THE
COLLECTED

WORKS
OF

MAHATMA
GANDHI

LV
(1933)



THE
COLLECTED
WORKS

OF
MAHATMA
GANDHI

FFFFFFFFFFFFFFFF




THE
COLLECTED

WORKS
OF

MAHATMA
GANDHI

LV
(1933)



CWMG - LV



)




Q:O/ﬁ

@

o




AT = DOINMNO



THE COLLECTED WORKS OF
MAHATMA GANDHI

LV
(April-September 1933)



AT = DOINMNO






é’

—————

——

-

WITH ANDREWS AND MIRABEHN DURING FAST



THE COLLECTED WORKS OF

MAHATMA GANDHI

LV
(April 23-September 15, 1933)

THE PUBLICATIONS DIVISION
MINISTRY OF INFORMATION AND BROADCASTING
GOVERNMENT OF INDIA



August 1973 (Bhadra 1895)

© Navajivan Trust, Ahmedabad, 1973

COPYRIGHT
By Kind Permission of Navajivan Trust, Ahmedabad

PUBLISHED BY THE DIRECTOR, THE PUBLICATIONS DIVISION, NEW DELHI-1
AND PRINTED IN INDIA BY SHANTILAL HARJIVAN SHAH
NAVAJIVAN PRESS, AHMEDABAD-14



PREFACE

The tide of patriotic fervour and moral idealism which swept
the country with the launching of the civil disobedience move-
ment on March 12, 1930, had, after a temporary wave caused by
Gandhiji’s fast of September 1932 (vide Vol. LI), begun rapidly
to ebb away, and this volume (April 23 to September 15, 1933)
shows Gandhiji searching for a way of quickening the conscience
and strengthening the resolve of the people who had to sustain
both the religious movement against untouchability and the politi-
cal struggle against foreign rule. Shocked by increasing evidence
of insincerity or moral lapses on the part of workers engaged in
Harijan service, Gandhiji attributed their weakness to imperfection
in himself (p.132) and undertook a self-purificatory fast of 21 days
to make himself, through prayerful communion with God, a
worthier instrument of service. On being released from prison
at the commencement of the fast, he first suspended and later
withdrew mass civil disobedience and replaced it by individual
civil disobedience, which he planned to inaugurate on August 1
with a march to Ras, a village in Gujarat, after having first dis-
banded the Ashram at Sabarmati as an act of sacrifice by him
of “that which is nearest and dearest to me” (p. 303). Unwilling
to play the undignified ‘““cat-and-mouse game’’ (p. 425) of arrest and
release which followed, Gandhiji decided not to court imprison-
ment during the unexpired portion of the one-year sentence award-
ed to him on August 4, but, if left free by the Government, “to
devote this period to Harijan service and if possible to such con-
structive activities as my health may permit” (p. 426).

The decision to undertake a self-purificatory fast came to
Gandhiji with dramatic suddenness in the early hours of April
30. “A tempest” had “been raging’ in his heart for some days
(p. 74) and for three days prior to the decision he had been
unable to sleep (p. 76). ‘“The night I got the inspiration”, he
explained later, “I had a terrible inner struggle. My mind was
restless. . . . The burden of my responsibility was crushing me.”
Then, suddenly, after more than an hour of tossing in the bed
“. .. the Voice came upon me. I listened, made certain that it
was the Voice, and the struggle ceased” (p. 255). Gandhiji could
not clearly explain the precise cause of this painful agitation. Some
shocking cases of moral impurity had come to his notice, it is true,
but though he admitted that they “must have subconsciously pre-
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pared the ground for the fast” he was unable to lay his “finger
on any one of those single incidents as having been wholly or
principally responsible for this sacrifice’” (p. 134). Probably things
had become unbearable to him because he realized his helplessness
in the face of the extremely slow progress of the anti-untoucha-
bility reform. Writing to Jawaharlal Nehru on the day after the
fast was announced, he vividly described the pain in his heart.
“There is nothing so bad” as the practice of untouchability “in all

the world”, he said. ‘“And yet I cannot leave religion, and
therefore Hinduism. My life would be a burden to me, if Hindu-
ism failed me. . . . Take it away and nothing remains for me.”

And unable to “tolerate it with untouchability, the high-and-low
belief”, he applied the ‘“‘sovereign remedy’” of the fast taught by
Hinduism itself (p. 96).

Having fixed the date and hour of commencement, Gandhiji
sat down to draft the statement which was released a few days
later. The fast, he explained, was “against nobody in particular
and against everybody who wants to participate in the joy of it”.
It was ‘“‘a heart-prayer for the purification of self and associates,
for greater vigilance and watchfulness” (p. 74). He had come to
realize the magnitude of the evil of untouchability; the fight
against it, to be effective, required “inward wealth, inward organi-
zation and inward power, in other words, self-purification”. But
this “can only come by fasting and prayer. We may not approach
the God of Truth in the arrogance of strength, but in the
meekness of the weak and the helpless” (p. 74). For Gandhiji, the
Harijan movement was, no less than the movement for temple
reform, a religious movement and “what the reformer should be
concerned with is a radical change more in the inward spirit
than in the outward form. If the first is changed, the second will
take care of itself” (p. 62). Such a movement depended for its
success not ‘““on the intellectual or material resources of its
sponsors”’, but solely upon the spiritual resources and the best
known method of adding to these resources was fasting (p. 84).
Indeed the fast should have come, Gandhiji explained, “at the
time of the inauguration of the Harijan movement after the
sealing of the Yeravda Pact” as a kind of “preparatory yajna
(sacrifice)”’. Having been thus overdue, it had also become ‘“‘a
purificatory yajna’, a penance. But all this, he admitted, was “argu-
ment after the fact. When I felt that I had received a peremp-
tory call, I had no such reasoning in front of me. The call simply
came and overpowered me’” (p. 133). When appeals were made
to Gandhiji by Vallabhbhai Patel, who had tended him for 16
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months in jail with ‘“a mother’s love” (pp. 159 and 166), by
Rajaji and even by General Smuts, to abandon the proposed
fast, he could only assert that there was an overpowering force
which prevented him from responding (p. 120). Repeating his
claim that the fast was prompted by God, Gandhiji said: “His
voice has been increasingly audible as years have rolled by. He
has never forsaken me even in my darkest hour. He has saved
me often against myself and left me not a vestige of indepen-
dence. The greater the surrender to Him, the greater has been
my joy”’ (p. 121).  The decision had the effect of lifting a great
weight from Gandhiji’s heart. Writing to C. F. Andrews on the
day of commencement of the fast, he said: ‘I stand or seem to
stand calm in the midst of the events that would but for the
approaching fast have rent me in twain’ (p. 150). In the public
statement issued on the same day, Gandhiji confessed that what-
ever the fast “may mean for the cause, it will certainly be my
saving. . . . Without it I would, in all probability, have been
useless for further service of Harijans, and for that matter, any
other service” (p. 156).

The fast, the object of which was self-purification and purifica-
tion of Hinduism from the filth of untouchability (p. 135), was also
a means of developing the spirit of anasakti, of non-attachment to
the body. Advising Mirabehn against carrying a “load of anxiety”
which was ‘‘something radically wrong” and ‘“incompatible
with a living faith in a living God”, he wrote: ‘“As days pass
I feel this living presence in every fibre of my vein” (p. 187).
But Mirabehn was much upset and so was Devdas, Gandhiji’s
“youngest son and valued comrade” (p. 120), and for a few
days even the fountain of Vallabhbhai’s humour ‘“‘seemed to have
dried up” (p. 132). It must have been an agonizing situation
for Gandhiji, but he was sustained by his faith in God and in the
Gita teaching of surrendering the fruits of works to Him.

Though the fast was addressed to nobody in particular,
Gandhiji expected ‘“most from the Ashram’ (p. 88), for he looked
upon it as chiefly his handiwork and loved it in spite of all its
shortcomings (p. 33). He was, indeed, painfully aware of fre-
quent tensions among the workers and so many shocking things
had happened that he told Narandas Gandhi, ‘“there is little
room for being more shocked than I have already been” (p.
126). Narandas himself felt the burden of his responsibility too
heavy and wrote to Gandhiji a “heart-rending’ letter about it
(p- 89). But Gandhiji was determined not to lose heart, “To leave
the Ashram or to close it down”, he told Narandas, “would be
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nothing but cowardice (p. 113). He had striven ceaselessly to
raise the Ashram inmates to the ethical ideal he had set for
them and on this occasion, too, he sent detailed instructions
for the purification of the Ashram (pp. 86-91) and hoped that
some of the inmates ‘“will have cultivated sufficient fitness” to
join the chain of indefinite fasts which he visualized as a form
of yajna for the eradication of untouchability (pp. 90, 143 and
146). The fast, Gandhiji said, was a part of his striving to de-
serve the love of Ashram workers for him and acquire the
strength to carry them forward. “If I fail in this, I cannot hope
to succeed in anything else’” (p. 113).

This strong attachment to the Ashram, however, did not
prevent Gandhiji from sacrificing it when political considerations
made it necessary to do so. Gandhiji saw that the individual civil
disobedience which was to replace the mass movement would be
a prolonged struggle and called for much greater sacrifices than
the people had hitherto undergone. Being the author of the
movement, he felt that he was expected to make the greatest
sacrifice and decided, accordingly, to hand over to the Govern-
ment the Ashram ‘““for the building of which’, he said in the
letter communicating his decision to the Government, “I and
many members have laboured with infinite patience and care
all these eighteen years. Every head of cattle and every tree has
its history and sacred associations. They are all members of a
big family. . . . It will not be without a tear that we shall break
up the family and its activities’ (p. 303). The disbandment of
the Ashram, Gandhiji thought, should lead to greater effort
and greater dedication on the part of the inmates each of
whom would now ‘“‘constitute a walking Ashram” (p. 310). The
Government refused to take charge of the Ashram and it was
handed over to the Harijan Sevak Sangh.

The political circumstances which called for the sacrifice of
the Ashram tested Gandhiji’s non-attachment as severely as the
problems connected with the anti-untouchability movement. His
sudden release from jail on the day of commencement of the
fast put upon him, ‘“as a seeker after Truth and a man of
honour, a tremendous burden and strain” (p. 158). He, there-
fore, assured the Government that he would ‘“‘not abuse the release”
and would not take ‘“‘a single step secretly or openly in further-
ance of civil disobedience” (p. 159), and also advised the Con-
gress President to suspend the movement for six weeks. This
latter step was necessary for the purpose of the fast, too. He had
intended the fast to be “an uninterrupted twenty-one days’
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prayer” (p. 257) and did not wish his brain to be occupied by
any thoughts unconnected with Harijan work (p. 158). If the
civil disobedience had continued, Gandhiji explained later, he
would not have been able to bear calmly reports of arrests, lathi-
charges, etc. (p. 265). His conciliatory gesture, however, found
no response from the Government. With the help of Ordinance
Rule it had cowed down the masses and imposed “a kind of dead
calm” which, Gandhiji said in a letter to C. F. Andrews, “even
in my bed, isolated though I am from contact with people
through the orders of doctors, I can’t help sensing” (p. 197).
When, therefore, after an informal conference held in Poona of
Congress workers, he sought an interview with the Viceroy,
hoping to put up some proposal “that would have been acceptable
both to the Government and the people” (p. 309), and the request
was curtly refused on the ground that “the civil disobedience
movement was ‘‘wholly unconstitutional, that there can be no
compromise with it and that Government cannot enter into any
negotiations for its withdrawal (p. 264), Gandhiji was not pre-
pared for the complete and humiliating surrender which the Govern-
ment demanded. “I would rather be reduced to dust than sur-
render”’, he said (p. 265). Satyagraha, he explained, “may not
be given up either because of the weakness of the people taking
part in it or . . . the seeming victory of the opponent” (p. 295).
He, therefore, decided to renew the struggle in the revised form
of individual civil disobedience with effect from August 1.
Though the withdrawal of the mass struggle was an admission
of failure, inasmuch as the masses were not able any longer ‘“to
suffer the prolonged torture of the Ordinance Rule” (p. 296),
“individual civil disobedience’’, Gandhiji contended, was ‘“‘an in-
vincible force” (p. 282), It would be confined to individuals who
were ‘“‘prepared to brave all the risks . . . including uttermost
penury and the loss of all their possessions . . . or physical tor-
ture . . .”> These men and women “will represent the national
spirit and the nation’s determination to win independence . . .”
(pp- 296-7). The decision to replace the mass civil disobedience
by individual civil disobedience did not thus “proceed from a
sense of despair, or defeat’’; Gandhiji had neither (p. 297). As
he had explained in a letter to C. F. Andrews written long before

the decision was taken: ‘““Time does not count . . . there is a
certainty of the final triumph of truth, so long as there is some
living representative of it.”” And there were, he was sure,

many such representatives of truth in India who would “count
no cost too great for the vindication of truth” (p. 197).
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Gandhiji was arrested on the midnight of July 31, taken
to Yeravda Central Prison and there served with an order to con-
fine his movements to the Poona City municipal limits and take
no part in civil disobedience activities. On his refusing to obey
the order, he was re-arrested and sentenced to a year’s im-
prisonment on August 4. His request for the wusual facilities
to carry on Harijan work from jail was refused on the ground
that on this occasion he was a convicted prisoner and not a prison-
er of State as before. Gandhiji thereupon went on an indefi-
nite fast with effect from the noon of August 16. He was un-
conditionally released on the 23rd after his condition had taken
a serious turn and was sent to the Sassoon Hospital. For a while
there, his life seemed to hang in the balance. He felt that he
would not survive for long, that he ‘““could no longer battle
with death” and even gave away whatever he had (p. 393).
“It has all been like a dream’ (p. 370), he told Vallabhbhai
Patel in a letter dictated on that day from his sick-bed in “Parna-
kuti”, the Poona residence of Premlila Thackersey, where he
was taken after being discharged from the Sassoon Hospital. It
took him some time to recover from the feeling of unreality by
which he was overwhelmed and to decide on the next step. I
have been used”, he said in a brief statement in Harigan, “to
the most unexpected things in the course of a very long public
life,”” but this was the most unexpected of them all. “How I shall
use this life out of prison, I do not know”, he confessed. But
he was sure of one thing, namely that “Harijan service will be

. . the breath of life for me .. .”” (p. 366). For some days Gan-
dhiji felt himself surrounded by darkness and could not clearly
see the path of duty before him. At last, after “hard praying
and thinking”’, he decided not to ‘“‘court imprisonment by offering
aggressive civil resistance’” up to the period of the termination of
his sentence, a self-imposed restraint which was a bitter cup to
him (p. 425).

Doubts had begun to grow about the correctness of Gandhiji’s
policies from two opposite points of view. V. S. Srinivasa Sastri,
the Liberal leader, felt that the country was losing faith in Gan-
dhiji’s political method and ‘“‘another answer” was taking shape
in people’s minds. It was that civil disobedience, both mass and
individual, should be replaced by a new policy ‘‘aiming at con-
structive national good in legislation, finance and administration’.
He, therefore, appealed to Gandhiji to retire from the Con-
gress and leave it free to evolve a new programme (Appendix
XIII). Gandhiji was not at all averse to the suggestion. I would”,
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he said in reply, “gladly retire from the Congress and devote
myself to the development of civil disobedience outside the Con-
gress and to Harijan work”. But he did not know how to do
it. Performance of duty, he said, was always to him ‘“a thing of
beauty and a joy for ever. The awful fact, however, has often
been to know where duty lies” (p. 382).

From the opposite point of view, Jawaharlal Nehru urged
Gandhiji to give a more radical accent to Congress policies and
to remove the confusion which his and M. S. Aney’s statements
on the question of civil disobedience seemed to have produced
(Appendix XIV). Gandhiji’s reply was unambiguous and firm,
in perfect keeping with the bond of affection and mutual under-
standing which subsisted between them. While agreeing with
Jawaharlal that “without a material revision of vested interests
the condition of the masses can never be improved” and about
the necessity of relating the Indian national movement with
“progressive internationalism’’, he admitted that despite this
“agreement between you and me in the enunciation of ideals, there
are temperamental differences between us”. He, therefore, con-
cerned himself “with the conservation of the means and their
progressive use’”’ (p. 427) and justified all his recent decisions from
this point of view. And, finally, he assured Jawaharlal that he
had no sense of defeat in him and that “the hope in me that
this country of ours is fast marching towards its goal is burning
as bright as it did in 1920 . . .” (p. 430).

Replying to a correspondent who had pointed out the incon-
sistencies between Gandhiji’s views in 1921 and 1932 on the
questions of inter-dining and intermarriage, he offered the
famous apologia: ““ .. . I am not at all concerned with appear-
ing to be consistent. . . . What I am concerned with is my
readiness to obey the call of Truth, my God, from moment to
moment. . . . He would therefore advise readers who found
two of his statements at variance ‘“‘to choose the later of the
two” (p. 61).

As the aim of the anti-untouchability movement was the puri-
fication of Hinduism as a whole, the Harijans had to make their
own contributions by clean and pure living and by self-reliance in
working out their own salvation (p. 278). While shaking off their
sense of helplessness, they should magnify their own faults and “make
constant efforts to overcome them” (p. 364).

Chastizing the sanatanists whose behaviour belied their
philosophy, Gandhiji had this to say on the self-revealing power
of love: “Love is made of innumerable suns. When one small
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sun cannot remain hidden, how can love? Does a mother ever
have to go about saying that she loves her child? A child who
cannot yet speak looks into the eyes of his mother. When their
eyes meet we can tell from their looks that they are in commu-
nion with something divine” (p. 171). To social scientists who
assert the interpersonal non-communicability of inner experience
this may be a hard saying, but Gandhiji and his people, even as
a mother and her child, knew how to be “in communion with
something divine” through mutual rapport at a level deeper than
the verbal.



NOTE TO THE READER

In reproducing English material, every endeavour has
been made to adhere strictly to the original. Obvious typo-
graphical errors have been corrected and words abbreviated in
the text generally spelt out. Variant spellings of names have,
however, been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by Gan-
dhiji, have been set up in small type. In reports of speeches and
interviews slight changes and omissions, where necessary, have
been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with
such changes as were necessary to bring them into conformity with
the original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where neces-
sary. The date given at the end of an item alongside the
source is that of publication. The writings are placed under the
date of publication, except where they carry a date-line or
where the date of writing has special significance and is ascer-
tainable.

References to Volume I of this series are to the January
1969 edition.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N.
refers to documents, M.M.U. to the reels of the Mobile Micro-
film Unit and S.G. to the photostats of the Sevagram Collection
available in the Gandhi Smarak Nidhi and Sangrahalaya, New
Delhi; C.W. denotes documents secured by the Collected Works
of Mahatma Gandhi.

The Appendices provide background material relevant to
the text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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LETTER TO KRISHNAMAIYADEVI GIRI (30-7-1933)

LETTER TO KHUSHALCHAND GANDHI (30-7-1933)

LETTER TO MAHAVIR GIRI (30-7-1933)

LETTER TO TOTARAM SANADHYA (30-7-1933)

INTERVIEW TO THE PRESS (30-7-1933)

LETTER TO MIRABEHN (30-7-1933)

TELEGRAM TO SILAM (Before 31-7-1933)

LETTER TO N. R. MALKANI (31-7-1933)

LETTER TO ABBAS TYABJI (31-7-1933)

LETTER TO NARANDAS GANDHI (31-7-1933)

STATEMENT BEFORE DISTRICT MAGISTRATE, AHMEDABAD
(1-8-1933)

LETTER TO MARGARETE SPIEGEL (1-8-1933)

LETTER TO F. MARY BARR (1-8-1933)

LETTER TO ADVANI (1-8-1933)

LETTER TO RAMABEHN JOSHI (1-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(3-8-1933)

STATEMENT BEFORE DISTRICT MAGISTRATE, POONA
(3-8-1933)

STATEMENT DISOBEYING RESTRAINT ORDER (4-8-1933)

TRIAL AT POONA (4-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(4-8-1933)

314
315
316

317
317
318
318
319
321
322
324
325
326

327
327
329
329
330
330
331
331
332
332
333
333
334
334
335

336
337

337
338
338

339
340
340
341

344



401
402
403

404
405
406

407

408
409

410
411
412
413
414
415
416

417
418
419
420
421
422
423
424
425
426
427
428
429
430
431
432
433
434
435
436
437
438

[ xxv ]

ETHICS OF FASTING (5-8-1933)

LETTER TO R. V. MARTIN (5-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(6-8-1933)

LETTER TO R. V. MARTIN (7-8-1933)

LETTER TO RABINDRANATH TAGORE (7-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(8-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(10-8-1933)

TRUE INWARDNESS (12-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY

(14-8-1933)
LETTER TO R. V. MARTIN (14-8-1933)
LETTER TO R. V. MARTIN (15-8-1933)
LETTER TO R. V. MARTIN (16-8-1933)
LETTER TO R. V. MARTIN (16-8-1933)
LETTER TO R. V. MARTIN (17-8-1933)

QUANTITY 0. QUALITY (19-8-1933)

LETTER TO HOME SECRETARY, GOVERNMENT OF BOMBAY
(19-8-1933)

LETTER TO R. V. MARTIN (19-8-1933)

A SILENT WORKER IN THE HARIJAN CAUSE (20-8-1933)

TO THE HARIJANS OF GUJARAT (20-8-1933)

TO KATHIAWARIS (20-8-1933)

THE BREATH OF MY LIFE (23-8-1933)

TELEGRAM TO RABINDRANATH TAGORE (23-8-1933)

TELEGRAM TO JAMNALAL BAJAJ (24-8-1933)

LETTER TO R. V. MARTIN (24-8-1933)

LETTER TO ABBAS TYABJI (24-8-1933)

LETTER TO MARGARETE SPIEGEL (24-8-1933)

LETTER TO F. MARY BARR (24-8-1933)

LETTER TO MANU GANDHI (24-8-1933)

LETTER TO VALLABHBHAI PATEL (24-8-1933)

LETTER TO VIDYA HINGORANI (24-8-1933)

LETTER TO JAMNALAL BAJAJ (After 24-8-1933)

LETTER TO MADELEINE ROLLAND (25-8-1933)

INTERVIEW TO THE PRESS (25-8-1933)

LETTER TO MARGARETE SPIEGEL (26-8-1933)

LETTER TO RAMABEHN JOSHI (26-8-1933)

LETTER TO MITHUBEHN PETIT (26-8-1933)

I SHALL DANCE TO HIS TUNE (27-8-1933)

LETTER TO VITHALDAS V. JERAJANI (27-8-1933)

344
346

347
348
349

349

350
351

353
354
354
356
356
357
359

361
362
363
364
365
366
367
367
367
368
368
369
369
370
371
371
372
372
377
377
378
378
379



439
440
441
442
443
444
445
446
447
448
449
450
451
452
453
454
455
456
457
458
459
460
461
462
463
464
465
466
467
468
469
470
471
472
473
474
475
476
477
478
479
480
481

[ xxvi ]

LETTER TO GULAB A. SHAH (27-8-1933)
LETTER TO MANU GANDHI (27-8-1933)
LETTER TO HIRALAL SHARMA (27-8-1933)
LETTER TO JAMNALAL BAJAJ (28-8-1933)
LETTER TO DR. MANORAMABAI THATTE (29-8-1933)
TELEGRAM TO JAMNALAL BAJAJ (30-8-1933)
LETTER TO V. S. SRINIVASA SASTRI (30-8-1933)
LETTER TO MARGARETE SPIEGEL (30-8-1933)
LETTER TO JAMNALAL BAJAJ (30-8-1933)
LETTER TO JAWAHARLAL NEHRU (31-8-1933)
LETTER TO TOTARAM SANADHYA (31-8-1933)

FRAGMENT OF LETTER TO H. K. HALES (After 31-8-1933)

LETTER TO AGATHA HARRISON (1-9-1933)

LETTER TO EDMOND AND YVONNE PRIVAT (1-9-1933)
NOTE (2-9-1933)

THE TEMPLE-ENTRY BILL (2-9-1933)

LETTER TO DR. MOHAMMAD ALAM (2-9-1933)
LETTER TO N. R. MALKANI (2-9-1933)

LETTER TO CHARU PROVA SEN (2-9-1933)

LETTER TO MARGARETE SPIEGEL (2-9-1933)
LETTER TO BENARSIDAS CHATURVEDI (2-9-1933)
LETTER TO VIDYA HINGORANI (2-9-1933)
INTERVIEW TO ASSOCIATED PRESS OF INDIA (2-9-1933)
ADVICE TO FRIENDS (Before 3-9-1933)

DISCUSSION WITH A PARSI GENTLEMAN (Before 3-9-1933)
ADVICE TO A HARIJAN WORKER (Before 3-9-1933)
DISCUSSION ON FASTING (Before 3-9-1933)

NO EXAGGERATION (3-9-1933)

STATEMENT TO THE PRESS (3-9-1933)

LETTER TO JAWAHARLAL NEHRU (3-9-1933)
LETTER TO RUKMINIDEVI BAZAJ (3-9-1933)

LETTER TO JAMNALAL BAJAJ (Before 4-9-1933)
LETTER TO NARANDAS GANDHI (4-9-1933)

LETTER TO PARIKSHITLAL L. MAJMUDAR (4-9-1933)
LETTER TO SHOORJI VALLABHDAS (4-9-1933)

A LETTER (4-9-1933)

LETTER TO DUDHIBEHN V. DESAI (4-9-1933)
LETTER TO AMTUSSALAAM (4-9-1933)

LETTER TO MARGARETE SPIEGEL (5-9-1933)
TELEGRAM TO JAMNALAL BAJAJ (6-9-1933)
STATEMENT ON HARIJAN DAY (7-9-1933)
INTERVIEW ON GOSEVA (8-9-1933)

WAS IT COERCIVE? (9-9-1933)

379
379
380
380
381
381
381
383
383
384
384
385
385
386
386
387
389
389
390
391
391
392
392
393
393
395
396
397
399
399
400
401
402
402
403
403
404
404
405
405
406
406
410



482
483
484
485
486
487
488
489
490
491
492

493
494
495
496

497

498

499
500
501
502
503
504
505

[ xxvii ]

LETTER TO V. S. SRINIVASA SASTRI (9-9-1933)
LETTER TO DHIRU C. JOSHI (9-9-1933)
LETTER TO BHAGWANJI A. MEHTA (9-9-1933)
LETTER TO MAGANLAL P. MEHTA (9-9-1933)
LETTER TO BHAGWANJI P. PANDYA (9-9-1933)
LETTER TO MAHENDRA V. DESAI (9-9-1933)
LETTER TO DUDHIBEHN V. DESAI (9-9-1933)
LETTER TO MADALASA BAJAJ (9-9-1933)
LETTER TO BIPIN BIHARI VARMA (9-9-1933)
DISCUSSION WITH A FRIEND (Before 10-9-1933)
ADVICE TO GIRLS, PARNAKUTI KANYASHALA (Before

10-9-1933)
ADVICE TO A STUDENT (Before 10-9-1933)
WHAT SHOULD A BRAHMIN DO? (10-9-1933)
CONGRATULATIONS (10-9-1933)
LETTER TO MADHAVDAS AND KRISHNA KAPADIA

(10-9-1933)

MESSAGE TO WORLD FELLOWSHIP OF FAITHS (Before
11-9-1933)

MESSAGE TO SWADESHI EXHIBITION AND BAZAAR (Before
11-9-1933)

LETTER TO VIYOGI HARI (11-9-1933)

LETTER TO RAMA DEVI CHOWDHARY (11-9-1933)
TALK WITH A JAPANESE MONK (12-9-1933)
STATEMENT TO THE PRESS (14-9-1933)

LETTER TO JAWAHARLAL NEHRU (14-9-1933)
LETTER TO MANIBEHN PATEL (15-9-1933)
LETTER TO VALLABHBHAI PATEL (15-9-1933)

ADDENDA

1 NOTES (29-4-1933)

2 MORE DONATIONS (29-4-1933)

APPENDICES

I INTERVIEW TO ‘‘THE TIMES OF INDIA”

I LETTER FROM V. S. SRINIVASA SASTRI

Il LETTER FROM JAWAHARLAL NEHRU

IV  TALK WITH C. RAJAGOPALACHARI

v M. S. ANEY’S STATEMENT SUSPENDING CIVIL DISOBEDIENCE

VI  BREAKING OF THE FAST

VII TALKS WITH C. RAJAGOPALACHARI

VIII ANSWERS TO QUESTIONS

IX M. S. ANEY’S STATEMENT DISCONTINUING MASS CIVIL
DISOBEDIENCE

413
414
414
414
415
416
416
417
417
418

418
419
420
421
422

422

423
423
424
424
425
426
431
431

434
435

436
437
438
440
443
444
445
449

450



[ xxviii ]
X CABLE FROM RABINDRANATH TAGORE TO SIR NRIPENDRANATH
SIRCAR
XI ORDER RESTRAINING GANDHIJI,S MOVEMENTS
XII EXCERPTS FROM VICEROY’S CABLE TO SECRETARY
OF STATE
XIII LETTER FROM V. S. SRINIVASA SASTRI
XIV LETTER FROM JAWAHARLAL NEHRU

SOURCES

CHRONOLOGY

ADDENDA-II

3 LETTER TO NARANDAS GANDHI (17-7-1933)

4 LETTER TO COLLECTOR OF AHMEDABAD (31-7-1933)
INDEX OF TITLES

INDEX

ERRATA

451
452

453
455
457
461
463

471
472
473
477
494



1. ANSWERS TO CORRESPONDENTS!

MoRre ABouT TEMPLE ENTRY?2

There is no doubt whatever that anyone who has no faith
in image-worship is not entitled to participate in the movement
for temple entry. No purpose would be served by allowing
Harijans a right to have darshan3 from the spots you have indicated
in the maps. Only those restrictions should be applied to Harijans
as are applied to the other Hindus. If the public has any objec-
tion to it, it would be better not to permit Harijans to enter the
temples just now. If the trustees are keen on performing shuddhi*
of the images, they are entitled to do so. Before Harijans enter a
temple they should of course be instructed about the general
restrictions. In brief, I am clearly of the view that in the matter
of temple entry coercion has no place at all. It is improper to
force entry of Harijans into a temple where a majority of the
worshippers are opposed to it. If the worshippers approve of
it, Harijans may certainly visit it. In any case, only those Harijans
who abide by the rules applied to the general public are entitled
to temple entry.

TRUE MAjoRITY?

I had recognized the difficulty about the majority at the
very time the Bill was placed before me. I had told Rajaji that
51 per cent would not be proper. I had even suggested an amend-
ment to it, for, I am clearly of the view that the great reform
we are trying to bring about cannot become universal so long as
there is no clear majority. And all of you would have noticed
that for that very reason I have tried to accommodate the senti-
ments of even a lone opponent. For, what looks like a superstition
to me may be a matter of life and death to him. His temple
may be so dear to him that he regards it his all and it may be
his honest belief that the darshan might have no efficacy if he

1 This appeared under the title ‘“From the Mail-bag”.

2 A correspondent had asked several questions regarding temple entry, and
had offered some suggestions.

3 Sight of a person, place or thing

4 Purification

5 The correspondent, C. F. Andrews, had proposed a 66 per cent majority
for the Temple entry Bill. For Gandhiji’s original letter, vide Vol. LIV, p. 389.

1
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were to have it standing by the side of a Harijan. Hence my
suggestion that he may be given a separate time and the temple
may undergo shuddhi for his sake.

I have made this and many other suggestions, but I do not
wish to discuss them any more just now. When the Bill comes
before the committee, no reformer would hesitate to accept the
amendment regarding the strength of majority and any others
that deserve to be introduced. Of course, he would not compro-
mise on principles on any account.

INTER-DINING AND INTER-CASTE MARRIAGES!

These two measures are not at all related to untouchability.
No one is an untouchable in my eyes. But, for that reason, is
there any justice in suggesting that I should either sit down for
a meal with one whom I do not regard as untouchable or marry
my son or daughter to such a one? Both these things are a matter
of personal preference and individual right. But it is not a
matter of right to regard any man as untouchable because of his
birth. That is a gross injustice and heinous sin.

Hargjans DoN’T CARE?

The question is not what they demand. The point is what
we owe to them and what we have promised them in the open
convention? of the Hindu world in Bombay held under the president-
ship of Malaviyaji. We have made a promise to admit Harijans
into temples and Hindus have pledged to lay down their lives to
that end, if necessary. Do you remember the statement in Maha-
bharata? ‘‘Place truth in one scale and a thousand pgjnas in the
other. The scale of truth will always be lower.” It is unbearable
that we should break our promises to the Harijans and to God.
I shudder at the mere thought. We can be patient with the
sanatanists, we can plead with them, implore them, but how can
we give up the matter of temple entry?

You say that things would sort themselves out once we edu-
cate the Harijans. But then caste Hindus themselves need to be
educated as much. Not that there is no education today. But
the great misfortune is that it is wrong education that is being
given. The wrong education has given us wrong lessons. It

1 A correspondent had suggested that inter-dining and inter-caste mar-
riages would remove untouchability.

2 The correspondent, Moti Lal Roy, had argued that Harijans did not
care for temple entry. For Gandhiji’s original letter, vide Vol. LIV, pp. 440-2.

3 Held on September 25, 1932; vide Vol. LI, p. 139.
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teaches us that adharma is dharma, that sanctimoniousness is
religion, that superstition is knowledge, that intolerance is kind-
ness, that indulgence is restraint. And that the interpretation of
the Shastras consists not in understanding their simple and straight-
forward meaning but in arbitrarily forcing on them a far-fetched
and perverse meaning. First of all this wrong education will have
to be wiped out.

THE SAME THING OVER AGAIN!

Have you forgotten that at Bombay we made a promise to the
Harijans without their asking for it? And what is the sense in
saying that Harijans have not demanded? In many places, the
poor, downtrodden, crushed Harijans do not ask for schools, they
have no courage to ask for wells; nor do they demand any other
rights. And so, does it behove us to say that we will grant them
nothing till they ask for it. We have been riding on their shoulders.
It would be enough if we got off. These poor creatures have been
so oppressed that even if we got off they would not find the
burden gone. But is it any justification to continue to ride on them?

[From Gujarati]

Harijanbandhu, 23-4-1933

2. WARNING TO ME

I do not wish to give the name of the author of this?2. But
everybody knows him. He is one of the sincere servants of the
country and has rendered exceptional service to the cause of
Harijans. I, therefore, wish that everybody should read this
letter carefully. I read it twice over, and pondered over it. The
correspondent’s warning is justified, and timely. The fear he has
expressed may even prove true.

If that happens, I will not repent. It will not be the first
time that ‘“Man proposes, God disposes’ will have been proved
true. God, though He ordains everything, takes responsibility

1 The correspondent, P. N. Sankaranarayana Iyer, had stated that Hari-
jans were not bothered about temple entry at all and that he was only con-
centrating on educating them. For Gandhiji’s original letter, vide Vol. LIV,
pp- 445-6.

2 The extracts from the correspondent’s letter preceding Gandhiji’s com-
ments are not translated here. The author had stated that the anti-untouch-
ability movement being carried on in Gandhiji’s name was in effect perpe-
tuating the Harijans’ separation from the Hindu fold.
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for nothing; otherwise I would throw all responsibility on Him
and disclaim any for myself. At the most I would accept responsi-
bility only for approving of a suggestion made by an Antygja friend
to substitute the word ‘Antyaja’ by the sweeter one ‘Harijan’. I
will not mind if the slogan ‘Jai to Aniyajas’ is replaced by °Jai
to Harijans’.

The sanatanists assert that the Antyajas have been a distinct
class from time immemorial and say that they will sacrifice
their lives to keep them so. I have been praying to God, and per-
suading others also to pray, to grant me the strength to sacrifice
my life to secure their assimilation into the Hindu fold and end
their separation. The sanatanist friends have been striving to
perpetuate the separation of Antyajas and are prepared to accept
responsibility for the consequences. The question of responsibi-
lity, therefore, does not arise.

It would be far better that Harijans should fight savarna Hindus
than that they should for ever remain wretched slaves and depen-
dent on savarna Hindus, living on their goodwill and eating their
leftovers. Neither Dr. Ambedkar nor Rao Bahadur Srinivasan
needs my help to prepare for such a fight. Time has been doing its
work. It has brought forth these two friends and will bring forth
many more like them, if| that is, savarna Hindus do not do their duty.

What had been happening before our eyes would not have
ceased to happen by our pretending that it was not happen-
ing. A snake in the house will not run away by our pretend-
ing that it was not there. A disease does not get cured by our
ignoring it. I look upon myself as a wise vaid in this matter. My
diagnosis is quite correct, and the remedy I have prescribed
is also the most appropriate for this particular disease. I have
no doubt at all that if it is applied the disease is bound to be
cured. What can the vaid do, however, if the patient does not
apply the remedy? At the most he may start an indefinite fast
at the patient’s residence. Indeed the vaid is getting ready to do
so. Only, he must make himself fit to undertake such a fast. The
moment he becomes so he will not be held back by anybody.

It is not the Harijans who have got the disease; if they
have got any, the cause of it is the savarna Hindus. It is the latter
who have got the disease. But they deny that they have and
threaten the vaid for his diagnosis. But the vaid will not hold
his tongue. He has been shouting at the top of his voice, ‘Take
care, the house is on fire.’

What is ordained, however, cannot be prevented. Nobody
has been able to do so. If Hinduism is ordained to perish, what
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can anybody do? One’s sense of right and wrong is condi-
tioned by one’s past karmas. And past karmas mean the future.
savarna Hindus will be prompted to do what is in keeping with the
future that is ordained for them. How can one, therefore, blame
them either?

I would, therefore, suggest to this servant of the country that
he should not lose patience, nor his appetite or sleep, but should
go on doing his duty with single-minded devotion. He will pro-
bably say, and rightly, that he felt it was his duty to warn me
and that having discharged it, he felt relieved. In that case
there is no need for me to console him. He has done well in-
deed to warn me. I will be and remain more vigilant. As to my
path, I see it clear before me and will take care not to stray
from it. My aim is the same as that of this servant of the coun-
try. Like him, I, too, do not want the Harijans to become a
separate sect. I do not wish even in my dreams to be the
Acharya of such a new sect. I wish to become and die as a true
servant of the Hindus and, therefore, of the Harijans, of India
and, therefore, of Hindus, Muslims, Sikhs, Parsis, Christians, Jews
and all others.

The warning, however, given by this servant of the coun-
try is as much for the sanatanists as it is for me. Will they
heed it?

[From Gujarati]

Harijanbandhu, 23-4-1933

3. HARIJAN SCHOOLS IN KATHIAWAR

Shri Mulchand Parekh, secretary of Kathiawar Harijan
Committee, had suggested to me that I should write something
about Harijan schools, etc., in the Harijjanbandhu. ‘Thereupon I
asked for a report of their activities. He has sent the following
report!:

I Not translated here. Under the auspices of the Kathiawar Harijan
Samiti, 23 Harijan schools were functioning at various places in Kathiawar
and giving education to 1648 Harijan pupils. But due to paucity of funds,
the Samiti had decided to close down the schools. Gandhiji had then instruc-
ted them not to do so and on his advice the Samiti had issued a public appeal
for funds. They had collected Rs. 7,000, but still needed another Rs. 3,000,
to run the schools for a year.
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I have already expressed my opinion. Not a single one of
those schools and ashrams which already exist should close down
for want of funds. If there are only a handful of workers, they
should sell their property and sell themselves even to keep the
institutions going. If there are such financial difficulties, they
indicate that the people of Kathiawar have no interest in Harijan
welfare or they do not trust the workers. Whatever the truth,
the only way to create such interest or trust is the workers’ self-
sacrifice.

I hear suggestions of collecting funds from outside Kathia-
war, from a place as far off as Africa. It is shameful if we have
to do that. Those Kathiawaris who reside abroad should keep
themselves informed of such philanthropic organizations and
they should send contributions without being asked. Organiza-
tions like Kathiawar Harijan Samiti can easily subsist if every
rich Kathiawari puts aside 10 per cent or whatever portion of
his earnings he thinks proper for rendering such help.

The proper thing is that the local Kathiawaris should take
interest in such organizations and identify themselves with them.
It is really shameful on our part to have to trouble an old man
like Abbas Saheb to help us collect funds. I, therefore, hope that
after reading Shri Mulchand Parekh’s statement people will send
their donations unasked and ensure the survival of the organizations.

[From Gujarati]
Harijanbandhu, 23-4-1933

4. COMPLAINT AGAINST WOMEN

I give below the gist of what a Harijan from Karachi has

written to me, retaining his broken language as far as pos-
sible:

The sense of pollution through touch is much stronger
among women. More so against the Dhed Harijans. They
throw down to them stale, dirty, rotten left-over food. The
women believe that only stale and rotten food should be
given to the Bhangis. They are convinced that this is
proper. The Bhangi men and women as a matter of course
believe that they are getting their morning meal in return
for their scavenging work. If the Hindu society stops giving
rotten food to the Bhangi and the other communities, I can
humbly say that pollution will disappear from the women.
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You will have to plead further with women to shed the
superstitious notion of pollution through touch.

I have given the above as the substance of a long letter. Un-
touchability will not be eradicated merely by women giving good
food to the Harijan brethren instead of left-overs, but if they did that,
certainly it would be said that the women had some compassion
in their hearts. The complaint against women is a genuine
one. If they wish, they can forthwith effect this reform. This
does not involve a question of money but only a change of
heart. The woman in whose heart God dwells can readily ac-
cept a Harijan as a fellow-being. The students of Dehra Dun had
raised the same question and what I wrote! in reply to it applies
here also. By controlling their palate, the women can give a
clean share of food to the Harijans without adding to the ex-
pense by a single pie. I have a childhood memory. Many times
my mother ate after feeding a sadhu. She would serve out
lovingly what she herself was to eat and having fed him thus she
would take her meal and feel rewarded. Similarly, how nice it
would be if women took out the share for the Harijans first and
then served the others! In this case, a Harijan ceases to be a
beggar but becomes a family member or a guest. She would
feed him lovingly and merely by doing this she would make
that Harijan clean. Instead of proudly throwing food from up-
stairs, she would hand over the food herself to the Bhangi and,
if she found his hands dirty, she would ask him to clean them.
If he does not have clean clothes, she would provide them. She
would buy utensils for him or would give him only dry and un-
cooked food or would increase his wages. When a Bhangi deve-
lops self-respect he will, like others, accept payment only. Before
such a time comes, I have suggested only interim reforms.
Many reforms will occur to women themselves when they have
had a change of heart, when the ghost of untouchability has
been exorcized and when the feeling that Harijans are inferior is
removed. Without waiting for anyone to take up this work on
a large scale, a woman who feels the need for this reform should
make a beginning with herself and then invite her neighbours
to join her.

[From Gujarati]

Harijanbandhu, 23-4-1933

1 Vide Vol. LIV, pp. 264-6.



5. LETTER TO M. V. S. RAMAN

YeEravDA CENTRAL Prisond,
April 23, 1933

DEAR FRIEND,

I have your letter together with your pamphlet. It is a most
difficult thing for me to apply my mind to anything outside my
present work which takes up the whole of my time. You will
therefore please forgive me, if I cannot give you any opinion
about your project.

Yours sincerely,

M. K. GaNDHI

Syr. M. V. S. RaMAN
DirecToRr, UNIVERSAL U. UNIFORMITY
30 KAMAKSHIJOSYAR STREET, KUMBHAKONAM

From a photostat: C.W. 9678. Courtesy: M. V. S. Raman

6. LETTER TO B.2
April 23, 1933

MY DEAR . . . ,

Your letter of 18th April. It is utterly unworthy of belief.
N.3 was with me when I read your letter and I asked her
whether in her opinion when she was playing with fire you were
untouched by it and she said point blank ‘No’. I know of no
young man—and I have known hundreds, if not thousands— who
having strayed had not deceived himself as you seem to have.
For I gather from your letter that all the time you were with
N. you were unmoved by any animal passion whatsoever.
This is impossible for any person who is not utterly impotent
or who is not a God, and I suppose that you are neither the

1 Also called by Gandhiji Yeravda Mandir, that is, Yeravda Temple. This
place-name is not reproduced in subsequent items.

2 The name has been omitted.

3 An American woman who later stayed at Sabarmati Ashram for some
time; the name in this and the subsequent items, however, has been omitted.

8



LETTER TO SATIS CHANDRA DAS GUPTA 9

one nor the other. You should get rid of this self-deception alto-
gether, if you will be a true man. You were no baby, nor was
N. playing the part of mother when she forgot herself and
the limitations of sex that God has imposed upon us human
beings.

I would therefore strongly advise you to give up all senti-
mentality, to become a practical man and give yourself truly to
Harijan service, whereas you were before now merely playing
at it.

Yours sincerely,

From a copy: S.N. 19035

7. LETTER TO SATIS CHANDRA DAS GUPTA
April 23, 1933

DEAR SATISBABU,

I have your postcard and your letter, both received the
same day. What correction would you send me now about your
wire?! I think the thing is all forgotten, and for the sake of truth
what is now necessary is not a correction which is unwanted, but
mental alertness which will not be satisfied with unsifted facts or
loose arguments or expressions based upon those facts. It is not
possible for me to prove with perfect logic that the extent of un-
touchability in Madras is much greater than in Bengal. But for
our purpose, i.e., for the reformer who wants to get at the root
of the evil and to serve only truth, it is a completely proved pro-
position that untouchability is by far the greatest in the South,
because there it is not the caste Hindus on the one side and un-
touchables on the other, but Brahmins on the one side and non-
Brahmins on the other. Non-Brahmins include all Hindus and
all the non-Brahmins are undoubtedly untouchables, not perhaps
in accordance with the definition of the Franchise Committee or
the Census Commissioner, but most decidedly according to our
definition. There is untouchability as to water, as to food and
as to temple-going between Brahmins and non-Brahmins. But
there are grades of untouchability, the bottom list containing the
unseeable, who not only must not be seen but whose voice even
must not be heard by the Brahmins. The temples are not ar-
ranged in the South as in the North. There, there are barriers

1 Vide Vol. LIV, pp. 116-7.
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for all the divisions. I do not even know the actual barriers
created, but there they are, and what you and I want to remove
is those barriers. I am just now to go through the illuminating
chapter on untouchability in the Bengal Census Report, but you
see now my point. No correction that you may make will answer
the purpose, but let us understand the position thoroughly for our-
selves and I would just now suggest to you: ‘Dismiss the South
from your mind altogether. Don’t go in for any comparison.” It is
bad enough wherever we go and if we go by the mental state,
then perhaps the comparatively more sensitive Namasudra feels
the comparatively lighter untouchability much more than the
comparatively less sensitive unseeable feels the grossest form of
untouchability.  Therefore irrespective of what the South does
or does not do, your own work is cut out for you. You have to
get rid of the untouchability of Bengal, whether it affects 50
per cent of the Hindu population or 5 per cent.

I understand what you say about Dr. P. C. Ray and Guru-
dev.! I think that the more you study the situation the more you
will find, as I have found already, that educated Bengal does want
a revision of the Yeravda Pact? and so far as I am concerned
it may have that revision if it can conciliate the Bengal Harijans
and all the other parties interested, provided of course that
there is no tampering with the joint system. That they are going
about it the wrong way is true and unfortunate. It is equally
unfortunate that non-Bengalis are being blamed for what hap-
pened. Bengalis should have come in their numbers to the meet-
ing in Bombay. There is a very fine legal maxim in Latin which
says: ‘Equity serves the vigilant, not the dormant.” But you
cannot say anything to a person who is oppressed with grievances
and is angry. Therefore I have adopted complete silence.
That by itself will produce a reasonable spirit, and I would ad-
vise you too to observe absolute silence. You have said enough

1 The addressee had mentioned that though Dr. P. C. Ray was earlier in
favour of the Poona Pact, he had now grown averse to it. As for Gurudev, the
addressee had invited him to preside over a meeting on the Yeravda Pact
or to send a message. But Rabindranath Tagore had replied that he was sur-
veying things from a higher level and did not like to be mixed up in cur-
rent politics.

2 Between the leaders acting on behalf of the Depressed Classes and of
the rest of the Hindu community regarding the representation of the Depres-
sed Classes in legislatures and certain other matters affecting their welfare. For
the text of the agreement, vide Vol. LI, Appendix II. Vide also Vol. LIV,
pp. 163 and 246-7.



LETTER TO P. S. RUDRAMUNI 11

and you have given your word to the Harijans of Bengal that
so far as you are concerned the Pact is a sacred thing, not to be
altered without the unanimous consent of all parties. Have I
made myself quite clear to you?

I see that you are now having a proper ebb in the circu-
lation of Harijan. But I do hope that you will not have to run
it at a loss, and if it comes to the losing point, you will stop
publication. If Bengal does not want ‘Bengali Harijan’, we may
not force it upon it. The circulation of Hindi, Gujarati and Eng-
lish editions is steadily increasing. The English has been self-
supporting almost from the beginning, and it is expected that
the Gujarati and the Hindi will be, perhaps, inside of a month.
Did I tell you that there was also a Tamil edition published
by Ganesan? He is a very energetic worker and has given himself
entirely to such causes.

Yours sincerely,

From a microfilm: S.N. 19036

8 LETTER TO P. S. RUDRAMUNI
April 23, 1933

DEAR RUDRAMUNI,

I thank you for your letter. It is because you belong to the
priesthood of the Harijan community that I have felt so sore
about you. I cannot help feeling that you have neglected N.
You should not have taken her there. You did nothing in the
shape of putting her to the work for which you took her to your
village and, if N. is right in what she says, you would not
condescend to do any physical work. How I wish you would
be an ideal priest to the Harijans and labour with them and for
them, avoiding all the weaknesses and vices of the caste Hindu
priests |  How I wish you, by the strength of your character and
learning, command respect from the most fastidious caste
Hindus!

So far as I can understand, you never refunded to Rama-
chandra the money for the ticket that you should have pur-
chased for N. but for which you were too late. And then
N. tells me that you resented her cropping her hair. Surely,
it was a matter for you to welcome when a sister who had but
till yesterday been leading an unclean life suddenly resolves to
throw off all uncleanliness and adopt a life of renunciation,
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apart from the economic and the hygienic necessity of removing
the hair. Do you not understand, as a Hindu, that as a sannya-
sini, which according to our notion she had become, she cannot
keep hair or any ornamentation that would tempt base human
nature ?

Lastly, you have not told me that the ticket for her to come
to Poona was kindly paid for by a Parsi gentleman. Please let
me have his full name and address. You will understand that I
have not written this letter to rebuke you. I have no right to
do so. I have not known you except through N. But because
I consider you to be one of my own and because I feel for you
I have written this in the hope that it may serve as a warning
for the future. If I have unconsciously done an injustice to you,
you will please correct me.

Yours  sincerely,

Syt. P. S. RunrAMUNI
CHITALDRUG

From a microfilm: S.N. 21038

9. LETTER TO RAMACHANDRA

April 23, 1933

MY DEAR RAMACHANDRA,

I have your letter with N.’s letter. She and your letter
came by the same mail. So you see that I anticipated you.!
I was anxiously watching her progress at Chitaldrug and I saw
that having been instrumental in the sudden revolution in her
life it would have been sinful on my part to have allowed her
to pine away in Chitaldrug without the Harijans benefiting
by her presence. I have therefore no alternative but to have
her directly under my care. I know that the experiment is not
free from danger. I do not know, I suppose she herself does not
know, whether the revolution has come to stay in her life. The
break with the past is too sudden and yet I have known people
to undergo such apparently sudden transformation. Looking
back upon her letters I can trace the invisible working of her
mind and the unconscious war between the forces of evil and
forces of good that was going on within her. Let us hope that

1 Vide Vol. LIV, pp. 496-7.
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the forces of good have triumphed over those of evil.

Please tell me if you are out of pocket on her behalf and
if so let me have your account. Did Rudramuni ever refund the
money you paid for her ticket to Chitaldrug?

Yours sincerely,

SjT. RAMACHANDRA
DeeENA SEVA SANGH
MALLESWARAM, BANGALORE

From a microfilm: S.N. 21042

10. LETTER TO BHAU PANSE
April 23, 1933

CHI. BHAU,

You should write to me about your experiences in the villages.
Mix with the village people as if you are one of them and talk
to them in their own way. You can ask them what work they
do, what food they eat, what crops they grow, what manures they
use, where they have their pit-latrines and whether they use them,
how many heads of cattle they tend and in what condition the
cattle are, whether they have any fruit trees or other trees, what
facilities they have for water, and so on. You may speak to the
village children and mix with them. In short, we should take
interest in their lives as if they were our relations and inquire
after their conditions with the same curiosity with which we do
about our relations’. This is the way to cultivate and strengthen
the feeling of oneness with people.

I hope you enjoy excellent health.

Blessings from
Barpu

From a photostat of the Gujarati: G.N. 6756. Also C.W. 6756. Courtesy:
Bhau Panse



11. LETTER TO PRAGJI K. DESAI

April 23, 1933
CHI. PRAGJI,

I got your letter after craving for one for a long time. I
pray that your brother may get well.

Parvati seems to have forgotten me completely. Her sending
messages has no value for me. Has she ever written to me even
under some pretext? She should not talk about past times. You
must have received my letter. If you really wish to talk about
untouchability, then only can you meet me, otherwise be content
with my letter. My advice is that you should be satisfied with the
letter.

I still have to reply to you about your complaint against
Manilal. I will do that after you have settled down.

Blessings from
Baru
Surr Pracjt KuanDUBHAI DEsAI

C/o Dr. N. D. PatTEL
SEa View Buirping, QUEEN’s Roap, BomBay

From a photostat of the Gujarati: G.N. 5034

12. LETTER TO PREMABEHN KANTAK
April 23, 1933

CHI. PREMA,

The right hand is sufficiently tired. I, therefore, wish to
preserve all my strength for writing articles for Harijan. 1 don’t
think it will require complete rest.

I wrote one letter! to you a few days ago. This letter, there-
fore, can be brief.

I will inquire about books for Parachure Shastri.

Maitri will give you trouble. If she is at all likely to im-
prove, she will do so only if we tolerate her and treat her

1 Vide Vol. LIV, pp. 451-2.
14
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with love. She should not feel the absence of her mother. Women
may be exempted during their monthly periods from rules of
work as may be thought necessary. If some or most of them abuse
this freedom, the Ashram will not be responsible for that. If
somebody misuses the time set apart for sleep, we cannot reduce
that period on that account.

Do not lose your patience. You must always remember that
a reformer or servant of the people can do no useful work un-
less he or she is patient. Let this be written in bold letters on
your wall; inscribe it in an amulet and wear it on your arm.

If she receives permission from the Ashram, N. will come
there in a very few days. She has openly led an immoral life,
borrowed money and told lies. But now she has become al-
most a nun. I have not felt any insincerity in this. After she had
realized her errors, she has done whatever I advised her to do.
If she is likely to get an opportunity to adhere to her praise-
worthy resolution, it is only in the Ashram that she will do so.
Anywhere else, she will either wither away or relapse into her
old ways. She has great ability and wide knowledge. She has
read the Mahabharata. If she comes there, cultivate her ac-
quaintance and introduce her to other women. Don’t ask her
anything about her past. She herself will be ready to talk about
it, but it would be undesirable to talk about it or make her talk
about it. It is harmful to recall memories of sinful pleasures.
If she takes interest in talking about her immoral past, you may
conclude that she is still not free from such desires. Regard her
as your younger sister and point out her faults to her with love.
You can ask me whatever you like about her past life. I have
written all this today because I may not get time to write much
later when she is asked to go there. Her son is a fine boy.

Baru

From a photostat of the Gujarati: G.N. 10338. Also C.W. 6778. Courtesy:
Premabehn Kantak



13. LETTER TO NARAYAN M. DESAI
April 23, 1933

CHI. NARAYANRAO ALIAS BABLO!,

Before I can answer your question, you should tell me that,
when Premabehn asked you, you told her that you were not
playing but were trying to save the drowning ant. Reply to this
letter and tell me exactly what happened. You and Dhiru? spun a
large quantity of yarn indeed. Did you not feel tired afterwards ?
For how many hours did you spin at a stretch?

Baru

From a photostat of the Gujarati: S.N. 9481

14. LETTER TO HEMPRABHA DAS GUPTA
April 23, 1933

DEAR HEMPRABHA,

I got your letter.

Your resolve to write to me every Sunday has brought me
immense relief. Fixing a time for a job that needs to be done
saves time and energy and promotes peace of mind.

The news about Arun gave me pleasure. From what I am
thinking and observing, I feel that you and Arun should give up
rice and subsist on milk, curds, juicy fruits and salad. Rice is
superfluous.

Write to me about the problems that crop up at the Pratish-
than. Do not take them as a misfortune. “That which goes by the
name of adversity is not such; nor is that prosperity which goes
by that name. To forget God is adversity; ever to think of
Him is prosperity.””> You need no comforting but being a self-
appointed father I cannot help it. God is your companion, friend,
playmate, father and everything else and we identify Him with
Ramanama. It so happened last night that I found sleep eluding

1 Son of Mahadev Desai
2 Son of Chhaganlal Joshi
3 Vide Vol. XLIV, p. 390.
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me but it came to me as soon as I started repeating Ramanama.

Blessings from
Baru

From a photostat of the Hindi: G.N. 1700

15. INTERVIEW TO ASSOCIATED PRESS OF INDIA!
April 23, 1933

Dr. Ambedkar? having received several communications from
Harijan friends as to the desirability of altering the panel sys-
tem in the Poona Pact® came to sound my views about the pro-
posal. The substitute suggested is that only those Harijan candi-
dates should be declared elected who succeed in getting a fixed
minimum of the votes of Harijans from among the joint electo-
rates. Not having ever applied my mind to this formula, I was
unable to give him any answer. I simply told him that he should
first see the different Harijan Associations and others interested,
and then let me know their views. He asked me, however, to
consider the proposal independently, and write to him at London
my opinion which I shall try to do.*

Asked why Dr. Ambedkar wanted a change, Mr. Gandhi replied that
Dr. Ambedkar stated that so far as he was concerned he was quite satisfied
with the panel system, and he would not go back on the Poona Pact. But
pressure was being brought to bear upon him for securing the above change.
Asked for his views on the panel system, Mr. Gandhi said:

Personally, my opinion is that the panel system is perfect-
ly harmless so long as Harijans do not distrust caste Hindus.

Will you be prepared to accept the alteration if the others also agree?

I would not easily accept the change. I have not yet consi-
dered it.  Because everybody agrees, it does not follow that I
should accept it. I would examine every such proposal solely from
the Harijan point of view, because it never crossed my mind that
there can ever be a conflict of interest between the Harijans and

1 According to the source, *“Dr. Ambedkar had a forty-five-minute inter-
view with Mr. Gandhi this morning. Messrs K. O. Chitre, K. G. Shinde and
other local non-Brahmin leaders were also present. The interview was spe-
cially arranged, as Gandhiji did not see visitors on Sundays.”

2 Leader of Depressed Classes

3 Also known as Yeravda Pact; vide footnote 2, p. 10.

4 For Gandhiji’s opinion, vide pp. 36-9.
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the caste Hindus. My confirmed opinion is that whatever is in
the real interest of the Harijans must necessarily be in the interest
of the caste Hindus. As I believe I have the capacity of examin-
ing such questions from the Harijan point of view, I should not
mind standing alone, and defending my position if unfortunately
things came to such a pass that, for my opinion, I could not
secure a single supporter.

The Hindu, 24-4-1933

16. LETTER TO NARANDAS GANDHI
April 23/24, 1933

CHI. NARANDAS,

I was relieved to get your postcard. You must have received
the letter which I wrote to you yesterday. Narmada came and
saw me yesterday. She seemed to be a very good girl. She is
very eager to work. I have asked her to come again with
Lakshmibehn.

I will be very glad if the doctor! fulfils our expectations of him.

N. has arrived here with her son. At present she seems to
be carrying out all my instructions with wonderful promptness.
If you have not written and communicated your decision before
you get this letter, and if you have arrived at a decision now, send
me a wire. If you have not consulted the others, please do so.

If you have copies of the Ashram rules, send a copy each in
whatever languages you have them. If you remember the circum-
stances in which Godavari and Pandurang Choudhari had to
leave, let me know. Prema is likely to know more about Godavari.

April 24, 1933

During a discussion among us about N., Chhaganlal? ex-
pressed a view against her being admitted. I, therefore, asked
him to write down his view and also to say what precautions should
be taken if she was admitted. I have just read his note after
finishing the other letters. If you decide to take her in, we cannot
put on her the restrictions which Chhaganlal suggests. They will
not be for her good or that of the Ashram. We must utilize her
abilities in whatever way we can, conforming to Ashram disci-

1 Dr. Hiralal Sharma, a naturopath and chromopath
2 Chhaganlal Joshi



LETTER TO RAMANANDA CHATTERJEE 19

pline. We should not send a new entrant outside the Ashram for
work. But I would certainly put Harijan children in her hands.
We should admit her, assuming that she has turned a new leaf in
her life, otherwise we ought not to take her in at all. But I
should like to explain this point at greater length. If your con-
sent is received, I will certainly send all necessary instructions.

It will be enough for the present if you understand that she is not
to be admitted as a sinner.

Baru

[PS.]

Mahadev’s opinion also is enclosed.

From a microfilm of the Gujarati: M.M.U./I

17. LETTER TO RAMANANDA CHATTERJEE

April 24, 1933

DEAR RAMANANDBABU,

I must trouble you once more. You must have seen Dr.
Ambedkar’s alternative! to the panel system in the Yeravda Pact.

I should esteem your opinion on his suggestion, if not for pub-
lic at least for my private use.?

Yours sincerely,

M. K. Gan~pHI
SjT. RAMANAND CHATTERJEE

“[TuE] MopErN REvVIEW”, CHITPUR RoAD
CALCUTTA

From the original: C.W. 9503. Courtesy: Santa Devi. Also S.N. 21046

1 Vide p. 17.

21In his letter dated May 3, Ramananda Chatterjee wrote : ‘I ought
to have stated in my yesterday’s letter that, though I prefer Dr. Ambedkar’s
suggestion to the panel system, I like neither. Joint electorate with reservation
of seats in proportion to the numerical strength of the Depressed Castes, would
be preferable to both” (S.N. 21149). On May 2, he had written: ‘‘Before
giving my opinion on it, I may be permitted to say that as I am opposed to
the Communal Award, so I am opposed to the Poona Pact to the extent
that it has or aggravates the harmful features of that Award” (S.N. 21145).



18. LETTER TO AMRITLAL V. THAKKAR
April 24, 1933

DEAR THAKKAR BAPA,

I am going to deal with Dr. Ambedkar’s suggestion for the
revision of the Yeravda Pact in the ensuing number of Harijan.!
You must have seen it and given your thought to it. Please let
me know what you think about it. Please share this letter with
Ghanshyamdas? and let me have his opinion also, or, you may
give me your joint opinion.

Yours sincerely,

M. K. GanbHI
From a photostat: G.N. 1120; also S.N. 21052

19. LETTER TO C. Y. CHINTAMANI
April 24, 1933

DEAR MR. CHINTAMANI,

You know by now Dr. Ambedkar’s suggestion for revising
the Yeravda Pact in so far as the panel system is concerned. I
would like you to give me your opinion about the alternative he
suggests. If you have discussed it publicly in The Leader, do
not please trouble to answer this letter. If you have not, I
would esteem your opinion. I am discussing the alternative pub-
licly in the succeeding issues of Harijan.3

Yours sincerely,
[PS.]
This is the exploit of my new typist. Please have mercy on
him and me. I hope you are well.

From a photostat: S.N. 21051

1 Vide pp. 36-9.
2G. D. Birla
31In his letter dated April 29, the addressee wrote: ‘‘Apart from one’s

opinion on the merits, it is clear to my mind on the ground of expediency
that the Pact should not be reopened” (S.N. 21083).
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20. A LETTER
April 24, 1933

DEAR FRIEND,

My Guide to Health! requires amendment in several places.
I would therefore ask you not to translate it just now. If I suc-
ceed in revising the present edition it would be a good thing to
translate the edition instead of a book which in some material
respects is not a good guide.

Yours sincerely,

From a microfilm: S.N. 19037

21. LETTER TO MOHAN AND VANAMALA PARIKH
April 24, 1933

CHI. MOHAN AND VANAMALA,

I don’t remember who is the elder of you two. If Vana-
mala is elder, then she should excuse me for putting her name
second. We do not follow the rule of the West. There, even if
the girl is younger, her name would be put before that of her
elder brother. We always respect seniority in age.

I wanted to write about your health but I have written
something else. Never mind. Write to me, both of you, how
you keep.

Vanamala has done very good spinning indeed.

Baru

From a photostat of the Gujarati: G.N. 5781. Also C.W. 3004. Courtesy:
Vanamala M. Desai

1 Published in July 1921 by S. Ganesan, Madras. Vide also Vol. XII,
footnote 1, p. 4.
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22. LETTER TO NARANDAS GANDHI
April 25, 1933

CHI. NARANDAS,

I got your letter. I can see from your language that you
are unhappy. I am sure your replies! are not addressed to me, for
I did not want them. I assume that they are addressed to
Chhaganlal.

My view about your honesty and your efficiency has not
changed. When it changes, I shall not be able to protect you.
You should not feel concerned till it changes. I have found
your reply to Chhaganlal’s complaint convincing, but I feel hid-
den anger in your language. There is no reason at all for you
to be angry. Chhaganlal wrote down what he thought. There
was no malice in it, but only his inability to see the truth.
You will be able to see this inability in his letter about N. He
can have no reason for malice towards her, but he was frighten-
ed by her immoral life in the past, could not overcome that fear
and so thought as he did. His deficiency, therefore, is of the
intellect and not of the heart. However that may be, you should
learn to adopt a calm attitude towards such criticism and accept
whatever may be worth accepting in it. Such strength cannot
be acquired in a day. It will be enough if you keep on trying.

Baru

[PS.]

Whether or not it is improper for Prema or other girls to walk
with their arms round each other’s neck, I cannot say unless I
see myself what they do. If their behaviour is immodest, it is of
course improper, but there can be no harm if it is within limits
of modesty. I have discussed this point in my letter to Lakshmidas.
Read that letter if you have not done so. If, after reading it, you
wish to ask further questions, you may.

I may have to burden you with one more guest. You know
Margarete Spiegel who stayed in the Ashram for some time and
worked among Harijans. She will probably land in Bombay to-
morrow. Will you let her stay in the Ashram? I need not say

1 Presumably to Chhaganlal Joshi’s criticism of him; vide Vol. LIV, pp.
434-5.
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LETTER TO PREMABEHN KANTAK 23

anything about her. She is a very good woman. She has been
writing to me here.

If the sum of Rs. 2,500 has been received from Soniramji, send
it to Ghanshyamdas. Add five more to the 25 spinning-wheels
[which I have asked you to send]. We shall get Rs. 13 for each.

Baru

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8362. Courtesy:
Narandas Gandhi

23. LETTER TO PREMABEHN KANTAK
April 25, 1933

CHI. PREMA,

I got your letter. You have imagined too much in my letter!.
It did not contain any such thing. In my letter to Narandas, I
had referred to the complaints against you. With them in my
mind, I had said how fine it would be if, among your many virtues,
you added the ability to tolerate the defects of other people gene-
rously. I had to ask Narandas not to show that letter to you. I
felt unhappy when doing so and made those remarks. I did not
intend to admonish you. Since there is a limit beyond which
human nature cannot be changed, I did not think it proper to
write anything to you.

I hope you will be satisfied with this explanation. You may
now read that letter if you wish.

You yourself may decide whether or not you should go on
a month’s leave. If N. goes there, I should like you to be there
when she arrives. But ask Narandas and follow his advice.

I do worry about your throat. But I am helpless. If its
condition worsens, I will blame you. I would be happy if you
decide to stop speaking altogether. That will not come in the
way of your work. Trappist monks and nuns observe complete
silence and still work the whole day. You may eat uncooked
vegetables, but you should crush them before eating. If you take
unboiled milk and fruits, probably you can do without vegetables.

Baru

From a photostat of the Gujarati: G.N. 10339. Also C.W. 6779. Courtesy:
Premabehn Kantak

1 Vide Vol. LIV, pp. 284-5.



24. LETTER TO NANALAL K. JASANI

April 25, 1933
BHAI NANALAL,

I have your letter. Tell Prabhashankar! that he may certainly
come to Poona. I have no grudge against him. I have explain-
ed my own position. I wish that I could trust him. But he
should not care whether I trust him or not. He should come for
the sake of Champa’s and Ratilal’s good. What more does he ex-
pect from me? Or what would you suggest?

Blessings from
Baru

From a copy of the Gujarati: C.W. 9632

25. LETTER TO VERRIER ELWIN
April 26, 1933

MY DEAR VERRIER,

I was wondering why I had not heard from you for a long
time. I am glad Shamrao is much better and that you were both
overhauled by a first class doctor. Of course I shall trust you
to give me faithful reports about health and I am so glad that
the intestinal ulcer and the enlarged spleen were pure inventions.
I hope that your chicken-pox never became ‘small’ and that it
is now entirely a thing of the past. I hope too that you found
Mary? quite happy and cheerful.

Love to you all from us all.

Yours sincerely ,
Baru

Bombay Secret Abstracts, Home Department, Special Branch, File No. 800
(40)(3), Pt. IV, p. 343; also S.N. 19046

! Prabhashankar Parekh, Ratilal Mehta’s father-in-law
2 Mary Gillett
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26. LETTER TO F. MARY BARR

April 26, 1933
CHI. MARY,

I was wondering what had happened to you not having heard
from you after your departure from the Ashram. I was therefore
delighted to have your letter. I am sorry that Maria! had such a
breakdown. The fact is that she postponed her rest too long. I
hope however that she is now benefiting by the relaxation. For it
is not so much the bracing air as the relaxation of mind and body
that she needs. She must therefore give herself as much rest as
she can both to body and mind, and as a quack doctor I suggest
to her that she must eat sparingly restricting herself as much as
it is possible to milk and fruit of which there is so much to be
had. She may take salad vegetables but she does not need them.
If she carries out these very simple instructions to the letter she
will find that she will derive the greatest benefit from the change.
She must not at present think of writing her book. She may write
it when she has completely recovered her vitality and lost the
haggard pensive look that she had about her when I met her. I
must not omit to add that she ought not to take those two poisons,
tea? and coffee, so bad for nerves. I suggest a home-made sub-
stitute, hot water, Kashmir honey and a few drops of lemon. She
will find this to be a complete, effective substitute for milk or
coffee or cocoa.

I suggest a novel recreation for both of you. In going about
for your walks, make a search for all the Harijans you can find
and add to your knowledge of Hindi by trying to make yourselves
understood by them and in understanding them. And do not
forget the prescription for avoiding cold. Keep yourselves moving
as much as possible in the open air.

Mahadev had your letter. We are all doing well and send
love to you.

Baru
Cl/o PosTMASTER
SRINAGAR

From a photostat: G.N. 6001. Also C.W. 3326. Courtesy: F. Mary Barr

1 Anne Marie Petersen
2 The source, however, has ‘‘ghee”.
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27. LETTER TO MESSRS DAMODAR SANTIRAM GANDE!
April 26, 1933

GENTLEMEN,

Sjt. P. H. Gadre, pleader, Nasik, is interesting himself in
Harijan welfare. He is badly in need of cheap Marathi literature
regarding the saints of Maharashtra and the like for distribution
among Harijans. He tells me that if I wrote to you, you are likely
to send him a small parcel of such literature as a present. I shall
be obliged if you could kindly send some books of the type Sjt.
Gadre wants. If there is any difficulty about making a selection,
I would suggest your entering into correspondence with Sjt. Gadre
asking him to let you have a list of the books he desires.

Yours  sincerely,

From a microfilm: S.N. 19044

28. LETTER TO P. H. GADRE
April 26, 1933

DEAR GADRE,

I have your letter?.  Please tell me the exact amount of
material you require with the purpose indicated so that I can
approach people for donations in kind or cash. Do I understand
that if the material is supplied, the Municipality will carry out
specified improvement at its expense?

I have also your letter giving me quotations from Narad
Bhakti Sutra, for which I thank you.

Yours sincerely,

From a microfilm: S.N. 19049

1 Booksellers, Bombay

2 Dated April 25 (S.N. 21058). The addressee had requested Gandhiji
to arrange for supply of corrugated iron sheets to be used in schools and
lavatories for Harijans.
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29. LETTER TO MOTILAL ROY
April 26, 1933

DEAR MOTIBABU,

I have your letter. I quite understand the difficulty you have
in coping with your correspondence whilst your eyes give you
trouble. I am therefore not going to put any strain whatsoever
on your limited bodily resources. Therefore please do not answer
this letter. I shall read your translation when it comes into my
possession, but I am not going to say anything about it just now.
Of course I know that even though your writing may at times
appear to be at variance with the inner harmony, the letter will
in the end remain untouched by it. I shall not therefore worry
over such things if anyone brings them to my notice.

Yours  sincerely,

Baru
From a photostat: G.N. 11044

30. LETTER TO HARIBHAU PHATAK
April 26, 1933

MY DEAR HARIBHAU,

I have your postcard. I have ordered five more wheels.!
They are all being specially made in Bardoli. Therefore it is
likely they will take a little time.

Yours sincerely,

From a microfilm: S.N. 19048

1 Vide p. 23.
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31. LETTER T0 S. PONNAMMAL
April 26, 1933

MY DEAR PONNAMMAL,

I have your letter. You do not need a formal note of
introduction to Sjt. Kelappan. You can simply present this note
to him and tell him the whole of your story. I know that he will
make the fullest use of your services and do whatever is possible
to help you in your work.

Yours sincerely,
From a microfilm: S.N. 19050

32. LETTER TO PURUSHOTTAMDAS THAKURDAS

April 26, 1933

DEAR SIR PURUSHOTTAMDAS,

As you were actively connected with the Yeravda Pact, I
would like you to let me have your opinion on Dr. Ambedkar’s
suggestion for the amendment of the Yeravda Pact.

I hope you are keeping well.

Yours  sincerely,

From a photostat: S.N. 21062

33. LETTER T0 H. N. KUNZRU
April 26, 1933

DEAR HARIJI,

I wonder if you have applied your mind to the amendment

Dr. Ambedkar has suggested of the Yeravda Pact. If you have,
please let me have your opinion.!

Yours  sincerely,

From a microfilm: S.N. 21066

1In his letter dated May 6, 1933, the addressee wrote: ‘“As regards
Dr. Ambedkar’s suggestion, it was evident to me that if it was entertained,
it would reopen the entire question dealt with by the Poona Pact. Being
convinced of the absolute undesirability of such a course, I did not examine
his proposal on its merit” (S.N. 21203).
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34. LETTER TO JAMNABEHN GANDHI

April 26, 1933
CHI. JAMNA,

I very much liked the letter you wrote to me. Whenever we
see a wrong being done, one may caution and restrain the hus-
band, the father and even the king. If the person does not listen
to one immediately, one may repeat the caution again and again.
But this is for the future.

I do not believe that girls who are kept under strict restraint
do not feel passion. On the contrary they lose all self-control
and when the parents learn the fact they too cover it up. We
should try to discover the middle way. We should give freedom to
boys and girls and also teach them self-restraint. Do uncovered
heads arouse passion where it is not the custom to cover the
head? What do you think happens in the Madras Presidency
where the girls wear their hair loose? The seat of the passions
is not outside oneself, but inside—in one’s eyes. The impure eye
will see impurity everywhere.

Nevertheless, it is the duty of the senior women to sit to-
gether and think about the problem of the girls and draw up in-
structions for them, which should then be put before the girls and
even before the men. I have stated above my own point of view
so that all of you may think about the problem. I should like
you to call a meeting of all the women and discuss it. Will you
take the initiative?

I have written to Purushottam asking him not to go to Rajkot.
He should stay on for your sake at least.

Baru
From a copy of the Gujarati: C.W. 877. Courtesy: Narandas Gandhi
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35. LETTER TO PURUSHOTTAM GANDHI

April 26, 1933
CHI. PURUSHOTTAM,

There is no harm in your having gone to Rajkot. Keep me
informed about the progress. I have received a copy of the book
which first advocated treatment by milk-diet. Its author has laid
more stress on hip-bath in warm water than later writers on the
subject. He also advises the patient in some cases to live on
fresh butter-milk. However, you should follow Gaurishankar’s
view. There is bound to have been further progress in the science
after this book was written.

Let me know about Bhau’s health.

Baru
From a copy of the Gujarati: C.W. 911. Courtesy: Narandas Gandhi

36. LETTER TO NARANDAS GANDHI
April 26, 1933

CHI. NARANDAS,

You must have received the letter! which I wrote to you yes-
terday. I forgot to enclose in it a newspaper cutting to be shown
to Dr. Sharma. I send it with this letter. These days I have to
write with the left hand and so could not write yesterday all that I
wished to. I hope to do so today. I felt that it would be better
if Chhaganlal replied to your comments on his criticisms of you,
and so pressed him to do that. Accordingly, he has given me his
reply. After careful thinking I felt that I ought to send it to you,
and am doing so. I don’t think it proves the necessity of your
reforming your method of work in any respect, but I do see in his
note his honesty of purpose. I have never felt any malice in him.
But he is suspicious by nature and cannot easily put a straight-
forward interpretation on things. He does not readily see the
virtues of the other party, and magnifies the defects. This gives an
impression to other people that he lacks generosity of heart. He

1 Vide pp. 22-3.
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does not wish to be ungenerous nor is he ungenerous by nature.
But people who do not understand him can easily see ungenero-
sity in him. If I have succeeded in convincing you of this, the
anger and intolerance which are present in your reply would not
be there. Your charge that some inmates of the Ashram realized
the necessity of better educational facilities for children after they
themselves had children, is unworthy of you. And it is not true,
either. It is utterly wrong to believe that Narahari, Chhaganlal
and others who subscribe to this criticism are as selfish as that.
They also are loyal inmates of the Ashram and are good men.
They also care for the good of the Ashram as much as we
do. They may be—they are—less efficient, but you ought not to
be conscious in the slightest degree of your greater efficiency or
be proud of it. Even a mention of somebody else’s inefficiency
is an indirect form of self-praise. I want you to avoid even that.
And suppose that children are born to inmates of the Ashram and
some new ideas occur to the parents when the children grow up
a little, we should not detect in that their selfishness as parents.
This thing is part of human nature and criticism of it is not just.
All that we should expect from people is this. One should desire
for others’ children what one desires for one’s own and should
make no distinction between one’s children and other’s children
under one’s charge. We may say that in the measure that this
attitude is absent in the Ashram we are imperfect. However, no
inmate of the Ashram should say that the shortcomings are those
of others and not his. It is as difficult to know one’s shortcomings
fully as it is to attain self-realization. And I believe that for a person
who can see his shortcomings fully and who ceaselessly strives to
overcome them to the best of his ability, self-realization is no
difficult task. I, therefore, certainly desire that, if you feel that
it was improper for you to make such a statement and that it
cannot be proved, you should withdraw it and apologize to your
co-workers. However, I don’t want you to withdraw it only to
please me if you yourself are not convinced of its impropriety. If
you sincerely believe that the reason why people make this criti-
cism against you is that they have children now, let your charge
remain till in course of time you learn from experience that it is
not true. In the Ashram nobody should be asked to apologize
merely for the sake of form. Such apology would benefit no one.
For us apology can have only one meaning, namely, that it is
sincere admission of one’s error. All of us must tolerate the
charges which our co-workers make against us. I don’t ask those
who make charges against you to apologize to you, because they
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sincerely believe what they say. I can advise them to apologize
only when I can change their belief. The same rule applies to
you.

Chhaganlal’s second objection is against your criticism of
him for occasionally requiring food to be sent to his room. May-
be when he had a guest he found it necessary to ask for a thali
for him in his room. I see nothing wrong in that. If a guest
turns up unexpectedly, what else can a person who does not cook
in his own house do? And if a guest has turned up just at meal-
time, I can understand that one might not like to bring him to
the common kitchen, for it might be possible to talk to him only
during the meal. I do not know whether or not Chhaganlal had
these legitimate reasons, but I do not expect criticism for such
things from you. Need there be any limit to generosity? Our
ideal examples of generosity are king Bali, Yudhishthira and others
like them. The former lost his whole kingdom through his genero-
sity and Yudhishthira stopped the blood from flowing out of his
wound in order to save king Virat from Arjuna’s wrath and, be-
fore the latter arrived, got it all cleaned by Draupadi and waited
as if nothing had happened. Our aspiration is that we should be
able to do easily in this age all that they could do in ancient times.

I did not read any complaint on your part in your references
to Purushottam! and Kanu? but saw in them only an acknow-
ledgment that things could not be otherwise in the Ashram.
Mahadev, on the other hand, supports Chhaganlal’s interpretation
and says that you nurse a grievance about Purushottam and Kanu
having remained without a knowledge of history, geography, etc.
Whether it is that or whether it is an acknowledgment on your
part of what is inevitable in the Ashram, your own interpretation
should be accepted as the only right one. Let me, therefore, know
what the truth is. My own view is that we should not regret any
boy having not learnt what passes today as history and geography.
On the contrary, I believe that the boys could not have acquired
anywhere else what they have in the Ashram.  Moreover,
they have learnt history and geography, too, of the kind to which
we attach value. I do feel unhappy, but not by way of com-
plaint against anybody. I feel unhappy about the interpretation
of the Ashram itself. I know that we have not been able to give
the children all that we were eager to give them. Isn’t that my
own shortcoming ? That people do not regard it as such is another
matter. But when we try to draw up a balance-sheet and exa-

1&2 Sons of the addressee
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mine the credit and the debit columns, a shortcoming must be
recognized as a shortcoming. The Ashram has grown according
to the capacities of the persons whom I could attract and the
ideas which I could implement. I can enumerate no end of
shortcomings to be found in the Ashram. And still I love it, for
it is chiefly my handiwork. If I had greater ability and the
circumstances had been more favourable, the Ashram would be
a more attractive place and there would have been no ground for
the criticism which it deserves in some respects. My purpose,
however, in stating all this is to persuade you not to see the short-
comings of others and not to criticize people who might criticize
you, only to point out the error in their criticism and accept
whatever is acceptable in it and act upon it. This will save you
from many problems.

And now a few words about Chhaganlal’s note. Like his
previous note, I didn’t like this one either. If I wish, Chhaganlal
would readily amend it. But in that case you would not be able
to know what he really thinks. What is necessary is that you and
I should love him despite our knowledge of what he thinks. If
we fail to do that, we cannot prove that the Ashram is a large
family. And, moreover, if we cut ourselves off from everybody,
one after another, for small defects, we would be left alone in the
world. Nobody except God can afford that. This is why I have
often stated that one should forget oneself completely and become
a cypher. Nothing can equal the joy of that state. As for Chhagan-
lal’s note, I see an error in almost every sentence of it.

Chhaganlal’s language is offensive and betrays his thought-
lessness and intolerance. Leaving aside your anger and your
charges, he has not been able to see at all the effectiveness of
your reply. Even in regard to points on which you have given a
convincing reply, he has again offered advice.

In writing about Chhaganlal, I have been completely frank.
I know that there was no need to advise you. I have explained
this to him. I had also let him read what I wrote to you; even
then he has written what he has. If I did not know him, his
remarks would have seemed utterly mean to me too. But I should
like even you not to see meanness in them but only his lack of
intelligence. I am sending such a note to you hoping that you
will be able to ignore even such criticism like that with a generous
heart. I believe that since I am forwarding the note to you,
you are completely safe and so is Chhaganlal. It is a great good
fortune of the Ashram that we are trying to tell, without any fear,
even the unpleasant thoughts which we think about one another.

55-3
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I will now end this letter. It is I who am loading heavier
burdens on you. I don’t hesitate to put before you even criticism
in which I do not believe and, by doing so, I waste your, and
therefore the Ashram’s, time. But I think it was absolutely
necessary to do this. But now it is enough. You need not at all
reply to the accompanying note. If you understand the few points
which I have tried to explain to you, you may write a line or
two accordingly. This letter, too, contains some good ideas. Do,
therefore, show it to others but don’t think that it is necessary
for you to discuss any point with anybody. Keep on trying
to do the best you can. As desired by you, I am also returning
your letter.

Baru

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 836. Courtesy:
Narandas Gandhi

37. LETTER TO GANGABEHN B. JHAVERI
April 26, 1933

CHI. GANGABEHN JHAVERI,

I have your letter. You should experiment under Gauri-
shankar’s guidance. You are taking a long time to get well. You
should experiment under some expert’s guidance. If not Gauri-
shankar, let it be somebody else.

I will not forgive you if you do not write to me. An error
committed unknowingly can be pardoned. Should negligence or
lethargy be forgiven?

Baru

From a photostat of the Gujarati: G.N. 3953

38. LETTER TO MANIBEHN PATEL
April 26, 1933

CHI. MANI,

I got your letter only two or three days ago. Your letters,
no matter how long, will never be too long for us. If, however,
you expect Father or me to write very long letters, we cannot
satisfy you. But I can understand your desire for such letters.
We enjoy quite a number of amenities and even luxuries to which
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you in Belgaum are perfect strangers. But we would prove our-
selves unworthy servants of the nation and unworthy parents if
we used them or asked them for any but public purposes. Nobody
would think well of a person who claims to be a father of hundreds
of children and lets his mind soar in the clouds. So, then, we
enjoy all these luxuries to the full and you or Mridula may envy
our good fortune as much as you like. You had already passed a
sarcastic remark in regard to Mirabehn, and have withdrawn
it also. What is a father’s duty? Should he give his children
what each needs, or should he give the same to all and thus not
only do great injustice but, maybe, make himself responsible for
the death of one of the children through his attempt to prove
himself just in the eyes of the world or to his immature child?
If, suppose, you are suffering from a disease and have to be given
bajra bread and skimmed buttermilk, does that mean that a
girl like Bharati!, who would require to be nourished on butter,
honey and light chapatis, should be given the same food as you?
A father is bound to provide all that is necessary for a child’s
welfare. He is free to indulge the child and give it more in so
far as it is consistent with such welfare, but is not bound to do so.
It should not be necessary to explain this to you after all these
years. But I have to produce a long letter somehow, and so am
indulging in all this philosophizing. If you were not at all angry
with us, why were you making yourself miserable ? Why did you
show such lack of faith? Why didn’t you rest assured that one of
us must have written to you? I agree that both should write if
possible. But no one would be eager to write if he found that
the fate of his letters was so uncertain. One letter [a week] is
regularly sent to you, and, you may rest assured, will continue to
be sent in the hope that you will somehow get at least one. Father
has undertaken to give a detailed reply to your letter. He will,
therefore, give you the replies to your messages, and also give the
replies to your queries in detail. I should certainly like to reply
to some of them myself, but I resist the temptation. Anandi’s
operation is an old story now. She left for the Ashram long ago
and she is quite well there. She got cold and fever some time ago,
but that was only for a few days. . . .2 came and saw us, .. . ’s
hands are swollen and looked like pillars. . . . is taking tender care
of her. He is a husband, a friend, a teacher and a servant in one. At
present at any rate it seems that even her Creator could not have

1 Bharati Sarabhai
2 Omissions as in the source
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found a better husband for her. Whether . . . deserves him or
not, God alone knows. But I myself had pointed out her weak-
nesses to . . . before the marriage, and had written to him and
said that he could break off the engagement without any hesitation
if he did not like it. But, trained under ..., how would . . . go
back on his decision? Everyone had showered love on her at
the time of her marriage. Everyone gave her some present or
the other. They will not have to spend for quite a long time
anything on household requirements or clothes. Be contented with
this. Our warder is standing before me ready to take me back to
my ward. It will soon be eleven and so I am returning to my

cage. After I have bathed and lunched, I shall be brought back
to the Harijan ward at twelve.!

Suri MANIBEHN PATEL
P.R. No. 10249

BerLcaum CENTRAL PrisoN
Post HinpALAGA

[From Gujarati]
Bapuna Patro—4: Manibehn Patelne, pp. 100-2

39. THE YERAVDA PACT

[dpril 27, 1933]?

Though an agitation has been going on in Bengal for some
time for securing a revision of the Yeravda Pact, I have not felt
called upon to take part in the discussion, if only not to em-
barrass the Bengal friends. The Pact is safe so long as even one
party interested in it opposes any change. At the same time, any
opposition for the sake of it would be foolish, if it could be demon-
strated that a particular change was necessary. I do not pretend
to understand the local situation in Bengal. Therefore, I felt
that it would be presumptuous on my part to take part in the
Bengal controversy, till it became absolutely necessary for me to
do so and till all the material required for forming a judgment upon
it was before me. But I assured the Harijan friends who referred
to me for my opinion that I would not do anything without con-

sultation with them and that I had till now seen nothing to
alter my view.

1 The letter was completed by Vallabhbhai Patel.

2From The Bombay Chronicle, 23-5-1933; vide also “‘Letter to B. R.
Ambedkar”, p. 46.
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Generally I have always held the opinion that, when the
principle of reservation is accepted, not imposed, the party in
whose interest the reservation is accepted should determine the
quantum. In the case of Harijans, I have felt further that they
could not have too many seats reserved for them, especially if
the criterion were not mere untouchability but backwardness.
Indeed, if I could have my way, I would throw open the list of
untouchable voters to all backward classes under one generic name
and permit every Hindu who chose to come under that list. That
would at once correct the atmosphere, and untouchability will be
banished at least from politics. To this perhaps the sanatanists,
too, would have no objection. They have never, so far as I am
aware, demurred to the representation of Harijans in the legis-
latures and they can have no objection to anyone -classifying
himself as a Harijan. But all this is merely by way of introduction
to what I want to say.

Dr. Ambedkar’s sudden visit to me has rendered it necessary
for me to discuss the Pact. At the pressure and invitation of his
friends, he suggested! that the panel system provided in the Yeravda
Pact should be altered to a single election by the joint electorate
providing that the Harijan candidate should secure a fixed mini-
mum of Harijan votes. I was not prepared to give any opinion
during the Doctor’s visit. I had not applied my mind to the
question at all. Moreover, I suggested that he should first secure
the opinion of different schools of thought among Harijans and of
caste Hindus interested in the question and then ask me for my
opinion. He said he would do that, but he made me promise that
I should consider his proposal independently and give my opi-
nion on it. The matter being too important for a private dis-
cussion, I propose to fulfil my promise by publicly stating my
opinion.

The new proposal seems to me to be in no way to the ad-
vantage of Harijans. The only objection to the panel system I
have heard is that it is costly. This presupposes that there would
be a contest almost in every case for coming into the panel. It would
have been so if the panel was confined to only two, instead of four,
candidates. Selection of four candidates for contesting each seat
would make it unnecessary in most cases to have the primary elec-
tion. Except where Harijan parties are many and are sharply divided,
there cannot be more than four candidates for one seat. Indeed,
for some time to come it will be difficult even to have candidates

1 Vide p. 17.
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enough to fill all the reserved seats and, in the majority of cases,
there will be no contests whatsoever. It would be up to Harijan
associations not to have bitter rivalries at the very threshold of
their political career and it will be the duty of caste Hindus not to
foment divisions in the Harijan ranks. I am hoping that the in-
terests of Harijans and other Hindus will never clash. But should
they do so, the panel system amply provides for the selection in
the first instance of the right kind of the Harijan candidate—right,
I mean, from the purely Harijan point of view. And yet so long
as there is no bitter strife among Harijans themselves, there never
need be any primary election, or, for that matter, even a joint
final election.

But the alternative seems to be fraught with grave danger.
As the very first choice will be general, unscrupulous political
parties will put their own Harijan candidates and create divisions
among the Harijan ranks with the greatest ease and demoralize
the candidates and the Harijan electorate. So far as I can see and
so long as the system of reservation prevails, the panel system is
the best adopted for securing the selection only of those candidates
who in the Harijan opinion are best fitted to serve their special
interests. Whereas I can see nothing but seeds of strife and
bitterness in the alternative proposal.

Though I have written decisively, I am open to reason. The
argument of expense makes no appeal to me. I hope I have
shown that, if anything, the panel system is calculated to avoid
all needless expense. I was amazed, however, to see an interview
in the Press in which Dr. Ambedkar is reported to have said
his proposal made no alteration whatsoever in the substance
of the Pact. I venture to differ from this view. Whereas the
panel system gives an opportunity to the caste Hindus to have
some say in the election of Harijan candidates, Dr. Ambedkar’s
alternative may well deprive the caste Hindus of any say what-
soever in the election of Harijan candidates and thus create an
effectual bar between caste Hindus and Harijan Hindus. It was
just to prevent that calamity that I put forth all the force that I
could command, and looking back upon the past, I do not regret
having done so. I put my difficulty very mildly before Dr.
Ambedkar at the Sunday interview. As I think over the difficulty,
it appears to me to be insurmountable, and it is this: The
candidate who gets the minimum of Harijan votes provided
under the alternative need never have a single vote from the
caste voters, for any Harijan candidate getting just the number of
Harijan votes required under the proposal will defeat his rival
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even though he may otherwise top the whole of the list of candi-
dates, Harijan and non-Harijan, if he gets just one vote less than
the minimum required from the Harijans. This would amount
to an utter negation of the Yeravda Pact.

It is open to Dr. Ambedkar, as it is to the Bengal friends
and any other person, to say that the Yeravda Pact was arrived
at under the coercion of the fast. I have no sense of shame
about it. If they accepted the Pact in order to save my life,
surely, they had their consideration, and it comes with ill-grace
from them now to repudiate a completed bargain. The use they
can make of their mistake, if such it was, is never to repeat it
and not to swerve from the path of duty for fear of sacrificing the
life of a person, however dear that life may be. I had staked my
life not to coerce anybody to do what to them appeared to be
wrong. I had staked it for achieving a purpose which I thought
was altogether noble. The way to approach the question, there-
fore, is not to bring in the fast in the controversy but in cold
blood to show to the public that the Pact is inherently bad, either
on moral or public grounds. It will be time enough to seriously
examine the question of reopening the Pact when such a case is
satisfactorily made out in the first instance.

Harijan, 29-4-1933

40. TELEGRAM TO NARANDAS GANDHI

April [277, 1933
SATYAGRAHAASHRAM
SABARMATI

WIRE IF I MAY SEND N. AND DOCTOR SPIEGEL WHO WAS
THERE LAST YEAR.

Baru
From a microfilm: M.M.U./I

1 The source has ¢28”. The telegram, however, was drafted on this
date; ovide ‘‘Letter to D. B. Kalelkar”, p. 47; also pp. 50 and 59.



41. LETTER TO MIRABEHN
April 27, 1933

CHI. MIRA,

This is Thursday morning before prayer. Your letter came
in yesterday with Ba’s.

A book on Astronomy is being sent to you. I enclose also a
map for the month. You will find herewith also Dr. Saunders’s!
letter. It is satisfactory on the whole.

Letter for Ba will also accompany this.

You may pursue the conduct of the Ashram as much as you
like. It won’t tire me. It will assist me. It will enable you to
understand my viewpoint better. You must not accuse yourself
of want of faith in me or my wisdom because you do not see a
point of mine at once or because having seen it you cannot agree
with me. I am not a perfect being. Why should you see eye to
eye with me in my errors? That would be blind faith. Your faith
in me should enable you to detect my true error much quicker
than a fault-finder. What I would like your faith to do is that
when you cannot convince me of my error you should think
that it is likely that I see more clearly than you do in matters
where I have thought and experienced more. That would give
you peace of mind. Therefore you should not paralyse your
thought by suppressing your doubts and torturing yourself that
you do not agree with my view in particular things. You should
therefore pursue the discussion of the Ashram till you have the
clearest possible grasp of all my ideas about it.

You need not have argued about the man being the worse
sinner of the two. I have always held that view against most, if
not all, of my male friends who have expressed their opinion on the
point. Of course I agree with you also that man’s superiority, if
it is that, over the brute creation, consists in his capacity for
observing brahmacharya. It must therefore be an Ashram ideal to
be attained immediately if that were possible.

There is therefore complete agreement between us so far as
the fundamental thing is concerned. The difficulty or the difle-

1 The specialist at London who had treated Mirabehn for tubercular
glands in 1907. Vide also Vol. LIII, p. 473.
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rence comes in when we begin to devise ways and means of
encompassing the ideal.

I am becoming more and more confirmed in the view that it
must go on as it is now doing, with ample liberty to the manager
to regulate fresh admissions. Our life should become daily
simpler and not more complex. We should be progressively more
self-restrained. But we should remain a composite family that we
now are.

The present composition is not the hindrance. The hindrance
is that we have so few real complete brahmacharis. All were broken
vessels, all had their own individual passions to conquer. But I
hold that most of them were and are sincere strivers. Therefore
we are blind leaders of the blind and ever stumbling. When some
of us have, by constant striving, become at least matriculates in
the effort, we shall certainly do better. Therefore the problem
resolves itselfinto each one of us striving to the utmost to approach
the ideal. Remember my definition of brahmacharya. It means not
suppression of one or more senses but complete mastery over
them all. The two states are fundamentally different. I can sup-
press all my senses today but it may take aeons to conquer them.
Conquest means using them as my willing slaves. I can prick
the ear-drum and suppress the sense of hearing by a simple,
painless operation. This is worthless. I must train the ear so that
it refuses to hear gossip, lewd talk, blasphemy, but it is open to
the celestial music, it will hear the most distant cry for succour
from thousands of miles. Saint Ramdas is said to have done so.
Then how [to] use the organs of generation ? By transmuting the
most creative energy that we possess from creating counterparts
of our flesh into creating constructive work for the whole of life,
i.e.,, for the soul. We have to rein in the animal passion and
change it into celestial passion. Read here Chapter II, Verse 64,
of the Gita. The burden of the Divine Song is not “fly from the
battle but face it without attachment. Therefore you and I and
every one of us have to stand unmoved in the midst of all kinds
of men and women. There is no physical seclusion except tem-
porarily for some. The Ashram is all right where it is but we
must branch out for larger growth. But that would be a natu-
ral evolution coming in its own time.

Love from us all.

Baru

From a photostat: C.W. 6269. Courtesy: Mirabehn



42. LETTER TO HARRY BOWMAN
April 27, 1933

DEAR FRIEND,

I thank you for your long letter!.

I had one visit from Miss Mayo when she was in India. I
have read her book and I wrote also a review? on it which at
that time had attracted considerable attention. It is my firm con-
viction that the book is filled with half-truths, innuendos and
deductions drawn from stray facts as if they represented a uni-
versal situation.

Yours  sincerely,

Harry Bowwman, Esq.
BeaTrice, NeBraska [U.S.A.]

From a photostat: S.N. 19055; also Bombay Secret Abstracts, Home De-
partment, Special Branch, File No. 800 (40)(3), Pt. IV, p. 379

43. LETTER TO YVONNE PRIVAT
April 27, 1933

MY DEAR BHAKTI,

I was delighted to have your letter which you consider is
long and which for us is too short. I see that you are one in
your happiness. You are one also in your erosion though you tell
me that both of you had the ‘flu’ at the same time. You still
remain the strangest pair I have ever had the good fortune to
meet. One reads of such couples in Persian poetry but does
not meet them in flesh and blood. May you for ever remain insepa-
rables.

Yes, I know, you in Europe are going through very hard
times, both economically and spiritually. But I believe literally

1 Dated March 12, 1933 (S.N. 19009), expressing his indignation at
Katherine Mayo’s Mother India. The addressee had written: ““. . . advise me

if Miss Mayo sticks to truth in this deplorable book or is she only after publicity
money. . ..~

2 Vide Vol. XXXIV, pp. 539-47.
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in the Biblical saying that ‘God would not destroy Sodom and
Gomorrah so long as there is one good man in them’. I know
that you have in Europe true men and women in all the odd
nooks and corners of the Continent. I, therefore, feel that in the
end all will be well.

I am glad you have got a copy of my little book, Guide to
Health. It is an indifferent translation and then there are some
chapters I would like to revise, and if at all I get the time and
permission, I would certainly do so.

Nature cure has made great strides since Kuhne’s time, and
I should like to incorporate the results of new experiments. We
are all keeping well, and all of us send you and Anand! our love.
I do hear from Mira every week and write to her in return. To
correspond with me every week she forgoes the pleasure of writ-
ing to and meeting other friends. I will certainly convey your love
to her. A letter is going to her today.

Yours  sincerely,
Baru

[PS.]
Love from Mahadev who is being released on the 19th May.
From a photostat: G.N. 2336

44. LETTER TO C. RAJAGOPALACHARI

April 27, 1933
MY DEAR C. R.,

I wish that under the coloured chart you had given the figures
for the population of the respective castes and divisions and as
there is no hurry of publishing the chart, I would like you to
give me that information. I could find it myself but I do not
know your own figures. They may not be quite what I would
find.

In your letter you have said nothing about Narasimhan?
or Papal. I expect to see Devdas tomorrow.

Yours sincerely,
SjT. C. RAJAGOPALACHARIAR
From a photostat: S.N. 19052

1 Edmond Privat, husband of the addressee
2 & 3 Son and daughter of the addressee



45. LETTER T0 G. R. KHAN

April 27, 1933
DEAR FRIEND,

I have your letter! together with the enclosures. I send you
herewith a letter to my son. I have written to him already di-
rectly. You will see that in my letter to my son I have asked
him to introduce you to Messrs Sorabji & Pather. I am not
therefore sending you separate letters of introduction. In my
letter to my son I have also mentioned Seth Omer Jhaveri.

Yours sincerely,

Mr. G. R. KnanN
H. H. THE Aca KuaN’s BuncaLow
NesBiT Roap, Mazacaon, BomBay

From a microfilm: S.N. 19054

46. LETTER TO HARKISENDAS
April 27, 1933

MY DEAR HARKISENDAS,

Sjt. Sastri, whom the office sent me as shorthand assistant is
leaving me at the end of this month. Having got from Advocate
Bhulabhai’s son his typist, I am disengaging Sastri two or three
days earlier so that he can attend to what little things he has
to in Bombay, but you will please pay him his pay to the end
of the month.

I have not yet heard from Sjt. Dhirubhai how he has sent
his typist to me. I shall therefore write to you later about the
terms under which the new stenographer is to work. Of course in
no case will he cost the Board more than Sastri, but I am ex-
pecting that he will cost less.

I Dated April 25, 1933, in which the addressee had asked Gandhiji to
write to Manilal Gandhi to obtain legal opinion on ‘‘whether a Mahomedan

making a will against Islamic Law can be held valid in the Supreme Court at
Durban” (S.N. 19039).
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Sastri is leaving me only because he wants to attend to his
old father and family affairs, not having gone there for some
years. Latterly, he lost a brother-in-law. But he would gladly
like to be able to return if he fails to get something better in-
side of four months. His wants are much larger than Rs. 100
but he knows that at the present moment even Rs. 100 is a
considerable sum. This is merely for your information.

If at the end of four months or earlier I cannot keep the
present typist on any account and if Sastri is free to come, I

would naturally take him back. He has given me full satisfac-
tion.

Yours sincerely,
From a microfilm: S.N. 19056

47. LETTER TO §. D. JENKINS

April 27, 1933

DEAR FRIEND,

I thank you for an inscribed copy of Jeans’s The Stars in Their
Courses. 1 had a glance at it before, but of course I shall prize
the book you have sent me. I see it is interspersed with marginal
pencil lines. The passage that you have marked at page 152 had,
when I first read the book, made a good impression on me.

As I was finishing your letter and leaving aside the book for
the moment, I saw that the copy comes out of your own collection.
I shall prize the book all the more for that knowledge.

Yours sincerely,
J. D. Jenkins, Esq.
HamMmerTON HOUSE
23 KanunNn Roap
Poona

From a photostat: S.N. 19057



48. LETTER TO M. R. FAYAKAR

April 27, 1933
DEAR MR. JAYAKAR,

I enclose herewith my opinion! on Dr. Ambedkar’s proposal
to revise the Yeravda Pact in so far as the panel system is con-
cerned. I hope you will agree with me that Dr. Ambedkar’s
proposal is no substitute for the panel system, and that under the
guise of joint electorate it sets up an effective separate electo-
rate. The proposal copies in my opinion all the worst features of
the late Maulana Mahomed Ali’s formula leaving out all its reliev-
ing features. In my opinion so long as the Harijans are filled with
suspicion, and they have every reason to entertain suspicion,
as to the conduct towards them of caste Hindus, they have a per-
fect right to have the first say in the choice of candidates, and for
that, the panel system, in my opinion, cannot be excelled.

Yours sincerely,

Enclosure
Copy to Dr. Sapru also

From a photostat: S.N. 21072

49. LETTER TO B. R. AMBEDKAR
April 27, 1933

DEAR DR. AMBEDKAR,

In accordance with my promise I send you herewith my opi-
nion? on your proposal. I hope you do not mind my having dealt
with the matter publicly. I thought that the issue raised by you
was of such momentous importance that if I discussed it at all,
I should do so publicly.

Yours  sincerely,

Enclosure

From a photostat: S.N. 21074

1 & 2 Vide pp. 36-9.
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50. LETTER TO D. B. KALELEAR
April 27, 1933

CHI. KAKA,

I heard the same news from Chandrashankar!. I am
happy to know that you are not permitted to read. Let them
prevent you from reading, talking and dictating. Dr. Porter has
emphasized this to a great extent and I feel there is a lot of
truth in it.

You must be knowing that N. is here. Today one German
lady Dr. Spiegel has arrived. I have asked for permission to send
both of them to the Ashram. Today I sent a wire? to the
Ashram. Chandrashankar will give you the details about the
German lady and N.

Blessings from
Baru

From the Gujarati original: C.W. 9476. Courtesy: D. B. Kalelkar

51. LETTER TO PREMLILA THACKERSEY
April 27, 1933

DEAR SISTER,

I got your letter just now. N. Devi and her son are
having their meal with me, and there will be some delay in their
reaching your place. Kindly forgive me for that. I am asking
Dr. Spiegel also to accompany them. I was very glad to read
your letter. If you can be frank like this with me, I would feel
no hesitation any time. On the one hand, there would be no limit
to my begging as I am admittedly a beggar. But, while making
immediate demands, I should also like to respect fully the don-
or’s own inclination. I, therefore, always try to put the prospec-
tive donor at ease whenever I hold out my begging bowl.

I am first sending Shri Nair to the Servants of India Society
and inquiring of them. If they can accommodate him, I will keep

1 Chandrashankar Pranshankar Shukla, Editor, Harijanbandhu
2 Vide p. 39.
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him there. In any case a car does have to come daily from there.
This will mean only one trip more, and I don’t think there will
be any difficulty about that. I will not fail to avail myself of
your offer if there is any difficulty.

I did not know about the mangoes. I do not eat them regu-
larly, but generally depend on papaya. I will ask Sardar and let
you know how the mangoes were. However, I do not want you
to worry about such small matters. None of us has a delicate
palate. We eat what we get and offer thanks to God.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 4829. Courtesy: Premlila Thackersey

52. LETTER TO NARANDAS GANDHI
April 27, 1933

CHI. NARANDAS,

I got the big post yesterday. You must have received the
long letter which I dictated for you yesterday. I very much liked
your letter which arrived in the big post. You have exercised
good restraint in your language. There are signs of impatience
here and there, but not much to speak of. Your reply is pointed
and brief. I did not require it at all, but, since I have received it,
it will help me to pacify Chhaganlal. It will not be necessary
for me now to send his complaints to you. I will struggle with
him in my own way, and try to remove his error. I will not
waste your time, I have wasted enough of it.

I suppose you have read Shri Rajbhoj’s! letter. I liked it
very much. He says in it that we have used more logic than the
heart in dealing with Ramji?2. Since you have welcomed his sug-
gestion, the problem is over. Rajbhoj may be mistaken in his
view. But it is also possible that we have been at fault. We
should be able to prove to an impartial Harijan the correctness
of our treatment of Ramyji in all respects. I am writing this not to
find fault with anybody, but only to suggest how we should be-
have in future. How can I blame anybody without knowing all
the facts? Read the letter®* to Rajbhoj which I am going to
write. He has suggested a change in the hour for the prayer.

1 P, N. Rajbhoj, a Harijan leader
2 A Harijan weaver in the Ashram
3 Vide pp. 51-3.
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That suggestion also deserves careful consideration. His argument
is that everybody should get time to answer the call of nature
immediately after getting up. He has, therefore, suggested that
45 minutes should be set apart for this purpose instead of 20 as
at present. This is what he says:

Before answering the call of nature one is less likely to
be able to concentrate at prayer-time. People also feel very
sleepy. If the prayer is kept at 4.45, lassitude, the feeling of
uneasiness arising from not having answered the call of
nature and restlessness, all these three things will disappear.

This suggestion was made even before. But Rajbhoj has
put it in a new way. He seems to be a thoughtful man. He is
a fresh worker and is alert, and I also see in him good power
of observation. He has discrimination, too. You should, there-
fore, have a long talk with him first and if you see some point in
his suggestion, make the change suggested by him. It was I
who insisted on the prayer being kept at 4.20—and I still insist on
it—but the lesson of experience should prevail. If so many per-
sons require to answer the call of nature before coming to the
prayer, 45 minutes should be allowed for the purpose. Anyone
who does not feel the need may use the time in any way he
likes. If you decide to make the change, I will make some sug-
gestions about the prayer. The chief thing is that you should
have a detailed discussion with Rajbhoj.

His other suggestion is as follows:

A meeting of all new workers should be held at least
twice in a month. In these meetings there should be discussions
as to how they should work, how they should serve meals,
what the Mangalprabhat discourses are about, the significance
of the vow of silence, etc. I have often observed that the
volunteers who serve meals do not do their work courteously
and patiently, they throw the vegetables down so carelessly
that they fall outside the plate and they let the milk spill
over, or serve these items in more than, or even less than, the
required quantity. Those who are entrusted with washing
the floor are so impatient to finish their work that they show
no regard for slow-eaters and drops of water splash on the
latter. It is the duty of the chief of this section to explain to
the volunteers from time to time how they should work.

To save time in dictating I have given a Gujarati translation
of the sentences instead of the original Hindi. However, the trans-
lation is literal. The complaint which Rajbhoj makes could also
be made with equal justification when I was in the Ashram and
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used to take my meals in the common kitchen. I had thought
that there would not be much ground for such a complaint now.
But since that has not happened, I can easily guess the reason.
The volunteers change frequently, and it is very necessary that
they should do so. But if that is necessary, supervision over
them is equally necessary. I myself have observed vegetables being
served in greater or lesser quantity than required. I have also
observed too much hurry when serving. I have observed rotlis
being thrown into the plate as if at a beggar, and milk being
spilled on the floor. And even while a fairly good number of
people were still eating, the volunteers used to start washing
the floor.

Inquire about this and do whatever is possible. I had a

letter from . . .! and I have replied to him. He is not likely
to come round as quickly as I had thought. He also feels troubled
about . . .2 and I have, therefore, replied to him that all of them

have decided to leave the Ashram of their own accord. Even now
they can stay on if they are ready to observe the Ashram
rules. I have even advised that . .. should come and stay
in the Ashram for some time. Have a talk with . .. . The key
is held by him. If he comes, I will be relieved. But I certainly
wish that, if he comes, he should do so with a full sense of
his responsibility.

I am eagerly awaiting your reply regarding N. If she is to
come to the Ashram, I don’t wish to detain her here longer.
If you have not written to me about this before you get this
letter, send me a wire.

You say in your letter that Narahari has written to me. But
the post received from you did not contain any letter from him.
Did he post his letter separately? Or is it that he intended to
write but forgot to do so?

I have found Narahari’s letter in the post received today
after I had written this letter.

I am sending a wire3 about N. and Dr. Margarete Spiegel.

Baru

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8364. Courtesy:
Narandas Gandhi

1 & 2 The names have been omitted.
3 Vide p. 39.



53. LETTER TO NARAHARI D. PARIKH
April [27], 1933

CHI. NARAHARI,

What is the matter with Mohan? What is wrong with his
hands? What is the cause, according to the doctor, of their
becoming powerless? I did not worry about him so far, thinking
that he suffered from ordinary fever; but now I feel a little
worried and want to understand what exactly is the trouble with
his hands.

I have read your letter to Narandas. I liked some of the
suggestions you have made in it. I suggest that you should dis-
cuss the subject with Narandas. It was of course good that a
meeting was held, but the person who is expected to execute
them should understand them fully. I should like unity of
hearts between you, if that is possible. I fail to notice it at pre-
sent. Try your best to bring it about. Do not give up the at-
tempt in despair.

Baru

From a photostat of the Gujarati: S.N. 9059

54. LETTER TO P. N. RAFBHOF

April 27, 1933
BHAI RAJBHOJ,

Your letter I find is very much to my liking. I have written?
today to Narandas about this matter. Enquire from him fully
and then write to me. It is bound to pain me if Ramji has not been
treated generously. Do make vyourself well acquainted with
Mathuradas®. Mathuradas is gifted with great tolerance, he does
not at all believe in untouchability. If in spite of this there has
been some shortcoming in the treatment meted out to Ramji it
shall of course be rectified. Mathuradas is a gentle, sacrificing

1 From the reference to addressee’s letter to Narandas Gandhi; vide the
preceding item.

2 Vide pp. 48-50.

3 Mathuradas P. Asar
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and sensible man. He is quite capable of realizing his own mis-
takes; open out your heart to him too.

Now let me give you my experience of R.! I was respon-
sible to a great extent in bringing him to the Ashram. I am very
fond of him and Gangabehn; he has earned well in the
Ashram. To my knowledge he has been paid adequately for his
living. I have always instructed that people like R. should be
paid liberally; but R. is greedy, hot-tempered and suspicious. It
is extremely difficult to disabuse him of a notion once it gets into
his head. You may take it that Lakshmidas? has become a
Harijan. Someone asked his daughter Anandi as to her identity
and she called herself a Harijan girl. This happened only recently.
I know it that R. harassed Lakshmidas badly. I am not writing
this to point out R.’s faults. He is just like a son to me. But
you have evinced such interest in the well being of the Ashram
and because I have found you to be simple-hearted, I am writing
all this so that you may reach the correct conclusion and guide me.

I have replied? to several of your questions in Harijan [Sevak],
which you must have seen. I now answer the rest of your ques-
tions. Spiritual progress is possible only through incessant effort.
The study of philosophical works is helpful in the endeavour but
I do not regard it essential because spiritual progress does not
depend on the intellect but on the heart. The people were un-
lettered in ancient times but nobody holds the view that none
of them could be spiritually advanced. We have had hundreds
of saints, they were not all learned men. Jesus, Mahomed and
others were unlettered. It should not at all be taken to imply
that I am opposed to formal learning but the importance given
to it today is beyond proportion. Hence I express my opinion
whenever questions about learning are asked.

In my opinion Malaviyaji’s and Dr. Moonje’s aim in teach-
ing the mantras and so on is the same as that of the Arya Samajists,
but untouchability has become so deep-rooted in the Hindu world
that mere teaching of the mantras would not suffice. They may
teach the mantras, or do whatever they please, but who can bring
round the Hindus? We have not yet reached the stage when
this act will necessarily carry conviction with the public. Even
the shuddhi performed by the Arya Samaj does not go very far al-
though there is certainly some effect. Now we notice that the poi-

1 The name has been omitted.
2 Lakshmidas P. Asar
3 Vide Vol. LIV, pp. 468-70.
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son of untouchability has spread among the Indian Christians too.
God willing, we shall, by strenuous effort and even more strenuous
penance, remove this widespread poison. The pajna started in
September last! has not come to an end but is still continuing, it
can end only when untouchability is eradicated and no one is
considered touchable or untouchable, high or low by birth.

It is good that letters from Thakkar Bapa and Kakasaheb

keep coming. Do ask unhesitatingly whatever doubts arise in
your mind.

Blessings from
Baru

From a photostat of the Hindi: G.N. 785

55. WHY NOT ‘ARYA’?

A friend writes:?2

Perhaps the correspondent does not know about the origin
of the term ‘Harijan’. I must ask him to go through the first
number® of Harjjan Sevak and see how the term originated. The
term ‘Harijan’ was suggested by a friend who is a Harijan him-
self and I accepted it. The term has not been coined with a view
to perpetuating the separate identity of Harijans. They have
a separate identity today and a separate label to describe them.
The term ‘untouchable’ savours of contempt. We wish to eradi-
cate untouchability and it is not right to go on using the term
‘untouchable’.  But in so far as untouchables have a distinct
identity we must have a name by which to call them. Having ac-
cepted the necessity for such a name, what name to choose? In
my view we can find no better name than ‘Harijan’. ‘Arya’
will not do because it is the name of a sect. A general name
‘Hindu’ is already there. The pity is that today a separate
identity of the so-called untouchables is necessary. In Govern-
ment offices they have a separate list. Everywhere they are kept
separate. Let us pray that this separateness may be done away
with so that all of us may become fit to be called ‘Harijans’—

1 The reference is to the fast which Gandhiji began on September 20,
1932; vide Vol. LI.

2 The letter is not translated here. The correspondent had suggested that
it would be more appropriate to call the untouchables ‘Arya’ rather than
‘Harijans’.

3 Dated February 23; vide Vol. LIII, pp. 374-6.
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men of God. A friend rightly said that today caste Hindus have
become ‘Arijans’—enemies of Hinduism.

[From Hindi]
Harijan Sevak, 28-4-1933

56. FIVE QUESTIONS BY A YOUTH

A youth asks the following five questions:

1. When it is our claim that there is no caste among the Hindus
which can be called untouchables, why should we fight unnecessarily
over this word ?

2. When it is our contention that varna is determined by the nature
of work, why should we not reform the work of the so-called untouch-
ables? When their work is degrading, what is the point in fighting with
the higher varnas by taking sides with the untouchables ?

3. When untouchability can be abolished through inter-dining and
intermarriage, why should we not resort to these too?

4. Can the question of temple-entry by Harijans be not solved by
building separate temples for them ?

5. Will the orthodox allow Harijans to enter temples when the
temple-entry Bills are passed?

I hope you will be able to set my doubts at rest.

Whether I shall succeed or not, I do not know. But I shall
certainly try to satisfy that youth and others like him. Success lies
in the hands of God.

1. The claim that there is no such caste as untouchables is
made by the reformers, not by the sanatanists. Unfortunately, the
caste Hindus have dubbed several Hindu castes as untouchables.
And today in Government offices also these castes are entered
as untouchables. Therefore, so long as we are not able to convince
our sanatanist brothers, it becomes the duty of the reformers to fight
for the abolition of this caste-born untouchability.

2. Whether varna is determined by work or otherwise, is a ques-
tion which does not arise here. Therefore I am leaving it. Those
who wish to know my opinion in this matter should please read
the previous issue! of Harijan Sevak. So far as the work of the so-called
untouchables is concerned, if by reform of their work it is meant
that they should give up their trades, it is not only unnecessary
but also harmful, because these trades are of the nature of pub-

1 Vide Vol. LIV, pp. 468-70.
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lic service. The washerman, the barber, the cobbler, the Dom!,
the scavenger are all true servants of the people. If they were to
give up their work, the people would be doomed. The reformers
believe that in treating these people as untouchables, caste Hindus
have made a mistake. It is the firm conviction of the reformer
that the work of the scavenger and the Dom is sacred. It is the
duty of the caste Hindus to improve their work. The mother re-
moves the excrement and does the washing. The doctor cuts flesh,
bone and skin. But the mother and the doctor do their work
neatly and wash themselves afterwards. =~ While doing their work
they become untouchable. We should treat scavengers, etc., in
exactly the same way. Just as mothers and the doctors are not
untouchables by birth, so also the sweeper and others are not
born untouchables, even though while doing their work they
may be untouchable. When we look upon the sweeper and others
as our equals, we will not segregate them from ourselves; on the
other hand we shall embrace them with love and we will endea-
vour to improve their work and their condition. Today, in
segregating them we perpetrate tyranny on them. We do com-
mit violence against them, offend society and bring into con-
tempt the fundamental principles of Hinduism. Therefore, it be-
comes our sacred duty to work for the cause of the Harijans.

3. I do not agree that inter-dining and intermarriage can bring
emancipation to anyone. Inter-dining and intermarriage are a
separate question. It has no connection with caste or untouch-
ability. It has a separate code. In any case, removal of untouch-
ability as we have defined it today does not include inter-dining
and intermarriage.

4. When we consider it our duty to remove untouchability, why
should we build separate temples for Harijans? They have as
much right to worship in common temples as others have.

5. No one ever said that with the mere passing of the Bills the
orthodox will permit the Harijans to enter temples. But the
existing law is such that even if one Hindu among the ortho-
dox raises an objection, no public temple can be thrown open to
the Harijans. When the Bill is passed this obstruction can cer-
tainly disappear.

[From Hindi]

Harijan Sevak, 28-4-1933

1 The lowest among Harijans working at cremation-grounds



57. LETTER TO AMRITLAL V. THAKKAR
April 28, 1933

DEAR THAKKAR BAPA,

I have several applications for financial assistance from Hari-
jan students but I feel perplexed without an Education Board
whose formation I have suggested. Will you please set up one as
quickly as possible and announce the appointment, constitution
and rules?

Yours sincerely,

From a microfilm: S.N. 19059

58. LETTER TO0 T. TITUS

April 28, 1933
MY DEAR TITUS,

I cannot recall any letter of yours remaining unanswered.
You must, therefore, repeat your questions and I shall gladly
answer. I shall search my file and if I discover any letters I shall
give my reply without waiting for a copy of your previous ques-
tions.

You have missed my point about ‘Allopathic’ and ‘Homoeo-
pathic’. Personally I would prefer Homoeopathy any day to Allo-
pathy. Only I have no personal experience of its efficacy and I
have told you so. Perhaps if you have confidence in yourself, and
if you can really spare time from the daily work for attending to
Homoeopathic remedies, so far as I am concerned I do not mind
your trying them. You may discuss this thing with Narandas and
if you are interested in the simple treatment of diseases I would
like you to understand Dr. Sharma’s system. He has great
confidence in his own method and if his experiments in the Ashram
succeed it will be a great gain.

Yours sincerely,

From a microfilm: S.N. 19060
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59. LETTER TO MRS. A. S. CHAUDHARY!
April 28, 1933

DEAR FRIEND,

I have your letter.

It is very difficult for me to say anything on the strength of
the scrappy letter that you have sent me. I would, therefore,
advise you to see Seth Jajuji of Wardha and secure his recommenda-
tion. Then I will have to send your papers to the Central Board
and your application will be considered by them. You will give
Seth Jajuji as much information as you can about yourself.

Yours sincerely,
Mrs. A. S. CHAUDHARY
Nawr Wasti, NAGPUR

From a microfilm: S.N. 19061

60. LETTER TO RAMACHANDRA
April 28, 1933

MY DEAR RAMACHANDRA,

I have your letter of the 25th instant.

You are asking me to do something which I cannot do at
the moment. I would ask you, therefore, to study carefully the
pages of the Harijan and I think you will understand from them
my idea of ‘Reformed Hinduism’. I always believe in a concrete
programme. We have this in the big untouchability work. If we
succeed in tackling that root of all evil in Hinduism, the rest will
be incredibly simple and easy. The work of reformation will pro-
ceed apace as soon as many of us realize that we must concen-
trate our energy on that single reform. You will see how I have
dealt with your question about a model temple?.

Yours sincerely,
From a microfilm: S.N. 19062
1 Presumably in reply to the addressee’s letter (S.N. 21061) dated April

25, 1933, requesting grant for higher studies at Delhi
2 Vide pp. 61-3.
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61. LETTER TO DUNCAN GREENLEES

April 28, 1933

I have your letter.

I understand and appreciate all you say. I shall look forward
to the report of your impressions. Let it be as critical and ex-
haustive as you can make it. So far as I am concerned there is
no limit to your stay there. Indeed the longer you stay the better
for the work that I would have from you whether under my
direct guidance or in association with me.

I do not mind that you are not likely to go to Madanapalli.
As you have reduced your wants to uttermost simplicity, there
can be no dearth of work for you to your liking.

I am glad you visited the Harijan quarters with Bhagwanjil.
I have seen many. No description, therefore, staggers me. I
know how Herculean the task is before me but then I have an
excuse because I am one of the many tools in the hands of God.
My concern is, therefore, to keep myself a fit instrument to be
found ready to do His command at a moment’s call. Dr.
Sharma’s idea always has been mine and that is why I took
charge of Lakshmi? so many years ago, almost inside of an
year of my arrival here,> and I have been teaching as many
Harijans as I could lay my hands on. Several have been already
fixed up in life but that too is a big job. It is so difficult to keep
them even though they are given to you by their parents. I am
not surprised at all these untoward results in several cases and,
as you very properly say, it is all due to the sin of the caste
Hindus.

Of course it does not do to go for the dirty boys. Neither
they nor their parents know any better and those that have
some notion of hygiene and cleanliness have no convenience for
conforming to the laws of hygiene. I am glad you are there
during Dr. Sharma’s visit. I would like you to know him and
his message. If it is substantial it would be a great thing for
serving public institutions. I am a fanatical believer in nature’s

1 Bhagwanji P. Pandya
2 Daughter of Dudabhai Dafda
3In October 1920; vide Vol. XVIII, p. 328.
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methods and I never missed an opportunity of having a training.
Whatever I know has been picked up from books. I was never
able to read from page to page but I made copious experi-
ments on myself and my companions, and have very much bene-
fited from those methods. I have been always anxious to secure
someone who would share my idea and develop the method in
the interest of the poor. Dr. Sharma is reported to be the man
and so he is at the Ashram. I would therefore like you to study
the method in so far as he would let you do so.

Baru

From a microfilm: S.N. 21078

62. LETTER TO NARANDAS GANDHI
April 28, 1933

CHI. NARANDAS,

I do not have time just now to write a long letter. I got
your postcard. N.’s son is five years old and is mischievous.
Were he not so, he is capable of looking after himself. If, there-
fore, you hesitate to admit her because of him you need not
hesitate. Personally I hope that both the mother and the son
will be able to adapt themselves to the condition there very
well. If N.s sinful life in the past has a share in your hesita-
tion, have no fear in taking her in. Vallabhbhai has interpreted
your postcard to mean that you are not against admitting her but
have merely expressed your fear. I have interpreted it to mean
that you do not wish to take her in. However that may be, I
must be cautious. If, therefore, I do not receive a clear reply to
my yesterday’s wire!, I will await the reply to this letter. Reply
by wire. Read all the accompanying letters before passing them on.

Baru
[PS.]
Letters for Kusum, Parachure, Duncan and Titus.

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8365. Courtesy:
Narandas Gandhi

1 Vide p. 39.



63. NOTES

INCONSISTENCIES ?

A correspondent who is a diligent student of my writings finds
it difficult to reconcile my recent writings about inter-caste dining
and inter-caste marriage and corresponding writings of some years
ago.

He quotes from my article! on “Hinduism” contributed to
Young India of 6th October 1921. I give the quotation below with
his omissions:

Though, therefore, varnashrama is not affected by inter-dining and
intermarriage, Hinduism does most emphatically discourage inter-dining
and intermarriage between divisions. Hinduism reached the highest
limit of self-restraint. It is undoubtedly a religion of renunciation of
the flesh, so that the spirit may be set free. . . . By restricting his choice
of a bride to a particular group, he exercises rare self-restraint.
Prohibition against intermarriage and inter-dining is essential for a rapid
evolution of the soul.

And then he quotes from my statement? dated the 4th Novem-
ber last year, which was circulated to the Press. I give the
quotation again with his omissions:

Restriction on inter-caste dining and inter-caste marriage is no
part of Hindu religion. It is a social custom which crept into Hinduism
when perhaps it was in its decline. ... Today these two prohibitions are
weakening Hindu society, and emphasis on them has turned the atten-
tion of mass mind from the fundamentals which are vital to life’s
growth. . . . Dining and marriage restrictions stunt Hindu society.

As I read them with a detached mind, I find no contradic-
tion between the two statements, especially if they are read in
their full context. In the statement of 1921, I wrote on Hindu-
ism and gave the briefest outline of it. On the 4th of November,
I had to apply myself to the innumerable castes and caste restric-
tions. The mode of life in the Ashram in 1921 was absolutely the
same as it is now. Therefore my practice has undergone no
change. I still believe that restriction imposed by oneself upon

1 Vide Vol. XXI, pp. 245-50.
2 Vide Vol. LI, pp. 341-5.
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inter-dining and intermarriage is an act of renunciation of the
flesh. There is one word that perhaps I would change if I was
writing the article of 1921 today. Instead of ‘prohibition’, I
should repeat the expression used in the same article just a few lines
before and say ‘self-imposed restriction against intermarriage and
inter-dining is essential for a rapid evolution of the soul’.

In spite of my statement of 4th November last, I would say
that inter-dining and inter-caste marriage are in no way essential
for the promotion of the spirit of brotherhood or for the remo-
val of untouchability. At the same time, a super-imposed restric-
tion would undoubtedly stunt the growth of any society, and to
link these restrictions to varnadharma or caste is undoubtedly
prejudicial to the freedom of the spirit and would make varna
a drag upon religion. But having said this, I would like to say
to this diligent reader of my writings and to others who are inte-
rested in them that I am not at all concerned with appearing to
be consistent. In my search after Truth I have discarded many
ideas and learnt many new things. OId as I am in age, I have
no feeling that I have ceased to grow inwardly or that my growth
will stop at the dissolution of the flesh. What I am concerned
with is my readiness to obey the call of Truth, my God, from
moment to moment, and therefore, when anybody finds any in-
consistency between any two writings of mine, if he has still
faith in my sanity, he would do well to choose the later of the
two on the same subject.

Haryjan, 29-4-1933

64. A MODEL TEMPLE

It was impossible that side by side with the movement for
temple-entry by Harijans there should not be a demand for
temple reform. The modern Hindu temple is a hot-bed of super-
stition, as are more or less other ‘Houses of God’. I published!
the other day a letter from an American friend, gently pleading
with me not to have anything to do with the temple-entry move-
ment. A friend who is a devout follower of Islam has carried
on a long correspondence with me, trying to do with me in his
own way what the American friend did in his own. There is un-
doubtedly a great deal of substance in what they have said.

! Vide Vol. LIV, pp. 49-51.
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But I have not been able to subscribe to their corollary that
the remedy for the abuse lies in the destruction of temples.

But by far the largest number of persons believe in the
reform, not destruction, of temples. I mentioned only the other
day an ambitious scheme set on foot for a model temple in
Rajkot.! Several correspondents have taken me to task for advo-
cating temple-entry for Harijans without emphasizing the neces-
sity of temple reform. There is no doubt that temple reform is
necessary. But here, again, there is need for caution. Some of
them think that it is possible to replace all the existing temples with
new ones. I do not share that view. All temples will never be
alike. They will always vary, as they have done in the past, with
the varying human needs. What the reformer should be concerned
with is a radical change more in the inward spirit than in the
outward form. If the first is changed, the second will take care of
itself. If the first remains unchanged, the second, no matter
how radically changed, will be like a whited sepulchre. A
mausoleum, however beautiful, is a tomb and not a mosque, and
a bare plot of consecrated ground may be a real Temple of God.

Therefore the first desideratum is the priest. My ideal priest
must be a man of God. He must be a true servant of the people.
He should have the qualifications of a guide, friend and philoso-
pher to those among whom he is officiating. He must be a
whole-timer with the least possible needs and personal ties.

He should be versed in the Shastras. His whole concern will
be to look after the welfare of his people. I have not drawn a
fanciful picture. Itis almost true to life. It is based on the recollec-
tion of my childhood. The priest I am recalling was looked up
to by the prince and the people. They flocked round him for
advice and guidance in the time of their need.

If the sceptic says such a priest is hard to find nowadays, he
would be partly right. But I would ask the reformer to wait for
building the temple of his ideal till he finds his priest.

Meanwhile let him cultivate in himself the virtues he will
have in the priest of his imagination. Let him expect these from
the priests of existing temples. In other words, by his gentle and
correct conduct, let him infect his immediate surroundings with
the need of the times and let him have faith that his thought,
surcharged with his own correct conduct, will act more powerfully
than the mightiest dynamo. Let him not be impatient to see the
result in a day. A thought may take years of conduct to evolve the

1 Vide also pp. 72-3.
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requisite power. What are years or generations in the life of a great
reform ?

Now, perhaps, the reader will follow my view of a model
temple. I can present him with no architect’s plan and specifi-
cation. Time is not ripe for it. But that does not baffle me
and it need not baffle the reformer. He can choose the site for
his future temple. It must be as extensive as he can get it. It
need not be in the heart of a village or a city. It should be easily
accessible to the Harijans and the other poor and yet it must not
be in insanitary surroundings. If possible, it should be higher
than its surroundings. In any case, I would aim at making the
plinth of the actual temple as high as possible. And on this site I
should select my plot for daily worship. Round this will come into
being a school, a dispensary, a library, secular and religious. The
school may serve also as a meeting or debating hall. I should
have a dharmsala or guest house connected with the temple.
Each one of these will be a separate institution and yet subordinate
to the temple and may be built simultaneously or one after another
as circumstances and funds may permit. The buildings may or
may not be substantial. If labour is voluntary, as it well may
be, with mud and straw a beginning may be made at once. But
the temple is not yet built. The foundation was laid when the site
was procured, the plot for the temple was selected and the first
prayer was offered. For the Bhagavata says, ‘“Wherever people meet
and utter His name from their hearts, there God dwells, there is
His temple.”” The building, the deity, the consecration, is the
province of the priest. When he is found, he will set about his
task, but the temple began its existence from the time of the
first prayer. And if it was the prayer of true men and women, its
continuous progress was assured.

So much for the temple of the future. The reader who cares
to study the Rajkot scheme will find that the outward form of my
model temple materially corresponds to that in the scheme.
Indeed, there is nothing new in my idea or the Rajkot scheme.
The village temples of yore had almost all the adjuncts suggested
by me.

But we must also deal with the existing temples. They can
become real Houses of God today, if the worshippers will insist on
the priests conforming to the ideal presented by me.

Haryjan, 29-4-1933



65. HUMAN MANUFACTURE [-I]

The section regarding Depressed Classes in the Bengal Census

Report, Part I, is an illuminating document, from which at the
moment I reproduce only paragraphs 2 and 3 below, and I hope

to occupy the reader’s attention over this portion of the report
for a week or two longer.

64

MEANING OF THE TERM ‘DEPRESSED CLASSES’

The expression ‘Depressed Classes’ is of comparatively recent
coinage and is in many respects unfortunate. It does not translate
any actual vernacular term in common use in Bengal, nor does it
describe any class the members of which can be defined with accuracy.
It is a term in itself indefinite. In European countries it is applied to
the chronically indigent portion of the population and connotes an eco-
nomic condition. It can be applied anthropologically in a psychologi-
cal sense to describe that state of mind engendered in a primitive
people when it finds itself in contact with a dominant society based
upon principles entirely different from and disregarding the traditionally
accepted sanctions of tribal life. This psychological condition has been
convincingly put forward as one at least of the elements leading to the
depopulation of Melanesia and it has an interesting counterpart in the
‘discouragement’ from which Mr. George Bernard Shaw makes visi-
tors to the island die off in contact with the civilization of the an-
cients in ‘““Back to Methuselah”. In general use, however, the term in
India, though not applying to exactly similar strata of population in
different parts, is used to describe those members of the community who
in common social estimation are considered to be inferior, degraded, out-
caste, or not fit in any way for social and religious intercourse on
reasonably equal terms with members of the clean or higher castes. It
represents a problem which arises only within the fold of Hinduism,
namely, the problem of those Hindu groups who by the accident of birth
are denied and never can by any individual merit achieve social consi-
deration or spiritual benefits which are the birth-right without considera-

tion of personal merit equally of all persons born into the higher
castes.

THE CRITERION OF THE DEPRESSED CLASSES

It is, however, by no means a simple matter to devise a satisfactory
criterion by which to distinguish the Depressed Classes. The problem itself
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being essentially social and religious, the criteria, which have been at
various times suggested, themselves depend upon social observance or
social precedence. During the census of 1901 the castes in Bengal
were distinguished into seven groups upon an elaborate classification.
The first group contained Brahmins only as the acknowledged supe-
riors of all other classes in the caste hierarchy. In the second group were
placed castes whose respectability was never in question and who are
either twice-born or were held to be superior to all other Shudra castes.
A third group consisted of the so-called navashakha, or nine branches, now
indeed containing more than nine groups but all characterized by being
held worthy to offer water the drinking of which would not pollute the
higher classes. Below this third group were distinguished a fourth con-
taining clean castes with degraded Brahmins; a fifth containing castes
lower than group four whose water is not usually accepted, a sixth com-
prised low castes abstaining from beef, pork and fowls, and seventh
embracing castes by whom forbidden food were eaten and who pursue
the most degraded occupation as scavengers, etc. In 1911 the Census
Commissioner for India directed provincial superintendents to enumerate
castes and tribes returned as Hindus who do not conform to certain
standards or are subject to certain disabilities, ‘‘leaving the reader to
draw his own inferences”. They were asked to prepare a list of all but
the minor castes which qua castes:

1. deny the supremacy of the Brahmins;

2. do not receive the mantra from a Brahmin or other recognized
Hindu guru;

3. deny the authority of the Vedas;
do not worship the great Hindu gods;
are not served by good Brahmins as family priests;
have no Brahmin priests at all;
are denied access to the interior of Hindu temples;
cause pollution (a) by touch, (b) within a certain distance;
bury their dead; or

© RPN o

10. eat beef and do not do reverence to cow.

The enquiry was intended to furnish material, if possible, from
which an answer could be given to the difficult question: ‘Who is a
Hindu?’ Up to 1916 in Bengal at least the expression ‘Depressed Classes’
was unknown. In 1916 however the Bengal Government was invited
to prepare a list of the Depressed Classes and submitted a list including
certain criminal tribes and aboriginals and amounting in all to 31 groups.
This list was used by the Commissioner for Education in writing his quin-
quennial report on the progress of education in India for the years
1912-17. The term thus introduced remained and both the Calcutta
University Commission (1917-19) and the Census Report for 1921 con-
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tained lists of the Depressed Classes. In neither of these last instances,
however, was any clear criterion set forth to show on what grounds the
groups were included. The Indian Statutory Commission, without giving
any definite criterion, referred to them as the ‘‘lowest castes recognized
as being within the Hindu religious and social system . . . . Their essential
characteristic is that according to the tenets of orthodox Hinduism, they
are, though within the Hindu system, untouchable—that is to say, that
for all other Hindus they cause pollution by touch and defile food and
water. They are denied access to the interior of an ordinary Hindu
temple (though this is also true of some who would not be classed as
‘untouchable’). They are not only the lowest in the Hindu social and
religious system, but with few individual exceptions are also at the bottom
of the economic scale and are generally quite uneducated. In the villages
they are normally segregated in a separate quarter and not infrequently
eat food which would not be touched by any section of the Hindu com-
munity.”

At a later date the Franchise Committee, driven to lay down simple
criteria, adopted No. 7 and 8 of the distinctions made in the Census
Report of 1911. For Bengal these distinctions have been elaborated on
behalf of the Depressed Classes Association as follows:

(a) castes from whose hands the three high castes or even the
navashakha (that is, the caste Hindus) would not accept water and whose
presence either in the kitchen or in the room where water and cooked
food are kept would pollute the same according to their estimation;

(b) castes who would not be allowed into any public temple and
whose presence there would defile articles of worship;

(c) castes who would not be allowed to enter or to have their
meals inside the dining room of an hotel or eating-house run by caste
Hindus;

(d) castes at whose socio-religious functions Shrotriya Brahmins (that
is, the priests) officiating in such functions in the house of the caste
Hindus would not officiate; and

(e) castes who would not be served by the Shrotriya Napit (that is,
the barber) whose services are necessary in various socio-religious func-
tions of the Hindus.

Harijan, 29-4-1933



66. LETTER TO BEHRAMFI KHAMBHATTA
April 29, 1933

BHAI KHAMBHATTA,

I got your letter. I hope you are better now. It will help
you if you live only on milk. You may certainly drink fruit
juices with it. If the milkman brings the animal to your house
and milks her in your presence, you should drink such fresh unboiled
milk without heating it. Keep me informed.

Why were you upset about that one rupee? It was a mis-
take on Chandrashankar’s part to have mentioned it, but you
should not pay any attention to the matter. There is no reference
to the sum of Rs. 500. Never mind if anybody who reads about
that one rupee says that Khambhatta has now become a miser
or beggar. On the contrary, wouldn’t it be a good thing?

Blessings from
Bapu
Dr. BEaraMji KHAMBHATTA
KEkusHRU GCOTTAGE
Lorpwick PARK, MAHABALESHWAR

From a photostat of the Gujarati: G.N. 6604. Also C.W. 4394.
Courtesy: Tehmina Khambhatta

67. LETTER TO NARANDAS GANDHI
April 29, 1933

CHI. NARANDAS,

I got your postcard. I will ask Devdas about Manilal’s bill.
Panditji and Lakshmibehn came and saw me. Narmada also
was with them. I was pained to hear about Amina. I will write
to her. Read that letter and give it to her if you approve of
it. If I cannot write today, I will write later when I get time.
Meanwhile, manage as you think best. They told me about
Ramabehn also. I intend to write! to her too. Show as much

1 Vide pp. 79-80.
67



68 THE COLLECTED WORKS OF MAHATMA GANDHI

love as you can. But human love must have some limit also, for
how can we know when love may become mokha'? One’s love,
therefore, should never be at the cost of one’s duty, no matter
even if such conduct seems cruel. If anybody who looks at the
matter superficially were to believe that I am being cruel to . . .2,
I would not blame him. At present . . .3 is bound to think me
cruel. But what can I do? My regard for dharma will not let me
adopt any other course. What is true of me is also true of you.
You should, therefore, follow what seems to you to be your dharma
even at the risk of being accused of cruelty or inviting my criticism.

I got yesterday your letter about N. It proved that Vallabh-
bhai’s interpretation was correct. I am, therefore, making
preparations for sending her. I shall probably be able to send
her on Monday. Assuming that she will arrive on that day, send
a cart to the station. Probably Dr. Margarete Spiegel also will
accompany her. Even if I don’t receive your consent about her,
I will assume it. At the [Ahmedabad] station they will get into
the metre gauge train which connects with the Gujarat Mail.
You should remember that both the ladies are to be trained for
Harijan work. You must strictly follow the rule that neither they
nor any other European whom we may admit should be per-
mitted to have any connection with the civil disobedience move-
ment. I am specially writing to the Government about those
two women. They and others who may join the Ashram should
strictly follow the Ashram rules and you should see that they
do so. If they do not observe the rules or become a source of
trouble to you, I don’t at all intend that you should still let them
remain. If that happens, inform me immediately. The food
requirement of both is simple. I very much doubt if they will be able
to digest jowar and bajri. You will have to provide fruit and milk to
both in fairly good quantities, otherwise they will not be able to keep
up their strength. N. does not include milk and ghee in her
diet at present. Both eat with relish thick wheat rotlas without
ghee or butter, nine inches in diameter and baked twice till they
are crisp and without ghee or butter. They eat these rotlas and
chew them without the help of any liquid. N. does not drink
milk or eat ghee at present. Her food is such rtlas, papaw, oranges,
and uncooked vegetables like cucumber, tomatoes, cabbage, carrots,
etc. She will, however, drink milk there if necessary. Her son
gets three pounds of milk daily. He also eats toasted rot/i and

1 Ignorant attachment
2 & 3 The names have been omitted.
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fruits. If we coax him very much, he eats a little uncooked vege-
table. He doesn’t care for sweets at all, but greatly enjoys drink-
ing fresh unboiled milk. He eats every article one by one. I hope
nobody will spoil this child by teaching him to drink tea or coffee
or eat sweets. His energy is boundless. We have in the Ashram
other children who are as self-willed as he is, but he does not cling
to his mother all the time. He has produced on me the impres-
sion that he can live with anybody. It is very desirable that
nobody there should, out of false love, tempt him to eat unwhole-
some things. For the rest, we should trust to his and our fate.
I am sending N. there with great hopes. I have cherished
her like a daughter for the last three or four months. I have
preserved many of her letters. There is nothing in her life which
she wishes to hide. I have advised her to bury the memory of
all persons who had fallen under her spell. But she has assured
me that she does not wish to hide from me a single guilty action
or thought of hers, and thereby won my initial confidence. But
I can give no guarantee about her future conduct. I am acting
on the basis of complete trust in her. Give her suitable work
from time to time within her capacity. She has great ability. She
is extremely active and wants to do good. If she can reduce her-
self to a cypher, she will be able to do much. If she becomes
proud of her ability or her noble intentions or good work, she
will fall. For the present give her such manual work as she can do.
Make arrangements to help her to pick up Hindi quickly. Her
power of grasping is very good. She already knows a little Hindi.

Margarete is of a different type. She is 35 years old and,
therefore, her character is practically formed. She is a woman
of great learning and is quick in learning things by heart, but she
is not very intelligent. She is obstinate, but her motives are pure.
I think her life has been blameless. She has great love for the
Ashram. But she has no sense of proportion when she speaks.
Ever since she has been here, she has been talking about the
Ashram in season and out of season. She has left the country and
come to India because of the movement in Germany against
her but she has no plan before her. I am sending N. there
willingly and with great joy. I don’t feel such joy in sending
Margarete, but we cannot turn her away. She has come merely
with the intention of living in the Ashram. What can we say to
her? She will of course do whatever work she is physically
capable of. She has been a teacher for some years and so you can
immediately give her the work of teaching English. She is eager
to do teaching. Even as a teacher, however, N. is more capable.
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But since she is joining the Ashram to atone for her past life, I
feel slightly doubtful whether you should immediately give her such
work. If you do wish to give it, you may certainly do so.

No other instructions seem necessary.

I have become fairly frightened about Kusum!. They are now
talking about tuberculosis of the intestines. I can put no faith
in these amateurs. I cannot guide you or Kusum very much
from here. At present you are her guardian for every thing. Kashi
cannot take any decision, and I am afraid Kusum is not fit now
to decide for herself. Even as her relation, therefore, you are
in the place of her father. Personally I think that, both from
the point of view of our ideals in the Ashram and from a practical
point of view, we should not think of taking Kusum somewhere
else. 'We should do whatever is possible in the Ashram itself. Carry
out without any hesitation whatever decision you come to, after
discussing the matter with Kusum and Kashi. I can make one
suggestion from here. Tell Talwalkar that he should now obtain
the opinion of some other doctor. He should have a joint consul-
tation with Haribhai? and Kanuga and prescribe treatment accord-
ing to the opinion of all three of them. If he does not agree to
do this, have a talk with Dr. Kanuga and Dr. Haribhai and, with
Dr. Talwalkar’s permission, get their advice and follow the treatment
which they suggest. If, after the experience that you have had
about Dr. Sharma, you think favourably of him and if he agrees,
put Kusum in his hands. If he agrees, however, he should not
leave the Ashram till Kusum begins to respond to his treatment.
My first suggestion is such as will meet the approval of practical
people. The second will not, but it is consistent with my attitude
in such matters. You probably remember that when Manu was
practically on death-bed, ignoring the advice of doctors I put
her under the treatment of “Ice Doctor’>. I have experimented
with such impractical treatments on many others, so I don’t
hesitate to make the foregoing suggestion in this case. However,
since I am not on the spot, you should not attach any weight to
my opinion. You should decide independently. I will accept
any decision which you arrive at. I will have no objection at
all if you decide to cling to Dr. Talwalkar’s treatment and trust
Kusum’s life completely to him. I have no doubt at all about
his goodness of heart, nor about his careful attention. Only, he

1 Daughter of Vrajlal Gandhi
2 Dr. Haribhai Desai
3 Dr. M. S. Kelkar
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has not been able to impress me by his methods of treatment and
other doctors also do not follow these. However, we are dealing
with the human body which is a thing as brittle as a glass bangle.
Its fate is not in the hands of any doctor, but rests on the will
of one Power alone, so that there is no harm in believing that
ultimately medical treatment is for our satisfaction only and makes
little difference to the result. Don’t we, moreover, sing every
week P—

Lukman! on being asked, ‘How many days he had lived”,
Wringing his hand sorrowfully answered, ‘A few”.

And the Muslim world believes that there has been no hakim
in the world the equal of Lukman, but even he could not save
himself. If that is so, what can Talwalkar or other doctors do?

This part of the letter is positively not for Kusum. It is only
for you to think over. Even if Kashi and others read it, they
will unnecessarily become nervous and get frightened to death.
I have written such alarming things in the full confidence that
not a hair on your body will turn.

The two European ladies will hardly have any letters to
write. Dr. Spiegel will drop a postcard to her mother. N. is
not likely to have any person to whom she might want to write.
All the same, you should personally help them in all such matters.

Baru
[PS.]

[Letters for ] Dr. Sharma, Keshu? and Parnerkar enclosed.

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8367. Courtesy:
Narandas Gandhi

68. A SACRED ACTIVITY

I give below an interesting but touching account’® from a
Harijan worker’s experiences which I have been giving from time
to time in these columns.

I will not spoil the picture by writing more on it. It is possi-
ble that because of a long-standing bad habit some may feel

I Unani physician

2 Keshav Gandhi, son of Maganlal Gandhi

3 This is not translated here. The correspondent had described the process
of skinning animals.
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disgust on reading this. Medical books are full of such descriptions.
He who does not read them will not master the science of biology.
Moreover, no one should be shocked because I have described
the activity as a sacred one. That activity itself may appear dirty
like that of removing filth. But just as removal of filth is for pur-
poses of purification, this activity is meant for cleaning or purify-
ing society. Innocent city dwellers do not realize that they
won’t be able to live for a moment if these workers do not per-
form many activities which we despise.

[From Gujarati]
Harijanbandhu, 30-4-1933

69. A MODEL TEMPLE

When Smt. Vijayalakshmi Pandit set foot in Kathiawar for
Harijan welfare work, a scheme to build a model temple in
Rajkot was discussed. I have already made a reference to this.
Shri Parashuram Gopal Masurekar, the well-known lawyer of the
place, had taken a leading part in the deliberations. Under his
signature a public appeal has been issued in connection with the
scheme. The following point! claims our attention.

It is mentioned in the statement that even some from among
those who believe in untouchability have welcomed the scheme
and have also agreed to give financial help. Shri Masurekar
deserves congratulations on this scheme. I hope that he will trans-
late it into reality.

It should not be that the beginning would be made only when
many people join the scheme. To my mind, a model temple
means an ideal priest. Bricks and mortar do not make a model
temple. If the priest is good, even a rough hut will shine forth
and earnest devotees will find solace there. And when there is no
such priest, even a marble temple inlaid with mosaic would be
a desolate structure. There are today a number of such famous
ruins in India. There are such ancient places in Mysore which
at one time must have been great temples. The caves of Karla,

1 This is not translated here. The scheme proposed a temple devoid of
any decorations or jewellery and one which was meant for the entire Hindu
population, irrespective of caste or community. The priest would be a person
who did not believe in untouchability. And as the aim of the temple was
to be service, there should be a night school for adults, a library, a free dis-
pensary, and a religious school attached to it.
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Ajanta and Gharapuri were temples once. God has disappeared
from there because of want of the priest and instead of devotees
connoisseurs of art go there to see the works of art. Hence I
hope that the proposed temple at Rajkot will get a good priest.

But whether such a priest is available or not, the scheme for
the temple can be taken up for execution from today. The
first task is to obtain a vast plot of land in the open. I would
regard it as advantageous if it is at a little distance from the village.
After selecting a plot for the temple, other institutions mentioned
in the scheme can be constructed there. To my mind, the founda-
tion-stone of the temple will have been laid if the people working
in this institution get together in the plot reserved for the temple
and repeat the name of God, because there is a dictum in the
Bhagavata that God dwells where five people get together and
repeat the name of Vasudeva. And where He dwells, there the
temple stands.

The Rajkot scheme for the temple is an excellent one whether
it materializes or not, whether it materializes early or late. Every-
one can help implement it to a certain extent. The existing
temples can come alive if the devotees and the priests are in har-
mony. These days most of the temples are lifeless. Other insti-
tutions can be started around them. The foundation-stone can be
laid of the new kinds of temples suggested by me for the villages.
Ancient temples appear to have come into existence in this very
way. FEach temple embodies the conception of a devotee. They
built the temples in accordance with their faiths. The history of
some of the temples of Madras is available today. These temples
have Agamas of their own in which we can find the plan of the
temple, the shape of the idol, its size, the ritual of worship and
rules of purification. And the faith of the Hindus recognizes
these books or pamphlets as divine scriptures.

[From Gujarati]
Harijanbandhu, 30-4-1933



70. STATEMENT ON FAST!

[4pril 30, 1933]?

A tempest has been raging within me for some days. I have
been struggling against it. On the eve of the ‘Harijan Day’ the
voice became insistent, and said, ‘why don’t you do it?’ I resis-
ted it. But the resistance was vain. And the resolution was
made to go on an unconditional and irrevocable fast for twenty-
one days, commencing from Monday noon the 8th May and
ending on Monday noon the 29th May.

As I look back upon the immediate past, many are the cau-
ses too sacred to mention that must have precipitated the fast.
But they are all connected with the great Harijan cause. The
fast is against nobody in particular and against everybody who
wants to participate in the joy of it, without for the time
being having to fast himself or herself. But it is particularly
against myself. It is a heart-prayer for the purification of self
and associates, for greater vigilance and watchfulness. But nobody
who appreciates the step about to be taken is to join me. Any
such fast will be a torture of themselves and of me.

Let this fast, however, be a preparation for many such fasts
to be taken by purer and more deserving persons than myself.
During all these months since September last, I have been study-
ing the correspondence and literature and holding prolonged dis-
cussions with men and women, learned and ignorant, Harijans
and non-Harijans. The evil is far greater than even I had
thought it to be. It will not be eradicated by money, external
organization and even political power for Harijans, though all
these three are necessary. But to be effective, they must follow or
at least accompany inward wealth, inward organization and
inward power, in other words, self-purification. This can only
come by fasting and prayer. We may not approach the God of
Truth in the arrogance of strength, but in the meekness of the
weak and the helpless.

But the mere fast of the body is nothing without the will
behind it. It must be a genuine confession of the inner fast, an

1 This was published under the title, ‘Fast for Purification”.
2 From The Bombay Chronicle, 1-5-1933; also A.I.C.C. File No. 429
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irrepressible longing to express truth and nothing but truth.
Therefore, those only are privileged to fast for the cause of truth
who have worked for it and who have love in them even for op-
ponents, who are free from animal passion and who have ab-
jured earthly possessions and ambition. No one, therefore, may
undertake, without previous preparation and discipline, the fast
I have foreshadowed.

Let there be no misunderstanding about the impending fast.
I have no desire to die. I want to live for the cause, though I
hope I am equally prepared to die for it. But I need for me and
my fellow-workers greater purity, greater application and dedi-
cation. I want more workers of unassailable purity. Shocking
cases of impurity have come under my notice. I would like my
fast to be an urgent appeal to such people to leave the cause alone.

I know that many of my sanatanist friends and others think
that the movement is a deep political game. How I wish this fast
would convince them that it is purely religious.

If God has more service to take from this body, He will
hold it together despite deprivation of earthly food. He will
send me spiritual food. But He works through earthly agents, and
everyone who believes in the imperative necessity of removing
untouchability will send me the food I need, by working to the
best of his or her ability for the due and complete fulfilment of
the pledge given to Harijans in the name of caste Hindus.

Let co-workers not get agitated over the coming fast.
They should feel strengthened by it. They must not leave their
post of duty; and those who have temporarily retired for much-
needed rest or for being cured of ailments are as much at the
post as healthy workers serving in their respective quarters. No
one should come to me unless it be for necessary consultation on
matters connected with the movement.

It is, I hope, needless for me to pray to friends that they
will not ask me to postpone, abandon or vary the approaching
fast in any way whatsoever. I ask them to believe me that
the fast has come to me literally as described above. I, there-
fore, ask friends in India and all the world over to pray for
me and with me that I may safely pass through the ordeal and
that, whether I live or die, the cause for which the fast is to be
undertaken may prosper.

And may I ask my sanatanist friends to pray that, whatever
be the result of the fast for me, the golden lid that hides Truth
may be removed?

Harijan, 6-5-1933



71. DISCUSSION WITH VALLABHBHAI PATEL!
April 30, 1933

For some time now, I have been vacillating between twenty-
one days and forty days. After all, does one express, can one
express, all one’s thoughts to others? Three days have passed
since I lost my sleep. Could it be that I cannot sleep? But,
for the last three days I have not been getting any sleep for
hours at a stretch; I might get up at two in the morning and
start work but not once would I doze while I dictated in the
morning, nor even would I want to stretch my limbs, as if for
the last three days I were preparing myself for the great deluge!
It is difficult to say since when the excitement started. On many
occasions, however, thought of a fast would repeatedly come to
my mind and I would drive it away. In the night when I retired
I had no idea that something was coming up today. But
after eleven I woke up, I watched the stars, repeated Ramanama
but the same thought would persistently come to my mind:
‘If you have grown so restless, why don’t you undertake the fast?
Do it.” The inner dialogue went on for quite some time. At half
past twelve came the clear, unmistakable voice: ‘You must under-
take the fast.” That was all. Now having resolved to make it a
twenty-one days’ fast, I took no time in deciding that as a priso-
ner I should undertake it after eight days’ [notice]. Without it
the task of Harijan service is just impossible. If I don’t do this
much the rot in Harijan work will reach the heart and destroy it
altogether. I, therefore, got up and immediately began to write
out the statement? and I had just finished the last sentence when
you came up for the prayers.

[From Gujarati]
Harijanbandhu, 7-5-1933

I Extracted from the Gujarati ‘‘Sparks from the Sacred Fire”
2 Vide pp. 74-5.
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72. TELEGRAM TO SECRETARY, HOME DEPARTMENT,
GOVERNMENT OF INDIA

April 30, 1933

SECRETARY

HoME DEPARTMENT

SiMLA

FOR REASONS WHOLLY UNCONNECTED WITH GOVERNMENT AND
SOLELY CONNECTED WITH HARIJAN MOVEMENT AND OBEDIENCE
PEREMPTORY CALL FROM WITHIN RECEIVED ABOUT MIDNIGHT I
HAVE TO TAKE TWENTY-ONE DAYS’ UNCONDITIONAL IRREVOCABLE
FAST WITH WATER SODA AND SALT BEGINNING FROM NOON EIGHTH
MAY NEXT ENDING NOON TWENTY-NINTH MAY. FAST MIGHT HAVE COM-
MENCED AT ONCE BUT FOR MY BEING PRISONER AND MY ANXIETY
TO ENABLE LOCAL AUTHORITY RECEIVE NECESSARY INSTRUCTIONS
FOR ARRANGEMENTS DURING FAST AND AVOID ALL POSSIBLE EMBAR-
RASSMENT TO GOVERNMENT.

Government of Bombay, Home Department, I.G.P. File No. 20-X

73. TELEGRAM TO SATIS CHANDRA DAS GUPTA
May 1, 1933

Satis Das GupTta
15 CoLLEGE SQUARE, CALCUTTA
YOU HEMPRABHA CONTINUE PROGRAMME WITHOUT INTERRUPTION.
GOD MY COMPANION DURING FAST.
Baru

Bombay Secret Abstracts, Home Department, Special Branch, File No.
800(40)(3), Pt. IV, p. 387
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74. TELEGRAM TO URMILA DEVI
May 1, 1933

Urmira Devi
24 RamiEsH MITTER Roap, BHAWANIPUR
CALCUTTA
YOU MUST NOT WORRY OVER IMPENDING FAST. WHY NO
LETTER ?
Baru

Bombay Secret Abstracts, Home Department, Special Branch, File No.

800(40) (3), Pt. IV, p. 389

75. TELEGRAM TO JAMNALAL BAJAj
May 1, 1933

SHETH JAMNALALJI
SHAILA ASHRAM, ALMORA
YOU MUST NOT DISTURB PROGRAMME REST FOR IMPENDING FAST.
HOPE PROGRESSING.
Baru
Bombay Secret Abstracts, Home Department, Special Branch, File No.
800(40)(3), Pt. IV, p. 391

76. LETTER TO RAOJIBHAI PATEL
May 1, 1933

CHI. RAOJIBHAI,

The fast which commences from Monday is intended as
punishment for those also who believe that they are too weak to
fulfil the vow they have taken—not to reproach them but to help
them.

Lakshmibehn has complained against you that you have been
talking ill about the Ashram. I am sure there must be some error
in this.

Baru

From a photostat of the Gujarati: G.N. 9000
78



77. LETTER TO LILAVATI ASAR
May 1, 1933

CHI. LILAVATI,

I got your letter. Be happy instead of being sad at the
news of my fast. If you have Narandas’s permission for what-
ever you do in the Ashram, you need not fear any criticism. Do
not listen to any criticism. If you hear any against your wish,
immediately tell Narandas about it. That will give vent to
your anger. Try to overcome during the fast whatever short-
comings you have. The fast is being undertaken to help everyone
to overcome his or her shortcomings.

Baru

From a photostat of the Gujarati: G.N. 9573. Also C.W. 6545. Courtesy:
Lilavati Asar

78. LETTER TO RAMABEHN JOSHI
May 1, 1933

CHI. RAMA,

I got your letter. If you think that Dr. Sharma’s treatment
worsens the condition of the arm, you should give it up.

I understand about Dhiru.

From my talk with Panditji and Lakshmibehn, I see that
they believe that you have a good deal of stiffness in you, that
you are not sufficiently frank, that you have a fairly good mea-
sure of pride and that you enjoy harassing and, if possible,
humiliating Narandas. I have stated all this in my own words.
But this is the impression I formed from what they said. If there
is any truth in this, you should get rid of that weakness. We may
endure that disease of the bone from which you are suffering,
but we ought not to tolerate such weaknesses in ourselves. For
the bone disease, we require the services of a doctor other than
ourselves; for an internal disease, however, we should be our
own doctor. In other words, we have to depend upon our own
resources. I certainly wish that my intended fast should produce
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this result, namely, that all the impurity in the Ashram may be
washed clean.

Baru

From a photostat of the Gujarati: G.N. 5350

79. LETTER TO PREMABEHN KANTAK
May 1, 1933

CHI. PREMA,

My fast will be for all the inmates of the Ashram, including
you. You should, therefore, get rid of all your diseases.

I assume that you have kept a copy of your questions!
and so I give here only brief replies to them. I am hard
pressed for time today.

1. If persuasion does not succeed, you may become silent
and pray in your heart for that person, whether she is a girl or
a grown-up woman. This will help you to overcome your im-
patience.

2. We should know what is meant by ‘necessity’ in this
question. Suppose that I am reciting Sanskrit verses and leading
a prayer, and just then I see a snake. It is necessary that I
should catch it, and I may, therefore, stop reciting the verses

I Which read: (1) What should one do and how should one overcome
one’s impatience if someone older, younger or of the same age misbehaves
despite persuasion and thereby creates a bad impression on others and time is
wasted and work delayed? (2) How would it affect others if a person violated
Ashram rule or discipline under some necessity while doing one’s duty? (3)
How far should we pay regard to social practice or custom in the path of
satyagraha? (4) What would be my duty as a satyagrahi when I disagree
with a renowned mahatma like you on a certain step which I find to be right
according to the voice of my conscience and which might violate the rules of
the institution ? (5) Should one love the individual for the sake of the institution
or the institution for the individual? (6) By what test can one find out that
one has bad thoughts about others? (7) If a person is found on every occa-
sion telling lies, or shirking work or being selfish, and others too have com-
plained about it, would it be proper for a satyagrahi to have doubts about him?
(8) What is the limit for simple living? To embroider one’s sari, to wear
fashionable blouses, to adorn the hands and neck with flowers, wear chappals
—should this be considered as love for art or breaking the Ashram principles ?
(9) Would it be slander or violence if in the Ashram one person finds fault
with another and commits the same fault himself, i.e., indulges in mutual
fault-finding? (10) As those who join the Ashram do so with different motives,
should we judge each of them from his own standpoint?
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and violate a rule. I may also do that if I feel an immediate
call of nature at that time. If, however, I feel thirsty, I should
control my desire for some time and go on reciting the verses.
You felt something in the throat and yet continued. That was
worse than foolishness.

3. We may disregard any social practice or custom which
obstructs our quest for truth.

4. If you have absolute faith in me, you should believe that
what you regard as the voice of your conscience may not be so.
If, however, that voice is so direct as to be more powerful even
than your faith in me, you should follow it whatever the cost.

5. It is not possible to reply to this question categorically.

6. I do not follow this question.

7. If a person is often found telling lies or shirking work, even
a lover of truth will suspect him of doing the same on another
occasion, but will, despite his suspicion, love him and continue
to give him opportunities.

8. There can be no one rule for all people in this matter.
It depends on one’s attitude. However, simplicity should not be
sacrificed for the sake of art.

9. Mutual fault-finding is always bad. It is petty-minded-
ness to retort, ‘You are no better.’

10. This is implied in ahimsa.

Thinking that you may have had no time to keep a copy
of your questions, I return them with this.

I am sending two women! to the Ashram. I hesitate very
much to do so, but I send them because I feel that I ought to.
I do hope that they will not increase your work but will help
you. Make some arrangement to help them to learn Hindi.

I should like Sushila? to spend this vacation in the Ashram.
That is likely to give rest to both of you. I hope you know
the English saying that change of occupation is rest. There is
a good deal of truth in it. Treat this only as brain-wave which
I got while writing this letter. If Sushila has made some
other plan, I certainly don’t want her to abandon it to please
me.

Baru

From a photostat of the Gujarati: G.N. 10342. Also C.W. 6781. Courtesy:
Premabehn Kantak

1 Margarete Spiegel and N.; vide also pp. 68-70.
2 Sushila Pai
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80. LETTER TO JAMNABEHN GANDHI
May 1, 1933

CHI. JAMNA,

You have completely relieved me by your excellent letter.
After your giving a certificate to Narandas, I don’t require
one from anybody else. But I hope you know who can give a
certificate. Can a person who does not know how to cook give a
certificate to a cook? Looking at the matter from that point of
view, you should have a higher degree of yoga, equanimity and
concentration, than Narandas. If it is so, it means I have two
persons instead of one who may be described as sthitaprajnas’.

If Dr. Purushottam has left, haven’t I sent you Dr. Sharma?
He seems to have filled you with colours indeed. Even if you do
not benefit from his treatment, it will certainly do no harm. Conti-
nue it with complete faith. Try whatever changes in diet he may
suggest. If the result is not satisfactory, he himself will ask you
to give them up. Try to win over Keshu if you can.

Baru

From Gujarati: C.W. 878. Courtesy: Narandas Gandhi

81. INTERVIEW TO THE PRESS?
May 1, 1933

Almost the first question asked by the Pressmen was, whether it was
possible for him under any circumstances to abandon his fast. Gandhiji re-
plied :

Humanly speaking, there is absolutely no possibility of my
abandoning the fast.

This was followed by more questions on his statement. Asked, if he
could throw light on the ‘‘shocking cases of impurity’’ referred to in his state-

1 Literally, ‘of steady intellect’. For the full meaning of the phrase, vide
Vol. XXXII, pp. 128-46.

2 The source had reported: ‘Gandhiji received Pressmen inside the jail
cell, where, for the past few days, he has been holding his office. The mango
tree is not providing the requisite protection against the increasing heat.”
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ment, Gandhiji said that it was not possible for him to do that; but he had
no grievance against anybody in particular and, if he had any grievance at
all, it was against himself. Gandhiji proceeded:

I went to bed that night without the slightest feeling that
I would take such a step. No single event can be held respon-
sible for this decision, but it undoubtedly is the result of the
accumulation of a long series of events extending over a fairly
long period. It is not that I was blind to them before. They
were producing their silent and unconscious effect on my mind.

Replying to another question, the Mahatma said:

I do expect that my fast is merely a precursor of many such
fasts, and if I survive this, I may feel called upon to undertake
another fast.!

All these twenty-one days I will be sipping Ramarasa®. If it
does not sustain me, how is the juice of mosambis going to help?
One who wants to destroy the Ravana of untouchability must
partake of Ramarasa every now and then. And if my devotion to
Rama is sincere—and it certainly is—He will not let my body
drop for I still wish that Rama will sustain this body dedicated
to Him. You Harijans, however, must remember one thing. You
should be amenable to the infallible remedy which I have adop-
ted. Realize that for you too there is no other way. And let the
‘touchable’ Hindus say and do what they like; you on your part
should cleanse your body and soul and become true Harijans.
Your saviour as well as mine is the Lord above.3 It would be
blasphemy to regard me as your saviour. And I said to you
that the love of God is life-sustaining, but then, if you would
allow me to say it, what does it matter if the body withers
away? Do not dead men continue to do work?

At this stage, it is necessary for the public to understand the
very vital difference between the September fast and the im-
pending one. The September fast was a conditional one, made for

1 The following paragraph is extracted from Harijanbandhu, 7-5-1933,
which had reported that Gandhiji was replying to some of the questions put
by Harijans.

2 Literally, ‘juice of God’s name or God’s love’. This was in response
to a suggestion from a Harijan that during the fast Gandhiji should allow him-
self the juice of two mosambis daily.

3 This was in reference to a fear expressed in the Harijan’s statement
that with Gandhiji’s death the Harijans would have no protector.
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a particular purpose. But in this case, it is not directed to any
concrete purpose at all.

Therefore, this fast can be undertaken at any moment and
it is after the manner, common enough in Hinduism. Whenever
a great reformation and revival is going on, people in order to
ensure purity and acceleration of their object, undertake a fast.
Such a fast is universally acknowledged to be a good thing in
itself. It is its own justification and my fast claims no more
merit. I might have undertaken it without the tussle I was en-
gaged in, but perhaps, I had no courage.

I was weighed down with the tremendous responsibility
and, therefore, though the prompting came to me more than
once, I resisted it. A religious movement does not depend for its
success on the intellectual or material resources of its sponsors,
but it depends solely upon the spiritual resources, and fasting is
the best known method of adding to these resources. Not every
fast brings about the desired result.

I have given some of the conditions in my statement, and it
is claimed in my statement, and it is claimed by those who have
conducted religious movements that intellectual, material and
other things follow spiritual capital but should never be indepen-
dent of it.

Asked, if he hoped to survive the 21 days’ fast, Gandhiji reassuringly
said:

Oh! I survived the twenty-one days’ fast! that was undertaken
ten years ago. Weaker men than myself have undertaken longer
fasts and survived. Spiritual sustenance has great possibilities.

At this stage, Gandhiji was reminded of his condition during the
September fast when six days’ fasting brought him almost to the verge of
collapse, but he humorously replied:

The age of miracles is not yet over.

He felt more than optimistic about his ability to go through the ordeal.
Asked whether he would remain in Poona in case Government released him,
Gandhiji replied that it was very difficult for him to say that, because he did
not contemplate any release.

To a suggestion that his fast, which coincided with the sitting of the Joint
Select Committee, would be taken as an act dictated by political motives,
Gandhiji replied that he had not embarked on the fast voluntarily. It had
not been in his plan. He had not compassed it. He tried to resist it even
that night, but he could not and for three days before taking the decision, he

1 From September 18 to October 8, 1924; vide Vol. XXV.
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could not sleep properly. He did not know what was happening to him.
Surely, it was not indigestion. But after he took the decision on Saturday
night, he slept well.l

The Bombay Chronicle, 2-5-1933; also Harijanbandhu, 7-5-1933

82. TELEGRAM TO MIRABEHN?

[May 2, 1933]°
TELL BA HER FATHER IMPOSED ON HER A COMPANION WHOSE
WEIGHT WOULD HAVE KILLED ANY OTHER WOMAN. I TREASURE
HER LOVE. SHE MUST REMAIN COURAGEOUS TO END. FOR YOU I
HAVE NOTHING BUT ONLY THANKS TO GOD FOR GIVING YOU TO ME.
YOU MUST PROVE YOUR BRAVERY BY SUSTAINED JOY OVER THIS
NEWEST OF GOD’S MISSIONS FOR ME. LOVE.

Baru
From the original: C.W. 6271. Courtesy: Mirabehn. Also G.N. 9737

83. TELEGRAM TO NARANDAS GANDHI
May 2, 1933

SATYAGRAHAASHRAM
SABARMATI

HOPE N. REACHED. PARASHURAM SHOULD LEAVE NEXT TRAIN
WITH CHILDREN SEE ME. GIVE HIM FARE FOR POONA AND FOUR
RUPEES EXTRA. NONE SHOULD BE DISTURBED OVER FAST BUT ALL
SHOULD DERIVE STRENGTH FOR PURIFICATION GREATER RENUNCIA-
TION AND DEDICATION.

Baru
From a microfilm: M.M.U./I; also S.N. 21132

1 For Gandhiji’s talk with the Times of India representative, vide Appendix 1.

2 This was in reply to the addressee’s telegram dated May 2, 1933, which
read: ‘““Got news of fast only today. Ba wishes me say she greatly shocked.
Feels decision very wrong but you have not listened to any others so will not
hear her. She sends her heartfelt prayers. I am stunned but know it is the
voice of God and in that sense rejoice even in midst of anguish. Deepest
prayers. Love. Writing” (S.N. 21110).

3 From S.N. 21110; the original, as delivered, bears the date ‘“‘May 4,
1933,



84. TELEGRAM TO G. D. BIRLA
[May 2, 1933]!

GHANSHYAMDAS BIRLA

GWALIOR

DELIGHTED YOUR TELEGRAM2, STRONGLY ADVISE YOU PROCEED
CALCUTTA FOR TREATMENT. LET THAKKAR COME IF THOUGHT
NECESSARY.

Baru
From a copy: C.W. 7936. Courtesy: G. D. Birla. Also S.N. 21113

85. LETTER TO NARANDAS GANDHI
May 1j2, 1933

CHI. NARANDAS,

I got a letter from you today also, along with Duncan’s.
He should have taken your permission, but how could he know
that it was necessary to do so? The best thing would be to have
a complete list of the rules to be observed both by new-
comers and the old inmates, so that a copy of the rules could
be given to every newcomer as soon as he joins. If you draft the
rules in Gujarati, I will translate them into English. Or Duncan
himself may do that. He is certainly a capable man.

It was very bad indeed for so many persons to harass one
person. Since you have already explained that to the people,
I will not write anything concerning it. However, read my letter
to Duncan and explain its substance to everybody.

I From S.N. 21113; the original, as delivered, bears the date ‘May 3,
1933,

2 Dated May 2 from Delhi which read: ‘Have just received news. I fully
believe with God’s blessings you are sure to survive the ordeal successfully. I
assure you, since the September fast there has been wonderful awakening all
round which should have given you nothing but immense satisfaction. Yet, I
feel nothing but undiluted good will come out of the present fast, although on
personal grounds am somewhat nervous. Hope you will write me special in-
formation, if any. Am thinking of cancelling Calcutta programme and reach-
ing Poona about eighth. Thakkar Bapa is here.”

86
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I have gone through Titus’s report. I like his suggestions.
I think it would be better if the accounts relating to his work
were kept separately, though under your supervision.

Titus should be given one assistant to help him.

It would not be a bad idea to buy a mule or pony for carrying
milk. So far as I can see, ultimately there will be a motor-van.
I also approve of his suggestion for buying two machines.

I had never approved of the business in Bidaj. I, therefore,
fully approve of his suggestion.

Is cows’ urine being utilized now? There ought to be a hut
for storing milk as suggested by him. Think over all these sug-
gestions and implement as many of them as seem good to you.
Jekibehn’s sons will not come to the Ashram. They are studying.
I had a postcard today from Mahalakshmi. She says that she
will arrange after she is released in two months’ time.

My hand has got tired with the effort of writing this much,
and so I must be brief with the rest.

I had a long discussion with Panditji and Lakshmibehn. From
among the suggestions discussed, the following should be carried
if they are not already being followed. If the bread generally
remains half-baked, the bakery should be closed. The persons
who work in it should not keep changing. If it gets too hot
near the furnace, there must be some defect in it. There should
be no emission of heat at all. The use of potatoes and other tubers
as vegetables should be stopped. They may be served as substi-
tutes for rotli.

We must grow the required vegetables in the Ashram
even if it is more expensive to do so than to buy them. Toma-
toes and one bhgji should grow in the Ashram all the year
round. Ultimately we shall not incur any loss by doing this.
We must buy no vegetables from outside except for persons who
are ill. In my view, unboiled milk and wheat is a complete diet.
Nothing else is necessary. It is not necessary to have all the
items in one’s food every day. Sometimes one may have only
milk and sometimes only rotlas. And it is also essential for physical
and spiritual health to eat only one thing during the whole day
occasionally. I would not fix any particular days for such mono-
diet, but serve it according to convenience. If a large quantity
of milk happens to be left over, I would keep the kitchen closed
on that day. And if a large stock of potatoes has accumulated,
I would not serve rotlas on that day.

When no vegetable can be served, I would have tamarind
fruits plucked from the trees and serve chutney prepared from their
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pulp crushed with salt. Eating tamarind daily may be harmful,
but eating it occasionally can do nothing but good. However,
nobody ought to pluck even one tamarind fruit to gratify his or
her palate.

I will write more about prayers after I get your opinion.

It would be more convenient if diners sit in the kitchen in
rows according to the items to be served. There should be one
row of people who want rice and another for those who are to be
served the normal menu. You may ask a guest in advance what
food he will have. Or he should be offered all the items at the
time of the meal, and he may accept whatever he likes. I know
that this would be a little too complicate<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>