3-1933)
POSERS (18-3-1933)

THE DANGER OF IMITATION (18-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO

DR. MOHAMMAD ALAM (18-3-1933)

T. AMRITHALINGAM (18-3-1933)

NARGIS CAPTAIN (18-3-1933)

SATIS CHANDRA DAS GUPTA (18-3-1933)

DR. GOPICHAND BHARGAVA (18-3-1933)
HOME SECRETARY, GOVERNMENT OF BOMBAY

(18-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO

H. KHADER KHAN (18-3-1933)

C. NARAYANA MENON (18-3-1933)
DR. T. S. S. RAJAN (18-3-1933)

K. KUNHI RAMAN (18-3-1933)

R. (18-3-1933)

SRI PRAKASA (18-3-1933)

G. SUBRAMANIAN (18-3-1933)
AMRITLAL V. THAKKAR (18-3-1933)
D. VALISINHA (18-3-1933)

A WORTHWHILE SCHEME (19-3-1933)

ANSWERS TO CORRESPONDENTS (19-3-1933)

WHAT DOES A HINDU TEMPLE MEAN? (19-3-1933)
VARNADHARMA (19-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO

F. MARY BARR (19-3-1933)

KESHAV (19-3-1933)

AMRITLAL V. THAKKAR (19-3-1933)
ASHRAM BOYS AND GIRLS (19-3-1933)
NARANDAS GANDHI (19-3-1933)
NARANDAS GANDHI (19-3-1933)
VIDYA A. HINGORANI (19-3-1933)
RAMABEHN JOSHI (19-3-1933)
PREMABEHN KANTAK (19-3-1933)
PARIKSHITLAL L. MAJMUDAR (19-3-1933)
NARMADABEHN RANA (19-3-1933)

M. G. BHANDARI (20-3-1933)

101
102
103
103
104
105
105
108
109
111
113
115
115
116
116
117

118
119
119
120
120
121
122
123
123
124
124
126
128
130
134
135
136
138
139
140
141
141
142
142
143
144



158
159
160
161
162
163
164
165
166
167
168
169
170
171
172
173
174
175
176

177
178

179
180
181
182
183
184
185
186

187
188
189
190
191
192
193
194
195
196
197

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

LETTER

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO

[ xvii ]
BHAU PANSE (20-3-1933)
JAMNADAS GANDHI (20-3-1933)
MANILAL AND SUSHILA GANDHI (20-3-1933)
SHANTILAL J. MEHTA (20-3-1933)
R. R. CHAKRAVARTI (21-3-1933)
ISHWAR SINGH (21-3-1933)
K. R. KRISHNA IYER (21-3-1933)
M. MEYAPPA (21-3-1933)
MOHANLAL (21-3-1933)
ANN MARIE PETERSEN (21-3-1933)
RAMPAL SINGH (21-3-1933)
SWAMI SHYAMANANDA (21-3-1933)
SUDARSHAN V. DESAI (21-3-1933)
NARANDAS GANDHI (21-3-1933)
DIWAKAR SINGH (22-3-1933)
PRAKASH (22-3-1933)
M. C. RAJAH (22-3-1933)
DR. T. S. S. RAJAN (22-3-1933)

TO SECRETARY, KANNAPPAR READING ROOM
(22-3-1933)

LETTER TO P. R. SATHE (22-3-1933)

TO SECRETARY, JATHI NASHINI SABHA

(22-3-1933)

TO
TO
TO
TO
TO
TO
TO
TO

LILAVATI ASAR (22-3-1933)

NARANDAS GANDHI (22-3-1933)

G. D. BIRLA (23-3-1933)

SATIS CHANDRA DAS GUPTA (23-3-1933)

S. C. GHOSH (23-3-1933)

GIRDHARILAL (23-3-1933)

N. K. GOGTE (23-3-1933)

HOME SECRETARY, GOVERNMENT OF BOMBAY

(23-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO

V. D. HULYALKAR (23-3-1933)

P. R. LELE (23-3-1933)

S. T. MISRA (23-3-1933)

N. Y. NADKARNI (23-3-1933)

BOYD TUCKER (23-3-1933)
PRABHASHANKAR PATTANI (23-3-1933)
BRIJKRISHNA CHANDIWALA (23-3-1933)
AMTUSSALAAM (23-3-1933)

JAMNADAS GANDHI (On or after 23-3-1933)
N. (23/24-3-1933)

MIRABEHN (24-3-1933)

144
145
146
147
147
148
148
149
149
150
151
151
152
152
153
154
155
155

156
156

157
157
158
161
163
164
164
165

165
167
168
169
169
170
171
171
172
172
173
174



198
199
200
201
202
203
204
205
206
207
208
209
210
211
212
213
214
215
216
217
218
219
220
221
222
223
224
225
226
227
228
229
230
231
232
233
234
235
236
237
238
239
240

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO
TO

[ xviii ]
C. F. ANDREWS (24-3-1933)
PRINCESS EFY ARISTARCHI (24-3-1933)
DR. HARRY J. EHRLICH (24-3-1933)
R. B. GREGG (24-3-1933)
ESTHER MENON (24-3-1933)
N. (24-3-1933)
RAMACHANDRA (24-3-1933)
MARGARETE SPIEGEL (24-3-1933)
HARIBHAU UPADHYAYA (24-3-1933)
GANGABEHN VAIDYA (24-3-1933)

NOTES (25-3-1933)

THE MUCH-MALIGNED BRAHMIN (25-3-1933)
IDEAL HARIJAN TEACHER (25-3-1933)

AUNDH STATE AND UNTOUCHABILITY (25-3-1933)
CABLE TO GEORGE LANSBURY (25-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO

BERNARD (25-3-1933)
SATYENDRANATH GANGULI (25-3-1933)
ABDUR RAHIM (25-3-1933)

AMRITLAL V. THAKKAR (25-3-1933)
T. TITUS (25-3-1933)

NARANDAS GANDHI (25-3-1933)

NOTES (26-3-1933)

ANSWERS TO CORRESPONDENTS (26-3-1933)
WOMEN’S DUTY (26-3-1933)

PROPAGANDA V. CONSTRUCTION (26-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO

F. MARY BARR (26-3-1933)

DUNCAN GREENLEES (26-3-1933)
ASHRAM BOYS AND GIRLS (26-3-1933)
JANKIDEVI BAJAJ (26-3-1933)
NARANDAS GANDHI (26-3-1933)
PREMABEHN KANTAK (26-3-1933)
NARANDAS GANDHI (26-3-1933)
PURUSHOTTAM GANDHI (26-3-1933)
BHAGWAN]JI P. PANDYA (26-3-1933)
MITHUBEHN PETIT (26-3-1933)

G. D. BIRLA (26-3-1933)

SULOCHANA (26-3-1933)

M. G. BHANDARI (27-3-1933)
BHAILAL (27-3-1933)

NANALAL K. JASANI (27-3-1933)
LAKSHMI JERAJANI (27-3-1933)
PARIKSHITLAL L. MAJMUDAR (27-3-1933)
NARMADABEHN RANA (27-3-1933)

176
177
177
178
178
179
180
180
181
182
183
185
187
190
194
194
195
196
197
198
199
201
202
204
206
209
210
210
211
212
213
214
216
217
217
218
218
219
219
220
221
221
222



241
242
243
244
245
246
247
248
249

250

251
252
253
254
255
256
257

258
259

260
261
262
263
264
265
266
267
268
269
270
271
272
273
274
275
276
277
278
279

LETTER

TO

INTERVIEW

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO

[ xix ]

PRABHAVATI (27-3-1933)

TO THE ASSOCIATED PRESS (27-3-1933)
VERRIER ELWIN (28-3-1933)

ABHA (28-3-1933)

AMULYA KUMAR BASU (28-3-1933)

G. D. BIRLA (28-3-1933)

ABINASH CHANDRA DAS (28-3-1933)
GIRDHARILAL (28-3-1933)

HOME SECRETARY, GOVERNMENT OF BOMBAY

(28-3-1933)
LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(28-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO

R. (28-3-1933)

N. (28-3-1933)
RAMACHANDRAN (28-3-1933)
MOTILAL ROY (28-3-1933)
D. VALISINHA (28-3-1933)
BHAU PANSE (28-3-1933)

FRAGMENT OF LETTER TO MATHURADAS TRIKUMJI
(28-3-1933)

LETTER TO BABULAL (28-3-1933)

LETTER TO SECRETARY, CITIZENS’ ASSOCIATION, BENARES
(28-3-1933)

INTERVIEW

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO

TO ASSOCIATED PRESS (28-3-1933)

P. R. LELE (29-3-1933)

N. (29-3-1933)

R. F. PIPER (29-3-1933)

PANCHANAN TARKARATNA (29-3-1933)
MOTILAL ROY (29-3-1933)

KEDAR NATH TEWARI (29-3-1933)
AMINA G. QURESHI (29-3-1933)

A LETTER (29-3-1933)
LETTER TO NARANDAS GANDHI (29-3-1933)
TELEGRAM TO BACHHRAJ (30-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO

MIRABEHN (30-3-1933)

SATIS CHANDRA DAS GUPTA (30-3-1933)
K. KELAPPAN (30-3-1933)

VITHAL S. PANDIT (30-3-1933)

M. M. ANANTA RAU (30-3-1933)
AMRITLAL V. THAKKAR (30-3-1933)
ABBAS TYABJI (30-3-1933)

P. N. RAJBHOJ (30-3-1933)

NARANDAS GANDHI (30-3-1933)

222
223
224
225
225
226
227
228

228

229
230
230
232
232
233
233

234
234

235
235
236
237
238
239
240
241
241
241
242
245
245
246
247
248
249
249
250
251
251



280
281
282
283
284
285
286
287
288
289
290
291
292
293
294
295
296
297
298
299
300
301

302
303
304
305
306
307
308
309
310
311
312
313
314
315
316
317
318
319
320
321

[ xx]

LETTER TO AMINA G. QURESHI (30-3-1933)
A LETTER (30-3-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO
TO
TO
TO
TO

GOPIKANT CHOWDHURY (Before 31-3-1933)
HORACE G. ALEXANDER (31-3-1933)
ELIZABETH F. HOWARD (31-3-1933)
JOHN S. HOYLAND (31-3-1933)
KAMALADEVI (31-3-1933)

GERTRUDE S. KELLER-CHING (31-3-1933)
N. (31-3-1933)

RAMACHANDRA (31-3-1933)

ADA WEST (31-3-1933)

RAMABEHN JOSHI (31-3-1933)

S. D. SATAVLEKAR (31-3-1933)

NOTES (1-4-1933)

PROPAGANDA V. CONSTRUCTION (1-4-1933)
STUDENTS AND VACATION (1-4-1933)

‘THIS FIGHT IS NECESSARY’  (1-4-1933)
KABULI ZULUM (1-4-1933)
ANTI-UNTOUCHABILITY IN BIHAR (1-4-1933)
PROTECTIVE CLOTHING (1-4-1933)

LETTER TO R. R. CHAKRAVARTI (1-4-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY

(1-4-1933)

LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO

V. B. KIRTIKER (1-4-1933)
MOHANLAL (1-4-1933)

PADMAJA NAIDU (1-4-1933)
V. S. R. SASTRI (1-4-1933)
S. V. SONAVANE (1-4-1933)

A LETTER (1-4-1933)

LETTER TO NARANDAS GANDHI (1-4-1933)
LETTER TO MANSHANKER ]J. TRIVEDI (1-4-1933)
EXPERIENCE OF A TEACHER (2-4-1933)

IN KODINAR TALUKA (2-4-1933)

LET THERE BE NO BLUNDER! (2-4-1933)
ANSWERS TO CORRESPONDENTS (2-4-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO

PREMABEHN KANTAK (2-4-1933)
NARANDAS GANDHI (2-4-1933)
ASHRAM BOYS AND GIRLS (2-4-1933)

TO JAMNABEHN GANDHI (2-4-1933)
TO JAMNADAS GANDHI (2-4-1933)

TO
TO
TO

PREMABEHN KANTAK (2-4-1933)
NARAYAN M. KHARE (2-4-1933)
PARASHURAM MEHROTRA (2-4-1933)

251
252
252
253
254
255
255
256
256
257
258
258
259
259
261
264
266
268
268
269
270

271
271
272
272
273
274
275
275
276
276
277
278
279
280
281
283
283
284
284
286
286



322
323
324
325
326
327
328
329
330
331
332
333
334
335
336
337
338
339
340
341
342
343
344
345
346
347
348
349
350
351
352
353
354
355
356

357
358
359
360
361
362
363

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO NAGENDRA NATH BHATTACHARJEE

[ xxi]

PRABHASHANKAR PATTANI (2-4-1933)
HARIBHAU UPADHYAYA (2-4-1933)
RAM NARAYAN CHAUDHRI (2-4-1933)
KAMAL KISHORE MEHROTRA (2-4-1933)
AMARNATH TANDON (2-4-1933)
AMTUSSALAAM (2-4-1933)

P. R. LELE (3-4-1933)

BAJI KRISHNA RAO (3-4-1933)

DR. HIRALAL SHARMA (3-4-1933)
NARANDAS GANDHI (3-4-1933)
BEGUM MOHAMMAD ALAM (3-4-1933)
G. D. BIRLA (3/4-4-1933)

PREMNATH BHARGAVA (4-4-1933)

P. H. GADRE (4-4-1933)
GIRDHARILAL (4-4-1933)

D. G. KALE (4-4-1933)

P. R. LELE (4-4-1933)

N. (4-4-1933)

J. NARASIMHAM (4-4-1933)

P. N. RAJBHOJ (4-4-1933)

MOTILAL ROY (4-4-1933)

NARANDAS GANDHI (4-4-1933)
NANALAL K. JASANI (4-4-1933)
MANIBEHN PATEL (4-4-1933)
KARSANDAS VITHALDAS (4-4-1933)
RAMA DEVI CHOWDHRY (4-4-1933)
T. TITUS (4-4-1933)

NARAHARI PARIKH (About 4-4-1933)
SATIS CHANDRA DAS GUPTA (5-4-1933)
V. R. DIGHE (5-4-1933)

DIWAKAR SINGH (5-4-1933)
AMULYADHAN ROY (5-4-1933)
NARANDAS GANDHI (5/6-4-1933)
MIRABEHN (6-4-1933)

(6-4-1933)

LETTER
LETTER
LETTER
LETTER
LETTER
LETTER
LETTER

TO
TO
TO
TO
TO
TO
TO

R. K. GOLIKERE (6-4-1933)
DUNCAN GREENLEES (6-4-1933)
V. S. KATHAVTE (6-4-1933)
KESHAV (6-4-1933)

P. R. LELE (6-4-1933)

N. (6-4-1933)

B. ANAND NAICKER (6-4-1933)

287
288
288
289
289
290
290
291
291
293
293
294
295
296
296
297
297
298
299
299
300
301
303
303
304
304
305
306
307
308
308
309
309
311

313
314
314
315
315
316
316
318



364
365
366
367
368
369
370
371
372
373
374
375
376
377
378
379
380
381
382
383
384
385
386
387
388
389
390
391
392
393
394
395
396
397
398
399
400
401
402
403
404

[ xxii ]
LETTER TO K. A. SREENIVASA SETTY (6-4-1933)
LETTER TO T. V. K. SWAMI (6-4-1933)
LETTER TO DR. G. R. TALWALKAR (6-4-1933)
LETTER TO PREMABEHN KANTAK (6-4-1933)
LETTER TO LAKSHMIDAS P. ASAR (6-4-1933)
LETTER TO GOMATIBEHN MASHRUWALA (6-4-1933)!
LETTER TO RAMJI G. BADHIA (6-4-1933)
LETTER TO ANASUYABEHN SARABHAI (6-4-1933)3
LETTER TO LAKSHMIBEHN M. SHARMA (6-4-1933)*
LETTER TO MOOLCHAND AGRAWAL (6-4-1933)
LETTER TO DR. G. V. DESHMUKH (Before 7-4-1933)
THE LAW AND THE HEART (7-4-1933)
THREE CONUNDRUMS (7-4-1933)
LETTER TO C. F. ANDREWS (7-4-1933)
LETTER TO G. D. BIRLA (7-4-1933)
LETTER TO DR. G. V. DESHMUKH (7-4-1933)
LETTER TO NARANDAS GANDHI (7-4-1933)
LETTER TO MUNNALAL SHAH (7-4-1933)
NOTES (8-4-1933)
HARIJANS AND TEMPLE-ENTRY (8-4-1933)
TUKARAM AND UNTOUCHABILITY (8-4-1933)
WHAT IT MEANS (8-4-1933)
A DONATION (8-4-1933)
LETTER TO F. MARY BARR (8-4-1933)
LETTER TO M. G. BHANDARI (8-4-1933)
LETTER TO HARKISONDAS (8-4-1933)
LETTER TO RAMESH CHANDRA (8-4-1933)
LETTER TO SRI PRAKASA (8-4-1933)
LETTER TO N. V. THADANI (8-4-1933)
LETTER TO JAMNALAL BAJAJ (8-4-1933)
LETTER TO D. B. KALELKAR (8-4-1933)
LETTER TO GANGABEHN VAIDYA (8-4-1933)
SIGNIFICANCE OF THE VARNA SYSTEM (9-4-1933)
OBEDIENCE TO PARENTS (9-4-1933)
NEW USAGES OF TERMS (9-4-1933)
LETTER TO LILAVATI ASAR (9-4-1933)
LETTER TO ASHRAM BOYS AND GIRLS (9-4-1933)
LETTER TO CHAMPANERIA (9-4-1933)
LETTER TO NARANDAS GANDHI (9-4-1933)
LETTER TO NARANDAS GANDHI (9-4-1933)
LETTER TO NANALAL K. JASANI (9-4-1933)

123 &+ To be omitted From this volume; vide Corrigenda.

319
320
320
321
321
322
322
323
323
324
324
325
327
328
329
331
332
333
333
335
338
338
340
340
341
342
342
343
344
345
346
346
348
350
352
353
354
354
354
357
359



405

406
407
408
409
410
411
412
413

414
415
416
417
418
419
420
421
422
423
424
425
426
427
428
429
430
431
432
433
434
435

436
437
438
439
440
441
442

[ xxiii ]
LETTER TO  MADHAVJI AND KRISHNA KAPADIA
(9-4-1933)
LETTER TO NARMADABEHN RANA (9-4-1933)
LETTER TO SHAMAL R. RAVAL (9-4-1933)
LETTER TO PADMA (9-4-1933)
LETTER TO AMINA G. QURESHI (9-4-1933)
TELEGRAM TO POONAMCHAND RANKA (10-4-1933)
LETTER TO M. G. BHANDARI (10-4-1933)
LETTER TO ABDUL ALIM (10-4-1933)
LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(10-4-1933)!
LETTER TO G. D. BIRLA (10-4-1933)
LETTER TO JAIRAMDAS DOULATRAM (10-4-1933)
LETTER TO N. (10-4-1933)
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1. LETTER TO ASHRAM BOYS AND GIRLS
March 6, 1933

BOYS AND GIRLS,

I got your letter. It is violence to tear sheets from a notebook
and use them for writing letters. Do you understand this? Don’t
do it again.

If the secretary or the other office-bearers show themselves
unfit or if the members harass them, in either case our progress
will be arrested. When you grow up you will behave as you now
do. What you do not learn now you will never learn later. I
hope you do understand that. Just as mangoes cannot grow on a
babul tree, you are not likely to change suddenly after ten years if
you cannot work unitedly or behave with self-restraint. You should,
therefore, learn to manage your body in a proper manner.

Baru

From a microfilm of the Gujarati: M.M.U./II

2. LETTER TO PREMABEHN KANTAK

YERAVDA MANDIR,!
March 6, 1933

CHI. PREMA,

I am starting on this letter at five sharp (Silence Day). Yours
was the last letter I read from the Ashram post.

I have not been able to go beyond 75 counts with the slivers
which you sent. Yarn of 75 counts should be regarded as very
much below the mark. I have calculated the count on the basis
of the figure you give for weight. The scales here are not good
enough for weighing with any minute accuracy. I do believe,
however, that if my hand was all right I would be able to go up
to 100 counts.

What you write to me regarding Sushila is simply incompre-
hensible to me. I am not aware of having ignored her in the

I Literally, ‘Yeravda Temple’, that is, Yeravda Central Prison, where

Gandhiji was imprisoned from January 4, 1932 to May 8, 1933. This place-
line is not reproduced in subsequent letters.

54-1



2 THE COLLECTED WORKS OF MAHATMA GANDHI

least. She herself made me feel that there was no need to inquire
after her or advise her. So I did not ask her any detailed ques-
tions. Tell her this. How could I know that like you she also
craved for a show of love and for compliments ? I ought to have
known that your friend would be like you. Isn’t that what you
suggest? But probably Sushila herself will not admit this. Isn’t
one Prema enough for me? There are other Premas, of course,
but they are all different from one another and from you. How-
ever, I will be more careful in future.

How old is Vijaya? How does she behave?

Train Lakshmi thoroughly.

I also suspect something from the fact that Durga’s boils can-
not still be cured. She used to write to me regularly, but she
never writes now. From that, too, I suspect that she is hiding some-
thing. Inquire and find out if she is suffering from some other
disease.

A diet of raw vegetables and dates is bound to help you to
reduce your weight. You should also include in it two and a half
ounces of unboiled milk. Among raw vegetables, you may eat
tomatoes, radishes, carrots, lettuce, etc. You should exclude salt.
You should take two or three lemons with water or with dates.
Probably it will be better to take it with water. If, however,
it sours your teeth you may not take it. You can also mix soda
bicarb with it.

I cannot discuss the question asked by Rajaji and others. That
would be violating truth. It can be done when a suitable opportu-
nity arises. My writings, however, contain a reply to every doubt.

I will admit all the shortcomings of the Ashram which you
may point out. But you will help me better if you also suggest
suitable remedies at the same time. Even if, however, you
cannot do that, I must have your criticism. I use my brain as
much as I can. I know this: the Ashram’s shortcomings are not
its own, but mine. If the potter makes an ill-shaped pot, is that the
fault of the pot or of the potter? I literally believe what I have
said, and the shortcomings of the Ashram, therefore, are a measure
of my ignorance. But notwithstanding its shortcomings, I like the
Ashram, for I am not ready to say positively that I do not like
myself. I like myself in the measure that I do not feel the sense
of “I”’, and ceaselessly strive to overcome what still remains of
that sense.

Baru

From a photostat of the Gujarati: G.N. 10329. Also C.W. 6768.
Courtesy: Premabehn Kantak



3. LETTER TO CHHOTUBHAI PATEL
March 6, 1933

BHAI CHHOTUBHAI,

I got your letter. Indulgence in moderation is less harmful,
but brahmacharya is the best. The atman is not a body and can exist
without the body, as God does. That which is bodiless can have
no need for sex-gratification, and, therefore, one who has awaken-
ed from the state of ignorance also can have none. If it is one’s
dharma to shed ignorance, sex-gratification is contrary to dharma
and, therefore, harmful.

The earth is certainly ever alive, but man who is of earth
is not. He must perish.

I cannot say whether at present people are rising or falling.
It seems to me to be a futile question.

It is certainly true that we have no strength of our own
except what God gives us and we must, therefore, admit it.

He who has real humility has risen far above the man who is
proud, for humility is truth and pride is falsehood.

One should not brush the teeth with a babul stick after a
meal, but one must clean them with a finger and gargle well.

The future will show what relations you will maintain with
the Ashram after your marriage. It is needless to think of it
just now.

I cannot say that I immediately recognized you on reading
your letter. I cannot say that with regard to anybody.

Baru

From a photostat of the Gujarati: G.N. 10476



4. LETTER TO VIDYA R. PATEL
March 6, 1933

CHI. VIDYA,

The fact that you have been putting on weight in the
Ashram shows that the Ashram has suited you. As one’s health
improves, one’s heart and mind too gain strength.

Baru

From a photostat of the Gujarati: C.W. 9638. Courtesy: Ravindra R.
Patel

5. LETTER TO VIYOGI HARI

March 6, 1933
BHAI VIYOGI HARI,

Your letter. This issue! is better though there is still room
for improvement. It is not necessary to take everything from Eng-
lish nor is it necessary to translate in full all that is taken. Some
article may deserve full translation, another only a summary, yet
another may be rejected; in brief, the Hindi readers should get all
that is worth giving. Items published in other journals too should
be screened. But sometimes those translations may be faulty. For
purity, simplicity and restraint our translation should read like
original writing. As for the translated items appearing in news-
papers, they need not be included in Hindi Harijan if the trans-
lations are accurate. I am arranging to send English articles in
advance. Satisbabu wants them and so does Ganesan. I shall
see what can be done. Why do you not include articles by Hindi
writers? But they should not be mere essays. They should contain
either the views or arguments of some sanatanists and answers to
them or a discussion of problems faced by the workers or an ac-
count of the hardships suffered by Harijans. All the articles, in
short, must be written with a view to solving the current and
immediate problems. An abstract of the activities in Provinces
should be a must every time.

1 Of Harijan Sevak, the Hindi edition of Harijan



LETTER TO K. R. CHHAPKHANE 5

From now on I shall send everything care of The Hindustan
Times.
Blessings from
Baru
From a photostat of the Hindi: G.N. 1075

6. LETTER TO K. R. CHHAPKHANE
March 7, 1933

DEAR FRIEND,

I thank you for your letter of the 26th ultimo and now your
letter of the 3rd instant. Owing to pressure of work in connection
with the Hargan I have not been able to acknowledge your first
letter earlier.

I have no ground whatsoever to dispute the facts which you
seem to remember so well. Have you any recollection of the
subscribers to the fund?! If you have, and if you can send me
their statements also, it completes for me the chain of evidence.
My only interest just now is to secure as much money as I can
legitimately for Harijan work, and when I was told by Sjt.
Joshi that I had control over the money in question I was natu-
rally pleased. You may depend upon it however that if I
could by any chance persuade you to let me have a say in the dis-
posal of a purse that was supposed to be presented to me, it
won’t be Sjt. Joshi who would have the fund. I could not
even write to you this letter if there was the slightest political motive
behind my investigation of the fund.

I thank you for reminding me that I had the honour of being
your guest at the time of my visit? to Sangli and that the alleged
presentation was only formal and was made under your roof.

Yours sincerely,
Syr. K. R. CHHAPKHANE
PLEADER, SANGLI

From a microfilm : S.N. 20486

1 The reference is to the allegation against the addressee and one Athavale
that they misappropriated a public fund raised during Gandhiji’s visit to Sangli
in 1920. Chhapkhane had claimed that the fund in question was raised from
selected contributors for starting a movement for uplift of ‘“States’ subjects”,
that the matter had been discussed with Gandhiji at the time and that he had
asked the addressee to start the said movement and keep the money on his
(addressee’s) responsibility. Vide also ‘‘Letter to Vithal K. Joshi”, p. 26.

2 In November 1920



7. LETTER TO BUDHI RAM DHYAN
March 7, 1933

DEAR FRIEND,

I have your postcard. I favour khaddar because everything
I spend on it goes directly into the hands of the poor.

Yours sincerely,

SyT. Bubpur Ram Dayan
Crass XII-A
D. A. V. CoLLEGE

Deuara Dun
From a microfilm: S.N. 20487

8. LETTER TO KESHAV

March 7, 1933
DEAR BROTHER KESHAV,

I have your letter and copy of your appeal. As I take up
your letter, Kakasaheb! is sitting by me and so I have asked him
to see you, understand from you the scheme, see the brother who
has had his training in the Ashram, and he would then advise
me, after which I shall form my opinion and let you know. As
you know, Kakasaheb is a founder-member and so he knows the
evolution of spinning and weaving from the beginning.

Yours  sincerely,

Bro1HER KESHAV
CHRISTIE SEVA SANGHAM
Aunpr (NeEArR Poona)

From a microfilm: S.N. 20484

ID. B. Kalelkar



9. LETTER TO RAMACHANDRA!
March 7, 1933

MY DEAR RAMACHANDRA,

I thank you for your exhaustive letter of the 4th instant. I
had entirely forgotten your stay at the Ashram. Your letter is quite
helpful. N.2 . . left Poona on Saturday, the 4th instant. Your pre-
sence is now quite unnecessary. Perhaps by this time I know
more about her than you do. She has been much worse than you
have described her to be. She has led for years an utterly im-
moral and extravagant life and has been an utter stranger to truth.
She has made that confession to me and has also definitely pro-
mised that she would make that confession publicly before the
world and she has also promised to turn over a new leaf and lead
henceforth a truthful, chaste life, and to that end she would retire
from all public activity and live a beggar’s life in Harijan quar-
ters in the poorest possible style, living on charity, unknown to
the world. Whether she has the strength to carry out this promise
or not I do not know. Let’s hope that she has. She thinks that she
has that strength. If she is sincerely desirous of leading this life,
you will render her what help you can. You are at liberty to show
this letter to her and you will please tell me all about her from
time to time. From her talks with me she led me to understand
that she had great regard for you, but that regard has very little
value because she was leading an altogether false life when she
entertained this regard for you. Even here truth had not dawned
upon her when she came, but if it has really come to her, it dawn-
ed slowly and unperceivably. That of course is all the better.
Some of the young men at least who have surrounded her do not
seem to have behaved well. But of that perhaps some other time
if necessary.

Yours sincerely,
From a microfilm: S.N. 20481

! Joint-Secretary of the Mysore Board of Servants of Untouchables Society
2 The name has been omitted.
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10. LETTER T0 V. N. SOMASUNDARAM!
March 7, 1933

DEAR FRIEND,

I have your letter for which I thank you. The only thing I
can advise is that you should on the one hand persuade the tem-
ple trustees and on the other cultivate public opinion among the
present temple-goers.

Yours sincerely,

SyT. V. N. SOMASUNDARAM
43 SaLcADO ST.

MuTtwaAL

CorLoMBO

From a microfilm: S.N. 20485

11. LETTER TO PARIKSHITLAL L. MAJMUDAR
March 7, 1933

BHAI PARIKSHITLALZ,

I have your letter. For the present you should give up the
idea of starting a school of the Sangh in Surat. If we can manage
well what we have already undertaken, we shall later think about
Surat.

I understand about Sarupbehn3.

We are thinking of starting a Gujarati edition of the Harijan
to be published from here.* The idea of publishing a leaflet is not
bad.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3994

1 Hon. Secretary, Mutwal Young Men’s Hindu Association

2 Secretary of the Gujarat Board of Servants of Untouchables Society
3 Vijayalakshmi Pandit; vide Vol. LIII, p. 313.

4 The first issue of Harijanbandhu came out on March 12, 1933.



12. LETTER TO F. MARY BARR AND DUNCAN
GREENLEES

March 8, 1933

CHI. MARY AND DUNCAN,

I like your letter very much indeed. Before I argue to the
contrary, let me say what I have told Narandas and I think I
made clear to both of you, that you should not be treated as the
other learners who come to the Ashram, that you should take only
such part in the Ashram work as you like and can digest and that
you should use your time as may seem most profitable to you from
your own standpoint.

Now for my own opinion. The Ashram is a place where the
idea is to enforce literally the maxim ‘to labour is to pray’. This
labour was interpreted by Thoreau and Tolstoy to mean physical
labour and Tolstoy adopted Bondaref’s maxim of bread labour
being God’s law for all mankind. I read the same thing in the
third chapter of the Gita. I have tested the truth of the interpreta-
tion in my own life and in the lives of many companions and I
have felt that our lives have been incomplete and unsatisfying
exactly to the extent that we have failed to carry out the inter-
pretation in practice. Therefore I would say that, so long as
the routine of the Ashram appears to be a slavish following of it,
the spirit of the Ashram is not imbibed. I confess unhesitatingly
that so few have imbibed the spirit. ~Many follow the routine
mechanically and, therefore, slavishly. I do not grumble over the
mechanical following, because even that is better than people
idling away their time and I am not without hope that even those
who are mechanically following the routine will some day detect
the spirit and the beauty behind it. So many Englishmen and
women, especially missionaries, make, in my opinion, the tre-
mendous mistake of directing the activity of others without them-
selves taking a direct part in it. They, therefore, remain untouch-
ed by the activity itself and often become blind guides. As I am
dictating this, illustrations from life crowd in upon my mind. I
would, therefore, say that if you can appreciate and understand
the spirit of my remarks and feel the truth of them, then follow
the routine patiently, intelligently, whole-heartedly, till it becomes
a part of your nature, lies light upon your mind and seems to

9
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speak to you its message. Then, but not till then, are you really
able to write anything serious for public service. Not even every
good thought is worth giving to the world unless it is repeatedly
tested on the anvil of experience. All true labour is both conta-
gious and infectious. I wonder if I have driven my meaning
home. IfI have not, you must reject all my argument without
the slightest hesitation and do exactly as you feel you should, so
as to get the best out of your experience of the Ashram.

With loving blessings from
Baru

From a photostat: G.N. 5996. Also C.W. 3321. Courtesy: F. Mary Barr

13. LETTER TO F. MARY BARR

March 8, 1933
MY DEAR MARY,

I had your two letters. You are not going to put an undue
strain on your body. By all means try your utmost to live the
Ashram life but not at the cost of your health. And don’t hesitate
to tell me all about the Ashram drawbacks. I would like you to
show my long letter! to Narandas.

Love.

Baru

From a photostat: G.N. 5997. Also C.W. 3322. Courtesy: F. Mary Barr

14. LETTER TO Y. R. DATE
March 8, 1933

DEAR FRIEND,

This is my message for the Gaekwar Birthday Commemora-
tion? Volume:

“There can be no doubt that His Highness the Maharajah
Saheb Gaekwar of Baroda deserves the warmest congratulations

1 Vide the preceding item.
2 The photostat source does not have this word.
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of us all for his treatment of Harijans and his withdrawing all
State recognition of untouchability.”
Yours  sincerely,

M. K. GanDpHI

SyT. Y. R. DATE
Clo Syr. HarmBHAU PHATAK

From a photostat: S.N. 20497; also Bombay Secret Abstracts, Home
Department, Special Branch, File No. 800(40)(3), Pt. IV, p. 127

15. LETTER TO P. R. LELE
March 8, 1933

MY DEAR LELE!,

I have your letter, being your answer to “As They See Us’’2.
It is a very good reply, if my assumption is correct that the whole
of the balance after deducting overhead charges has gone into the
pockets of the Harijans. Your letter is going in this week, but
I would like you to let me have the details showing how the
disbursements were made.

As to the reply received by you from the Government regard-
ing the supply of Harijan to prisoners, I must not deal with it
through the Harigjan. You too may regard the matter as closed .

Yours  sincerely,
Syr. P. R. LELE
31 MurzBaN Roap
Fort, BomBAY
From a microfilm: S.N. 20496

16. LETTER TO P. RAMAMURTI?
March 8, 1933

DEAR FRIEND,

I thank you for your letter and I am glad you have written
to me. I wish you would care to read all the numbers of the
Harijan and I think that most of your doubts will be solved. You

1 Acting Secretary of the Bombay Board of Servants of Untouchables
Society

2 Published in Harijan, 4-3-1933; vide Vol. LIII, pp. 457-9.

3 A Harijan teacher and member of the Andhra University Senate; Vice-
President, Board of Servants of Untouchables Society, East Godavari District
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will find in them that I have unhesitatingly said that all that is
bad about varnashrama and caste should be wholly removed.
Temple-entry is certainly coming much sooner than you expect.
It is the centre of reform because it would be a visible sign to the
millions that untouchability is gone. Therefore we must prosecute
the reform whether the vast mass of caste Hindus come round
or not.

Anti-untouchability leagues are, I think, working satis-
factorily. A great deal is being done by them for the educational
advancement and you should study the columns of the Harijan
to note the progress in that direction. I think that you are not
doing justice to Sjt. Nageswar Rao when you say that nothing but
platform lectures are being given in Andhradesa. But I am writing
for fuller particulars.

If you were to start the leagues and the Birla Committee! were
to furnish the funds, you won’t call that self-reliance. As a matter
of fact, what you need is not money but men who having received
education would take it to the humbler Harijans. My advice to
the Harijan youths, therefore, is to take up the reform energeti-
cally among the poorest.

I do not know the effect of the Madras Services Commission.
You will perhaps enlighten me on the point, but Harijan gra-
duates and other highly educated Harijans have limitless scope for
serving fellow-Harijans.

If there is no Telugu newspaper specially devoted to Hari-
jans, I suppose it is because there are very few literate Harijans.
Before, therefore, you think of starting a paper, all the educated
Harijans should spread themselves among the illiterate Harijans
and impart instruction to them. Every educated Harijan should,
therefore, become a walking newspaper, and this you can supple-
ment by issuing leaflets from time to time as they may be de-
manded.

Please keep yourself in touch with me.

Yours sincerely,

Syr. P. RAMAMURTI, B.A.
P. R. CoLLEGIATE ScHoOL
CoCcANADA

From a microfilm: S.N. 20495

! Officially named “Harijan Sevak Sangh”



17. LETTER TO NARANDAS GANDHI
March 8, 1933

CHI. NARANDAS,

I got your big packet of mail.

My views about the teaching of English, it may be said, have
changed to a certain extent. I feel that the older women in the
Ashram should be permitted to learn what they wish to. They
feel their deficiency at every step, and particularly, in our circum-
stances, their ignorance of English. They don’t mind being igno-
rant of arithmetic nor do they mind their indifferent Gujarati, but
they feel unhappy that they don’t know English. Our connections
with Englishmen will continue, ought to continue, and, there-
fore, we shall also continue to use the English language. Hence the
women feel that if they know a little English, they will be able to
use it every now and then. This argument is not altogether tena-
ble, but there is enough truth in it to make them wish to learn
English. It is certainly not immoral to learn English. I think
that, if the women do not feel interested in any other sub-
ject, it would be good to teach them even English to make them
study-minded. It is desirable that the older women should be-
come interested in study, no matter how. It is also desirable
that they should increase their knowledge. I, therefore, think that
we should provide whatever facility we can to any older woman
who may wish to learn English. Please point out to me any weak-
ness that you may see in this reasoning. I will try to explain again.

I see from Kikabhai’s letter that a large crowd of Harijans
will be attending Lakshmi’s wedding. I think that Jamna and
you are the right persons to give away the bride. I hope Jamna
does not harbour the prejudice of untouchability in her heart.
Don’t make the Harijans who may attend sit apart from the
others. Since their proportion will be large enough for the gather-
ing, serve them some fruit as refreshment, as I have suggested. I
suggest copra and raisins. If possible, I will write something to be
read out to the assembled guests and enclose it with this letter.!
You will have to give some dresses to Lakshmi as a gift from
the Ashram. Think over this. If you can, see Ba and ask her

1 Vide the following item.
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advice. I should be happy if she gives one of her saris, a new one
or an almost new one. If she has preserved any jewellery, she
may give some of it too. Tell the Superintendent that you wish
to see her specially for this reason. If he permits you, well and
good, if he does not, don’t mind. Discuss with the women this
question of what to give to Lakshmi. See that we omit to do no-
thing which would be proper on such an occasion. I will write
to you again if I think of anything more. You can ignore any
of my suggestions which you don’t think appropriate.

I have replied to Parachure Shastri. Everything will depend
on your wire.

I have received Kellogg’s book. Gangabehn and Sharda have
arrived here. They have not seen me yet. Gangabehn will not
be able to do so. Sharda will see me on Saturday if she is here on
that day.

You did the right thing in keeping Lakshmi’s younger sister
with Anasuyabehn. I see that Dudabhai! has stayed on. Dhani-
behn? should be welcomed if she comes. You did right in agree-
ing to pay her the expenses of her journey.

For the present, at any rate, Anandi seems to be completely
free from danger. I will give her some work every day. She
lives on milk and fruit. For some time she must remain here.
You may ask Lakshmidas about the remedies which are being tried
for her. They will be useful to others, too. It cannot be said,
though, that they will agree with everyone. But they will cer-
tainly do no harm.

I have no fear about your health so long as your diet in-
cludes milk and curds. But I should certainly like you to ex-
clude gram from it. It makes the mental work you are doing more
difficult. The best food for mental workers is milk and fruit. If
you eat uncooked cabbage, it should be tender. But this is not
necessary if you eat it boiled. It would be better if you drink
milk without boiling it.

Jamna should take sun-bath, get her body massaged with
oil, do pranayama systematically and, for food, drink milk and
eat papaya, raisins and, if she wishes, some vegetable. I believe she
will be all right if she restricts her diet to these things.

Baru
From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8328. Courtesy:
Narandas Gandhi

1&2 Lakshmi’s parents. The family joined the Ashram in 1915; wvide
Vol. XIII, p. 127.



18. MESSAGE ON WEDDING OF LAKSHMI
AND MARUTI

March 8, 1933

I feel a little unhappy that neither Ba nor I will be present
in the Ashram on the occasion of the wedding of Lakshmi and
Maruti!, but I think that is ignorant love. One should feel happy
wherever devotion to dharma may make it necessary for one to
be. Since one who follows dharma should never wish that things
should be otherwise than they are, he can have no cause to feel
unhappy.

Moreover, when so many elders and friends, men and women,
will be assembling to give their blessings, Ba’s presence or mine
should not be considered at all essential.

Lakshmi was of course eager that Ba and I should be pre-
sent at her wedding. So was Chi. Maruti. I could understand
their desire. But all of us felt that the marriage should take place
without delay, and hence I advised both the bride and the bride-
groom to have the wedding as soon as possible and they accepted
my advice. Lakshmi has been brought up in the Ashram since
her childhood. But we have not been able to educate and train
her as well as the Ashram and I would have liked to do. We
did not, therefore, think it desirable to keep a girl in the bloom
of youth unmarried for very long after betrothal. The fact that
Chi. Lakshmi is getting married does not mean that her education
will stop. I regard Maruti as a very worthy young man. He is
a man of self-control. He has received training at the hands of
Bhai Lakshmidas and Velabehn. He realizes the responsibility
he is undertaking. He will not only be a husband to Lakshmi,
but will also be a friend and teacher to her. There can be no
doubt that, if this marriage is successful, it will benefit both Hari-
jans and Hinduism a great deal. Looked at from this point of
view, this marriage is of great importance and makes the responsi-
bility of both correspondingly greater.

Chi. Maruti and Chi. Lakshmi were betrothed some years
ago. It was a big problem for the Ashram to whom Lakshmi should

1 A South Indian orphan boy, brought up by Velabehn and Lakshmidas
Asar
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be married. We thought that, having regard to the training she
had received in the Ashram, she would be happy only if she got
a partner who had received a similar training. The Ashram be-
lieves in the principle of varnashrama and tries to follow it as well
as it can. I cannot speak for all, but I have often stated that I
myself believe that in the present age all Hindus can, and do, be-
long to one varna only. If we wish to revive the varnashrama
system, we shall have to start with a clean slate. This being my
view, it was my duty to find a suitable husband for Lakshmi.
Velabehn came to my help and suggested Maruti’s name. Lakshmi-
das also liked the idea. I put the suggestion to Lakshmi, and she,
too, accepted it. Her father also gave his consent and the two
were betrothed. In my opinion all that we did was in confor-
mity with dharma. I regard marriage too as a protective hedge
for dharma, and we should hope that the bride and the bridegroom
also will regard it in the same light.

This marriage has no connection with the present movement.
Mixed marriages like this one are in no way a part of the move-
ment for the removal of untouchability. This marriage is a recog-
nition of the point of view of one who believes in all the vari-
ous ideals of the Ashram. I hope that no one will misunderstand
its significance because it is taking place at the present time when
the movement for removal of untouchability is going on and be-
cause it is inspired by one who is the chief leader of that move-
ment. I do not hold up this marriage as an example for anybody
to follow. I regard marriage as a matter of the parents’ and their
children’s free will. I believe that there is ample support for this
view in Hinduism. However, it has no connection with the pro-
blem of the removal of untouchability. The question belongs to
another field of reform in Hinduism.

[Vandemataram] from
MoHANDAS

From a microfilm of the Gujarati : M.M.U./I. Also C.W. 8329. Courtesy:
Narandas Gandhi



19. DRAFT CONSTITUTION OF THE HARIFAN
SEVAK SANGH

[March 9, 1933]!

The following resolution was adopted on behalf of what are
known as caste Hindus by a meeting of their representatives from
all India held at Bombay under the presidentship of Pandit
Madan Mohan Malaviya on 25th September, 1932.2

This Conference resolves that henceforth, amongst Hindus, no one
shall be regarded as an untouchable by reason of his birth and those who
have been so regarded hitherto will have the same rights as the other
Hindus in regard to the use of public wells, public roads and other public
institutions. This right shall have statutory recognition at the first oppor-
tunity and shall be one of the earliest acts of the swaraj Parliament, if
it shall not have received such recognition before that time.

It is further agreed that it shall be the duty of all Hindu leaders
to secure, by every legitimate and peaceful means, an early removal of all
social disabilities now imposed by custom upon the so-called untouchable
classes including the bar in respect of admission to temples.

This was followed up by a public meeting convened by the
Hindu leaders from all parts of the country and held in Bombay
on the 30th September, under the presidentship of Pandit Madan
Mohan Malaviya, at which following resolution among others
was passed:

This public meeting of the Hindus resolves that an All-India Anti-
untouchability League, with its headquarters at Delhi and branches in
different provincial centres, be established for the purpose of carrying on
propaganda against untouchability and that for this purpose the follow-
ing steps should be immediately taken :

(a) All public wells, dharmsalas, roads, schools, crematoriums,
burning-ghats, etc., be declared open to depressed classes.

1 This is presumably the draft mentioned in ‘‘Letter to Amritlal V.
Thakkar”;, 14-3-1933. The Sunday previous to March 14 was March 9. The con-
stitution was finally adopted with minor changes on January 2, 1935. Gandhiji
says in the above letter that the draft was prepared by Mahadev Desai. The
portions of the original draft left after Gandhiji had revised it are underlined.

2 Vide Vol. LI, p. 139.
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(b) All public temples be opened to members of depressed classes.
Provided that no compulsion or force shall be used with regard to (a)
and (b), but peaceful persuasion will be adopted as the only means.

This public meeting of Hindus appeals to the Hindu community
to collect as large an amount as possible to be used for the removal of
untouchability and cognate objects and for this purpose authorizes the
President and [the] Secretary to take all necessary steps.

In pursuance of the said resolutions a society, named the All-
India Anti-untouchability League subsequently named as Hari-
jan Sevak Sangh was duly formed and a constitution was adop-
ted by it at [Delhi] on 26th [October, 1932].

It was then considered advisable to frame a fuller constitution
and the following was finally adopted at a meeting of the central
board of All-India Harijan Sevak Sangh held at Delhi on . . .
superseding the previous constitution.

THE CoONSTITUTION OF THE HARIJAN SEVAK SANGH

REFERENCE TO
PrEsENT RULES

1. The name of the Society will be Harijan Sevak Sangh.

2. The object of the Sangh shall be the eradication by
truthful and non-violent means of untouchability in Hindu
Society with all its incidental evils and disabilities, suffered by
the so-called untouchables hereinafter described as Harijans in
all walks of life and to secure for them absolute equality of status
with the rest of the Hindus.

3. In furtherance of its objects the H. S. S. will seek to estab-
lish contact with caste Hindus throughout India and show them
that untouchability as it is practised in Hindu society is repug-
nant to the Shastras and to the best instinct of humanity, and it
will also seek to serve Harijans so as to promote their moral, social
and material welfare.

4. The affairs of the Sangh shall be managed by a Central
Board constituted as hereinafter provided.

5. The Central Board shall consist of the following members
and (2) the Presidents of the Provincial Boards of the Sangh with
power to the President to co-opt not more than five members.

The organizing members are:

1. Sjt. Ghanshyamdas Birla, President
2. Sir Purushottamdas Thakurdas, Bombay
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Sir Lalubhai Samaldas, Bombay
Dr. B. R. Ambedkar, Bombay
Seth Ambalal Sarabhai, Ahmedabad
Dr. Bidhan Chandra Roy, Calcutta
Lala Lachmandas, Delhi
Rao Bahadur M. C. Rajah, Madras
Rao Bahadur Srinivasan, Madras
10. Dr. T. S. S. Rajan, Trichinopoly
11.  Sjt. A. V. Thakkar, General Secretary
12.  Mr. Baloo P. Palwankar, Bombay
13. Mr. J. P. Mandelia, Treasurer, Delhi
14. Mr. D. P. Khaitan, Calcutta
15. Shrimati Rameshwari Nehru, Lahore.

6. The Central Board may co-opt membeérs from time to
time either for life or for a fixed period. The organizing and the
co-opted members together shall at no time exceed the number of
ex-officio members.

©END o

7. The President shall subject to re-election retire every three
years and be elected by the then existing Board.

8. The President shall have the power to remove [the]
Secretary or [the] Secretaries and [the] Treasurer and appoint others
in their stead provided that there shall never be more than three
Secretaries or more than two Treasurers.

9. The Sangh shall have as many branches in provincial
centres as the President of the Central Board may deem neces-
sary.

10. The President of the Central Board shall select the Presi-
dent of each Provincial Board who, in his turn, will select as many
members for his Board as he may think fit not, however, more
than ten.

11. The President of a Provincial Board shall appoint a
working Secretary for his Board from among its members, subject
to the approval of the President of the Central Board.

12. Each Provincial Board may form as many committees

or agencies as may be found necessary in the interest of the
Harijan cause.

13. The Presidents of the Central and Provincial Boards
and their committees shall all be honorary.

14. The office-bearers and members of the Central Board,
he Provincial Boards and committees and agents shall (1) sign
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the pledge hereto annexed, (2) pay annual subscription in advance
of Rs. 6.00 payable at his will in two half-yearly instalments sub-
ject to special exemption by a President within his jurisdiction,
(3) perform some definite Harijan service named by him and ap-
proved by one half of the Board, (4) send a diary to competent
authority from month to month containing a record of such services.

15. It shall be competent for the Sangh to acquire and hold
immovable properties. Such properties shall vest in a permanent
Trustee or Trustees appointed by the President of the Central
Board. The Trustee or Trustees shall be entitled to deal with
them only in accordance with the resolutions of the Central
Board.

16. The funds of the Central Board of the Sangh shall be
deposited in a bank or banks in the name of the Sangh and the
account shall be operated upon by the President or his nominee
or nominees.

17. The funds of the Provincial Boards and their committees
shall similarly be deposited in banks as far as possible and the
accounts shall be operated upon by the respective Presidents or
their nominees.

18. The Central Board shall meet in any convenient place
in India at least once in a year. The quorum for its meeting shall
be ten.

19. It shall be competent for the Central Board to frame
bye-laws for preparing and passing of the central and provincial
budgets, for the custody, disposal and audit of the funds of the
Sangh and for otherwise regulating its work.

20. The Central Board may function in Indian States in which
there is no prohibition against its activities.

21. No member or agent of the Central Board or Provincial
Boards or committees shall while holding such position in any
way engage in any campaign of civil disobedience.

22. A member of any Board or agent who fails without just
cause to attend three consecutive meetings of Boards to which they
belong shall be deemed to have vacated office.

23. Any member of a board when required thereto fails to
carry out instructions duly issued to him by a competent autho-
rity may be relieved of his office at the discretion of the Central
or the Provincial Boards.

24. Any person who subscribes to the object of the Sangh
and will help the Sangh by paying and collecting contributions to
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the Sangh and otherwise further its object can become an asso-
ciate of the Sangh and shall be kept informed of the proceedings
of the Sangh from time to time and shall be entitled and invited
to attend the meetings of the Central Board or of the Board of
his Province without however the right of voting.

25. The Central Board, the Provincial Boards and the com-
mittees shall establish contact with Harijan organizations through-
out the country and invite them to send lists of advisers who
will be kept informed of the activities of the Sangh and who will
be invited to attend the meetings of Boards or committees and to
take part in their deliberations, without however exercising the
right to vote.

26. Every Board or committee shall have as many Harijan
members as it is possible to secure consistently with its maximum
provided that the pledge to be signed by them shall be as per
form B hereby attached and that they will be exempt from other
conditions laid down in sub-clauses 2, 3 and 4 of clause 14 hereof.

27. For the better administration of the affairs of the
Sangh the President shall select from among the members of the
Central Board executive committee of seven members including
himself as Chairman and two Secretaries.

28. The E. C. shall meet every three months and oftener
when necessary and have all the power exercisable by the Central
Board subject however to revision of its work by the Central
Board in so far as such revision is possible. The four members be-
sides the President and Secretaries will subject to re-selection
retire every year.

29. All the acts performed hitherto and transactions under-
taken under the superseded constitution are hereby ratified.

30. Consistently with the foregoing, the old constitution
is hereby repealed—not inconsistently with the object of the
Sangh, Central Board shall have the power to revise this Consti-
tution from time to time.

31. During the transition stage the existing organizations
shall function till changes in consonance with this Constitution are
completed.

32. This Constitution shall come into effect as from . . .

APPENDIX A

I, name, age, occupation, residence believe in the complete
eradication of untouchability as it is practised today in Hindu
society and hereby subscribe to the constitution of H. S. S. I
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do not consider any human being as inferior to me in status,
shall pay in advance every half year commencing from Ist January
1935 the sum of . . . .

I further undertake to perform personal service of Harijans
in the following manner:

(State)

I shall regularly send every month a diary of personal service
to Harijans.

Date Signature
Place

AprPENDIX B

I, full name, age, occupation, residence

I believe in the mission of the Harijan Sevak Sangh and sub-
scribe to its constitution.

I shall carry out all the instructions that may be issued from
time to time by the Central Board or its branches.

From a photostat: G.N. 8733; also from Constitution of the Harijan Sevak
Sangh

20. LETTER TO ABHYANKAR

March 9, 1933

MY DEAR ABHYANKAR,

Here is copy of my further correspondence with Sjt. Chhap-
khane.! T suggest your seeking him and fixing up whatever is pos-
sible. He is so definite about what happened during my visit to
Sangli that it is difficult to contradict him without unimpeachable
evidence or to believe that he is guilty of saying what is not true.

Sjt. Joshi will perhaps show my letter? to you.

Yours sincerely,

From a microfilm: S.N. 20512

| Vide p. 5.
2 Vide p. 26.



21. LETTER TO G. D. BIRLA
March 9, 1933

MY DEAR GHANSHYAMDAS,

The English Harijan has become self-supporting already. The
subscriptions received to date from street sales and annual subscrib-
ers leave a balance without the aid of the Rs. 1044 from the Cen-
tral Board!. This money can, therefore, now be refunded. Will you
kindly tell me how you would want this money to be sent to
you? I understand that you have to pay something to the Maha-
rashtra Board. My enquiry as to the method of refunding the
money is merely with a view to saving commission on money order,
draft or cheque.

Arrangements have been made to issue a Gujarati Hargjan
also. It is being issued from Poona. The Bombay Board has gua-
ranteed the cost for three months in the event of any loss being
incurred, but I have no such fear.

Yours sincerely,
Baru
[PS.]

Your letter written from Benares has arrived. You have been

postponing the operation, which I do not like.2

From a copy: C.W. 7930. Courtesy: G. D. Birla. Also In the Shadow of
the Mahatma, pp. 106-7

22. LETTER TO BRITISH INDIAN ASSOCIATION

March 9, 1933
THE JoiNT HON. SECRETARIES
BriTisu INDIAN AssociaTioN
18 BritisH INDIAN STREET, CALCUTTA

DEAR FRIENDS,

I thank you for your letter of 23rd ultimo enclosing a memo-
randum on the Poona Pact on behalf of the British Indian Asso-

1 Servants of Untouchables Society

2The postscript appears only In the Shadow of the Mahatma, according
to which source it was written in Hindi.
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ciation.! I have been carrying on private correspondence with
friends in this matter to ascertain Bengal opinion. My own position
is quite clear. I was wholly uninterested in the number of seats
reserved for untouchables or depressed classes. Once the principle
of reservation was conceded, my own position was that the more
they got the better it was for them and for Hinduism and, therefore,
for the whole of India from every point of view. If untouchables
are a part of ourselves, what can be grander than that we reserve
seats for them without any reservation. That to my mind would
be the very best method of killing the spirit of difference. I wholly
dissent from the view that the principle of separation is left in-
tact in the Yeravda Pact?. On the contrary, the principle of joint
election has been the main feature of the Yeravda Pact so far as
the political side is concerned. That the candidates for joint elec-
tion have to be selected by Harijan electors in the first instance
is surely no drawback, if we have faith in ourselves and in our
regard for them, and if all the four candidates selected happen
to be anti-Hindu reactionaries it would be to me proof positive
that during the period of grace we had failed to command their
affection or esteem and we would have to thank our stars if we
have to elect from among reactionary candidates. I do not
in any way share your fear that depressed class members will not
do justice to the Hindu or the national cause. Nor have I any
fear that they will not be able to discharge their proper function
as representatives of the people. Should it prove otherwise it will
mean that we are not fit for swaraj.

All things considered, therefore, I fear that I can be no party
to the revision of the Pact, and in any case I am only one of the
parties concerned, and my opinion will be valueless if all the other
parties consent to or desire revision of the Pact in the direction
suggested by the British Indian Association.

1 The memorandum was prepared by a subcommittee, with Sir Bepin
Bihary Ghose as its president, appointed by the All-Parties Bengali Hindu Con-
ference held on the January 11, 1933, in the hall of the British Indian Asso-
ciation. The memorandum inter alia said: ‘‘It will thus be seen that the caste
Hindus of Bengal are already smarting under a sense of injustice; and the
Prime Minister’s acceptance of the Poona Pact comes as a sensible addition
to their grievances. Upon the basis of the facts set forth above, it is submitt-
ed that the Poona Pact did not fulfil the conditions for a substituted agreement
laid down in the Prime Minister’s Award, and that, therefore, the Prime Mini-
ster has ample justification for re-considering his assent to the same” (S.N.
20341).

2 For the full text of the Pact, vide Vol. LI, Appendix II.
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As I do not wish to compromise your position in any way, I
have not entered into a public discussion of your position nor will
I do so now unless you wish me to. The very first person I wrote
to was, I think, Dr. Bidhan Roy, and he told me that he was seeing
all the interested parties and that he would write to me. I have
not heard from him since. I am now in your hands.

Yours sincerely,

From a microfilm: S.N. 20511. Also C.W. 7931. Courtesy : G. D. Birla

23. LETTER TO SATIS CHANDRA DAS GUPTA
March 9, 1933

DEAR SATISBABOO,

I have your letter giving me the contents of the two issues of
the Bengali Harijan. You will see the note! that is to appear in
the ensuing number of the Harijan.

I note what you say about smallpox. I do not know however
whether it is a useful thing for us to have statistics about the
distribution of smallpox among different castes.

I am glad you are keeping in touch with sanatanists. That
they will not listen to the other things until we give up temple-
entry is well known. My suggestion is before them that they should
start their own organizations and take up the other items. If they
don’t, it shows the hypocrisy of the whole thing.

As to varnashrama, I do mean that today if we must classify
the whole of Hindus according to varna, there is only one
varna possible, and that is Shudra. Acceptance of the fourth
varna by all will represent not only the true state of Hindu society,
but it will at one stroke level down all distinctions of high and
low. That does not prevent anybody from attaining divine or any
other knowledge, but it does mean that all live by their labour
and all become entitled therefore to nothing more than simple
maintenance. That in my opinion is varnadharma in a nutshell.
That Hinduism has never lived up to it perfectly is true, but in
my opinion it is equally true that Hinduism has in its purest
period consciously lived up to it with success.

Yours sincerely,

From a microfilm : S.N. 20507

1 Vide p. 47.



24. LETTER TO VITHAL K. FOSHI
March 9, 1933

DEAR FRIEND,

I have your letter. I have heard from Sjt. Chhapkhane.!
He gives a categorical reply confirming Sjt. Athavale’s and he also
suggests that you should have gone to Sjt. Chhapkhane to have
the matter cleared up. I suggest your doing it. Copies of the
balance of correspondence are being forwarded to Sjt. Abhyankar.
Of course there is no question of a court case. I can only plead
with those who hold the money, but it is difficult for me to
believe that a man like Sjt. Chhapkhane could be guilty of giving
a false version of what happened during my visit to Sangli. No
theory can be built upon Sjt. Gangadhar Rao’s recollection. He
does not say anything with confidence and it is not possible for
anyone to recollect events that happened so many years ago. There-
fore, unless there is unimpeachable evidence to the contrary, Sjt.
Chhapkhane’s word must be taken, and in that event I can only
plead with him to use some part of the money at least in connec-
tion with Harijan work.

Yours sincerely,

SyT. VitHAL K. JosHI
New PetH
SANGLI

From a microfilm: S.N. 20514

25. LETTER TO N.

March 9, 1933

MY DEAR N.2%

I had hoped to hear from you today. I had your note scrib-
bled on the back of the telegram that was received by you. You
were right in refusing the Rs. 25. I did not like the subscrip-
tion to your note. ‘““Your son’ looks unnatural and theatrical.

1 For Gandhiji’s reply to him, vide p. 5.

2 An American women who later stayed at the Sabarmati Ashram for

some time; the name in this and the subsequent relevant items, however,
has been omitted.
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LETTER TO M. 27

If the truth has really dawned on you, you must realize the enor-
mity of the past wrong and you ought to shed all hysteria and
unnaturalness. You can only become my daughter if you would
be good as you have promised to me.

I had letters from S.! and Sir M.2 I am therefore writing
to Sir M. a letter® giving him the purport of your confession
and your promise, naturally withholding the names you have
given me and I am sending a similar letter to S. That is right,
is it not? S. adds in his letter that he would be delighted
if you came under my guidance and utilized your services.

May God bless you and give you strength to keep your pro-
mise.

Yours sincerely,

From a microfilm : S.N. 20504

26. LETTER TO M?
March 9, 1933

DEAR FRIEND,

I thank you for your letter about N. She was with me for
a few days and I regret to have to report to you that her record
is not what you describe. Bit by bit she made her confession and it
made a ghastly story. She seems to have led a most extravagant
and immoral life, even from tender years. She was open to the
advances of practically any person, and she was no better after her
acceptance of Hindu religion. She has debts amounting to nearly
Rs. 10,000 spread over Europe and India. She has travelled
under a false name. The only thing I am able to say in her
favour is that she has been quite frank with me in her recital of
her recklessnesses, though, as I have said, they came bit by bit in
answer to my cross-examination. She has professed penitence and
made me a definite promise to say good-bye to her past life. I
have told her that I could not take her on trust but that if she prov-
ed true to her promise I would not hesitate to defend her and
to guide her. I do not know what capacity she has still left for
controlling herself and keeping her promises.

1.2 & 4 The names have been omitted.
3 Vide the following item.
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In giving you this painful story of her confession I am be-
traying no confidence, for, she was to have published a confession
much like this immediately on her reaching Bangalore. She was
also to give up the boarding house and with her son become a beg-
gar relying purely upon a forgiving world’s charity and was to live
in a corner in Harijan quarters the simplest possible life giving
up the governess and letting her baby son share the privilege of
her penitent life.

There are some further details, some other particulars of
her life, which I may not disclose, nor, so far as I am aware, will
she.

Her confession has made me sad. I have had many boys and
girls making their confessions to me, but it has never been my
misfortune to come across a case like N.’s. But I have no right
to judge her. Judgment is in the hands of God. Being myself
in need of pity from the world I only pity her and love to help
her to the extent of my ability. I felt drawn to her when she
wrote to me announcing her decision to fast with me if I had
commenced the fast in the beginning of the year. I had warned
her against it and the correspondence became lengthened. I had
hoped that she would become an excellent member of the army
of Harijan servants and her letters gave all that promise.

I thank you for your personal wishes for me and kind
thoughts about me.

Yours sincerely,

From a photostat : S.N. 20502

27. LETTER TO RAMACHANDRA
March 9, 1933

MY DEAR RAMACHANDRA,

Here is a letter which I would like you to read and hand it
to N.
I would like you also to give me the full name and address of
R. of the Engineering College. I understand that he has been her
chief companion in connection with the scavenging work.
Yours  sincerely,

From a microfilm : S.N. 20503



28. LETTER TO R. RAMAMOORTHY
March 9, 1933

DEAR FRIEND,

I thank you for your letter of the 10th February, reminding
me of a quotation from “Santi Parva”.

Yours  sincerely,

Syr. R. RAMAMOORTHY

Clo Syr. RamacHANDRA Rao
1 Ravana Iver St.

P. T. Mapras

From a microfilm : S.N. 20508

29. LETTER TO PANGCHANAN TARKARATNA
March 9, 1933

DEAR PANDITJI,

I was amazed to receive your undated letter.

So far as your son’s visit is concerned, he was to come to me
not as one of the Shastr: disputants but as one desirous of answer-
ing my questions, enlightening me and to this end seeing me
from day to day for 10 days or longer if necessary, and he was
to come to me as your representative even as you had come! with-
out imposing any conditions on me.

It surprises me that now you should describe his coming to
me as one of the disputants in the nature of fulfilment of your
promise.

Secondly, from the very commencement of the discussions,
untouchability as it is practised today was the subject-matter of
discussion?, and I have a letter written by Pandits on the very
date that they came to the effect that that was the common ground
between them and me. You, your son or anybody can see the ori-
ginal document in my possession. But the Pandits had imposed

1 Vide Vol. LII, p. 308 and Vol. LIII, pp. 337-8.
2 With sanatanist Shastris, on January 12; vide Vol. LIII, p. 37.
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another condition which they thought I would never accept, but
in order not to miss the discussion with them when they had
come as far as the jail gate, I waived my objection and accepted
their condition retaining the words “‘as at present practised”.
Still they would not come. I cannot help saying that this was
unreasonable, discourteous and unworthy of learned men. Of
all the painful episodes that I have had the misfortune to face
in my contact with Shastris, this was the most painful.

Of the other parts of your letter I desire to say nothing be-
yond this that I am unable to endorse your interpretation of the
Shastras as being repugnant to common sense, universal morals
and contrary to the interpretation of the Shastras by Pandits hav-
ing no less learning and authority than the opposite school and
in the presence of such a conflict of interpretation you will not
blame me if I accept that which is more consistent with my moral
sense.

As to your proposed fast, whilst I should deplore it if you
ever came to undertake it, such fasts are an everyday occurrence
in Hinduism and have always to be welcomed when they come
from the purity of one’s heart and without anger or malice.

You would not write as you have done about the two Bills
now pending before the Legislature if you had carefully studied
the contents and application of these Bills.! In my opinion they
constitute no interference with anyone’s religion or conscience.
One Bill takes untouchability out of the domain of civil law which
is what you and I and everybody else should desire, and the other
ensures the free exercise of conscience by all, whereas today the
conscience of a growing number of people is constrained.

Yours sincerely,

PanDiT PANCHANAN TARKARATNA
CaALcuTTA

From a microfilm : S.N. 20509 a

1 These were unofficial Bills relating to the abolition of untouchability:
one to be sponsored in the Central Legislative Assembly by Ranga Iyer and
the other in the Madras Legislative Council by Dr. Subbaroyan. Ranga
Iyer’s Bill was to come up for introduction first on February 27 and then
again on March 24. On both occasions ‘‘protracted discussions on other non-
official Bills by members who were hostile or indifferent to the anti-untouch-
ability movement” vitiated the attempt. —India in 1932-33



30. LETTER TO MOTILAL ROY

March 9, 1933
DEAR MOTIBABOO,

You have asked me to send my reply to Pandit Panchanan
Tarkaratna directly. Unfortunately, you have not given me his
address and he has omitted to give it in his letter. I therefore send
my reply! to you. You may, if you like, put it in an envelope and
post it from there. You should read the letter before posting. I
patiently await your letter promised in your postcard.

Yours sincerely,

From a microfilm : S.N. 20509

31. LETTER TO DEVA PRASAD SARVADHIKARI

March 9, 1933

DEAR SIR DEVA PRASAD,

I thank you for your letter of 3rd March and was grateful to
learn that Abdul Alim of Tipperah had already been admitted to
the institution? and that you were having him examined by a

doctor and making arrangements for special attention being paid
to him.

Let us hope that he will prove worthy of all the kindness that
is being shown to him.

Yours  sincerely,

SIR DEvA PRASAD SARVADHIKARI
125 Bow Bazar Sr.
CALcUuTTA

From a microfilm : S.N. 20506

1 Vide the preceding item.
2Named ‘“The Refuge”; this was a home for the ‘homeless, helpless
and hopeless” of which the addressee was the President.
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32. LETTER TO NARANDAS GANDHI
March 9, 1933

CHI. NARANDAS,

I send with this my reply! to the question asked by Mary and
Duncan. Read and think over it and then pass it on to them.
I wrote to you? yesterday regarding Lakshmi and also sent a
message for the occasion. Most probably Devdas will arrive there
on Sunday.

I am becoming convinced that the source of asthma also is in
the stomach. If, therefore, Chimanlal and Jamna cling to the
experiment of milk diet with determination, their asthma is bound
to be cured. And they need not also think that they must drink a
certain quantity of milk. I think that they will be able to digest
only a very small quantity. Milk is drunk for the sake of the pro-
teins, the ghee and the vitamins which it contains. If proteins give
strength, they also diminish it if there is the slightest excess of
them. Weak people, therefore, can build up strength by drinking
milk in a very small quantity. The chief food of such people should
be vegetables and juicy fruits. Without trying other remedies,
therefore, if they eat bhaji and juicy fruits in plenty and drink a very
small quantity of milk for strength, they are bound to get all right.
And if this regimen does not help them, I will not mind their
concluding that nothing else will and doing nothing. They should
drink the milk unboiled and mixed with some fruit or green vege-
table. In doing so, they would be eating milk instead of drinking
it, and it will then be much easier to digest. They should also regu-
larly do pranayamas, slowly and moderately, on an empty stomach.
Besides, they should take sun-bath. In this season, hip-bath also
is bound to be beneficial.

I have looked into Radha’s accounts. I am returning them.
I think in the present circumstances we are helpless in this mat-
ter. Expenses on food alone come to Rs. 30. Rs. 55 account for
rent, railway fare and other expenses during the journey, and Rs.
25 for the doctor’s fees, maid servant, postage, repair of watch, etc.,
and playing cards for bezique. There may be room for criticism

1 Vide pp. 9-10.
2 Vide pp. 13-4.
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in regard to this item of Rs. 25, but there can be no criticism in
regard to the Rs. 30 for food, if the amount is for one month. The
whole question of Ashram expenses, that is, of our way of living, is
a complicated one. If we carefully watch ourselves daily and intro-
duce greater and greater simplicity in the Ashram, we shall learn
to rely more and more on God in our misfortunes in the shape of
illness and accidents. Our work then will shine better. We shall
feel happy with ourselves and will be safe in all circumstances. It will
then be easy for us to control, without criticizing them, those others
who spend too much. “We” here means most of the inmates of the
Ashram who are seekers after truth and have dedicated themselves
to its pursuit. Personally I feel that a time is coming when we
shall have to live like sannyasis confined to the Ashram. That is,
we shall have to be content with whatever treatment we can get
in the Ashram itself for any illness. Almora was intended, is still
intended, to supplement the Ashram. But I think it would be desi-
rable to renounce even that. But we can do all these things only
by cultivating such a climate of opinion in the Ashram. In doing
so, nobody should look to what the other inmates do. Anybody
who feels that he ought to practise such sannyasa should start doing
so. In other words, he will not go anywhere outside the Ashram
for treatment of illness or for his personal work. Just now, this is
only an aspiration. I have merely taken this opportunity to put
the suggestion before you so that you may think over it at leisure
and discuss it with other senior inmates.

Sitla Sahai has attacked me too. But I have thrown the res-
ponsibility for the whole thing on you. He also has complained
that I have shifted the responsibility. I will put up with that
charge. Ask Purushottam to write a detailed letter to me. The
doctor’s remarks in regard to Kanu seem justified to me. If he
has carefully learnt how to do the massage, if he gives complete
rest to the affected part and if it is gently massaged every day,
it will certainly be cured. The improvement will of course take
time.

Parashuram seems to have joined the Ashram to test your
capacity for endurance. But you are strong enough and so we
need not worry. You may give him divorce when you can bear
it no longer. Personally, I am now ready to accept this reform in
Hindu marriage. Millions of poor Hindus do have the custom of
divorce. Their lives would become unbearable without it. I see
no dharma in people regarding themselves as belonging to the
twice-born class and forcing women to accept their ideal. Spiritual
bonds must be indissoluble. But when the ideal is forced upon

54-3
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people through law, it ceases to be dharma. I was discussing the
question of marriage with the Ashram, but I digressed and discus-
sed the problem of ordinary marriage. Those who join the Ashram
marry it, and say so. The Ashram is the wife and the person who
joins it is the husband. When, however, the bond becomes unbear-
able to the poor wife, she has every right to ask for divorce. You
may use this right whenever you wish to.

Blessings from

Baru

From a microfilm of the Gujarati : M.M.U./JII. Also C.W. 8330.
Courtesy : Narandas Gandhi

33. LETTER T0 K. S. RAMABHADRA AYYAR
March 10, 1933

DEAR FRIEND,
I have your letter of 22nd ultimo. I do not encourage your
advances because your letters create no favourable impression on
me. They seem to be unbalanced and if what you write creates a
bad impression on me your visit is not likely to improve matters,
hence I do not like the idea of your wasting your money in travel-
ling here and then wasting your time and mine. I assure you that

I have not a single minute to spare.
Yours sincerely,

Syr. K. S. RAMABHADRA AYYAR
ApvocaTe, Hica Court
Luz MyLAPURE, MADRAS

From a microfilm : S.N. 20532

34. LETTER TO SURENDRA MOHAN BHATTACHARYA
March 10, 1933

DEAR FRIEND,

I have your letter for which I thank you.

You remind me of slave-owners of old who used to recount
their services to their slaves in that they gave them food and shel-
ter somewhat after the style in which they gave both to their cattle,
only the treatment of the slaves was in many respects worse than
that of their cattle and in no respect better, and it is quite evident
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to me that you do not even take the trouble of knowing what
educated and religiously-minded Hindus have done and are doing
for Harijans whom they do not consider in any shape or form
lower than themselves but regard them as their own kith and kin.

Yours sincerely,
SjT. SURENDRA MOHAN BHATTACHARYA
VEDANTA SHASTRI
VILLAGE ALGI
P.O. MADHABOLI
Drt. Dacca

From a microfilm : S.N. 20521

35. LETTER TO L. N. HARDAS

March 10, 1933
DEAR FRIEND,

I am sorry that being preoccupied I have not been able to
reach your letter of the 10th February earlier than now. Even if
I had reached your letter earlier I could not have sent you any-
thing, but you are at liberty to copy anything you like from my
writings in the Harijan.

Yours sincerely,
Syr. L. N. HarDAs
Clo THE “MAHARATTA”
Kawmptee (C.P.)

From a microfilm : S.N. 20536

36. LETTER TO M. A. GOPALASWAMI IYENGAR

March 10, 1933

DEAR FRIEND,

I have not been able to deal with your letter of 23rd Febru-
ary earlier. Please excuse me.

I think that you are quite right in your contention that if the
Untouchability Abolition Bill is passed, Temple-entry Bill is unneces-
sary. If you can therefore get the Abolition Bill passed in the
Mysore Assembly, it would be unnecessary to press for the passage
of the Temple-entry Bill so far as Mysore is concerned. But
you will see to it that the interpretation of the Abolition Bill is
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accepted by the sanatanists. If that is achieved the rest may be
left to the ripening of public opinion.

Yours sincerely,
SyT. M. A. Goparaswami IYENGAR
ADVOCATE
BancaLore Crity

From a microfilm : S.N. 20535

37. LETTER TO E. LINDSAY

March 10, 1933
DEAR SISTER,

I was delighted to have your letter and to have the beautiful
anecdote about the social worker. I have just glanced through
the lines you have sent me. Did I never tell you that I was very
stupid at judging poetry? I shall therefore need to read your lines
half a dozen times before their beauty and message will dawn
upon me. Mahadev is a poet and he has no difficulty about mak-
ing up his mind when he sees a piece of beautiful poetry. I shall
therefore seek his assistance. He is doing his work only within a few
feet of me, but we are so immersed in our tasks that we have
hardly time to talk about so many common things and interests
apart from the task in front of us.

Yours sincerely,

Mapam E. LiNDpsay
Barrior COLLEGE
OXFORD

From a photostat : S.N. 20529

38. LETTER TO MICHAEL LINDSAY

March 10, 1933
MY DEAR MICHAEL,

I was so glad you sent your little note with Mother’s letter.
We have often thought of you.

The two sayings you have sent me of Confucius are very beauti-
ful and very seasonable for me.!

1 Confucius, when asked by a ruler what he ought to do, is said to have
replied, ‘Be in advance of the people and work for them.” Asked for further
advice, he is said to have said, ‘Do not get tired of doing this.”
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Please remember us to Father, and accept Mahadev’s and my
regards for yourself.

Yours sincerely,
MicaAEL Linpsay, Esg.

From a microfilm : S.N. 20531

39. LETTER TO THE MANAGER, “MILAP>

March 10, 1933

Tue MANAGER
THE “MivLap”’
LAHORE

DEAR FRIEND,

It was not possible to send you any message in reply to your
telegram. I am therefore returning the voucher received by me so
as to enable you to collect the rupee.

Yours sincerely,

From a microfilm : S.N. 20527

40. LETTER TO USHAKANTA MUKHOPADHYA

March 10, 1933
DEAR FRIEND,

I thank you for your interesting letter which I have read
carefully. There is no difficulty about understanding your letter.
The prescription that you have suggested is being followed in all
the parts of the country. Sanskrit literature has been translated
in the vernaculars and is accessible to even the illiterate masses.

As far as the law is concerned, there is no question of compel-
ling anybody to regard any other as untouchable. The object of
the Bill is to withdraw the sanction of the law to a custom which
cannot be defended by any ordinary rule of morality. The law is
simply meant to give the reformer the scope of bringing the mes-
sage to those who will listen to it.

Yours sincerely,

SyT. USHAKANTA MUKHOPADHYA
12 MukHERJIPARA LANE
KavricuaT, CALCUTTA

From a microfilm : S.N. 20526



41. LETTER TO THE PRESIDENT, YOUNG MEN’S
BUDDHIST ASSOCIATION

March 10, 1933

THE PRESIDENT

Younce MEN’s BUDDHIST ASSOCIATION
Maua BobpHI AsSHRAM

PeraMBUR, MADRAS

DEAR FRIEND,

I have your letter. I wish that it was in my power to help
you.! Whatever was possible for me to do I did some years ago.?

Yours sincerely,

From a microfilm: S.N. 20537

42. LETTER TO SAMANERA SANGHARATNA
March 10, 1933

DEAR FRIEND,

I have your letter for which I thank you. I have in my own
way tried to do whatever was possible in connection with Buddha
Gaya Temple.*> More is not possible at the present moment.

Yours  sincerely,
SJT. SAMANERA SANGHARATNA

Muracanpua Kuti ViHARA
SARNATH, BENARES

From a microfilm: S.N. 20523

I The addressee had enclosed a resolution of the Young Men’s Buddhist
Association which sought Gandhiji’s help in gaining control of Buddha Gaya
Temple from a non-Buddhist mahant.

2 &3 Vide Vol. XXV, pp. 544-5 and Vol. XXXV, pp. 243-4.
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43. LETTER TO SATCOURIPATI RAI
March 10, 1933

DEAR SATCOURIBABU,

I was glad to have your letter and report of the work in
January last. Your report was too late for the ensuing issue.
Please send everything so as to reach me on Wednesdays at the
latest. By all means send anything you wish to write for the Hari-
jan. I would love to have fresh and suitable ideas.

In your report I see you say that the Kali Temple was opened.
I have heard reports to the contrary, namely, that the Kali Temple
was always open to Harijans in a way and that even now it is
open only in a way. You will therefore please enquire about this
and let me know. I have had reports from other places also about
the opening of temples and then the information was challenged.

Yours  sincerely,

From a microfilm: S.N. 20534

44. LETTER T0O LEONARD N. SCHIFF
March 10, 1933

MY DEAR LEONARD,

I have another charming letter from you. Your letters are
always inside the line. Verrier is quite free from malaria now and
his work seems to be steadily going forward. I suppose you know
all about his intended marriage with Mary Gillett and their joint
decision afterwards not to marry each other but for each to be
married to the service to which they have dedicated their lives.
It must have been a very bitter cup for them to drink, but they
have drunk it courageously. I have not been able quite to follow
the latest developments arising out of the Oxford Union resolution
on the Pacifism debate.!

I hope you are getting your copy of the Harijan regularly.

1 At a Union debate the University had decided that ‘‘on no account
would the House ever again fight for King and Country” (S.N. 20238).
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With love from us all.
Yours sincerely,

Leonarp N. Scarrr, Esg.
9 GT. WiLsoN SrT.
Leeps 11

From a photostat: S.N. 20522

45. LETTER TO S. V. SONAVANE

March 10, 1933

MY DEAR SONAVANE!,

I have your letter. I would like you to see Jajuji at Sheth
Jamnalalji’s residence in Wardha and let him investigate your case
and report to me. Show him this letter. You will give him all the
particulars about yourself, your age, the members of your family
and any other information that he may need.

Yours sincerely,

M. K. GANDHI

SyT. S. V. SONAVANE
PuLFIiLE
WaRDHA

From a microfilm: S.N. 20520

46. LETTER TO MARGARETE SPIEGEL
March 10, 1933

MY DEAR MARGARETE%

I receive your letters regularly and I have now your notes
from your pupils’ papers. They make very interesting reading.
What worries me is the time you have spent over the translation
and copying. Is it not stealing time from your pupils? I hope
you have had my letters that I have been sending you not quite
every week but fairly regularly. I hope you are now satisfied
that the work you may be doing there is also my work inasmuch

1 A Harijan student. He had failed in the Intermediate examination
and was unable to continue his studies owing to poverty. He had appealed
to Gandhiji to ‘‘support” him or get him a ‘‘supporter” (S.N. 20343).

2 A German follower of Gandhiji whom he later gave the Indian name
Amala.
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as you are observing the rules of the Ashram and doing your work
purely from a spirit of service, and I have no doubt that so long
as your mother lives your duty is to be by her side.

Mahadev has all your letters. You don’t expect him to reply
to all of them. Do you? He can write but once a month, but he
will deal with your letters as soon as he is released in a couple of
months.!

Yours sincerely,

Spiegel Papers. Courtesy: Nehru Memorial Museum and Library

47. LETTER TO SOPHIA WADIA
March 10, 1933

DEAR SISTER,

I thank you very much for your letter and a typed copy of your
lecture given on the 2nd instant at the Cowasji Jehangir Hall.

Yes, I was looking forward to your visit, and whenever you
have the time, do please both of you come, and I shall be delight-
ed to see you and know more fully your ideas on untouchability
and caste than I can from your interesting lecture.

Yours  sincerely,
Mapam Sopuia Wabia
Hirr Crest

PepDER RoaD
BoMmBAY

From a microfilm: S.N. 20524

48. LETTER TO NRISINHPRASAD K. BHATT

March 10, 1933

If the Hindus of Bhavnagar pass a resolution by an over-
whelming majority asserting that there are no classes among Hin-
dus who are descendants of the original Shudras or who should
be regarded as untouchable, I would see no moral objection to the
admission of Antyajas despite the particular clause in the agreement
being against their being admitted. For, if such a resolution were

1 This paragraph is in Mahadev Desai’s hand.
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passed, there would be no community which could be described as
Antyajas.

We often find contradictory rules being followed in the diffe-
rent branches of the same institution. Since the prohibition applies
to residence, I see no moral objection to the admission of Aniya-
jas to the school. On the contrary, it would show disregard for
dharma to deny admission to them.

Baru
From a microfilm of the Gujarati: S.N. 20533

49. LETTER TO NARAHARI PARIKH
March 10, 1933

CHI. NARAHARI,

I could read your letter of the 4th only today. Your question
is good. One who is convinced that there is no other way but
brahmacharya should know that the right thing for him is to strive
exclusively to discover the means of perfecting it and should conti-
nue his experiments to that end in the faith that large numbers
of people will adopt it one day. He should also be convinced
at the same time that artificial means of birth-control are dangerous
from every point of view and are bound to loosen morals. Even
if we assume that people will have to suffer during the interval
before brahmacharya comes to be widely accepted, I see nothing
wrong in that. Like an individual, a society also will reap as it
sows. But God is merciful. There is mercy even in those of His
acts which we regard as punishment. When the birth-rate is high,
the death-rate also will be proportionately high. Mankind, there-
fore, will live on. It is true that such life will not be happy, and it
is best that it should be so. This knowledge also will persuade
people to adopt brakmacharya, for even a little experience of it will
show that, when it has become habitual, it is a source of much
greater happiness than indulgence can give. In order that the
world may go on satisfactorily, isn’t it also necessary to obey the
other laws of God? One such law is that nobody has a right to
take more than the minimum he needs for his physical mainte-
nance. If everyone obeyed this law, there would be no starvation
even if brahmacharya was not observed by large numbers. Physical
labour is not confined to work in the fields. Every farmer ought to
use his hands and feet fully, especially the hands. In a country
where the farmers have no subsidiary industry, they become al-
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most like animals. If the company of animals is necessary, the
experience of using tools is equally necessary. If all men cultivated
manual skill, then even if the population went on increasing, within
limits, everybody would have enough food to eat, cloth to cover
his or her body with and protection against heat and cold in a
home. Remember the meaning of varnadharma which I have
been explaining these days.

I think I have answered all your questions, but write to me
again if I have not.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9056

50. LETTER TO NARANDAS GANDHI
March 10, 1933

CHI. NARANDAS,

I enclose with this letters for Narahari, Moolchand and
Champa. I just received your wire about Parachure Shastri. I
had been waiting for it before asking him to go there. In reply to
a letter which I had written to him, he wrote me a beautiful letter.
I am enclosing it. Preserve it there. I have, however, informed him
that, if you consent he must go to the Ashram but that he should
see his wife, and if she and the children are fit and are willing
to stay in the Ashram, all of them should go. I will now let you
know what he decides as soon as he informs me. Parachure Shastri
also will keep you informed. The final decision will be based
wholly on considerations of dharma. All of us, therefore, may
rest assured that it will be for our good. I hope you got my pre-
vious letters in which I wrote to you about Lakshmi. I wrote one
yesterday and one the day before.

Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8331. Courtesy:
Narandas Gandhi



51. LETTER TO CHHOTUBHAI K. MEHTA
March 10, 1933

CHI. NAPOLEON,

I got your letter after a long time. A letter from me is as good
as one from Sardar. You do not improve your handwriting. The
letters should be like pearls. It was you that paid a visit to Visa-
pur. Write to me from time to time. Try and do some Harijan
work there also.

Blessings from
CHi. NAPOLEON
Clo Dr. NatuABHAI PATEL

From a photostat of the Gujarati: G.N. 2697

52. LETTER TO MOOLCHAND AGRAWAL
March 10, 1933

BHAI MOOLCHAND,

Your query has already been answered in Harijan.!

The exercise of the tongue and the pen cannot be regarded physi-
cal activity. In this context it means only labour by hands and feet.

If people do not labour on the land and then starve, what can
the brain do? At that time whosoever cultivates even a little
will be the saviour. What is the use of a speech when the house is
on fire? You will need water to fight the fire, and so on. It does
not mean that brain work has no utility. It only means that ideas
of those alone will bear fruit who appreciate the significance of
manual labour and themselves undertake it. Both types of work
should proceed side by side and the best principle is to earn one’s
bread from manual labour and to employ the intellect for service
only. That will secure a perfect balance. You may take it that
the Ashram was founded with the same objective. You have to
grasp this fact if you wish to benefit from a stay in the Ashram.

Baru
From a photostat of the Hindi: G.N. 770

1 Perhaps Gandhiji meant Harijan Sevak as no answer is identified in
Harijan.
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53. NOTES

WuaT THEY TEACH

The reader should study the tell-tale figures, collected by the
Editor and published in another column, of the ‘depressed classes’,
otherwise called the ‘exterior castes’ of the Madras Presidency.
They have eighty-six sub-divisions among them. The sanatanists
would claim that they are all untouchables by birth!!! What
were they before they were so classified in the census? It is inte-
resting, too, to note that the criterion of untouchability has not
been the same for all the Provinces, nor the same in every part
of the same Province, nor is the untouchable of Madras necessarily
untouchable in Bombay or Bengal. The more one studies these
figures, the stronger will grow the conviction that this untouch-
ability is purely man-made. The census superintendents have
been the sole judges. The reader will note also that the various
Governments have differed in their views as to the classification.
If the untouchables are God-made, why all these differences? The
time is coming when there will be a bid on the part of caste
Hindus for being classified as ‘untouchables’. Signs have already
begun to appear on the horizon. If untouchables were God-made,
we should be able unfailingly to distinguish them without effort
from the rest, as we distinguish one species from another.

And who will answer for these sub-divisions if not caste
Hindus? If they will give up untouchability, there is every hope
of untouchables giving up the sub-untouchability among them-
selves.

A GrabpuaTeE’s DirricuLTY

A graduate correspondent wants to know why I say that the
practice of untouchability is common to all mankind and religions
and that it is a necessary institution.

When we perform natural functions involving uncleanness or
have unclean diseases, we are untouchable till we have become
clean. The extent of untouchability and the methods of becoming
clean no doubt vary among the nations, but the practice of such
untouchability, be its extent ever so small, is common to all, in-
cluding the so-called savage nations. It is a sound hygienic rule
when it is intelligently observed. But it was reserved to modern
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Hinduism to brand a person as untouchable by birth and call
him an offspring of sin. It is a most tragic spectacle that a religion
which boasts that ahimsa is the highest thing in life should carry
vindictiveness into the other world. It is against this insane un-
touchability that I have invited all Hindus who are proud of
their faith and jealous of its purity to wage relentless war.

The same correspondent further asks, ‘“Does not your varna-
dharma deprive people of all chances of rise in the social scale ?

Should not everyone have the permission to follow what occupa-
tion he likes?”

According to my conception of varna, all inequality is ruled
out of life. Inequality of intellect or in material possessions ought
not to mean inequality of social status. I do most emphatically
maintain that man is not made to choose his occupation for ‘rising
in the social scale’. He is made to serve his fellow-men and earn
his bread by the sweat of his brow. And since the primary wants
of all are the same, all labour should carry the same value.

This law Hinduism discovered and called the law of varna,
and carried it out in practice more or less perfectly with amazing
success. What we see today in Hinduism is its caricature. It is my
certain conviction that obedience to that law alone can save the
perishing world. Its conscious recognition means contentment and
consequent freeing of human energy for the moral uplift. Its dis-
regard spells unhealthy discontent, greed, cut-throat competition
and moral stagnation ending in spiritual suicide. This law, as I
understand it, is not and never has been a mere ceremonial rule
regulating the restrictions on eating and marrying.

WaAaT Is SpiriTuaL PROGRESS?

“When you write about the spirit, the spiritual progress of
Harijans, what do you mean? And why is such progress of the
world retarded because that of Harijans is? Why is the spiritual
progress of Harijans retarded if they are not admitted to temples?”’
— asks a persistent correspondent who has many other questions
which need not engage us just now.

Spirit is that moral being which informs the human body and
which is imperishable. Spiritual progress is that which promotes
the realization of that imperishable essence. What retards the
progress of my neighbour must retard mine. India is a big neigh-
bour of other parts of the world. India’s spiritual progress cannot
but be retarded if that of forty million Harijans and, therefore,
of the two hundred and thirty million Hindus is.
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As to temples, I have discussed elsewhere! in this issue what
a large part they play in the life of mankind. Spirit itself is capable
of intellectual dissection only up to a point. It transcends reason,
hence it is a matter of faith. Even so are places of worship matters
of faith in the last resort.

Tue BeENcaLl “HARijan”

Two issues of the Bengali Harijan are already out. It is pub-
lished in the form of a magazine with an attractive cover with
a Harijan woman carrying a basket of refuse on her head. It is
published under the auspices of the Khadi Pratishthan, College
Square, Calcutta, and the annual subscription is Rs. 4 including
postage, and Rs. 3 without.

The first and second issues contain either full translations or
substance of all the articles that have hitherto appeared in the Eng-
lish edition. It contains also translations of some of my previous
writings on Hindu religion and editorials or editorial notes from
Satisbabu’s pen, such as, “Result of Neglect””, “Solution of Some
Problems of Untouchability”, ““The Sanatanists’ Prayer”, “Res-
ponsibility of Municipality”’, “Depressed Classes and Untouchabi-
lity™.

It came out with 2,000 copies the first week, all of which were
sold out. It came out with 3,000 the second week. I hope that it
will receive generous support from the Bengali public.

Harijan, 11-3-1933

54. A TRUE SERVANT

Experience that is being daily gained shows that the service
of Harijans is perhaps the hardest of all services. There are to my
knowledge many girls and grown-up women performing daily
personal service. One of them gives a graphic account of her expe-
rience in scavengers’ quarters. It was with the greatest difficulty
that she could restrain herself from vomiting when she first went
to these quarters. I am glad women are taking their due share in
the movement.

How are the Harijans living in hideous filth to be served?
They have no will to be served. They curse those who go to their
quarters. Some even stone workers out of their streets. Still they
must be served, if we will serve ourselves. They must be raised out
of this state, if we will raise ourselves. We have pressed them down

1 Vide pp. 49-51.
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and in so doing we have gone down ourselves. Not everyone can
perform this high service. Let me sum up the qualities that I
have found to be indispensable in a Harijan servant:

He must have true love for Harijans as if they were members
of his own family.

He must have great patience and courage to bear physical
injury and insults.

He must have a character above suspicion and reproach.

He must be prepared to live on the barest possible sustenance.

To go through all my correspondence and to have interviews
with Harijans, sanatanists and workers is to pass through a raging
fire. Harijans who have at all become vocal are naturally suspi-
cious and often exacting. They are impatient. The sanatanists
think that the Hinduism of their belief is in danger. They have
money which they are using freely. New organs are daily coming
into being. They impute motives, make the wildest statements
about the reformers and distort the whole movement. The work-
ers are not all an ideal team. I have seen how one worker can poi-
son the whole atmosphere around him unless he is thoroughly
trustworthy and is pure in mind and body.

If the worker is to satisfy both the Harijans and the sana-
tanists, he will do so only by showing the highest character, deep
humility and great charity. In other words, he will have to be a
man of religion. This is a movement for the purification of religion.
No religion has ever been purified by brag and bluster or by men
with a loose character.

Workers will have to be most circumspect. Sanatanists are
reported to be resorting to goondaism and not to hesitate to resort to
force to break up meetings. This is no wonder. Evil has its own
vested interests. These are undoubtedly in danger. And they will
put up a fight for existence. Where, therefore, there is any danger
of disturbance, the workers must avoid it, even if they have to
give up public meetings and the like. In such cases they must take
the message of deliverance from house to house. They must not
engage in vain disputations or interpretation of Shastras. They
must rely upon the unfailing ability of Truth to protect itself.
Truth is life and it propagates itself the moment it has got a habi-
tation in some human personality. Mute conduct is often the most
effective speech. Workers, therefore, need to have a living faith
in themselves and the cause. But they know that by themselves
they are nothing. Therefore, faith in themselves means faith in
God. Those who empty themselves of all pride and all egotism
have the greatest help from God.
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Hinduism will be purified of the evil of untouchability only
the willing sacrifice of thousands of such true servants.

Harijan, 11-3-1933

55. ARE TEMPLES NECESSARY?

An American correspondent! writes:?

. . . The great religious truths which the prophets of religion have
apprehended and proclaimed have always been lost when their dis-
ciples have tried to localize them in priestcraft and temples. Truth is
too universal to be confined and made sectarian. Therefore, I consider
temples, mosques and churches to be a prostitution of religion. . . .
When religion is made a monopoly by the priesthood and temples be-
come vested interests, the great mass of mankind becomes isolated from
truth. . . .

Therefore, I can see no advantage in gaining permission for the
Harijans to enter the temples. I know that justice demands that they
shall have the liberty even to do wrong. But if they are to learn the
lessons of self-respect which will enable them to take an equal place with
caste people in the development of the future of our civilization, I think
they must learn an independence of all priests and temples. .. . When
you spoke in Europe that you ‘‘formerly considered that God is Truth
but now you realized that Truth is God’, you struck a responsive chord
in the hearts of all of us, whatever our traditions may have been. But
when you become a defender of the faith of temple Hinduism, even though
it be a purified type, we feel that you have lost your universal appeal,
an appeal which I consider you to have made not as a Hindu, but as
one of that large body of spiritual-minded Hindus who do not look to
the temples for the spiritual sustenance of their lives. I do not believe
that such men are outside the best traditions of Hinduism but are
rather in the line of the creators of the religious spirit which has made
the spirituality of India her greatest contribution to humanity.

Nor do I believe that this higher Hinduism is too high for the
Harijans, whose spiritual intuitions have never been dulled by our modern
type of education. Buddha, Chaitanya and Kabir all made a large appeal
to this class, and the teachings of Jesus were most appreciated, not by the
high and mighty, but by publicans and fishermen, who were outside
the pale of respectable society. . . .

I Presumably Boyd Tucker; vide ““Letter to Boyd Tucker”, 23-3-1933.
2 Only extracts from the letter are reproduced here.
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This considered opinion representing a large body of people
throughout the world deserves respectful consideration. Such an
opinion, however, does not appear before me for the first time. I
have had the privilege and opportunity of discussing this subject
with many friends in the light it is presented. I can appreciate
much of the argument, but I venture to think that it is inconclu-
sive, because it has omitted material facts. Some priests are bad.
Temples, churches and mosques very often show corruption, more
often deterioration. Nevertheless, it would be impossible to prove
that all priests are bad or have been bad and that all churches,
temples and mosques are hotbeds of corruption and superstition.
Nor does the argument take note of this fundamental fact that no
faith has done without a habitation; and I go further that in the
very nature of things it cannot exist, so long as man remains as he
is constituted. His very body has been rightly called the temple of
the Holy Ghost, though innumerable such temples belie the fact and
are hotbeds of corruption, used for dissoluteness. And I presume
that it will be accepted as a conclusive answer to a sweeping sug-
gestion that all bodies should be destroyed for the corruption of
many, if it can be shown, as it can be, that there are some bodies
which are proper temples of the Holy Ghost. The cause for the
corruption of many bodies will have to be sought elsewhere. Tem-
ples of stone and mortar are nothing else than a natural extension
of these human temples and though they were in their conception
undoubtedly habitations of God like human temples, they have
been subject to the same law of decay as the latter.

I know of no religion or sect that has done or is doing with-
out its house of God, variously described as a temple, mosque,
church, synagogue or agiari'. Nor is it certain that any of the great
reformers including Jesus destroyed or discarded temples altogether.
All of them sought to banish corruption from temples as well as
from society. Some of them, if not all, appear to have preached
from temples. I have ceased to visit temples for years, but I do
not regard myself on that account as a better person than before.
My mother never missed going to the temple when she was in a
fit state to go there. Probably her faith was far greater than mine,
though I do not visit temples. There are millions whose faith is
sustained through these temples, churches and mosques. They
are not all blind followers of a superstition, nor are they fanatics.
Superstition and fanaticism are not their monopoly. These vices
have their root in our hearts and minds.

My advocacy of temple-entry I hold to be perfectly consistent
with the declaration which I often made in Europe that Truth

1 Parsi fire-temple
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is God. It is that belief which makes it possible, at the risk of losing
friendships, popularity and prestige, to advocate temple-entry for
Harijans. The Truth that I know or I feel I know demands that
advocacy from me. Hinduism loses its right to make a universal
appeal if it closes its temples to the Harijans.

That temples and temple-worship are in need of radical re-
form must be admitted. But all reform without temple-entry will
be to tamper with the disease. I am aware that the American
friend’s objection is not based upon the corruption or impurity
of the temples. His objection is much more radical. He does not
believe in them at all. I have endeavoured to show that his posi-
tion is untenable in the light of facts which can be verified from
everyday experience. To reject the necessity of temples is to reject
the necessity of God, religion and earthly existence.

Harijan, 11-3-1933

56. WHY NOT SIMPLE ‘HINDU’?

In the course of a letter a caste Hindu correspondent writes:

If these depressed classes are finally to be merged in the Hindus,
was it not better that instead of ‘Harijans’ they should have been given
the name ‘Hindus’ which would have applied to both the caste Hindus
and the depressed classes ? It is still time that the word ‘Harijan’ is given
up in favour of the ‘Hindu’, so that the caste Hindus and the Hindu
depressed classes are known in common parley as well as in Government
papers as only Hindus.

The correspondent is too late with his suggestion. If a separate
register of untouchable classes had not come to stay, at least for
the time being, the common name might have answered the pur-
pose. But the separate register makes it absolutely necessary to
know the untouchable classes by some name, and if such is the
case, why not give them a name that truly befits them and has no
ill-flavour about it. I regard ‘Harijan’ as a fitting name, because
the caste Hindus cannot be properly considered God’s children,
but the untouchables certainly can.

I have suggested the real method of abolishing the distinc-
tion between caste Hindus and Harijans, namely, by caste Hindus
performing the purification ceremony of ridding themselves of
untouchability and becoming Harijans themselves. And if it was
open to anyone to be classified as untouchables in the register for
untouchables, I should most decidedly advise caste Hindus to de-
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clare themselves as such and to live also as such. That will be a
substantial and organic method of amalgamating the two into
one body.

This is the proper place for referring to the same suggestion
made by a Harijan friend but from a different standpoint. He
says that the best way of getting rid of untouchability is to advise
Harijans to adopt names that will never signify an untouchable and
to declare themselves also as mere Hindus or as Brahmins, Ksha-
triyas or Vaishyas. This suggestion was made to me even as early
as 1915 when I began the crusade against untouchability. This
Harijan had his own experiences and told me that he had travel-
led from one end of India to the other, that he had freely entered
all the principal places of pilgrimage without let or hindrance and
that he had taken with him a party.

When he was introduced to me, I saw no mark about him of
being a Harijan. He was dressed like a Brahmin, had a #lak on
his forehead, a mala of tulsi or rudraksh—I forget which—and his
speech was that of an ordinary Gujarati. He and his party took
up their abode in dharmsalas and never had the slightest diffi-
culty, having unhesitatingly proclaimed themselves as belonging
to one varna or the other.

My visitor told me that this practice of untouchables hiding
their identity was quite a common thing amongst them and that
it was growing. He unfortunately received no encouragement
from me. I told him that that practice might be convenient for
him and the few who could afford the means and had sufficient
training to be able to shed some of the habits which marked out
an untouchable from the rest, but that the practice of a few, apart
from its being dishonest and, therefore, tending to deterioration
of manhood, would make no impression upon the tens of thou-
sands of untouchables who could not even stir out of their villages.

The reply that I then gave applies with equal force even
today. The straightest and the quickest method, therefore, is to
conduct the movement openly, to know the untouchables as such
and yet for caste Hindus to treat them on terms of absolute equa-
lity with themselves; and as the movement has begun on a very
large scale and the declaration was made on behalf of caste Hindus
in September last that untouchability was gone, it surely became
necessary to know untouchables by an inoffensive name whilst the
process of amalgamation was going on. ‘Harijan’ in my opinion
was the best name to know them by.

Harijan, 11-3-1933



57. A GROUNDLESS FEAR

A sanatanist correspondent writes:

Suppose a sanatanist builds a new temple and appoints trustees for
its management; suppose he throws it open to all Hindus of the four
castes, but not to untouchables. According to the Anti-untouchability
Bill, the disqualification of the untouchables will be inoperative. According
to the Temple-entry Bill, if the reformers are in the majority, they will
be able to secure the admission of untouchables. Thus, although the
person who dedicates the temple may be of opinion that the temple will
be polluted by the admission of untouchables, although he may be of
opinion that he, and persons who are of his way of thinking, cannot
worship properly if untouchables are admitted, yet untouchables will be
allowed inside the temple and his express desire will be violated.

If, however, a sanatanist builds such a temple in, say, Tibet or China
or Afghanistan, his desire will no doubt be respected, as there is no
Anti-untouchability Law or Temple-entry Law in any of those countries.
Thus a sanatanist cannot worship as he likes in a temple built by him
in India if he desires that his brother sanatanists of the higher castes
should have the right of entry into that temple. But he will enjoy this
privilege if he builds the temple in any other country except India.

Do you think that this position is satisfactory?

If T was a believer in untouchability, I should not dread the
Bills as my correspondent does. So far as the supposed greater
freedom in Tibet, China or Afghanistan is concerned, the corres-
pondent forgets that there is no such thing as untouchability
in these three countries, so far as I am aware, and he certainly will
not be able there, as he is in this country, to prevent the entry
of a single person merely on the ground of untouchability. But
even when untouchability ceases to be recognized by the law, that
fact will not necessarily entitle the untouchables to enter any temple
they choose. Thus, a sanatanist who builds a temple for certain
persons exclusively builds a private temple and he will have the
perfect right to exclude any person he likes, whether untouchable
or touchable. All he will not be able to do is to exclude a person
purely on the ground of untouchability and secure the assistance
of the law in order to compass his purpose. And even public
temples will successfully prevent the entry of untouchables if pub-
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lic opinion is against their entry. All that the first Bill does is to
refuse legal sanction to the cult of untouchability. No Hindu tem-
ple will, however, be opened to the Harijans till caste Hindus have
been converted. Under the second Bill, private temples are uninter-
fered with and public temples can only be regulated according
to public usage, which is always subject to change from time to
time. And when a sanatanist builds a public temple for the four
varnas, it is only by implication that untouchables are exclu-
ded; but if untouchables are merged in the four varnas, surely
there is no violence to the sanatanist’s will, because he could not
regulate the religious belief of posterity nor stop its growth.

The only objection of the correspondent, therefore, that needs
consideration is the right of the minority under the second Bill.
I have ventured to suggest a compromise which jealously guards
the rights of a minority even of one. For, I have no desire person-
ally to interfere with the religious right of a single individual.

But what the correspondent hopelessly fails to do is to recog-
nize the right of the reformers which he insists upon their recog-
nizing in respect of himself and his co-sanatanists.

Harijan, 11-3-1933

58. TELEGRAM TO BACHHRAY
March 11, 1933

BacHHRA]
WARDHA

JAJUJI SHOULD SEE POONAMCHAND! DISSUADE FROM FAST MY BEHALF.
GANDHI

Government of Bombay, Home Department, I.G.P. File No. 20-X

1 Poonamchand Ranka had been fasting from March 4 for the removal of
jail classification of political prisoners, for more facilities for them regarding food,
clothes, books, etc., and for removal of intervening bars during the interviews.



59. LETTER TO MIRABEHN
March 11, 1933

CHI. MIRA,

It is 3.15 a.m., 1lth, Saturday now. The day of my writing to
you has become upset owing to the uncertainty of the arrival of
your weekly letter. This week I had two from you. Last week’s
was received only on Tuesday and this week’s on Wednesday. But
yesterday morning I thought I had still to hear from you and I
devoted the morning to writing other important letters. And then
when it dawned upon me that there was nothing more to come
from you, I would not write to you during what you may call
office hours. I love to write this letter and such others in the
early morning.

I see that you are once more enjoying the company of birds
and animals. Frogs have somehow or other appeared to me helpless
creatures. They can’t run, they can’t fly and thus become an easy
prey to the wily cat. And they seem to look at you so appealingly
in their helplessness. The monkey on the other hand never excites
my pity. He is a most resourceful and mischievous fellow and takes
delight in overreaching you. He has no such thing as thankful-
ness in him. And yet I suppose all this is imagination or ignorance!
If we thrive on knowledge, we seem somehow to do so on igno-
rance and imagination too. ‘It is folly to be wise when igno-
rance is bliss.” And the shortest and the oldest Upanishad! says,
“He overcomes death through ignorance and mounts to immorta-
lity through knowledge.” The original words are =fdan and faan,
meaning also respectively activity and inactivity, body and spi-
rit, attachment and detachment. They can be made to mean seve-
ral other things without doing violence to the text. It is a very
simple and lofty Upanishad and is also abstruse. It is an epitome
of all knowledge like the Gita. The latter is perhaps a commen-
tary on the former. An old commentator or rather the devotee
of the Gita compares the Upanishads to cows, the Gita to milk and
Krishna to the cowboy who milks them.? But no more of this now.

1 Ishopanishad, 11
2 gatafaea) &) A mureeEa: |
gral g gaiiaar gad alarad weq o
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I hope your progress continues and will not be interrupted by
the hot weather which is on us now. Make use of the earth ban-
dage on the forehead or a mere wet rag. It has a wonderfully
cooling effect. What cools the head cools the whole body. I came
across a potent sentence yesterday in an American book on the
eyesight, a book received from Gregg. It says that a lie heats the
body and injures the eyesight. It is true if you would give an
extended meaning to ‘lie’. Any departure conscious or unconscious
from the laws of nature is a lie. A conscious departure from the
known laws is a lie that hurts our moral fibre, not so, or not to
the same extent an unconscious departure. But the body is in-
jured in every case. Writers on pranayama claim that the ability
to regulate and control breath, enables one to defy changes of cli-
mate. The Gita seems to lend support to the belief. This is a field
that needs reinvestigation in the light of modern knowledge.
Kuvalayananda of Lonavala is doing it. Form your lips as you
would when whistling and slowly breathe the outside air and
you will have an immediate sensation of cooling. When lying flat
on the back, remember that the muscles of the back do not ex-
pand. Hence your breathing must be extra gentle. It is intended
to create a soothing effect on the system and relax it and rest it.
There is nothing apart from sleep to relieve tension of the mind
and body. Therefore the deep breathing should be taken whilst
sitting cross-legged with the body erect like a straight board. All
these exercises have to be gentle, deliberate and rhythmic, always
on an empty stomach.

Here the writing was interrupted for prayer and is now re-
sumed after a break of 25 minutes at 4.35.

I have always found Arnold’s to be on the whole a more
helpful translation than any other. ‘“Abstemious’ is a wrong
word. “‘Spare diet”” is a good expression. & means less than
enough. What is enough is a matter of conjecture, therefore our
own mental picture. The man of truth knowing that man is always
indulgent to the body, said, in order to counteract the indulgence,
that he should take less food than what he would think was
enough; then there was likelihood of his taking what in fact was
enough. So what we often think is spare or meagre is likely even
to be more than enough. More people are weak through over-
feeding or wrong feeding than through underfeeding. It is wonder-
ful, if we chose the right diet, what an extraordinarily small quan-
tity would suffice.

I am glad Ba is prospering with you and learns Hindi and
makes you sing bhajans. Does Mridula sing? She ought to if she
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does not. She must shed her shyness if she has any still left. How
otherwise does she pass the day? She should now be Ba’s secre-
tary or letter-writer.

My weight now registers at 104. The food still remains fruit
and milk (raw). I am taking just now less than one lb. of milk. It
is the fruit that keeps up my weight. The elbows remain as they
are. No cause for anxiety. I have reduced the spinning to a
minimum—no fixed quantity. The count just now is anything

round 55 and 60. This from devakapas carded on Keshu’s little
invention.

Love from us all.

Baru
From the original: C.W. 6266. Courtesy: Mirabehn. Also G.N. 9732

60. LETTER TO ABDUL ALIM

March 11, 1933
MY DEAR ABDUL ALIM,

I was delighted to see your postcard telling me that you had
safely arrived in Calcutta and housed in ‘“The Refuge”.!

I had a letter from Sir Deva Prasad Sarvadhikari also.

You should not feel homesick. You are a wise young man. You
should therefore cultivate a brotherly spirit with all the helpless
inmates there and by your exemplary conduct endear yourself to
the officials. And if you will only believe that God is our constant
companion, guard and protector, you will not feel destitute or
lonely.

I hope you have got some paper to read.

I am writing? to some friends to see you now and then.

Do keep me informed of how you are faring there.

Yours sincerely,

MRr. ABpUL ALIM
Tue REFUGE

125 Bow Bazar
CALcUuTTA

From a microfilm : S.N. 20548

1 Vide also ‘‘Letter to Deva Prasad Sarvadhikari”, p. 31.
2 Vide the following item.



61. LETTER TO SATIS CHANDRA DAS GUPTA

March 11, 1933
DEAR SATISBABU,

You will remember my having talked to you about Abdul
Alim. He is now safely lodged in ‘““The Refuge” I talked to you
about. “The Refuge’ is situated in 125, Bow Bazar St. Sir Deva
Prasad Sarvadhikari is the President. You should tell some young
men to go and see Abdul Alim and just let him feel that he is not
utterly neglected. I enclose herewith his card to give you an idea
of how he feels. He may be supplied with some books if he needs
them. You might also be able to interest some Mohammedan
to visit him.

Yours  sincerely,

From a microfilm : S.N. 20545

62. LETTER TO BALMUKUND
March 11, 1933

DEAR FRIEND,

I have your letter. I hope that your Conference will devote
itself to internal reforms, such as the observance of the rule of
hygiene, giving up of carrion-eating if it is prevalent amongst the
Harijans in the Punjab at all, total abstinence from drink, etc.

Yours sincerely,

SjT. BALMUKUND

GENERAL SECRETARY

Tue BALMIK AcHHUT MANDAL
Lanore City

From a microfilm: S.N. 20547
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63. LETTER TO VERRIER ELWIN
March 11, 1933

MY DEAR VERRIER,

This time too there was unavoidable delay in replying to
your two letters. As if this was all God’s design, Alla came in yes-
terday to change the scope of my letter. I wanted this to be a
mere thanksgiving letter. But Alla’s talk has not made it quite
possible. She said she had a copy of your letter to me. But she
was not satisfied. She insisted that there was a promise made by
you. She does not want the marriage now but she does not want
to be the liar. She wants you to be the liar! I gently suggested that
neither need be one and that in matters of love making mistakes
was the most common thing in life and that whilst you had never
meant marriage, she who wanted it might easily have interpreted
every word and gesture of yours to mean marriage. She would not
have it that way at all and yet was loath to accuse you of untruth-
fulness. I told her that you were incapable of lying and that if
there was the slightest suspicion of your having meant marriage
you would make the admission. You will now tax your memory
and if there is anything to correct in the light of what Alla has to
say, you will do her the reparation. I think that she ought not to
go there yet for some time. Though you and Mary have taken
the sacred and most momentous resolution!, it must have been a
terrific strain on your nerves. Mary does not even seem to have
recovered from the shock. Though your first letter to me is joint,
Mary does not seem to have quite assimilated the truth of the dis-
solution of the intended tie. My whole heart goes out to her.
I have no doubt that such things mean much more to woman than
to man. But M. must realize that before God there is no sex
or we are all women, His brides married to Him in an indissolu-
ble tie. If she has realized the beauty of this immortal marri-
age, she must dance with joy that she is free from the bondage
of the human marriage. The human marriage is good and neces-
sary if the flesh is weak but if the flesh is strong it surely is
hindrance for the servant of humanity that M. has become. Let

1 “Not to marry each other but for each to be married to the service to
which they have dedicated their lives”; wvide p. 39.
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her remember too, all sacrifice to be true must bring inner peace
and joy. She must not therefore brood over what was to be and
what was a concession to the flesh. Let her sing out the praise of
God for enabling you both to triumph over the flesh. And since
she has chosen to be my daughter she has got to write to me
without reserve and pour out her heart to me.

But till you are both composed and have tested yourselves
Alla must not go there and must not be induced to do so. She
herself does not want to go until the so-called promise matter
is cleared up.

And now I know that my whole heart is with you. My
spirit is watching you, praying for all the strength you need.
These months must have been terrible for you. May Truth,
which is God, shine through your lives.

All my love to you and Mary.

Baru
From a microfilm: S.N. 20541

64. LETTER TO MARY GILLETT
[March 11, 1933]!

MY DEAR MARY,

I have just finished my letter to V. and have now but a
few moments before the prayer begins. V. will share with you
my letter or as much of it as he thinks you should see; what-
ever he withholds will be for your sake.

Since you are a new addition to the ever growing family I
do not know the right word for you. But this I know and you
may be sure of [it] that my whole heart is with you. My
spirit follows you. My spirit follows you like that of a mother.
And this quite selfishly. I do not want to feel lonely in the in-
cessant search after knowing and seeing God as Truth and that
only. V. is my son and you are my daughter because of that
invincible bond. So far as I am concerned my letter to V. is as
much for you as for him. But as I know you through him he
must be the judge of how much of it you may see with profit, this
is not from want of trust in you but from want of confidence in
my ability to diagnose and prescribe. And has not a father
to know his children’s wants and prescribe for them? But I am

1 Vide the preceding item.
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a blind father. The infallible Father of us all will surely guide
you and give you the strength you need for fully carrying out
your great resolve of full surrender without any reservation what-
SOever.

From a microfilm: S.N. 20774

65. LETTER TO T. K. MENON
March 11, 1933

MY DEAR MENON,

I have had the relevant extracts in the Mathrubhumi' sent by
you translated for me.

Whilst there are one or two passages to which some objec-
tion might reasonably be taken, I see nothing in the articles to
warrant the sweeping condemnation that you pronounced. In
leading their argument, journalists will write spicy things which
one may not resent except when all bounds of decency have been
crossed. However, if ever you find anything highly offensive,
you should send the cuttings and I shall write to the editor. He
has promised to be very careful about his language.

Yours  sincerely,

Syt. T. K. MENON

Cl/o Syr. CHAaMPAKLAL DEVIDAS
26 Darar StrReeT ForTt
BomBay

From a microfilm: S.N. 20543

66. FRAGMENT OF LETTER TO KASTURBA GANDHI

March 11, 1933

Why do you worry about Harilal? He will not write. If
God suffers his drunkenness, what can we do? God will reform
him when He wills.

[From Gujarati]
Mahadevbhaini Diary, Vol. I1II, p. 185

' A Malayalam daily



67. LETTER TO MULCHAND PAREKH

March 11, 1933

Only labour with one’s hands and feet is physical labour and
one must earn one’s livelihood with such labour. Mental and
intellectual ability should be used exclusively for the service of
society. If we do not use our hands and feet, will we do agricultu-
ral work with our intellect? If there is a fire raging, will we try
to put it out by composing a poem?

The maxim “Yoga is skill in work™! is true. There should
be perfect combination of physical and mental work. Mussolini
was a blacksmith’s son who did hard labour in his home and who,
in his youth, worked as a labourer in a factory carrying bricks to
the second floor of the building 120 times a day and went to jail
eleven times. But this hard life gave him valuable training. His
mind was not slumbering when he did all this labour. If it had been
slumbering, why, there have been millions and millions of labou-
rers who have carried bricks and farmers who have worked in the
fields but have left behind them no mark in the world.

[From Gujarati]

Mahadevbhaini Diary, Vol. III, p. 184

68. TO GUJARATIS

Harijanbandhu is the Gujarati edition of the English Harijan.
That the Gujarati Harijan could not be published simultaneously
with the English edition is a matter of shame both to you and to
me. To you because the Bombay branch of the Harijan Sevak
Sangh did not have confidence that enough subscribers would be
found to make Harijanbandhu self-supporting. A Gujarati gentle-
man had agreed to make good the loss that would be incurred.
But the Gujarati edition cannot at all be conducted at a loss.
Moreover, I had insisted that if there was any loss in the be-
ginning, that should be borne either by the Bombay or Gujarat

! Bhagavad Gita, u. 50. The correspondent had asked : *Is a labourer
only a person who does physical work? Can one who does mental and in-
tellectual work not be called so?”
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branch. Ultimately Bombay has undertaken to make an experi-
ment for three months and has launched Harijanbandhu.! 1 hope
that the Gujaratis will in the very first week reassure the Bombay
branch on this point.

However, the object in publishing Harijanbandhu is not to take
from you one anna for a copy or four rupees annually and thereby
to provide maintenance for two, four or more persons. Your sub-
scription will be a token of your desire either to do away with
untouchability or to know, if you are an orthodox Hindu, what
the reformers have to say. I shall take it that the subscribers to
Harijanbandhu pay a fee in order to gather information about the
movement to abolish untouchability. If you wish to remove the
blot of untouchability from Hinduism, you ought to know what the
movement is, how and by whom it is being conducted, what the
Shastras have to say on the subject, what the world thinks of
it, what part you can play in it and the rest. And Harijanbandhu
will give you all this information.

I hope that your one anna will not be spent in vain. Do not
buy Harijanbandhu to please me. I am afraid that a number of
people will take Harijanbandhu out of blind love for me even though
they may not feel the need. I do not want this.

I am not at all eager to publish Harijanbandhu merely for the
sake of publishing it. I do not have that much time. Do not
get upset by the fact that it will mostly contain translations from
the English. You will find novelty in these translations. I shall
have to write at least something addressed to Gujaratis only. I
shall have to bear some burden therefore. To me Hariyjanbandhu
is a special atonement. I have been pouring my soul into this
movement. Removal of untouchability is not for me a recent
activity, it dates back to the days before my entry into politics, to
my childhood.

But as a result of the Yeravda Pact, that activity has be-
come the subject of a pledge. My fast was a death-bed to me.
In accepting the Pact, the British Cabinet honoured it in the letter.
But the observance of the pledge taken by the Hindu representa-
tives in the name of the followers of Hinduism constituted and
constitutes the spirit. I had explained this to the leaders at that
very time. I gave up my fast in the confidence that the pledge
would be observed every moment. For that observance my body
was the hostage, and it is that even today. The moment I feel

1 Vide “Letter to G. D. Birla”, p. 23.
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that those who have taken the pledge have weakened, I must
again take to my death-bed.

But I am not eager to die. I am eager to live and commit
untouchability to the flames. And if I have to die in order to
see that glorious hour, I am ready to die. The mantra of my life
consists in making preparations for it. To live while untouchabi-
lity lives is like a cup of poison to me.

Now perhaps you will have understood more clearly why my
expiation lies in conducting the Hargan in English and the
national and provincial languages. I must either helplessly lie on
my death-bed or employ whatever strength I have to subjugate
the demon of untouchability. The Harijan and other activities
are there to put off death. Thereby it is my object to caution the
Hindus. There may well be a greater responsibility on me for the
observance of the pledge, but it rests also, to a greater or lesser
extent, on every Hindu who regards untouchability as a sin.
Harijanbandhu will help to show how that responsibility can be dis-
charged.

Even an orthodox Hindu can, if he tries, learn a lot from this.
Those who today have become our foes were yesterday our friends.
Harijanbandhu will prove to the patient orthodox Hindus that
there was no need for this to happen. There is no place here for
bitter criticism. Here all the discussion will be conducted from a
religious point of view. According to me, removal of untouchabi-
lity is simply a religious activity. It may well have many other
results, some of which may well be political even. To my mind
these are mere sham if they do not have a religious foundation.
Instead of enjoying the peace of imprisonment, I would never for
the sake of a sham take up the burden of conducting a big move-
ment outside. God has given me the capacity to observe limits.
Hence I am able to draw inspiration from whatever circumstances
I may be placed in. There may be disadvantages in being a priso-
ner, but for the wise it certainly offers the peace that comes from
looking into one’s own soul. But at the moment I see that I can
get this glimpse into my soul in conducting this huge movement
while being a prisoner behind the bars. It is precisely for that
reason that I have exchanged my sleep for wakefulness. And
Harijanbandhu will every week call upon every Gujarati Hindu to
immolate himself in this yajna to purify the Hindu religion.

[From Gujarati]
Harijanbandhu, 12-3-1933



69. DISPOSAL OF CARCASSES!

[March 12, 1933]

There are several sections among Harijans, e.g., the Chakkili-
yans and Madigas in South India and Chamars in Gujarat, who
remove and dispose of dead cattle and eat their flesh. Disposal of
dead cattle is a sacred obligation and occupation. But the eating
of carrion is a most filthy habit, regarded as one of the heinous
sins in Hindu scriptures, and it is essential that at this hour of self-
purification our Harijan brethren should be helped to get rid of
this habit. But they plead their inability to do so for various rea-
sons. ‘It is a habit to which we have been accustomed for ages”,
they say, “and now it is a positive delicacy which we cannot forgo
any more than you can do without your finest delicacies. You
should also know that removal of dead cattle is an obligation im-
posed upon us and we may not shirk it without risking the wrath
of the Mahajans; you know, perhaps, that carrion is part of the
remuneration for the removal. We are thus tied down to carrion-
eating for three reasons.”

The argument deserves consideration. Written and spoken
appeals will be of no avail; we must show them the way out. We
should first acquaint ourselves with the conditions obtaining in
various parts of the country regarding the removal of dead cattle,
and have them altered as circumstances may require; we should
supervise the actual skinning and other attendant processes and see
to the proper disposal of the remains. The removal must be made
conditional on a promise not to eat the carrion, and no one
should be compelled to remove dead cattle.

This work demands a fair number of volunteers. They must
learn the art of skinning dead cattle in a clean manner and teach
it to the Harijans who are doing it today in the old fashion.
The carcasses should not be dragged as at present, as it damages
the hide and decreases its value. They should be lifted and re-
moved in an expeditious and efficient manner. The hide-curers
will willingly adopt the new method, but not until the so-called
high caste people have mastered it.

1 This is a translation of a Gujarati item which was published in Harijan-
bandhu, 12-3-1933.

65
54-5



66 THE COLLECTED WORKS OF MAHATMA GANDHI

The way in which dead cattle are disposed of today is most
uneconomical and entails a loss of crores of rupees to the country.
Every bit of the carcass must be made proper use of. Much of’it is
wasted today. The hide, the bones, the entrails and the flesh are
all useful and ought to be properly utilized. The hide is being put
to use of a sort. The bones are mostly wasted. They should be
carefully collected and turned scientifically into manure. The
entrails are utilized for gut, etc., but there is room enough for im-
provement. The flesh should be saved from the filthy use it is
turned to and must be made to yield fat, which will be valuable for
manufacturing grease for factories. The remains should finally
be converted into manure or buried deep. If volunteers make a
point of remaining present throughout all these processes, the men
will easily take to the new departure and will stop eating carrion.

There is nowhere any room for compulsion. Where the hide-
curers are not ready for the change, they must be left undisturbed.
They are no more bound to remove the dead cattle than the caste
organizations are bound to get them removed by them. It should
be a matter of mutual adjustment.

But the beginning must be made by the volunteers supervising
the processes, wherever, of course, the supervision is not resented.
The supervision need not be delayed until the volunteers have first
mastered the processes. Actual work will be a training in itself.

Municipalities and local bodies and States can immediately
undertake the work of training volunteers in scientific skinning and
hide-curing. This does need a little expense on buildings and
experts. They should really have a training school for this purpose
and invite philanthropic experts and veterinary surgeons for co-
operation, suggestions and help.

Harijan, 18-3-1933

70. TRUTH THE ONLY WAIX!

[March 12, 193372

I have already summed up in an article in the last issue of
Harijan the qualities regarded as indispensable in a servant of
the Harijans.3 If this movement is essentially religious and has for
its object the purification and protection of Hinduism, it can be car-

1 The article was first published in Harijan Sevak, 17-3-1933.
2 Gandhiji says he wrote it on this date.
3 Vide ““A True Servant”, p. 48.
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ried on only by truth, the whole truth and nothing but the truth.
Truth is the very foundation of religion. If Truth is God, there can
be no room for untruth in religion. Let every Harijan Sevak in-
scribe this fundamental principle on the tablet of his heart.

I am being inundated with sanatanist literature. New week-
lies and leaflets are coming in daily. Sanatanists have loosened
their purse-strings. I like the awakening. How I wish it was
on the right lines! The writings I see contain palpable falsehoods.
Their sole object is to stop the anti-untouchability movement
somehow or other. How can one answer such propaganda?

Most certainly not by untruth. Truth can be the only answer.
I have indeed had complaints against reformers from sanatanists
to the effect that the former are resorting to untruth and rowdy-
ism. These complaints have been unsupported by evidence. I
have requested the correspondents to supply me with it. Only in
one case has an attempt been made to furnish evidence. And I
have forwarded the complaints to the proper quarters for investi-
gation. I do not wish to suggest that refusal to furnish me with
evidence is proof positive that the reformers are all above reproach.
These lines are being written in order to warn them against any
departure from truth and non-violence.

My attempt is to know no distinction between the sanatanist
and the reformer. I ask for truthfulness from both. But as the
sanatanists refuse to regard me as one of their own—some even
look upon me as their foe—I am afraid my appeal will have no weight
with them. I should be satisfied if the reformers will listen to
my appeal. For, their truth will overcome the opponents’ untruth,
even as light overcomes darkness. If, therefore, the Harijan Sevak
will pursue every one of his activities with truth as the guiding
principle, he is sure in the end to convert the sanatanists.!

I shall certainly declare that no one can destroy the Hindu
religion or any other religion by aggression. This is a self-evident
truth. That which can be destroyed by any external force is not
religion. It may well be a form of social behaviour. Religion can
be destroyed only by internal corruption. Untouchability is one
such corruption in the Hindu religion. If that is not eradicated,
Hindu religion is bound to be destroyed. Untouchability is a mons-
trous untruth. It can be overcome by contact. Untouchability
exists in our hearts. It is a great sin to think, ‘This man belongs
to the untouchable caste; so I will not touch him.” This thought

1 The paragraph that follows has been translated from Harijan Sevak,
17-3-1933.
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is filled with hatred, with pride, with the notion of superiority and
inferiority. All this is irreligion, it is untruth. I know that untruth
cannot be supported by truth, hatred cannot be supported by
love, pride cannot be supported by humility. This is the reason
why I see today the sanatanist newspapers full of hatred, pride and
untruth. The sanatanist will ask me, ‘Do you not expose your
own truth, hatred and pride in saying so?’ Perhaps it is so. I
can only assert that to my knowledge I have no such thoughts.
When I see them I shall eschew them, then and there. In order
to perceive my own faults, I receive the critics with respect, and
listen to them; what they write I read as much as I can. The
harder I tried, the more the faults I found in those critics. I
do not wish to write about this sad experience here.

But let the workers know that exaggeration is also a species
of untruth. I receive reports about opening of temples and wells
to Harijans. But sometimes it has been discovered that all the tem-
ples and wells referred to have not been opened and that the
information supplied to me has been based on insufficient data.
The Dhulia Anti-untouchability Committee has published a small
pamphlet containing a list of temples and wells opened all over
India. It is an imposing list, but I am not inclined to accept
it at its face value, not because the Committee has been careless in
its compilation, but because it had no opportunity of testing the
accuracy of the information supplied from all-India sources. Very
often workers gain their information from newspapers, instead of
being themselves suppliers of information to newspapers. State-
ments received from Anti-untouchability Committee cannot be
accepted as conclusive evidence, if they are based upon untested
reports published in the daily Press. And then there is the great
temptation to swell the list of temples and wells opened, for fear of
my fast being precipitated. It is a disheartening thought for me
and it betrays a poor opinion of the great movement. My fast was
not designed to coerce people in any shape or form. It was designed
merely to make Hindus think and to spur them to action. Truth
is made of sterner stuff, and it must be held superior to any life
or lives, be they ever so precious. It must live even if a million
lives had to be sacrificed. In a big, religious movement like the
drive against untouchability, which many believe to be an integral
part of Hindu religion, nothing but unadulterated truth and un-
conquerable faith in the cause will avail. The reformers hold un-
touchability to be itself the biggest blot on Hinduism, a great lie.
If it is, it can be defeated only by truth and gentleness.

Harijan Sevak, 17-3-1933 and Harijan, 18-3-1933



71. LETTER TO KUSUMBEHN DESAI
March 12, 1933

CHI. KUSUM (DESAI),

You must have been released by now. How is it that still I
have had no letter from you? Did you, on your release, take a

vow not to write to me?
Blessings from

Baru
From a photostat of the Gujarati: G.N. 1848

72. LETTER TO NARANDAS GANDHI
March 12, 1933

CHI. NARANDAS,

I got the mail you posted on the 9th. I am dispatching this
hoping that you will get it on Tuesday.

I had a postcard from Ramabehn. She says that you have
not called on her yet. About helping her to learn English, you may
discuss the matter further with me, but my understanding of the
letter in which I advised you to go and see her is that the sug-
gestion was not open to discussion. Ramabehn had told me, and
that is also what she indirectly suggests in her letter, that you would
never take the initiative to call on her. I had told her that that
could not be so. You should prove that I was right.

Is it true that Babla! escaped drowning in the Magan tank?
How and when did the accident occur?

I had received your wire about Parachure Shastri on Friday.
If all of you came to the decision independently, it is to be highly
welcomed. Kaka has conveyed it to Parachure Shastri. He has
gone to his place just now. I will let you know what he decides.
I hope Lakshmi’s wedding went off well. The bride and the bride-
groom may come and see me if they wish. I think Maruti does.

I hope you got the letters posted yesterday. They contained
one for Lakshmidas in which I wrote to him about Anandi.

Baru

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8333. Courtesy:

Narandas Gandhi

I Narayan Desai, Mahadev Desai’s son
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73. LETTER TO PURUSHOTTAM GANDHI
March 12, 1933

CHI. PURUSHOTTAM!,

I have your letter. I had been waiting for it. You are
right when you say that many of the books in the Ashram col-
lection are useless. If any book of Macfadden’s? is not there in
the library and you cannot get a copy from elsewhere, you should
buy it. Glance through other books also. Take the fullest ad-
vantage of Gaurishankar’s experience. By all means try your
experiments on Jamna?® and Chimanlal*. There is no risk at
all in doing so. Complete the experiment on yourself patiently.
You will learn from the experiment itself.

Write to me from time to time. If you send me a list of the
books there, I shall be able to tell you which of them are worth
reading.

Blessings from

From Gujarati: C.W. 909. Courtesy: Narandas Gandhi

74. LETTER TO GULAB A. SHAH
March 12, 1933

CHI. GULAB,

Normally it is not proper to wear a shirt and trousers and
change over to half-length sari and skirt whenever you feel like
doing so. I suppose by trousers you mean only shorts. It will be
better if you keep to one dress. If your pronunciation has im-
proved, you can try to memorize the Gita verses while working in
the field. You cannot keep a book with you unless your teacher
permits.

Baru
From a photostat of the Gujarati: G.N. 1735
1 Son of Narandas Gandhi
2 Bernarr Macfadden; American author and advocate of milk-diet

3 Addressee’s mother
4 An Ashram inmate
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75. LETTER TO RAMABEHN FOSHI

March 12, 1933

CHI. RAMA,

I have your postcard. Do not lose your peace of mind.
Narandas will certainly come and see you. It is my duty to ask
him to go and it is his duty to go. Your duty is not to ask him
to come and, if he wishes to come, to tell him that he need not
do so. This is how sweetness is preserved in social relations. But
now you may take that further step only after you have tested
him. Meanwhile, you should not worry. I hope your arm is all
right now.

Baru

From a photostat of the Gujarati: G.N. 5343

76. LETTER TO PREMABEHN KANTAK
March 12, 1933

CHI. PREMA,

Your argument is worthy of an M.A. “If someone can hang
himself upside down, why can I not play music?”> Many other
questions like this can be framed. The only reply is that no rea-
son can be given why you may not. If one person can do one
thing, why may another person not do something else?

But it is certainly possible that someone who hangs himself
upside down may be able to give a valid reason even for such an
action, while a person like me who then starts playing music may
not be able to give a convincing reason for doing so. But let that
pass. You should now put your proposal before the other inmates
of the Ashram and, if a majority supports it, by all means go
ahead and make the necessary preparations. Being a prisoner, I
myself will not be able to join that marriage procession. And a
prisoner has no vote either, so you need not consult me. Q.E.D.

I will patiently wait for Dhurandhar’s letter.

Whether you reply to my question or not, I will keep on in-
quiring about your health. Tell me, therefore, is it all right? Is
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the throat all right and can you speak? How is the backache?
Is your weight increasing?

When the time comes for giving away the yarn which I am
spinning with the slivers sent by you, I will certainly give it to
you if you continue to deserve it even then. I hope you will be
satisfied with this answer. The count of the yarn will not ex-
ceed 75. There are fairly numerous rough particles in the sli-
vers. It is possible that even Keshu’s machine is not good enough
for devkapas. 1 hope you know that this variety of cotton cannot
be carded with the ordinary bow.

I don’t know anything about Mahadev having been offended.
Nor did I know that he had written to anybody about the matter.
I knew something from Narandas’s letter. I knew about disrespect
only from your letter. Mahadev has told me nothing. Nor did
I know, when I asked him to spin [with your slivers], that he
found himself in a moral dilemma.! In this matter your case
seems to be perfectly correct. I did not feel disrespect to anybody
in your remark or your request. I don’t know why Mahadev felt
it. I am observing silence just now, otherwise I would have ask-
ed him. I did feel, however, that your request sprang from igno-
rant attachment. Why should you have such attachment for me?
One should eschew attachment for a person who cannot belong
to any one individual but daily strives to belong to all. Such
attachment can avail nothing. But this is one thing. To de-
duce from it a dislike for others is a different thing.

Sardar, I believe, was only joking, as is his wont.

And now see how I valued your love. Surely you will agree
that I should make what I believe to be the best use of the sli-
vers sent by you. Wouldn’t that be the best way of showing how
I valued your love? If a vaid, out of his great love for me, sends
me gold bhasma?, would it not be right to give it to my neigh-
bour to whom it might be more useful than to me ? Or, if somebody
sends me a carriage to drive and if my neighbour can drive it
more safely than I can, would I not show better appreciation of
the donor’s love by letting that neighbour drive it for me? The
same argument applies to slivers. Among us here, Mahadev can
make the best use of such fine slivers, and so I gave half the quan-
tity to him. This will test his skill and increase national wealth

1 The addressee had inscribed on a gift parcel of slivers to Gandhiji:
“To revered dear Mahatmaji’. Mahadev Desai, therefore, had felt that it
would not be proper for him to spin them.

2 Gold oxide used as medicine in Ayurveda, the Hindu system of medicine
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and I also will feel happier. You should, therefore, change your
nature which makes you wish that your gift should be used only by
the person to whom itis given. If you make a gift, you should do so
unconditionally.  Sushila’s description of you was correct. If
Kisan was not likely to get in time the fruit which were brought
for her, you would have served both Sushila and Kisan by eating
it yourself. It was foolish of you to have let them rot. Q.E.D. again.

I am sorry I cannot reply to your last question.

I hope you have had long talks with Lakshmi.
Bapu

From a photostat of the Gujarati: G.N. 10340. Also C.W. 6769.
Courtesy: Premabehn Kantak

77. LETTER TO LAKSHMIBEHN N. KHARE
March 12, 1933

CHI. LAKSHMIBEHN,

I was really very happy to get your letter. Who can find fault
with your handwriting? It is much better than mine. Do, there-
fore, write to me from time to time. Your letter this time seems
to have been written merely to please me.

Baru

From a photostat of the Gujarati: C.W. 282. Courtesy: Lakshmibehn
N. Khare

78. LETTER TO MAITRI GIRI
March 12, 1933

CHI. MAITRI!,

I have your letter. Have you tried a purgative for constipa-
tion? If constipation persists even after taking a purgative, then
try to live on milk and green vegetables cooked without oil. Milk
should be taken unboiled.

I Daughter of Khadag Bahadur Giri, a Congress worker of Nepal
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Why has Durga! stopped writing to me? Mahavir? also has
not written recently.
Baru

From a photostat of the Gujarati: G.N. 6238

79. LETTER TO BHAGWANJI P. PANDYA
March 12, 1933

CHI. BHAGWAN]]I,
You are very well occupied. I hope you will not give up this
work. Do not lose faith. Mix with the Harijan families. When you
have won their love, teach them not to eat left-overs. Learn from
them the names and addresses of the families where they work, so
that you can explain to those families also not to give them left-
overs. Keep on writing to me about your experiences. You must
have seen that I have made use of your first letter in the English

Harijan.
Baru

From Gujarati: C.W. 353. Courtesy: Bhagwanji P. Pandya

80. LETTER TO VIDYA R. PATEL
March 12, 1933

CHI. VIDYA,

You may certainly try to learn the Gita verses by heart while
working in the field, but you must not do so if your pronunciation
is bad. Pronunciation can be learned only from the teachers.

Baru

From a photostat of the Gujarati: C.W. 9364. Courtesy : Ravindra R.
Patel

1 Addressee’s sister
2 Addressee’s brother



81. LETTER TO GANGABEHN VAIDYA
March 12, 1933

CHI. GANGABEHN (VAIDYA),

I have your beautiful letter. We did what was right in not
meeting, and we should always feel happy in doing what is right.

Your experience this time was splendid. You read well and
also kept good health. Mirabehn did write about you. Let me
have your impressions of her.

In all jails there is the same story about letters. I do not
expect much improvement in that state of affairs just now.
Wouldn’t we submit even if they did not permit us to write any
letters? We should, therefore, feel satisfied with whatever freedom
we are allowed. A prisoner means a person over whose body the
imprisoning authority assumes complete control. Those who court
such imprisonment voluntarily should know that it would be their
duty to remain contented even if they were given nothing to eat.
That is the secret of living which the Gita teaches.

I hope you got my previous letter. I will eagerly wait for
your letters.

Blessings from
Baru

[From Gujarati]

Bapuna Patro—6: G. S. Gangabehnne. Also C.W. 8798. Courtesy : Ganga-
behn Vaidya

82. LETTER TO NARANDAS GANDHI
March 12, 1933

I wrote one letter this morning and posted it. It must be
on the way. I need not, therefore, write more in this. I hope you
have been to see Ramabehn.

Devdas will have arrived there.

Baru

In all, there are 16 letters, stitched together.

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8332. Courtesy:
Narandas Gandhi
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83. TELEGRAM TO MANEKBAI MEHTA

March 13, 1933
MANEKBAI!
121 MoGAL STREET
RancooN

YOUR WIRE. PRAY HAVE PATIENCE. AM TRYING BEST.2
GANDHI
Government of Bombay, Home Department, I.G. P. File No. 20-X

84. LETTER TO F. MARY BARR
March 13, 1933

MY DEAR MARY,

I must dictate this. I have your letter describing Babla’s
exploits. He is in many ways a precocious child and therefore
you will find him having picked up all kinds of odds and ends,
many of them quite correctly, and if you were to ask him where
he picked them up he might not even be able to tell you, because
in things one picks up there is no conscious effort.

I am glad you are sleeping out. After years of experience
I can say that there is nothing like sleeping directly under the
sky to soothe one, so much so that even the roof of a mosquito-net
has proved a hindrance for me as if there was an obstacle to the
direct contact with the heavens. That of course does not mean
that you should hesitate to adopt the net if mosquitoes worry you
even when you are right under the sky. You must have the net
if at all you are disturbed by the mosquitoes. I don’t want you to
have malaria in the Ashram through mosquito bites.

You are quite right and wise in not making for speed till you
have got control over the strength and evenness of your yarn. When
you have both, the speed will come for the trying.

I am wholly unconscious of any danger or difficulty surround-
ing me, and don’t you give way to any forebodings. One step
enough for me is the command we may not break.

1 Widow of Dr. Pranjivan Mehta
2 About the division of Dr. Pranjivan Mehta’s property. Vide ‘Letter to
Nanalal K. Jasani”, 27-3-1933.
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LETTER TO GAURISHANKAR BHARGAVA 77

I have not yet got your Hindi written at Parashuram’s
dictation. When I get it I shall examine it and let you know the
result of my examination.

I hope you duly got my letter! addressed to you jointly with
Duncan in reply to your joint letter.

Love.

Yours sincerely,
Baru

From a photostat: G.N. 5999. Also C.W. 3324. Courtesy: F. Mary Barr

85. LETTER TO GAURISHANKAR BHARGAVA

March 13, 1933
MY DEAR GAURISHANKAR,

I have your letter together with resolution of the Rajasthan
Oppressed Classes Conference. I fancy that I missed the Times
of India report.? Anyway, I have no recollection of it. Neverthe-
less, I am glad you have drawn my attention to it as also to the
feelings of the Harijan friends there. I wish you would explain to
them the origin of the word ‘Harijan’ as it is given in the
earliest issue of the Harijan.3 The word has had a mixed reception.
The majority of those who have written to me rather like the
name. After all, it was adopted at the suggestion of some Harijans
themselves, and those who suggested the name were themselves
representatives.

So far as the suggestion that the whole movement should
be ‘“left in the hands of the depressed classes” and that the
Board or Boards should only assist them by their guidance, [is
concerned], it is not practicable in that the penance has got to
be done by caste Hindus, therefore, it is they who have to prove
their sincerity by conducting the movement. No doubt it should
meet with the approval of Harijans if it is at all possible to secure
it. But the penance has naturally to be done by the penitent him-
self and not by deputy. I can well understand a parallel move-
ment of reform by Harijans and it should be there. It must also

1 Vide pp. 9-10.

2 The report, published in the Times of India of March 2, had said that
the Conference had been critical of Gandhiji. This, according to the addressee,
was a misrepresentation of the proceedings of the Conference.

3 Vide Vol. LIII, pp. 266-7.
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be the natural consequence of sincere penitence by caste Hindus.

As to the third suggestion, I do not know whether Sjt. Sarda
is a proper representative of the Board or not. As to that, you
should write to the Central Board.

Lastly and fourthly, the programme of the anti-untouchabi-
lity movement is in no way confined to the temple-entry, but it
is designed to improve the economic, social and educational
conditions of these classes. Temple-entry is a part of the pro-
gramme, and it is contended that it not only ensures for Hari-
jans religious equality but it conduces to the acceleration of the
pace of economic, social and educational programme. You will
please explain this to all the Harijan friends and others whose
misgivings you have expressed in your letter. You were quite
right in bringing to my attention the various points.

Yours sincerely,

From a microfilm: S.N. 20562

86. LETTER TO .
March 13, 1933

MY DEAR N.,

I dictate this letter to save time, and you have nothing to
hide from anybody.

I was glad to have your letter though later than I had expec-
ted. I wrote to you the other day a letter care of Ramachandra,
and I am sending this also under his care till you advise me to the
contrary.

I am glad you have moved to Harijan quarters and that you
were able to fix up everything with the landlady. You should
give me your detailed programme from day to day. Avoid all
conversation save such as may be absolutely necessary, and you
should interest S.! also in all acts of service. That will be the
truest education for him if you will let him understand what he
is doing and why. You will also naturally give him such literary
education that you are capable of giving.

Tell me what food you are getting and how and what arrange-
ments are there for bathing, washing clothes, etc., and whether you
are doing the washing yourself. I want you to get cent per

1 The name has been omitted.



LETTER TO S. NAGASUNDARAM 79

cent marks in the test you have put yourself to. We often talk
of you and think of you. My prayers are ever with you.

Yours sincerely,

From a microfilm : S.N. 20571

87. LETTER TO RAMACHANDRA
March 13, 1933

MY DEAR RAMACHANDRA,
I have your letter. I am glad you are keeping me informed
of the happenings there. If N. cannot stay in the Cantonment,
she should shift at once. If she cannot remain in Bangalore any-
where, she should stay in Poona. I cannot send her anywhere else
till she has gone through the ordeal.
I do not know what can be done for the landlady. Of course
N. is primarily responsible, but so is the landlady herself. She
ought to have insisted upon advance payment and if she did not
want to do so, she should at least have insisted upon weekly pay-
ments. The only thing I can now suggest is that those young
men who hovered round N. should collect subscriptions from
amongst themselves and for very shame discharge the whole or
part of the debt due to the landlady.
Enclosed is a letter for N. You may share this too with her
if you like.
Yours sincerely,

From a microfilm: S.N. 20570

88. LETTER TO S. NAGASUNDARAM
March 13, 1933

DEAR FRIEND,
I thank you for your letter of 10th instant enclosing copy of a
printed appeal to the Government and the Legislatures.

Yours sincerely,

SyT. S. NAGASUNDARAM
First FLoor, Luxmr Nivas
Near King’s CIirRcLE
MaTtunca, BomBay 19

From a microfilm: S.N. 20565



89. LETTER TO DR. B. C. ROY

March 13, 1933
DEAR DR. BIDHAN,

I thank you for your letter. I have handed the manage-
ment the names of the 12 subscribers. Probably the money will
have been received there. I have also given instructions that
Satcowribaboo should have 100 copies sent to him every week
at the address given by you. Payments are all expected in advance.
You will please therefore give strict instructions that the money
should be sent for the 100 copies regularly from week to week
and that when they do not need them they will send a wire.

Yours sincerely,

Dr. BmbHAN RoY
36 WELLINGTON ST.
CALcUTTA

From a microfilm: S.N. 20569

90. LETTER TO SATYAMURTHI

March 13, 1933
MY DEAR SATYAMURTHI,

I was delighted to have your letter enclosing little Kamala’s
letter addressed to me in Hindi. She thinks that she is too young
to be my daughter and therefore she has become granddaughter.
You ought to learn Hindi if only in order to appreciate the joke
and with all your talents I promise you will learn enough Hindi
in one month’s time to understand the joke and you have now
an army of Hindi teachers in the South. Meanwhile, I must
let Kamala interpret the joke to you as you hand the enclosed
letter to her, and you must take away the gold pendant from
her if she cannot explain the joke to you. Sardarsaheb says it is
high time you got quite well and strong again. We are all keeping
well and pretty busy as you can imagine.

Yours sincerely,

From a photostat: S.N. 20568
80



91. LETTER TO PRABHASHANKAR PATTANI
March 13, 1933

SUJNA BHAISHRI,

I got your letter. I would be content to accept from you as
much as you can give. I must, therefore, make my request and
leave the matter to your discretion. In relation to you, I am in
the same position as Ramabehn. If she does not get something
from you, will she complain about that to me ?

You seem to believe that you are immortal and that, there-
fore, the people are safe. But the truth is that in matters in which
action by the Ruler is essential, he must act. ‘“Ruler’’ here may
mean, if you wish, his Executive Council or the Assembly. Res-
ponsibility must vest with some individual or body so that a tradi-
tion may be maintained. When I analyse even your method, I
discover the same thing, namely, that power is being exercised,
though secretly. You may deceive yourself and the people that
things go on by themselves, but the truth is that nothing goes
on by itself. Hence in regard to such problems as removal of
carrion, admission to schools, etc., about which something ought
to be done and about which public opinion also is favourable,
legislation is essential. Where there are no laws, there can be no
government but only anarchy or misrule. Even Mussolini pre-
tends to run a government. Nobody should object to a declaration
that the Durbar, that is, Bhavnagar State, does not recognize un-
touchability. Sanatanists may, if they wish, continue to follow
the practice and enforce it by social sanctions. You follow
many principles in your own family, but try and see if you can
enforce them in your immediate circle in which you have in-
fluence. You will not succeed. You can declare, without hurting
anybody, that for the Ruler all subjects are equal. Having done
that, don’t mind if no child from the so-called untouchable com-
munities can attend your schools. I have written a note in the
Gujarati Harijan about the problem of carcasses.! Find some
time and read it. Some of what I have said there is addressed to
you, though no particulars of name or place are mentioned.

1 Vide pp. 65-6.
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Though both of us are old, we are greedy. We have even the
courage to do service. We give away all the money we may have. But
you have to run a State, and your hair has become grey under the
burden. You should also cultivate the company of persons like
me. You have accepted a difficult job. Superficially it might seem
that your path and mine are different. Both of us have the same
aim and pursue the same goal. Must you, then, insist every time
that you will follow your own method? Well, have it your own
way. I am concerned with the result, and leave niceties of methods
to politicians. I will be happy if you can satisfy the Harijans some-
how.

I am afraid I have not expressed myself very well, but I
hope you will generously overlook the insufficiency of the letter.

Take care of your health. I have received much from you,
and wish to have much more still.

With good wishes for the welfare of Harijans from,

MOHANDAS

From a photostat of the Gujarati: G.N. 5980. Also C.W. 3242. Courtesy:
Mahesh P. Pattani

92. LETTER TO RANCHHODDAS PATWARI
March 13, 1933

RESPECTED BHAI,

I have your letter. I will not give up hope of you, nor
should you give up hope of me. Many have been able to get
along together in this way. It has also happened that some were
not able to do so. I shall not dismiss our case as belonging to
the latter category. It is in God’s hands. However, I shall go
on trying.

All reformers are not pure. Nobody is pure. But many
struggle to be pure, many love dharma. They believe that un-
touchability is really an inner matter and that it has no external
sign. We must all keep away from such untouchability. No
one is born an untouchable. If there is anything in Hinduism
which is not to be found in any other religion, which promotes
dharma, it should be amenable to rational proof. And its result
should be manifest to the eye. The theory of untouchability by
birth neither appeals to reason nor has it any visible beneficial
effect. If you say that Antpajas should be helped except in the
matter of admission to temples, why should you not regard it
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your dharma to give such help? If you don’t wish to give such
help through me, you may give it independently.

You also see the continual degradation of dharma. But do
you think it can be prevented by laying exclusive stress on ex-
ternal cleanliness? I am not averse to such cleanliness. I think
I observe all rules of cleanliness which I know, but I don’t
believe that their observance purifies me spiritually. They help
me to preserve physical cleanliness. For preserving spiritual purity,
it seems to me that what is necessary is observance of rules of
internal cleanliness. These we have forgotten altogether. The
result is that, though we have forsaken dharma, lost our spiritual
strength and remain absorbed in worldly pursuits, we believe that
our dharma is safe and, if somebody like me comes forward to
wipe out the blot of untouchability, a loud cry of dharma being
in danger is raised and lies are spread against that person. (I do
wish that people like you should not lend your support to such
activities and that is why I plead with you). On matters on
which we differ, we should try to understand each other’s point
of view and, in regard to other things about which we have no
differences between us, we may work separately but with the
same aim. If all of us do this, the waste of energy that is taking
place at present would stop.

Read this letter when your mind is free from other worries.
I am sure you will be able to get some time in Adhoi.

Pranams from
MOHANDAS

From a photostat of the Gujarati: S.N. 20564

93. LETTER TO SWARUP RANI NEHRU

March 13, 1933
DEAR SISTER,

I got your letter. I was l<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>