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PREFACE

During the period of four months (January 16 to May 17,
1934) covered in this volume, Gandhiji continued the tour which
he had begun on November 7 of the preceding year and which
had already taken him over the larger part of the Central Pro-
vinces and Andhra. The present volume covers the tour of
Malabar, Tamil Nadu, Karnataka and Coorg, before the stricken
Bihar called him.

Firmly holding to the resolve to remain politically inactive
till August, when his incarceration but for his premature dis-
charge should have ended, he bent all his untiring energy to the
cause of eradication of untouchability from the face of India.
Describing the movement as one of “reformation and purification
of Hinduism” (p. 11), he called upon the savarna Hindus “to purify
themselves by fraternizing with Harijans”” (p. 106) and to remove
those disabilities—social, moral and economic—under which they
laboured. His programme was ‘“‘to provide for them schools, hos-
tels, medical aid, facilities for water—generally to do everything
that would put them on a par with others” (p. 42). Although he
was “a Hindu revolutionary appearing on the scene and revolu-
tionizing Hinduism”’ (p. 43), he had not started the campaign against
untouchability out of any narrow concern for the survival of

Hinduism. Speaking at Alleppey he said: “. . . I am wholly
indifferent whether Hindu religion is strengthened or weakened or
perishes . . . I have so much faith in the correctness of the position

I have taken up that, if my taking up that position results in
weakening Hinduism, I cannot help it and I must not care”

(p. 17).

At meeting after meeting, often as many as five in a day,
Gandbhiji carried on the campaign. And as the movement gathered
momentum, an awakening could be noticed. Recruits came forward
for the cause, donations to the Harijan purse swelled. In Tamil
Nadu alone the collections amounted to well over a lakh of rupees
(p. 189), and it began to appear as if the edifice of untouchabi-
lity was already crumbling. The change in the attitude of savarna
Hindus was “phenomenal and even beyond expectations’ (p. 84).
“I think”, Gandhiji noted, ‘“‘that the wvelocity with which the
Hindus are responding to the call for repentance is satisfactory”

(p. 339).
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But in the process Gandhiji aroused the wrath of the ortho-
dox. They challenged Gandhiji to debates with Shankaracharyas
and others. They held black-flag demonstrations, staged incidents
at meetings and, at places, such as Jashidih and Buxar in Bihar,
even offered physical violence to Gandhiji and his entourage.
Gandhiji ““felt sorry and humiliated to find sanatana dharma so
vulgarly and violently represented” (p. 459) and implored the
guilty demonstrators ‘““to repent of their behaviour in the sanctuary
of their hearts” and to desist from such behaviour, while he advi-
sed his co-workers to “win them over by your patience, gentleness
and personal purity” (p. 437).

As for public debates with the sanatanists, Gandhiji refused to be
drawn into them (p. 91). But he clung to his position that untou-
chability, as practised, could not have the authority of the Shastras
behind it. He said: “If I discovered that. . . Vedas, Upanishads,
Bhagavad Gita, smritis, etc., clearly showed that they claimed
divine authority for untouchability . . . then nothing on this earth
would hold me to Hinduism ... . The very thought that the rushis

. could ever conceive of any such thing as untouchability . . .
must be repugnant to every intelligent person. But prejudices and
superstitions die hard. They cloud the reason, befog the intellect
and harden the heart. And so you find learned men defending
untouchability”” (p. 7).

An important issue in the anti-untouchability movement was
that of temple-entry. But to Gandhiji temple-entry in itself was of
no consequence. The acid test was “of a change of heart on the
part of the caste Hindus’ (p. 189). He did not, therefore, want
to force the pace here. He said: ‘““T'emple-entry is a question
purely for the caste Hindus to solve. If caste Hindus say as a body
that Harijans shall not enter the temples, I shall say it will be
unfortunate . .. but, so long as that opinion persists, no Harijan will
enter any temple” (p. 161). But such a state of affairs could not
last. He said: ““. .. I know that public opinion is rising fast in favour
of opening temples to Harijans, and I would like you to persevere
in formulating public opinion till it becomes so irresistible that,
pandits and trustees of temples notwithstanding, temples will be
opened to Harijans” (p. 192).

Gandhiji’s views on any legislative action in this matter were
equally categorical. Referring to the Temple-entry Disabilities
Removal Bill, then before the Central Legislative Assembly, he
wrote: “. .. I for one would not desire to see it carried by a
mixed majority vote. All that I contend is that Hindus who have
faith in temples have the right and owe it as a duty to enforce
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their opinion . . . . And if there is a legal hindrance, . . . it can only
be, and therefore should be, removed by law” (p. 335).

On January 15 calamity struck Bihar in the shape of an
earthquake of devastating intensity. As Gandhiji later described
its effect, ‘... nearly 25,000 died in the twinkling of an eye . . . .
Tens of thousands of people are living homeless and clothless. . . .
Palaces have been desolated, and thousands of homes are nothing
but a mass of debris” (p. 111). Gandhiji’s reaction, which he first
expressed at one of his meetings, was: ‘“You may call me super-
stitious if you like; but a man like me cannot but believe that
this earthquake is a divine chastisement sent by God for our
sins. . . . nothing but divine will can explain such a calamity” (p.44).
Elsewhere he said: “For me there is a vital connection between
the Bihar calamity and the untouchability campaign. The Bihar
calamity is a sudden and accidental reminder of what we are
and what God is . ..” (pp. 45-6). At meeting after meeting he
reiterated this belief, (pp. 51, 54, 60, 87, 101, 318, 351 and 392)
even as he appealed for donations for the victims of the disaster.
He could not say why God chose to mete out the punishment in
that particular way. As he wrote in Harijan: “I am not God.
Therefore I have but a limited knowledge of His purpose. ... It is
an ennobling thing for me to guess that the Bihar disturbance is
due to the sin of untouchability. It makes me humble, it spurs
me to greater effort . . .”” (p.87).

Gandhiji’s thus associating “ethical principles with cosmic phe-
nomena’ (p. 503) provoked strong criticism in some quarters.
Rabindranath Tagore expressed his pain and surprise in a state-
ment saying he was “profoundly hurt” that such words coming
from Gandhiji’s mouth might ““emphasize the elements of unreason”
in the minds of his countrymen—*‘‘unreason, which is a fundamental
source of all the blind powers that drive us against freedom
and self-respect” (p. 504). Gandhiji was unrepentant. Answering
the Poet he said: *. .. I cannot help myself. I do believe that super-
physical consequences flow from physical events. How they do so,
I do not know” (p. 95). He did not by this mean ‘“‘that we can with
certainty attribute a particular calamity to a particular human ac-
tion. . . . All that I mean to say is that every visitation of
Nature does and should mean to us Nature’s call to introspection,
repentance and self-purification” (p. 318). Answering a science
student he made the same point: ‘““The golden rule is for each
one of us to regard them as punishment for one’s individual
and social sins. It is pride and ignorance if one says, “This happened
because of your sins’; but it is humility, it is wisdom, if one
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says, ‘It happened because of my sins.’ . . . My job is over
if I could convince the reader that the earthquake is the result
of our sins” (p. 392).

Gandhiji was in Bihar from March 12 to April 9 and then
again from April 22 to May 5. Here, along with his little band
of co-workers, some of them inmates of the Ashram, he toured the
parts most affected. The accent in his speeches was on ‘“the all-
important question of alleviating human suffering” (p. 290). At
the meeting of the Central Relief Committee he exhorted the wor-
kers to sink all differences and co-operate with all persons and
institutions engaged in relief work, including the Government.
“The author of non-co-operation as I am,” he said, “I have
recommended co-operation in the task before us without the slight-
est hesitation” (p. 288). Calling upon workers to forget the name
of the Congress for the time being, he said: ““The hungry will eat
and the thirsty will drink from whatever hands they get it. Let
them receive help from all. We must co-operate with Government
in our work of relief” (p. 336).

But even as he was organizing the work of relief, asking
for huts to be built here, wells to be dug there, he had not for-
gotten his great crusade against untouchability. “I would like
you to remember’’; he said in a message to the afflicted Bihar,
“that the quake of untouchability is much worse than that of
Mother Earth” (p. 266). God had made no distinction in His
destruction between the high and the low (p. 337), so how could
they? “Nature utters its warning to us in a voice of thunder. It
flashes it before our eyes in letters of flame. But seeing, we see
not, and hearing, we do not understand” (p. 342).

The period is marked by two important decisions which
Gandhiji announced during his sojourn in Bihar, and which
created not a little commotion among political workers. These
were: (1) that he, and he alone, might resort to civil resistance
over questions bearing upon the struggle for freedom, and (2)
that those among Congressmen who had faith in the Council-
entry programme should be free to pursue that programme.

Of course Congressmen not resorting to satyagraha would not
mean that the Congress was to give up the satyagraha pro-
gramme. That might be suicidal. ... the Congress”, Gandhiji
said, “has no organization at all today. It is in a state of anarchy.
Hence, this is the only way if the light of the Congress is to con-
tinue to shine’” (p. 305). All that he advised was that those who
wished to resort to satyagraha should do so, during his lifetime,
only under his direction. He said: I feel that the masses have
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not received the full message of satyagraha owing to its adultera-
tion in the process of transmission. It has become clear to me
that spiritual instruments suffer in their potency when their use is
taught through non-spiritual media” (p. 349). And again: .
the indifferent civil resistance of many, grand as it has been in
its results, has not touched the hearts of either the ‘terrorists’ or
the rulers as a class” (p. 350).

The situation in the country bore out Gandhiji’s words.
In September the previous year a District Magistrate had been
assassinated in Midnapore. The reprisals that followed had “dazed”
Gandhiji. In a letter he wrote: ‘“The measures the Government
have adopted to crush the spirit of the people defy description™
(p. 77). Writing to Nehru he said the same thing, adding: “The
measures appear to be worse than the Punjab measures of 1919
(p. 30). On April 8, shots were fired at Sir John Anderson, Gover-
nor of Bengal, and the incident provoked still more severe re-
pression by the Government. The people’s acquiescence in this exer-
cise of brute strength pained Gandhiji more than the severity of
the measures themselves. “Our cowardice’, he said in a letter to
Rabindranath Tagore, “chokes me” (p. 29).

As for giving his approval to the Council-entry programme
and the revival of the Swarajya Party, it appeared that Gandhiji
could have done nothing else. There had always existed in the
Congress “‘a body of men who believe in Council-entry and who
will do nothing else if they cannot have that programme” (p. 388).
He had noted, too, “the paralysis of the intelligentsia” (p. 388),
and how personal aspirations and ambitions were playing their
part, even though ability was limited (p. 425) and thought it
better that they should have their way rather than they ‘‘should
be made sullen, discontented and utterly inactive” (p. 338).
This did not mean that Gandhiji was revising his views on the
utility of the legislatures in the existing state. They remained, as
he said, what they were in 1920 (p. 353). The democracy of his
conception, he said, ‘““can be moulded outside, not inside the
legislatures. ... I want to have legislatures that will follow the wishes
of the people” (p. 396). For the present, therefore, he was only
asking people to recognize the fact that ‘““a parliamentary party is
as inevitable as a khaddar party or prohibition party’ (p. 389).

Of course what the Swarajists would have preferred was
for Gandhiji to agree to the Congress giving up the programme of
civil resistance altogether, or, if he insisted on offering civil resis-
tance in his own person, for him not to do so in the name of the
Congress. They did not want to disown him. All they wanted
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was that he should release the Congress from it, which was ‘“‘unable
to bear the burden” (p. 450). But Gandhiji was firm. “I cannot
suspend it in my own person,” said he, “nor can the Congress.
The Congress dare not suspend it, because thousands of persons
have ruined themselves in this movement’ (p. 451).

The volume contains the usual quota of letters, written at such
free moments as Gandhiji got in the course of his tightly-scheduled
and crowded engagements or very early in the morning, a good
many between the hours of two and three, when, doubtless, the
addressees slept! These letters contain advice, guidance or enquiry
as to the problems of the persons concerned, domestic or relating
to their work and on questions of public importance. He advises
K. M. Munshi that astrologers “ought to be shunned” (p. 268).
With regard to Vithalbhai Patel’s will, over which there was dis-
pute, Gandhiji wrote to Vallabhbhai Patel: “My own attitude
is that, if Bose gets the money we shouldn’t mind”* (p. 356). He
said the same thing also to Dahyabhai Patel (p. 358). To
Vallabhbhai Patel he writes about a co-worker: “Bhansali has got
his lips stitched up. He mixes flour and water and drinks the liquid
with a straw. He says he got a tailor to stitch up his lips” (p. 155).
He does not spare himself either. To Bhagwanji Pandya he

says: I feel ashamed of my letter. . . . It is sheer violence
to write letters in such bad handwriting. . . . Some unconnec-
ted sentences . . . have crept in. . . . Your letter will have

served its purpose if it makes me more alert’” (p. 428).

The weekly letters to Kasturba, who was in jail, give detailed
news of his movements and how, where and how occupied the
various members of the family and co-workers are. She had been
reluctant to go to jail and would have preferred to accompany
Gandhiji on his tour to look after his needs. For Gandhiji, how-
ever, the claims of dharma took priority over those of love or per-
sonal attachment, and through these letters and the discourses on
the Gita which follow some of them he probably wished to steady
her on what he considered to be the path of duty. Summarizing
the essence of religious living in one of the discourses, he says:
“We should, therefore, always wish the world’s good all the hours
of the day whether in jail or outside, and do whatever service
may fall to our lot in order to advance it (p. 120). Gandhiji
also suggests to Kasturba the practice of Ramanama as an unfail-
ing means of spiritual support, explaining to her the meaning of
the Hindu faith in the power of a holy name. “Tulsidas has
said that the name Rama is more powerful than Rama himself.

. the man called Rama who lived in the past was subject
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to limitations . . . but the attributes of God signified by Rama-
nama have no limit” (p. 197). He grows almost lyrical while
recommending Ramanama to an audience in Gumia. Ramanama,
he says, was ‘““familiar to the very animals and birds, the very trees
and stones of Hindustan through many thousand years. . . . You must
learn to repeat the blessed name of Rama with such sweetness and
such devotion that the birds will pause in their singing to listen to
you — the very trees will bend their leaves towards you, stirred
by the divine melody of that Name’ (p. 446).

The deep attachment to Hinduism which these sentiments
betoken did not affect Gandhiji’s belief that all religions are true.
“Religion’’, he said, “is one tree with many branches. As bran-
ches you may say religions are many; as tree Religion is one”
(p. 17). In another speech he explained: “God has made Nature
so that we are one in many”’. “But”, he added, “so long as there are
different faiths and we belong to one faith, there are special obli-
gations attached to that faith” (p. 11). Gandhiji’s attitude in this
matter is fully illustrated in the advice he gave to a German
lady, who seems to have expressed a desire to become a Hindu:
“You do not need to be a Hindu but a true Jewess. If Judaism
does not satisfy you, no other faith will give you satisfaction for
any length of time” (p. 278).

The violent attempts by sanatanists at Buxar and Jashidih
to obstruct Gandhiji’s tour made him decide to finish the rest
of it on foot. The idea of a walking tour seems to have had a
strong attraction for his mind, partly because he could thereby
“demonstrate” to the sanatanists “‘that the movement is essentially
religious in conception and execution’, and partly because of his
faith that “if my message comes from the heart, it will travel
faster on foot than by rail or motor” (p. 466). In a letter to
Mathuradas Trikumji, Gandhiji expressed his faith in a vivid
metaphor: ‘“Dharma does not use even a bullock-cart. He may
only limp, but ever goes forward in his journey’’ (p. 495). In another
context he stated his ‘“‘conviction’ that no religion “can be sus-
tained by brute strength. . . . Religion is a mighty tree which
derives all its sap from the moral height of those who profess
that religion™ (p. 218).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji, have
been set up in small type. In reports of speeches and interviews
slight changes and omissions, where necessary, have been made in
passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is that
of publication. The writings are placed under the date of publica-
tion, except where they carry a date-line or where the date of
writing has special significance and is ascertainable.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G.N.
refers to documents, M.M.U. to the reels of the Mobile Microfilm
Unit and S.G. to the photostats of the Sevagram Collection
available in the Gandhi Smarak Nidhi and Sangrahalaya, New
Delhi; C.W. denotes documents secured by the Collected Works
of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the volume are also provided at the end.
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1. MESSAGE TO THE PEOPLE OF MALABAR!

[ fanuary 16, 1934]*

Having travelled throughout Malabar I have no doubt that
the removal of untouchability entirely rests with workers.  If they
will prove their faith through character that is above reproach and
through devotion that counts no sacrifice too great, the hearts of
opponents will be melted.

The Bombay Chronicle, 20-1-1934

2. LETTER TO KASTURBA GANDHI

Fanuary 16, 1934
BA,

There is no letter from you probably because Devdas visited
you. But I hope you received my letter. I have been writing
every week regularly and also sending the discourses.*> Devdas came
and saw me. He arrived yesterday. Lakshmi also has come.
Both are well. We shall part today. I think they will both
go to Delhi after meeting Rajaji. But it is not finally decided.
Devdas told me everything about you. It is rather strange that
they did not permit you to get oil for massage from outside. But
I was glad to learn from Devdas that you remain cheerful whether
or not you get the oil or whether the food is good or bad. If
the reading of the Gifa and other sacred books did not bear even
this fruit, it is the same whether one had read them or not. My
discourse this time will therefore be about reading books. We
read in many works that reading of holy books by itself earns
merit for one. Such statements are intended to encourage us. If
we take them literally, we shall benefit nothing by reading them.
One should ponder deeply over what one reads. Pondering deeply
means thinking how we can apply their teaching in our life. But

1 This was given to Mathrubhumi for publication.
2 Gandhiji gave this message before he left Calicut for Cochin on January

16, 1934.
3 The first discourse appeared in the letter dated December 25, 1933;
vide Vol. LVI, p. 398.
1
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2 THE COLLECTED WORKS OF MAHATMA GANDHI

today I have been having a large number of visitors and so I
don’t write more. We are in Calicut today. I am sure you re-
member Shyamjibhai. Vali is doing some public work. Narmada,
too, is engaged in the same work. We shall be leaving Calicut
this evening. Urmila Devi is here. They all inquire after you.

Blessings to all from
Baru
[From Gujarati]
Bapuna Bane Patro, p. 9

3. LETTER TO MANIBEHN N. PARIKH
Fanuary 16, 1934

CHI. MANI!,

Give me detailed news about yourself. = How did you spend
your time, what did you read and what did you think about?
Write about the children, too, and tell me whatever you wish to.

Everybody may do as he or she wishes. There is no time
to write more.

Blessings from
Baru
From a photostat of the Gujarati: G.N. 5975. Also C.W. 3292. Courtesy:
Vanamala M. Desai

4. LETTER TO GOVINDDAS

Fanuary 17, 1934

BHAI GOVINDDAS,

I have your letter. I was delighted. I too wish to meet
you. The itinerary is enclosed. The dates for U.P. are not
fixed. Utkal is followed by Bengal, Assam and Bihar.

God sustains me.

I trust you are keeping well.

Blessings from
Baru
From a copy of the Hindi: C.W. 9709. Courtesy: Bharat Kala Bhavan,

Varanasi

1 Wife of Narahari Parikh



5. SPEECH AT PUBLIC MEETING, TRICHUR
Fanuary 17, 1934

FRIENDS,

It gives me very great pleasure to renew my acquaintance with
you after so many years. But that pleasure is not unmixed with
pain because of the fact that in an enlightened State like Cochin
untouchability is still flourishing. It was perhaps whilst I was
driving through the streets of Trichur this morning, to speak a
few words to you, that I saw a Nayadi in flesh and blood. He
was shivering with fear. It was a sign of humiliation for you, for
me and for all Hindus. It is high time that you wipe out that
shame. It is also a shame for us that there should be even at
this stage men—I don’t know anything about women—defending
untouchability, unapproachability and invisibility in the name
of religion. I venture to suggest to you that throughout the
civilized world such a sin cannot possibly be hinted at in the name
of religion.

His Highness the Maharaja by himself cannot possibly change
your hearts, and I would be wholly wrong were I to go away
with the belief that untouchability could be removed by a stroke
of the pen. Nor can this change be brought about by any sort
of compulsion. Therefore I would say to our sanatanists, or
rather those who call themselves ‘sanatanists’, that they need not
fear the propaganda that I am carrying on. I have to appeal
to your reason and to your hearts and urge you to do your
best. The Hindus claim to be essentially a nation of toleration.
And if there is such a thing as untouchability in Hinduism, it will
become a religion of intolerance.

I therefore respectfully put to those who are today intending
to do this propaganda against untouchability to wipe out this
blot on Hinduism. I have received several letters on this matter
and most of the pricking letters that I have received on this pro-
blem are from Travancore and Cochin.

One word to reformers. If we have sense of our own con-
viction, if we only understand the sanatanists, we should tolerate
what our brethren may say of us. After all it will depend upon
the character of the reformers as to what is to be the nature of the

3



4 THE COLLECTED WORKS OF MAHATMA GANDHI

reform that they are making. The goal of this campaign against
untouchability depends on the purity of the reformers in this
campaign. If they stick to their present character and ceaselessly
endeavour in their task, then this monster of untouchability will
be wiped out. But patience is required on the part of the reform-
ers. Surely, they must not lose faith though there is no support
from the surroundings.

One word to Hindi friends. I really expected that there would
be so much atmosphere in Malabar about Hindi and so many
Hindi scholars, that it would be easy for me to speak in Hindi
altogether. I was astonished, however, to find that there was no
translator who would translate my Hindi speech, and there was so
much disinclination on the part of the audience to allow a Hindi
speech. May I suggest to you that this disinclination also bars
our way to progress in the campaign against untouchability? I
shall simply put it in one sentence. There must be exchange of
workers between North and South. Though we have an inexhaust-
ible supply of workers amongst the Hindi speaking people, if
workers from the North cannot possibly come here and explain,
it becomes an impossible barrier. You may retort, ‘what about
you when you go to the North? Why should not they under-
stand our speech ?’ If you will think a little deeper, you will real-
ize that it is an impossible demand. Among Malayalam, Telugu,
Canarese, Tamil, what speech should the Northerner adopt? I
am myself a lover of all Indian languages. And I have attempted
at the age of sixty-five to learn all these languages. I have become
a special lover of Southern languages. But my intimate know-
ledge of this state of affairs demands that, if we are to work for
such reform as [eradication of] untouchability, a common know-
ledge of Hindi is absolutely indispensable, because it is a language
spoken by twenty crores out of thirty crores of people, and since
we call ourselves Indians we can expect the thirty crores to try
to understand the speech of twenty crores of people.

The Hindu, 19-1-1934



6. SPEECH AT KURUKKANCHERI'
Fanuary 17, 1934

It is a matter of exceedingly great pleasure for me to renew
your acquaintance. The names Ezhavas and Thiyyas are not
new to me at all, nor is the name of Shri Narayana Guru new
to me. I had the honour of meeting him and having long dis-
cussions with him while he was on this earth. It was at that time
I came in close contact with many Ezhavas and Thiyyas. I met
the leaders and had many friendly discussions with them. I have
very pleasant recollections of the affection I received from them
without exception. Since then constant correspondence has been
kept up between them and myself. Whilst some have differed
from the view I have expressed, their affection has not suffered
in any way. I treasure that affection. Therefore I am glad
that I am once more in your midst.

I have carefully read the whole of your address. All the
remarks that you have made about the institution of caste, as you
have interpreted it, have my fullest sympathy. But you know
from your experience that the vast majority of questions in this
world have at least two sides. They appear differently and bear
different meanings also. Caste, in so far as it is based on un-
touchability, is an institution of the devil, and we must get rid
of it at any cost. But I have explained repeatedly that caste ex-
pressed as varnadharma is an eternal law which we may not
break except at our own risk. There are many laws of Nature,
which are still hidden from us. That does not mean that they
are not in existence or that they do not operate in our lives.
The law of varna was discovered by our ancestors ages ago; and,
as I have understood and interpreted it, it has appeared to me
a wholly beneficent law. But like many laws and institutions of
Nature this law of varna has been distorted, and we see it today in
its hideous form. Man—Hindu man—has disfigured it and made
it doubly hideous by tainting it with untouchability. Varnadharma
is an economic law. It is my certain conviction that, if the
whole world followed that law, the strife that we see around us

1 This was in reply to the address of welcome by Thiyya Harijans. A
report of the speech was also published in The Hindu, 19-1-1934.
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would cease at once. It is pre-eminently a law of concord, never
of discord.

But I have not come here to give you a dissertation on the law
of the varna. I simply want to say that I am in full agreement
with you in your fight against untouchability. I entirely endorse
your remarks that it has corrupted not Hindu society alone,
but has affected other societies also. The assumption of superio-
rity of one class over another is a poison slowly killing us. When
Narayana Guru Swami enunciated his formula of one caste, one
religion and one God, he had, in my opinion, no other meaning
in his mind.  He said, ‘I will not tolerate this assumption of superi-
ority on the part of anybody.” I do not recall in my many discuss-
ions with him that he had anything to say against the beneficent
interpretation of varnadharma that I have given.

Let us not, therefore, destroy the tree for its bad or poisonous
branches. If you know anything whatsoever of gardening, you
know that a gardener who finds diseased branches prunes them.
He deals with the whole tree if he finds the tree rotten at the
root. He will be considered a foolish gardener deserving summary
dismissal who, because he sees some diseased branches, lays the
axe at the root. In our society let us act as wise gardeners. Let
us understand the disease that is corroding Hinduism. Let us get
rid of untouchability or, in other words, of the evil of superiority
and inferiority.  Let us first get rid of this evil and purify our
hearts. And when we shall have successfully done so, we shall
be able to pronounce opinion on the working of the law of varna
as I have explained it. Today we know it chiefly as a species of
untouchability.  Lastly, it is my conviction, and I want you to
be infected with that conviction, that untouchability as I have
described it to you is fast going. And if you are fired by that
conviction, I want you to put forth your best effort to exorcize
that devil.

Harijan, 9-2-1934



7. SPEECH AT UNION CHRISTIAN COLLEGE, ALWATE
Fanuary 17, 1934

It is a matter of great pleasure to me to renew acquaintance
with the students and professors of this college. I have very
pleasant recollections of my meeting with the students that were
in the college at the time of my first visit. It was good of you
to think of me while I was passing through this part of the
country.

My message is exceedingly simple. It is no new truth that
has dawned upon me today. I have to the best of my ability
striven to live up to it for the past fifty years. And the more I
have succeeded in living up to it, the greater has been my inward
joy. Nor is it for the first time that I am delivering this message
to India. But because of some incidents in the recent past, it
comes to the people as a new thing. = My message is simply this
that savarna Hindus, who have been considering themselves supe-
rior to those whom they have called untouchables, unapproach-
ables, invisibles or avarna Hindus, should realize that this arrogation
of superiority has no sanction whatsoever in the Shastras. If I dis-
covered that those scriptures, which are known as Vedas, Upani-
shads, Bhagavad Gita, Smritis, etc., clearly showed that they claimed
divine authority for untouchability as I have described it to
you, then nothing on this earth would hold me to Hinduism.
I should throw it overboard as I should throw overboard a rotten
apple. My reason is offended and my heart is wounded at the
very thought that God Himself, who has created both savarna
Hindus and avarna Hindus, should impose this bar sinister between
His children. The very thought that the rishis, who gave the
Vedas and the Upanishads and who in every mantra that they
pronounced taught the unity of God, could ever conceive of any
such thing as untouchability as it is practised today in Hinduism
must be repugnant to every intelligent person. But prejudices and
superstitions die hard. They cloud the reason, befog the intellect
and harden the heart. And so you find learned men defending
this untouchability.

But you, students, should know that behind this message
there lurks also a much greater message. This monster of un-
touchability has invaded every form of society in India; and the

7
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idea behind this message is that there should be not only no un-
touchability as between Hindus and Hindus, but that there should
be no untouchability whatsoever between Hindus, Christians,
Mussalmans, Parsis and the rest. I am convinced that, if this
great change of heart can be brought about among millions of
savarna Hindus and their hearts can be purified—as certainly they
will be purified—we should live in India as people trusting each
other and without any mutual distrust or suspicion. It is untouch-
ability with all its subtle forms that separates us from one another
and makes life itself unlovely and difficult to live.

You can now, therefore, understand why I am drawing upon
the sympathy of all Indians, to whatever faith they may belong.
Indeed I have not hesitated to ask the support of the whole world,
not by way of pecuniary offering but by their sympathy, their
prayers and their study of the question with all its implications.
I want their heart sympathy, which is infinitely greater than any
pecuniary offering. I do not stretch out my hand before them
for money because they are not debtors to Harijans. It is for
savarna Hindus to discharge this debt.

To conclude, this prayerful support and sympathy can only
be given by non-Hindus, if they have no distrust of this move-
ment and if they are satisfied that this is a movement of inward
purification and deeply religious. Remember that I have not
idly given this message which has come straight from the heart.
I have gladly taken your purse which is a spontaneous offering
from you. But I have accepted it as a bond between you and
myself and as a token of your determination to give me the
fullest support you are capable of giving. And since I am a good
accountant, I shall ask an account from you and shall want to
know from time to time what part you have played in this
movement.

Harijan, 26-1-1934



8. LETTER TO HARIJAN WORKERS OF KUPPAM !
[Before Fanuary 18, 1934]?

DEAR FRIENDS,

It is altogether wrong and reprehensible for people to threat-
en to fast if I do not go to a particular place. You can easily
see that if many people issued such threats they can make it
impossible for me to go anywhere. I hope, therefore, that you
will apologize and withdraw your threat.

The Hindu, 18-1-1934

9. MAY THE OLD MAN LIVE FOR A HUNDRED
YEARS?

[ fanuary 18, 1934]*

You would add to the glory of Gujarat and its people by
celebrating the eighty-first birthday of Abbas Saheb. No one
can compete with Abbas Saheb in zeal, self-sacrifice and genero-
sity. I came in contact with him during the inquiry regarding
the Punjab Martial Law. Knowing that he belonged to the
Tyabji family and had been a Congress worker for a long time,
I suggested his name for the Committee. Though a staunch
Mussalman, he can live with a staunch Hindu like his own blood-
brother. Among such Hindus I am as one of his family. His
secrets are not unknown to me. Everyone in his family con-
tributes to the national service according to his or her capacity.
May the old man live for a hundred years!

[From Gujarati]
Gujarati, 28-1-1934

1 Sundarraya Iyengar and other Harijan workers in a letter had in-
formed Gandhiji of Iyengar’s intention to go on a fast from February 8, in
case Gandhiji did not visit Kuppam during his forthcoming visit to Tirup-
pattur.

2 The newspaper report is dated January 18.

3 The message also appeared in The Bombay Chronicle, 25-1-1934.

4 The date is from Chandulal Dalal’s Gandhijini Dinvari.



10. FRAGMENT OF LETTER TO JIVANJI D. DESAI

Fanuary 18, 1934
PS.

I was forgetting one thing completely. I cannot give the
right decision on the question of closing of the Prakashan Mandir.
The matter was discussed in my presence. I had expressed the
view that, if some people took up the task of propagating Gandhi
literature, we could leave it to them and let those who wished
to court arrest do so. We do not wish to stop anyone from
courting arrest so that we can carry on the work of publication.
But the converse of this also may be worth considering. We can
decide about that only after taking into account all the relevant
factors. I cannot judge about them from this distance. You
should, therefore, pay no attention to my opinion but do what
all of you think is best. If there are strong differences of opinion
among you, send me the views of all together with their reasons.
I shall then be able to give the final decision. There is no need
to do anything in a hurry. But I have no doubt about one thing.
No one should give up his responsibility and court arrest. The
view which Mahadev has expressed from jail could not be different
from what it is. It should, therefore, be ignored and everybody
should think for himself or herself. Mahadev may not have the
necessary data to enable him to form the right view.

Baru

From a photostat of the Gujarati: G.N. 9934. Also C.W. 6909. Courtesy:
Jivanji D. Desai

11. SPEECH AT PALLURUTHY!
Fanuary 18, 1954

I am thankful to the organizers for having taken me through
the school building and the temple. I am thankful also for the
frankness with which your opinion is expressed in this address.

1'This was in reply to the address presented on behalf of Shri Narayana

Dharma Paripalana Yogam. The speech was also reported in brief in The
Hindu, 20-1-1934.

10
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I am glad that this address is really more in the nature of advice
to me than anything else. The best way to reciprocate is to
tell you frankly what views I hold. You have advised me not
to conduct this campaign in the name of Hindu religion. I am
very sorry I cannot endorse your advice. It is wholly wrong to
say or even think that this movement is conducted in order to
consolidate Hindu religion or consolidate anything. If I commit
sin and want to do penance, I do it not to consolidate myself
but to purify myself. For me, this untouchability is a sin that
Hinduism commits against the untouchables. It becomes and
remains a sin inasmuch as the savarna Hindus consider the un-
touchables, whom I now call Harijans, as untouchable Hindus.
Therefore I can only call this a movement of reformation and
purification in Hinduism. I become a debtor only to those who
call themselves Hindus. I do not become a debtor to those who
have nothing to do with Hinduism. You just now took me to the
temple and there showed me everything including the worship
that is done according to the Hindu traditions. If your form of
worship is the same as mine, my heart naturally goes out to you.
But if you say you are no longer Hindus and you have adopted
some other faith, my obligation to you as Hindus ceases. My
obligation to you as fellow-beings, of course, does not cease.

There is that fine and necessary distinction which you cannot
get over. God has made Nature so that we are one in many.
There are different faiths in this world. I believe them all to be
true. But so long as there are different faiths and we belong to
one faith, there are special obligations attached to that faith.
That does not mean that I would not work for Mussalman
fellow-men or Christian fellow-men or Parsis or Jews or any
other. But I can realize unity with no one if I loose my foot
from the platform on which I am standing. I believe in God
much more than I believe in the fact that you and I are alive
and that I am speaking to you. I may give you an illustration of
what I mean. In appearance, I am speaking to you and you are
listening to me. In reality, your hearts and minds may be some-
where else. My heart also may be somewhere else and my mind
may be in something else. Then my speaking or your listening
would be a deception. Therefore my speaking and your listen-
ing, though they are an appearance, may not be a reality. But
my heart, word and deed are pledged to the Being called God,
Allah, Rama or Krishna. You will now easily recognize that it is
true when I say that my belief in God is far more a reality to
me than this meeting which I am addressing.
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But I must not take you into deeper waters. The sum and
substance of what I say is this. If I appear to you as a Hindu,
I do so in order to discharge an obligation I owe to you. I am
supposed to have been born in a savarna family. As a savarna
Hindu, when I see that there are some Hindus called avarnas, it
offends my sense of justice and truth, and it cuts me to the
quick. It is an abhorrent thought to me that in the faith in
which I was born and nurtured there should be a single human
being considered lower than myself. Therefore I have become an
untouchable by choice, and if I discover that Hindu Shastras
really countenance untouchability as it is seen today, I will re-
nounce and denounce Hinduism. As a student of Hindu religion
and of comparative religions, I see no such warrant in Hindu
Shastras. But Hindus today practise untouchability. Therefore
it becomes my duty to warn them against that evil. If, however,
you embrace any other faith, or have no faith whatsoever, I can
have no appeal for you. You cease to be untouchable Hindus.
If you want to cut adrift from Hinduism, you are absolutely free
to do so. I cannot hold you to Hinduism by force. I can only
hold you by the force of love. I may so endear myself to you
by my service that you may feel that, although you have been
classed as untouchables by certain Hindus, there is no untouch-
ability in Hinduism. It may be in God’s dispensation that I have
come to you too late. But God will not punish me for that, be-
cause He knows that for the last fifty years I have rebelled against
untouchability. Now, I think, you fairly understand what I
stand for. The movement is not anti-Mussalman, anti-Christian
or anti-Jew. It is anti-humbug. That is what I stand for.

A concluding remark as to the use of the word ‘Harijan’.
It is not a word of my coinage. It was suggested by an untouch-
able. Untouchability is a hateful and detestable thing; but, so
long as one has to talk of those who are considered today un-
touchables, it is surely better to use an unoffending name than an
offending one. I give you an illustration from life. In South
Africa, Indians were not called Indians but coolies. I was called
not an Indian lawyer but a coolie lawyer. To the Whites, the
words coolie and Indian were synonymous. I protested against
the word coolie, just as this untouchable brother protested against
the word untouchable, and I suggested that the word Indians should
be used to designate the inhabitants of India. So long as men
were known by their countries, some name was necessary to signify
the inhabitants of India. ‘Indians’ was an unoffending designa-
tion. Precisely in the same manner the word ‘Harijan’ is used.
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Lastly, let me in all humility tell you that I have not come
to help those who feel their strength. I know that no word of
offence which you use against the savarna Hindus will be too strong.
I know also that, if your resentment expresses itself in acts, savarna
Hindus will deserve those acts. But I know infinitely more than
you do what Harijans are, where they live, what their number is
and to what condition they have been reduced. You can speak of
this place, possibly of the whole of Cochin, possibly of Cochin
and Travancore, still more possibly of Malabar. But I claim to
be able to speak of Harijans from the North to the South, the
East and the West of India, and I know their abject position. My
only business is, if it is at all possible, to lift those who are in the
mire. I want to do it because I want to lift myself. With their
abjectness I feel myself also abject. I know that, if Hindus were
freed from the coil of untouchability, you would find that all the
corroding distinctions, not between Hindus and Hindus only, but
also between Hindus and non-Hindus, will disappear as if by a
magic touch. I have delivered during the brief period at my
disposal the whole of my message. The choice is entirely yours.
You may accept this reparation or it is perfectly open to you to
reject it.

If you still fail to understand me, I can only pray in the
lines of a celebrated English hymn:

We shall know each other better
When the mists have rolled away.

Harijan, 2-2-1934

12. SPEECH AT THURAVUR!
Fanuary 18, 1934

In the course of his reply, he asked the audience if they knew anything
about the story of the purse presented to him then. The real collection, he
said, was Rs. 420, out of which a sum of Rs. 195 was reported to him to be ex-
penses for the reception. The purse was only the balance of the collection. That
meant that nearly 50 per cent of the collection was devoted to expenses in
feeding him and entertaining him otherwise. Neither they nor he could
justify those expenses. The Reception Committee should have spent the
amount they collected as a miser. They should render to him an account of
their expenses. Till recently, he was not able to go through the accounts of

1 This was in reply to addresses of welcome and a purse of Rs. 225.
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each of the districts on account of great pressure of work he was in. But
immediately he got the time, he began to enquire. He had received a rough
account of the expenses of this place. They collected Rs. 420 and spent Rs.
159 out of it for his reception. At this rate, he would have to tour with his
food in his pocket as had been his wont some time ago. The cost of that
pandal came up to Rs. 80. Of course, a portion of that amount could be realized
by the sale proceeds of the pandal after the function was over. The pandal was
an avoidable item. There was no justification whatever to spend a single
pie from the Harijan purse for the pandal and other reception luxuries. Another
item was Rs. 25 spent for volunteers. Another item was Rs. 20 spent on
printing. The last two items of expenditure were Rs. 35 for conveyance and
Rs. 35 for miscellaneous. The last item was the last straw to break the camel’s
back. It may be that all these amounts were spent legitimately. He meant
no reflection at all on the integrity of the workers, but it reflected indeed
on the want of forethought or want of consideration for the cause on their
part. They had not thought of the religious nature of the programme, they
had not thought of the reparation to be made to the Harijans. Reparation
meant reparation and nothing else. The savarna Hindus should consider them-
selves as the debtors of the Harijans; those who did not feel as debtors should
be deemed to be not in sympathy with the cause. He did not wish to
receive anything from those who had no sympathy for this cause.

The Hindu, 21-1-1934

13. SPEECH AT PUBLIC MEETING, ERNAKULAM
Fanuary 18, 1934

Mahatmaji, replying to the address!, said that he saw the destruction of
Hindu religion and Hindu dharma in the custom of untouchability. The
Hindus brought into being the untouchable Harijans and later proclaimed
they were created by God. The Shastras did not sanction caste or untouchabi-
lity which was the root cause of all the evils the country was subject to. He
did not want to fight with the Christians or Muslims for greater rights for
the Hindus. It was a movement of self-purification for the Hindus. Cochin
could be converted to a punyaksheira. They had the seashore on one side
and the rishis had proclaimed such tracts to be holy. Suryanarayan was shed-
ding his radiance from above, and that was the best time for them to take a
vow that they would consider no one inferior to them. He felt deeply
grieved that in such States like Cochin and Travancore ruled by far-seeing, en-
lightened and benevolent Hindu rulers, whose ideals and simplicity of life were
remarkable, untouchability should have found a place. It was not the duty

1 Presented by the Municipality
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of rulers alone to get rid of the evil. As long as they had in their hearts
the thought of untouchability, the rulers were helpless. He did not care very
much for their addresses and presents. What was required was their whole-
hearted co-operation in the removal of the curse of untouchability.

The Hindu, 20-1-1934

14. SPEECH AT PUBLIC MEETING, ALLEPPEY!
Fanuary 18, 1934

In the course of his reply, Gandhiji thanked the temple authorities for
placing the temple premises at the disposal of the Reception Committee and
he was thankful that the temple premises being in the possession of the Thiy-
yas or the Ezhavas of the locality, there was no trouble on that score. Then
about the preference of a reply in English, Gandhiji opined that the Allep-
pey public was not singular in the choice of that language. He added:

You want to examine me and know how well or ill I speak
in English. I do not pretend to be a scholar of the English
language. In spite of my great love for the English tongue and
English people, I have failed to master that language up to now.
I commit mistakes in spelling the English words and my English
idioms have often been inaccurate, the English words I use are
not always appropriate. How can I do otherwise? I learnt the
English language not to become a scholar but to convey my
thoughts. 1 consider myself to be a practical man and use the
English language as occasion arises to serve my purpose. If I
speak in Hindustani, the audience will appreciate my speeches
more. Anyhow, often I yield to the wishes of the English-edu-
cated people since I want them to work for me. If I were to
take a referendum to know the mind of the audience, I know
they would record a thumping majority for the Hindi language.
Hundreds of words are common to Malayalam and Hindi. I
follow my Malayalam translators rather closely and correct them,
if they committed mistakes. Even today, I had to do this cor-
rection business more than twice, because the translator did not
get at the spirit of my speeches. One point I have to bring
home to you, i.e., please pick up at least an elementary knowledge
of the Hindi language so that you may be enabled to get into

1 The meeting, according to The Hindu which also published a brief report,
was held at the Kidangamparambu Maidan. Addresses of welcome on behalf
of the public of Alleppey, Hindi Premi Mandal and Kudumbi Association were
presented to Gandhiji. Gandhiji began the speech in Hindi but had to switch
over to English on public demand.
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the hearts of the twenty crores of your brethren in India. May-
be, it is not a substitute for either English or Malayalam.
Malayalam is your mother tongue. It is a sin not to know it
and not to know it well. Only, if you have an all-India heart
or an all-India will, Hindi could be learnt. English helps us to
become internationalists for that is the language of the international
commerce of the day. FEach is good in its own place and will
serve its purpose accordingly. May I illustrate this point?
Malayalam in the Punjab is useless, so is English for a Punjabi
farmer. But if you speak to the Punjabi in Hindi, e.g., Salama-
likum’, he will smile at you and he will say, ‘I know him’.!
Instead of dealing with the several addresses presented here,
I deal with the addresses or letters not presented here but show-
ered on me from outside this audience. I hold two letters in my
hand. One is a printed letter written from Shertalai, the other,
a typewritten one, from Alleppey. Now this is how the printed
letter starts : ‘“We beg to state that your present attempt to
strengthen the Hindu religion by removing the evil of untouch-
ability will end in utter failure.” Then follows the advice after
this introduction. The second letter has this: ““You are well aware
of the fact that the greatest obstacle in the way of the creation
of a united Indian nation is religion.”” I am not a stranger to this
kind of advice. I had had letters from Travancore and Cochin
even when I was in Poona, ailing. They were all nicely and
courteously worded, but strong in their emphasis on their belief
that religion was the greatest obstacle in the way of the country’s
progress. Ever since I have set foot on the Cochin-Travancore
soil, I have been flooded with communications of this sort. I can-
not possibly disregard all these letters. I know that for this belief,
which is evidently growing upon some young men in Cochin and
Travancore, the savarna Hindus are primarily responsible. They
have dignified irreligion in the name of religion. They have de-
fended sin as if it was virtue with divine sanction. These young
men have felt, in their impatience, that, if religion is as savarna
Hindus describe it to be and practise it, religion is an evil. Hav-
ing become impatient and angered, they have not stopped to
think out the question and have condemned religion wholesale. If I
have real religion in me, I have got to be patient and gentle to
these brethren of mine. I have reasoned with them by corres-
pondence, and reasoned with them today at Palluruthy.?

1 This has been taken from the report published in The Hindu, 21-1-1934.
2 Vide ““Speech at Palluruthy”, pp. 10-3.
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I must tell these friends that my present attempt has nothing
to do with the strengthening of Hinduism. I ask you to take
me at my word when I say that I am wholly indifferent whether
Hindu religion is strengthened or weakened or perishes; that is to
say, I have so much faith in the correctness of the position I
have taken up that, if my taking up that position results in weak-
ening Hinduism, I cannot help it and I must not care. I tell
you what I want to do with Hindu religion. I want to purify
it of the sin of untouchability. I want to exorcize the devil of
untouchability which has today distorted and disfigured Hinduism
out of all recognition. I know that, if this evil can be removed
root and branch, those very friends who say religion is the greatest
obstacle to the progress of India will immediately change their
minds. But if it is any consolation to these friends, I tell them
that, if I came to the conclusion that Hinduism sanctioned un-
touchability, I should denounce it. But even then I would not
go so far with them as to say that religion itself is useless and that
God is not God but devil. For me the result will be that I shall
lose faith in Hindus and Hinduism, but my faith in God will be
strengthened. And I want to tell you why it will be streng-
thened. Faith is not a delicate flower which would wither under the
slightest stormy weather. Faith is like the Himalaya mountains
which cannot possibly change. No storm can possibly remove the
Himalaya mountains from their foundations. I am daily praying for
strength from God to be able to say to God, when Hindus disappoint
me, ‘Although Thy own creation has disappointed me, I still cling
to Thee as a babe clings to the mother’s breast.” And I want
every one of you to cultivate that faith in God and religion. It
is my conviction that all the great faiths of the world are true,
are God-ordained and that they serve the purpose of God and
of those who have been brought up in those surroundings and
those faiths. I do not believe that the time will ever come when
we shall be able to say there is only one religion in the world.
In a sense, even today there is one fundamental religion in the
world. But there is no such thing as a straight line in Nature.
Religion is one tree with many branches. As branches you may
say religions are many; as tree Religion is one.

What is at the bottom of this movement for purification in
Hinduism? It is not designed as a movement hostile to any re-
ligion. It is designed to bring all faiths nearer together. Do you
for one moment suppose that, if savarna Hindus make reparation in
the terms that I have suggested and if they forget the distinctions
of high and low, they will forget those distinctions only in regard

57-2
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to Harijans and not in regard to others? Today this poison of
untouchability has overtaken the whole of Indian society. Harijans
are not the only untouchables. They are on the extreme fringe.
But all Hindus are untouchables to themselves, and all Hindus to
non-Hindus. Non-Hindus have noted this fact; and I suggest
to you that our differences and quarrels today have their main
root in this canker of untouchability. I ask you to believe me
implicitly when I say that, if untouchability is removed, it must
result in bringing all Indians together and, if I may say in all
humility, all humanity nearer. It is not a small movement,
but a big movement fraught with great consequences. Can you
imagine that, if it were otherwise, as a wise man, which I con-
sider myself to be, I would ceaselessly wander from place to place
in the evening of my life to deliver a message which has the con-
sequence of strengthening Hindus for fighting against Mussalmans,
Christians, Jews and Parsis, among whom I have friends as dear
as blood-brothers? I have that implicit faith in my mission that,
if it succeeds—as it will succeed, it is bound to succeed—history
will record it as a movement designed to knit all people in the
world together, not as hostile to one another but as parts of one
whole.

I think I have given sufficient answer to those who have sent
me these letters.

Harijan, 26-1-1934, and The Hindu, 21-1-1934

15. KAUMUDI’S RENUNCIATION

It has been my privilege to witness many touching and soul-
stirring scenes during a busy life packed with a variety of rich
experiences. But at the moment of writing this, I cannot recall
a scene more touching than that of the Harijan cause. I had just
finished my speech at Badagara. 1In it I had made a reasoned
appeal to the women present for jewellery. I had finished speak-
ing and was selling the presents received when gently walked up to
the platform Kaumudi, a girl 16 years old. She took out one
bangle and asked me if I would give my autograph. I was
preparing to give it, when off came the other bangle. She had
only one on each hand. I said, “You need not give me both, I
shall give you the autograph for one bangle only.”  She replied
by taking off her golden necklace. This was no easy perform-
ance. It had to be disengaged from her long plait of hair.
But the Malabar girl that she is, she had no false modesty
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about performing the whole process before a wondering public
counting several thousands of men and women. ‘“But have you
the permission of your parents?” I asked. There was no answer.
She had not yet completed her renunciation. Her hands auto-
matically went to her ears and out came her jewelled ear-rings
amid the ringing cheers of the public, whose expression of joy
was no longer to be suppressed. I asked her again whether she
had her parents’ consent to the sacrifice. Before I could extract
any answer from the shy girl, someone told me that her father
was present at the meeting, that he was himself helping me by
bidding for the addresses I was auctioning and that he was as
generous as his daughter in giving to worthy causes. I reminded
Kaumudi that she was not to have the ornaments replaced. She
resolutely assented to the condition. As I handed her the auto-
graph, I could not help prefacing it with the remark, “Your re-
nunciation is a truer ornament than the jewellery you have dis-
carded.” May her renunciation prove to have been an earnest
of her being a true Harijan sevika.

Harijan, 19-1-1934

16. LETTER TO PRABHAVATI
Fanuary 19, 1934

CHI. PRABHAVATI,

You do not receive my letters at all. What does that mean?
I wrote three letters to you which you have not acknowledged.
I have written to Jayaprakash also. I shall now be going there
in a short time. We shall meet then. I am well.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3441



17. SPEECH AT PUBLIC MEETING, KOTTAYAM!
Fanuary 19, 1934

Gandhiji, in the course of his reply, said that the organizers should pro-
duce a certificate from the Harijans before he could believe whatever they had
stated in the address. The address attempted to show that the Harijans were
perfectly all right. But the case of Harijans was not really so. He warned
the savarnas against entertaining any false belief. Things were not as rosy as
had been depicted. He had received bitter complaints from the Ezhavas and
Thiyyas. Some of them wanted to destroy God from their and others’ religion.
He did not blame them for entertaining such a misconception. Gandhiji em-
phasized the need for the economic uplift of the Harijans and pointed out that
temple-entry would not solve their problems. Economic uplift alone would make
the Harijans conscious of their degraded position. He expressed his belief that
the address was not a true expression of the feeling of the public that had as-
sembled.

Continuing, Gandhiji said that the campaigning against untouchability
was not an easy job. Its virus had upset the whole society. He had received
piteous wails from Christian Harijans. If Christians had grades of untouch-
ability, even for that sin savarnas were responsible. There was no use in re-
minding him that there was in Kottayam a church, a mosque, and a temple
existing side by side. They existed in many other parts of India and even out-
side India. He made an earnest plea for the removal of untouchability from
“‘this land of Dharma Rajya’”. He had heard with considerable strain that there
was a Christian party and a Nayar party in the State that did not work for
the common end. People had been repeatedly dinning into his ears that there
were mutual jealousies and rivalries in their midst. The Maharaja and the
officials would be unable to remove those evils. The people themselves had to
remove them root and branch. If untouchability was removed from the
heart, all other ills would also be removed. He would not go away satisfied
if the opening of the roads and temples were not a token of the heart-unity
among them.

Gandhiji said that he had received from Travancore the most hair-splitting
letters on untouchability. It was not a matter for surprise that religious faiths
of the Ezhavas were being rudely shaken. He did not want them to surren-

1 The meeting, which was held at the Municipal Maidan, was attended by
about 2,500 people. An address of welcome was presented to Gandhiji along
with a purse of Rs. 30.
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der reason and import interpretation. A reproduction of the Vedic life of old
on the part of the savarnas was necessary before they could impart religion
to others. He asked them to pray to God to give them the strength to con-
fess their guilt, purify their heart and discharge the duty they owed to the
Harijans.

The Hindu, 21-1-1934

18. LETTER TO SHANTIKUMAR MORARJYEE
January 20, 1934

CHI. SHANTIKUMAR,

I got your letter. You must have left the hospital now and
are probably able to walk about. I have come to such a distant
place that letters take four days to reach me.

I have heard about Dr. Mulgaonkar, but I don’t know him
much personally. Please give him my compliments for wearing
khadi. Ask Gokibehn to write to me.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 4722. Courtesy: Shantikumar
Morarjee

19. SPEECH AT PUBLIC MEETING, PONMANA!
January 20, 1934

Speaking in Hindi, Gandhiji expressed pleasure at having received a Hindi
address. That was an oasis in a desert. He was glad to note that five private
temples in the State had been thrown open to Harijans. The temple and the
Ashram, under whose shadow they were sitting, were also open to all castes.
The address had stated that many people had taken to khaddar. He
doubted if the people in Travancore had heard of that word when he visited
them last time. It was the hope of the Harijan Seva Sangh to save
Hinduism from ruin. Purification of the heart was all that was needed. The
savarnas were one in the matter of extending every help to the Harijans except
temple-entry.  That indicated that the savarnas did not want to remove the
distinction of high and low. If Harijans were Hindus, as they considered
them to be, it was necessary to give them also admission to the temples.

1 The meeting was held in the morning in the Chatambi Swami Ashram.
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Referring to a charkha that was placed on the platform, Gandhiji re-
marked that the charkha was still capable of improvement. If everyone
would introduce and popularize the charkha in his home, then it would go
a great way to solve India’s problems. Every endeavour was being made to
uplift Harijans. In that endeavour the Harijans had also to co-operate. The
Harijans had to give up habits of drinking and eating carrion.

The Hindu, 22-1-1934

20. SPEECH AT QUILON
Fanuary 20, 1934

Gandhiji expressed his gratification to the Government for throwing open
all public roads, tanks, etc. It was most appropriate on the part of H. H. the
Maharaja. But much more remained to be done by the people themselves.
He, however, pointed out that, if the hearts of the people were not pure, the
orders of kings would be of no avail.

He felt obliged to the organizers of the meeting for the honest state-
ment that they had not made much progress in the removal of untouchability.
The reason ascribed was lack of funds. Before untouchability could be re-
moved, the hearts had to be purified. For the purification of the heart no
money was needed. True, the funds made available were not proportionate to
the magnitude of the task. The duty of the savarnas was to teach the Harijans
and give them free education.  Harijan seva was atmashuddhi. Removal of un-
touchability ought to be the ultimate goal of all. The Shastras did not sanc-
tion untouchability. It was necessary to open temples. But more important
than that was the removal of untouchability.

The Hindu, 22-1-1934

21. SPEECH AT PUBLIC MEETING, TRIVANDRUM!
Fanuary 20, 1934

I am no stranger to Travancore or Trivandrum. If you will
permit me, I should say I am with you a fellow citizen of Tra-
vancore. And I shall tell you why I would love to become a
citizen of Travancore. I have had the audacity, if you like
to call it, or courage as I would call it, to say that Malabar,

I QOver ten thousand people were present at the meeting which was held
at the Municipal Maidan. Addresses of welcome on behalf of the public and
the Hindi Prachar Sabha were presented to Gandhiji together with a purse of
Rs. 1001. A report of the speech also appeared in The Hindu, 23-1-1934.
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which includes Travancore and Cochin, was the blackest spot in
the untouchability map of India. The worst forms of untouch-
ability are to be found in Malabar. And Malabar is the home of
Shankaracharya, the teacher of the advaita doctrine. How un-
touchability of the worst type can be consistent with the teaching
of Shankara passes my comprehension. But, since I have become
a Harijan by choice, I should love to suffer with the Harijans
who are supposed to occupy the lowest rung of the ladder even
in the Harijan scale. I cannot possibly do so unless I could
take out a naturalization certificate and become a citizen of
Travancore. For, do you know what I saw this morning when I
went to a Harijan school? There I saw two Harijan boys, be-
longing to what are called the Vetas. One lives and learns on this
earth. I learnt then and there that Vetas are invisible like the
Nayadis—synonymous terms. In the note that was passed to me,
it was stated that Vetas had the greatest difficulty in finding pure
drinking water. Once during the Boer War, as a humble member
of the Ambulance Corps that I was, I found myself in the posi-
tion of the Vetas. Not that there was any prohibition against the
soldiers and ambulance men who were marching through that
scorching country, but it happened to be a waterless desert; it
was a decree of prohibition from Providence itself. The midday sun
shone scorching overhead. We were all—white soldiers and brown
ambulance men—parched with thirst. Suddenly we came upon
a little pool filled with dirty water. That was to serve as drink-
ing water for us. This morning I immediately recalled that scene
and said to myself how infinitely worse the Vetas must feel when
day in and day out they are consigned to dirty pools for drink-
ing water, not in a waterless desert, but in a place where ample
fresh water is perennial. Are you now surprised that I should
love to identify myself with a Veta and feel with him by living
with him and seeing what you feel when you see fresh water all
around and are debarred from using it? If God wills it, He will
give me the strength and the will to go through the fire. You
now understand the nature of the message that I want to deliver
to you this evening.

But there is always a ray of light even through apparently
impenetrable darkness. The communique of the Maharaja’s
Government in connection with this untouchability business was
this morning placed in my hands. I was able, at the meeting,
where I saw the order of His Highness the Maharaja’s
Government, to tender my congratulations. As I then read this
order, it seemed to me in short that there would be no State
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recognition for those public institutions which debarred untouch-
ables from their use. Whilst it was possible for me to tender
my congratulations, you must not run away with the belief that
such relief of a very modified type can give me satisfaction. This
deep-seated disease requires not a temporizing but a drastic re-
medy. If the Hindu patient is to live, then this disease has to be
removed root and branch. I wish that the young Maharaja and
his advisers may take courage into their hands and apply the only
remedy that can undo this mischief. The remedy is incredibly
simple. They have simply to say that there will be no State re-
cognition in any shape or form of untouchability, unapproacha-
bility or invisibility. As an ex-lawyer, who still has some memory of
legal lore, I make bold to say that such a legislation or such a pro-
clamation will not amount to any interference with any single
individual’s religious belief or practice. It is the bounden duty of
a State which has subjects entertaining different faiths to take
an impartial and detached view in matters of religion. By identi-
fying itself with practices prevalent among a section of its subjects
and by giving legal protection to those practices, the State inter-
feres with the progress of reform and interferes with the free play
of people’s conscience. All that the State has got to do is to
say to its subject, “The State has nothing to do with your religious
beliefs and practices. We will interfere when you, in prosecuting
your religious practices, interfere with common law rights or with
the peace of the State.’ But the existing State-recognition of
untouchability makes it a current coin.

I feel that an extremely heavy responsibility rests upon
Hindu princes when, as I feel, the very Hindu religion runs
the risk of being utterly destroyed if this virus of untouchability
is not expelled from the Hindu body. Those who feel as deeply
as I do about this matter cannot possibly rest until the so-
called Harijans are clothed with precisely the same rights as non-
Harijan Hindus possess today.

Now one or two words only with reference to the individual
duty of everyone in this audience, man or woman. This is a
movement essentially of self-purification, of savarna Hindus frankly
acknowledging the debt that they owe to Harijans, and render-
ing full reparation to them. This can only be brought about by
a complete change of heart on our part. As I have already des-
cribed to you, the State aid can only be of a negative character.
The State cannot possibly change the individual heart. That
can only be made by prayer to Almighty. It is not possible for
a single human being to change the heart of a fellow being. I
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know that I cannot do it. I can only make an appeal to your
reason and to your heart. But it is God alone who can arm
the word that I speak to you with the power to shoot like an
arrow and make a lodgment in your heart. If you can believe
the word of a man who is perpetually seeking after truth, believe
me that throughout all my waking hours, and if I can say so,
during my sleep also, my one constant prayer to God is that He
may give that power to my words, so that the Hindu heart can
be touched and it may be purged of the virus of untouchability
and Hindus and Hinduism may be saved from this impending
doom.

Please remember that your duty and my duty does not end
with merely recognizing the Harijans as blood-brothers and blood-
sisters. That is the beginning of the end. The end is that we
should rid ourselves of every form of untouchability that is eat-
ing into the vitals of Hindu society. As an address reminded me
only this morning, it was not enough to treat Pulayas, Nayadis
and others as blood-brothers; for, untouchability existed among
savarna Hindus themselves, caste against caste. It is true that
the poison has gone so deep that it has corrupted the whole of
our society. It has even affected our fellow-countrymen—Mussal-
mans, Christians, and others. What, therefore, you and I have
to do is to forget that there is anybody high or low on this
earth. Then, being the children of the same Creator, the same
God, no matter to what faith we may belong, no matter what
hue we may have, we are all equal in the eyes of our Maker.
Do you not see that, when we have been able to purge ourselves
of this virus, not only shall we, Hindus, be able to look the world
in the face but we shall also be able to live in peace with our
neighbours, be they Mussalmans, be they Christians, Jews, Parsis
or others?

Now you will understand why I consider insignificant the
purse you have been good enough to give me, considering that
Trivandrum is the capital of a great State of India. Do you
know that both Bangalore and Calicut have given no less than
six or seven thousand rupees to the Harijan purse? If you were
to tell me that poverty had hit Travancore harder than Calicut
or Bangalore, I must refuse to believe it. Bangalore at least is not
a land flowing with milk and honey as Travancore is.  As some-
body was saying, no man need die of positive hunger in Kerala.
You have got the richest milk that mother coconut can yield, and
you can have all the sweetness you desire from the banana, which
is very cheap here. When I was travelling through the South
in 1915, T lived for days together on bananas and coconuts;
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and as an expert diet reformer, I can tell you that you can well
hold body and soul together for many days, indeed many years,
on bananas and coconuts. So if you were to advance the plea
of poverty as against Harijans, you would be absolutely out of court.
While, therefore, I am in Trivandrum, I expect all of you, who
are here and who have listened to me, to make up for this very
serious defect in your purse. Sisters can copy little Kaumudi,! who
lives not very many miles from you, and discard all the jewellery
that they wear. And you, the citizens of Travancore, can put
your heads together and decide that your purse should be the
richest, because you represent the blackest spot, and you can
undertake to make up for the defect I have shown to you.

But you will permit me to point out another serious defect.
Since I have been travelling in Travancore, I have discovered
that the people have paid like misers, but the organizers have
spent money like spendthrifts. Therefore, as it has astounded me,
it will astound you to learn that the feeding charges of my
party, which certainly descends like locusts on a field, and such
other expenses which should never be deducted from purses given
for the Harijan cause, have been deducted. You will be astonished
to know that in many cases more than 50 per cent has been
spent. What would God tell me when I say to Him that in the
name of Harijans so many thousand rupees were collected and
50 per cent were deducted for feeding and entertaining me? I
know that, if I did not protest against such expenses my claim to
represent the Harijans would be summarily dismissed by Divinity.
The fact of the matter is that you have not treated this Harijan
question as seriously as it should have been treated. It is a deeply
religious question. It affects the well-being of the poorest in the
land. It affects the well-being of those who are despised by society.

I wish you and I and every one of us would hang down
our heads in shame, if we were guilty of misusing or using
improperly a single pie collected on behalf of the Harijans. I
assure you that I do not want a single convenience which can-
not be cheaply supplied. One little flickering light will suffice
for my purpose. I want no flags or buntings for me and my party.
If you gave me the open sky and the velvety sand of Travancore
to lie upon, I should never utter a single word of reproach. But
I will reproach everyone connected with this cause who mis-
spends a single pie when it might have been saved for the Harijan
cause. I want you all to understand the seriousness of this mission.

1 Vide pp. 18-9.
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I want you then to bestir yourselves, put your shoulders to the
wheel and make a Herculean effort, whilst there is yet time, to
save ourselves and the ancient faith from the impending doom. I
do not wish to convey the meaning that only the Committees in
Travancore have been guilty of useless expenditure. God alone
knows how many other Committees have been guilty of this. But
this I can tell you that, ever since this tour began, I have been
cross-questioning every Committee, and I have called for accounts
of receipts and expenditure from every Committee and am await-
ing accounts from them. There is no reflection here on the
honesty of a single person. But those of you, who are studying law
or who are lawyers, will at once understand when I say that
neglect or carelessness on the part of a trustee, which everyone
connected with this movement is, amounts to a crime. A trustee
is expected to give greater attention and care to the protection of
his ward than he would bestow on his own protection.

Harijan, 2-2-1934

22. INTERVIEW ON TRAVANCORE GOVERNMENT
COMMUNIQUE!

TRIVANDRUM,
FJanuary 20, 1934

Interviewed on the communique of the Travancore Government, declar-

ing public tanks and wells open to all castes, Gandhiji said:

I have already tendered my congratulations to His High-
ness and Government on the communique but I have also said
that it cannot possibly satisfy me, much less the Harijans. There

! The communique read:

“In their report, the Temple-entry Enquiry Committee have recommend-
ed, inter alia, prompt action on the following lines:

‘Distance-pollution or theendal should be removed by appropriate legis-
lative measures subject to reservations in the matter of entry into temples
and into their adjuncts like temple tanks, temple wells, homapuras, anakottils, etc.,
and subject to the following provisos:

‘(a) Public tanks used for bathing purposes should be thrown open, after
separate cisterns are attached to them or portions of them are walled off
where people could wash their clothes, etc., before getting into the tanks for
bath.

‘(b) Public wells should be thrown open after they are provided with
cisterns in which water should be stored from the wells by Municipal or
Health Department employees and from which water should be drawn

through taps.
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can be neither satisfaction nor rest until the States refuse to re-
cognize untouchability in any shape or form. That will not inter-
fere with anybody’s personal or religious freedom. But today un-
touchability receives State protection. I venture therefore to
hope that H. H. the Maharaja and his advisers will at least take
up an impartial attitude by withholding State recognition of un-
touchability.

With regard to one of the recommendations of the Travancore Temple-
entry Enquiry Committee, relating to a reference to a parishad of learned
men, Gandhiji said:

In my opinion, this is not a question to be decided by a
parishad merely of learned men. Such parishad, if it is composed
of men who are not merely learned but are also holy and wise,
can guide the people but not the State, for in a composite society,
such as ours is, a State has to adopt an attitude of perfect neutral-
ity. Supposing that parishad gave it as its opinion that untouch-
ability, such as we know it, is a Hindu religious obligation, then
the State cannot clothe it with legal protection. Those who be-
lieve in it will observe it, but they shall not compel non-believers
to do so. But the state of law today is such, that men who do
not believe in untouchability are compelled to submit to it.

In reply to the question whether the temples in Travancore did not stand
on a different footing from most in British India, and whether they were not
really a trust property in the hands of Government, Gandhiji said:

Trustees are bound, so long as they retain that office, to
carry out faithfully the conditions of the trust. All therefore that
they can do is to resign their office, if they regard untouch-
ability as a sinful practice.

‘(c) Government satrams should be thrown open after they are provided
with separate kitchens, as in the case of such as are already open to all
classes.’

“Government share the view of the Committee that distance-pollution or
theendal must cease and are of opinion that no general public funds should be
spent by Government in the maintenance of public tanks, public wells,
satrams, etc., admission to which is denied to any person by reason of his
belonging to a theendal caste. They have resolved, therefore, that all public
roads, public tanks, public wells, satrams, etc., maintained by them out of
their general public funds shall be thrown open to all classes of people ir-
respective of the caste to which they belong. Measures to carry out these ob-
jects soon are being considered.

2. The other recommendations of the Committee are under the considera-
tion of Government.”
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Asked if Government in that case should give up the wardenship of tem-
ples, Mahatma Gandhiji said:

Most decidedly, Government should certainly give up their
custodianship of temples.

The Hindu, 22-1-1934

23. NOTE

Is THE BuLsar MunicipaLiTy FarLine N Its Duty?!

Nowadays I seldom see Harijanbandhu. But this issue happen-
ed to fall into my hands. It would be regrettable if the Bulsar
Municipality has broken its pledge. If they have anything to
say in their defence I shall publish it in these columns. I hope
that a public institution will not ignore our scavenger brothers
who cannot make their voice heard.

[From Gujarati]
Harijanbandhu, 21-1-1934

24. LETTER TO RABINDRANATH TAGORE

FJanuary 21, 1934
DEAR GURUDEYV,

The news about the Government measures? in Midnapur has
dazed me. They appear to me to be worse than the Martial
Law measures of the Punjab in 1919. I get here only The
Hindu. Are you doing anything? Is Bengal doing anything?
Our cowardice chokes me. Or do I see cowardice where there
is none? Can you give me any solace?

I hope you are keeping well.

With deep love,

Ever yours,

M. K. GanbHI
[PS.]

I am in Coonoor between 29th January and 5th February.
From a photostat: G.N. 4641

1 A correspondent had stated that the Bulsar Municipality had done
nothing towards the construction of a night school in spite of the resolution
passed by it to that effect, and that it was delaying the implementation of
another resolution regarding the construction of tenements for Harijans.

2 Ordinances promulgated consequent upon the assassination of B.E.G.
Burge, the District Magistrate, Midnapur, by three Bengali youths on Septem-
ber 2, 1933



25. LETTER TO fAWAHARLAL NEHRU

TuE CAPE,
January 21, 1934

MY DEAR JAWAHARLAL,

I have your three letters before me. As to the money, I
thought you had it already. I had issued instructions. I am
sending a reminder.

I hope the consultation in Galcutta has resulted in some good
to Kamala.

I had no desire to apologize for you. The interview! repre-
sents the interviewer’s impressions. But there is no apology
there. I have given my full interpretation of your mind and
actions. I do feel that your concrete programme is still in the
melting pot. You are too honest to say: “I know the whole of
my programme today.””  You have no uncertainty about the science
of socialism but you do not know in full how you will apply it
when you have the power.

You have unnecessarily raised the question of your place
in the Congress. So far as I am concerned, you do not disturb
me at all. I should be myself in a wilderness without you in the
Congress.

More I need not say now. I have not the time either to
give you a longer letter.

I have received your notice about 26th. I could not have
issued it unless I was in a position to say definitely what to do.
But I do not mind it.

A brief telegram in The Hindu about Government measures
in Midnapur has however dazed me. The measures appear to
be worse than the Punjab measures of 1919. The shock is almost
unbearable.  Our cowardice disconcerts me. Not knowing
what the papers are saying, if anything at all, I may be wrong
in my analysis. I have never felt so helpless as I do at the
present moment.

I have written to Dr. Bidhan and to Gurudev.?

1 Vide Vol. LVI, “Interview to the Madras Mail”, pp.382-5.
2 Vide the preceding item.
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I hope Mother is better.
What about Rafi?
Love.

Baru
[PS.]

Jayaprakash had written to me about his affair and I wrote
to him at length. His brother will have the scholarship. With
the burdens he has, he should really begin to earn. But he
won’t. I am keeping in touch with him.

Gandhi-Nehru Papers, 1934. Courtesy: Nehru Memorial Museum and
Library

26. LETTER TO RUKMINIDEVI BAZAY
January 21, 1934

CHI. RUKMINI,
I got your letter. This postcard is just to let you know
that all of you are constantly in my thoughts.

You must have completely recovered from the effects of your
fever.

It is warm here but over there all of you must be freezing

in the cold. Were any earthquake! shocks felt there?
Blessings from
Bapu

[PS.]

Do you get Harijanbandhu or [Harijan] Sevak?
SHRI BENARSILAL Bazajy
THATHERI BAzZAR
Benares CrITy

From a photostat of the Gujarati: G.N. 9157

1 An earthquake had rocked Bihar on January 15 and resulted in large-
scale loss of life and property.



27. LETTER TO JIVANJI D. DESAI
Fanuary 21, 1934

BHAI JIVAN]JI,

Don’t be in a hurry to spend that sum of Rs. 150. Please
ask Miss Agatha Harrison, 2 Cranbourne Court, Albert Bridge
Road., London S. W., whether she wants copies of the book for free
distribution and, if yes, how many copies she requires. Then send
them. It appears that I shall not be going to Belgaum after all.
I don’t at all feel like writing to the authorities for employing a
Gujarati. You want me, don’t you, to go through the articles
written from Yeravda Mandir about untouchability and equal
regard for all religions.

Please take proper care of Hamid. See that the others do not
get the infection.

I am quite well.

Blessings from
Baru

SyT. JIvangI

Navajivan KaArRvALAyA
AHMEDABAD

B.B.&.C.I. Rry.

From a photostat of the Gujarati: G.N. 9935. Also C.W. 6910. Courtesy:
Jivanji D. Desai

28. TELEGRAM TO RAJENDRA PRASAD
[On or before Fanuary 22, 1934]!

YOUR WIRE HEART-RENDING. WISH I COULD BE WITH YOU
AIDING DISTRESSED PEOPLE. HOPE YOU WILL GET ADEQUATE
HELP FROM PUBLIC. KEEP ME INFORMED. HOPE YOU ARE
BETTER.

The Searchlight, 24-1-1934

1 Vide ““Letter to Vallabhbhai Patel”, pp.37-8.
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29. LETTER TO SRI PRAKASA
Unrevised January 22, 1934

MY DEAR SRI PRAKASA,

I am glad that you could not follow my article! on ornaments.
That has enabled me to get a letter from you and also to have a
confession from you that you do not read Harijan. 1 had thought
that you would insist on reading it as a general weekly letter from
me. It is never too late to mend. I recommend your getting it
regularly and reading it.

Now for your argument. I never said that foreign cloth was
in itself an evil. I did say and say it even now that the use of
foreign cloth in India by Indians is an evil.

I do not put the use of ornaments in the same category as
foreign cloth. But I do preach disuse of ornaments. Not having
fundamental objection to the use of ornaments as to the use of
foreign cloth, I do not mind selling ornaments to those who would
wear them. It is enough for me if I get one woman to discard
ornaments. You may not know that one-hundredth part of them
are sold as ornaments, ninety-nine parts are melted and turned
into gold and sold as currency. The other parts of your argument
touch upon a wider field and involve a discussion of capital and
labour, poverty and riches, etc. These I omit for want of time.

May I take your letter to mean that you are now quite res-
tored and have got over the Slough of Despond ? I hope Bapuji?
is keeping well.

Yours sincerely,
Baru

Sri Prakasa Papers, File No. G-2. Courtesy: Nehru Memorial Museum and
Library

1 Vide Vol. LVI, pp. 368-9.
2 Dr. Bhagwandas, addressee’s father
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30. LETTER TO FAMNALAL BAJAY
Fanuary 22, 1954

CHI. JAMNALAL,

I got your letter.

I am very much disturbed by the happenings in Midnapur.

Om! and Kisan? have become a wonderful pair. Om is always
cheerful. She does not even know what it is to feel depressed.
She can sleep for twelve hours, but I see nothing to object to
in that. She does not seem to have any special likings. She eats
whatever is served. Let us see how she shapes.

I am getting on quite well.

Please send Rs. 4,000 to Jawaharlal for the support of co-

workers if you have not already done so.
Blessings from

Baru

From a photostat of the Gujarati: G.N. 2929

31. LETTER TO MADALASA BAJAY
January 22, 1934

CHI. MADALASA,
Have you resolved not to write to me till I write to you?
Are you testing me in this way or sparing me out of pity for me ?
Tell me how you are in mind and body. Ask Vatsala to write
to me. What are you studying? Do you take your meals at re-
gular hours?
Om is quite happy. She is getting fatter.?
Blessings from
Baru

[From Gujarati]
Panchven Putrako Bapuke Ashirvad, p. 315

1 Uma, the youngest daughter of the addressee

2 Kisan Ghumatkar
3 The source has these two sentences in the form of questions. Om, how-

ever, was with Gandhiji at this time.
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32. LETTER TO KASTURBA GANDHI

KuMARIKA, TRAVANCORE,
Fanuary 22, 1934
BA,

We are in Kumarika today. I got your letter. You have
visited this place once in Urmila Devi’s company. This is the
farthest end of India. The Himalayas represent her head. We
may, therefore, call this place Mother India’s feet, which are daily
washed by the sea. Since nobody lives here, perfect silence
reigns. I bathed in the sea, and so did Om, Kisan and Chandra-
shankar!. There is no danger of cold here. Devdas and Lakshmi
will most probably have gone to Delhi now. They went and met
Rajaji. There has been no change in my diet and I keep very
good health. I have secured a typist from Madras. He has been
loaned to me by Anna?. Heis good. As Thakkar Bapa has come
now, Malkani has gone to Delhi. I have just received a letter
from Ramdas and one from Nimu. At present they all seem to
be well. Ramdas takes care of Sumitra’s eyes. He has not yet
recovered his peace of mind, but I think he will do so. There
is no cause for anxiety. I understand about Dahibehn’s health.
Let us all remember that the mind has a powerful effect on the
body. In jail one is a prey to too many thoughts, which one
should learn to control. If one can preserve one’s equanimity in
all conditions, one can be happy. Shanta should by now have
grown very wise. Tell her I want her to live for eighty years
more and do service. I hope Lalita also is quite happy. Do
not hesitate to request Premlilabehn3? for any article of food you
may require in the interest of your health. Kanti is better now
and keeps cheerful. He has lost some weight, though. I will
write to Jamnabehn. I have at present no news of Madhavdas®.
There was a letter from him some days ago. Now that you have
specially inquired about him, I will write to him in your name.
I have received a letter from Manilal and one from Sushila.

1 The source has ‘‘Chandrashekhar”.
2 Harihar Sharma

3 Premlila Thackersey

4 Brother of Kasturba Gandhi
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There is nothing special in them. Both keep good health.
Manilal is perfectly calm now. Surendra is still in Wardha. He is
helping Jamnalalji there. All the women prisoners are expected
to be released today. I have written a few words to each of
them. And now the discourse.

The Bhagavad Gita says that the Lord’s bhakta should cultivate
solitude. This requires to be carefully grasped. We came into
the world alone and shall leave it alone; why, then, should we
yearn for anybody’s companionship during the uncertain interval
between birth and death? However, though we come alone we
also see that we are not altogether alone. = We have the company
of our parents. Were it not for that, we would not be able to
live even for a moment. When we grow up, we generally get
married. That also gives us similar company. Then we get the
company of friends too. For spiritual progress also we require
company to some extent. Why, then, does the Gita advise culti-
vating solitude? Let us try to understand this point. Think of
any companions and you will see that the bond is a sign of our
dependence. Father, mother, husband, wife, friend, everybody
makes us dependent on him or her to some extent. But one who is
a bhakta of the Lord is full of compassion. He is dependent on
God alone. He is the only true friend and, besides, He is our
charioteer too. . . . What else can he want who has His com-
pany? Mother Gita, therefore, advises us to seek solitude. This
does not mean that we should shun the company of fellow beings.
It only means that we should not desire it. We should not lose
heart when we do not have it and, on the other hand, even in
the midst of crores of people, should feel mental solitude and
nearness to God. I hope you remember the bhgjan: ‘Friends of
the body are selfish, one and all; they will refuse to accompany
one at the end.” One who cultivates solitude will never be un-
happy anywhere, for he sees only Vishnu in all places. Prah-
lad, the bhakta, saw Vishnu even in a red-hot pillar. With some
effort, everybody can cultivate such love of solitude. All of you
have got, unsought, an opportunity to do so. Try and culti-
vate it.

Blessings from
Baru
[From Gujarati]
Bapuna Bane Patro, pp. 9-11



33. LETTER TO VALLABHBHAI PATEL

KANYAKUMARI,
January 22, 1934

BHAI VALLABHBHALI,

This time I have not received your letter so far. But I write
this as per my rule. We are in Kumarika today. As nobody
lives here, the utmost peace reigns. The only sound is of the
rupees being counted. The sea is just in front, but it is not roaring.

Devdas and Lakshmi must have reached Delhi now. They
visited Raja!. He has not written to me after the visit.

Dr. Bidhan is all right now, though the bone has not set
completely. He was lying in bed and working.

It seems the Bihar earthquake has completely destroyed
Motihari. Rajendrababu seems to have plunged into relief work
as soon as he was released. There was a heart-rending wire
from him. I have sent him a wire? of sympathy. Satisbabu has
rushed to Bihar. He informs me that 15,000 people have been hurt.
Many people were killed, but their number is not known. A
large number of even big houses have been rendered uninhabitable.

Muriel Lester is arriving in February. Most probably she
will come and see me in Coonoor. I shall be there from 29th
January to 5th February. She is coming from Hong Kong.

Prithuraj is accompanying me on the tour for a few days.
He has joined from Calicut. He will then go to see Velabehn.
In other respects his health has improved very much. He has
been helping Chandrashankar. He needs help most.

I found no opposition in Travancore. The crowds were as
big as at other places. The Ruler showed complete indifference.
C.P.3 did not come to see me at all. Devdhar is in Trivandrum,
where he is making some enquiries about the Co-operative Society.
His health has been affected, but he can work and is, therefore,
satisfied.

Most probably Kelappan will marry a Christian lady. His
connection with the Harijan Sevak Sangh will then end. The

1 C. Rajagopalachari
2 Vide p. 32.
3 C. P. Ramaswami Iyer, then Dewan of Travancore
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lady is a good woman. His desire to marry her seems to be
six years old. There is nothing immoral in his intention, but
I see that his views are not in harmony with the policy of the
Sangh.

I got a letter from Ba. There is nothing special in it. All
the same, if I can get a copy made I will send it. I hope you
got Mani’s letter which I had sent to you.

All the women will be released today. I have written to all
of them. Kishorelal! is still bed-ridden. Jamnalal is going on with
his programme energetically. For the present Surendra has been
drafted to help in that work.

A German youth named Khuro, has arrived from South
Africa. He is in my party at present. He is said to be a corres-
pondent of The Hindu. Poor man, he has been robbed of a sum
of Rs. 1,000. Thakkar Bapa has fallen in love with him. He
cheerfully works as watchman and porter. He is quite robust
and never feels fatigued. He is very active and highly educated.
He has become a British subject.

S.2 was taken away by the police. N.> must have left by now.

Blessings to both from
Baru
[From Gujarati]
Bapuna Patro-2: Sardar Vallabhbhaine, pp. 65-7

34. LETTER TO BRIFJKRISHNA CHANDIWALA

January 22, 1934
CHI. BRIJKRISHNA,

Your letter of December 23 has only now reached me here.
Other letters too have reached. Henceforth you have to follow
the doctor’s instructions and see the result.

The rent of the house is too high but what else can be expected
in New Delhi?

Is Krishnan Nair maintaining good health? Is anyone with
him?

I Kishorelal G. Mashruwala
2 & 3 The names have been omitted.
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I am keeping well and so long as God wants to take work
from me He will keep me well, since I have made it His respon-
sibility.!

Blessings from
Baru

From a photostat of the Hindi: G.N. 2407

35. LETTER TO HEMPRABHA DAS GUPTA
January 22, 1934

CHI. HEMPRABHA,

I have your letter. Though difficult it is our dharma to
bear the unbearable. I am myself having tangible experience of
the difficulty just now. Only by passing through the ordeal can
our study of the Gita prove its worth.

Let us see what happens and where God leads us.

Blessings from
Baru

[PS.]

I am writing this from Kumarika.
From a photostat of the Hindi: G.N. 1707

36. LETTER TO MARGARETE SPIEGEL
January 23, 1934

CHI. AMALA,

I had intended to write to you earlier but had no time to
do so. I could not appreciate your not writing to me. It was
unnatural for you. You would do so, when you are thoroughly
absorbed in the work for its sake and not mine.

I am trying to send you to Sabarmati as early as I can. But
I have to obtain the permission of the responsible authorities.? I
have not the control there that I have at Wardha. It is a volun-
tary surrender. I would be guilty of untruth, if I now tried to
exercise control.

But please do not think that you are not rendering Harijan
service there.

1 A word here is obscured by the postmark.
2 Vide ‘‘Letter to Parikshitlal L. Majmudar”, p. 41.
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Do write and tell me all about your studies, your work and
the tuition you are giving. Are you keeping perfect health now?

Love.
Baru
Spiegel Papers. Courtesy: Nehru Memorial Museum and Library
37. LETTER TO RAMABEHN FOSHI
KANYAKUMARI,

FJanuary 23, 1954
CHI. RAMA,

I did get your letter. I am dictating this to Prithuraj. If
you train other girls for service and take their help, you will be
able to cope with the work. You have done well in starting the
study of Hindi. There are so many things which one can learn
and all of them may be worth learning. Out of them all one
should select the most important subject and concentrate on it to
the exclusion of other things. Unless one does this one will learn
nothing. Be careful lest, in trying to learn too many things, you
endanger your health which has been improving. I am glad that
Vimu! feels at home where she is. When did you last hear from
Dhiru?? I wrote to him only yesterday. I had a letter from
Kusum in which she had given some news about Dhiru. He seems
to be keeping well now. I had written to Joshi® again, but I
couldn’t know whether he got the letter. I keep very well.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 5362

1 Vimala, addressee’s daughter
2 Addressee’s son
3 Chhaganlal Joshi, addressee’s husband



38. LETTER TO PARIKSHITLAL L. MAJMUDAR
January 23, 1934

BHAI PARIKSHITLAL,

You probably know Amalabehn!, the German lady. She is
very eager to serve Harijans personally. She is extremely sincere.
She is proficient in languages and knows eleven languages of
the West. She can be of use as an English teacher. But she
is ready to do any work. No salary is to be paid. Can you
absorb her there? She is dying to get to work. Try her for
some time. You may retain her if she is useful, otherwise send
her back to Wardha. Her food of course will be simple. She
has stayed there before. If you are frightened of her, you may
refuse. Do not feel the slightest hesitation in saying ‘no’.

Blessings from

From a photostat of the Gujarati: G.N. 4000

39. LETTER TO BHAGWANJFI P. PANDYA
January 23, 1934

CHI. BHAGWAN]]I,
I got your letter. Can’t you get a house in Vadaj even on
rent? Is it not possible to get some land near the Harijans’
quarters? You can put up a hut there and live in it. I think
the Vadaj experiment is one which should not be abandoned.
But please don’t worry about this. I only mean that you should
do your best. In other respects it seems you are spending your
time well enough. What do you do for your meals?
Do write to me regularly.
Blessings from
Baru

From a copy of the Gujarati: C.W. 365. Courtesy: Bhagwanji P. Pandya

1 Margarete Spiegel
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40. LETTER TO MULCHAND PAREKH

KANYARKUMARI,

Fanuary 23, 1934

BHAISHRI MULCHAND,
I rarely come to know about happenings in Gujarat, being,
as it were, an exile. I knew about your fever only when you
wrote to me about it. I got the postcard just now, and it is
fortunate that today is Tuesday, when I am generally not tour-
ing, and so can reply to you immediately. If for none else, at least
for the sake of Harijans, do recover soon. For the rest, the body
must bear the punishment that it may have earned. You will pro-
bably have recovered by the time you get this postcard, for I am only
at the feet of Mother India. But you are sitting in her lap.
Blessings from
Baru

SHRI MuLCHAND PAREKH
VARTE]

From a photostat of the Gujarati: G.N. 67

41. INTERVIEW WITH THE MEMBERS OF SELF-RESPECT
PARTY!

[ Fanuary 23, 1934)?
Q. What is your programme with regard to the Harijan work?

A. My programme is to provide for them schools, hostels,
medical aid, facilities for water—generally to do everything that
would put them on a par with others.

Q. What of Christian and Mussalman untouchables? We want a pro-
gramme affecting them also.

A. I have no such grand programme applicable to all. Not
that I do not like it, but it is beyond my power to handle. It
comes under the movement of swaraj. When swaraj comes, it

I Extracted from Chandrashankar Shukla’s ‘‘Weekly Letter”
2 The date is from Harijan, 2-2-1934.

42



INTERVIEW WITH THE MEMBERS OF SELF-RESPECT PARTY 43

will be applicable to all, to all the poor of India. = Swaraj means
among other things a redress of their wrongs.

Q. In South India, we know they are paid wages in kind and there are
no fixed hours of work. Why do you not try to get for them more wages and
fixed hours of work, instead of appealing for temple-entry?

A. These things do not arise out of untouchability, but from
other causes.

9. The two questions are interwoven.

A. I know they overlap each other. IfI succeed in solving
this question, I solve the rest. ~As a physician I know what to do.
A physician finds the root of the disease and treats it. Similarly
I treat the seat of the disease.

Q. Of course you are more experienced than we are. But we feel that
the Harijans want food for their stomachs and a social status. You merely
harp upon temple-entry.

A. Surely, you are wrong. You will find only a passing
reference to it in all my speeches during the tour. But I cannot
do without it.

Q. But do you not say this is a movement of self-purification ?

A. I do. There is no question about that. I said that at
Palluruthy! in the plainest terms possible. = The Harijans there
accused me of pleading for reform as a Hindu. I pleaded guilty.
I do not hide my colours. They said that, if they got all eco-
nomic facilities, everything would follow; I said, it won’t. And I
can give you many instances in support of what I say. You may
revile temples if you like. You may not go to them. But you
must have the right to go and worship there. You may or may
not use it. Not all the Thiyyas feel as you do. Those very
Thiyyas at Palluruthy took me to a temple which was essentially a
Hindu temple. They were all young men. And did not Narayana
Guru Swami establish temples? I know of thousands of Harijans
who, when they hear of a temple being opened, have a new
lustre in their eyes. They do not know why, but they feel differ-
ent men. I have seen them transported with joy on entering
a temple. They felt themselves face to face with Deity.

Q. We respect you only as a revolutionary leader of a revolutionary
people.

A. Then, say a Hindu revolutionary is appearing on the
scene and revolutionizing Hinduism. But if I have done wrong

1 Vide “‘Speech at Palluruthy”, pp. 10-3.
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to somebody, who is to do reparation but me? I say to Harijans,
you may accept the reparation or reject it.

Q. You gave us the name Harijan. We feel, therefore, as if we are a
separate community to be known by a separate name. Are you not wounding
our susceptibilities by giving us this name?

A. I may be wounding the susceptibilities of half a dozen,
but not of others. No other name has been received all round
with so much approbation as this has. You should remember that
it is not of my coining. So long as they have to be separately
designated, some name is necessary. Then why not one that is
inoffensive ? I have many rationalist friends. One of them com-
plimented me and said, “You speak like a rationalist!” I said,
“What else did you think me to be?” You are rationalists in
name; I am a rationalist in spirit. But I tell you this much:
Let us agree to differ in the matter of temple-entry, and let us
agree to work together where we do not differ.

Harijan, 9-2-1934

42. SPEECH AT PUBLIC MEETING, TINNEVELLY!

January 24, 1934

Before I refer to the proceedings of this morning, I must
take the very first opportunity that has occurred to me of making
a reference to a great calamity that has descended upon India,
I mean the great earthquake that has desolated fair Bihar. I
read yesterday the Viceregal communication. I read also the
reports of the Government of Bihar that were published in the
papers; and I had a most heart-rending telegram from Babu
Rajendra Prasad as soon as he was discharged from his prison.
All these communications show what puny mortals we are. We
who have faith in God must cherish the belief that behind even
this indescribable calamity there is a divine purpose that works
for the good of humanity. You may call me superstitious if
you like; but a man like me cannot but believe that this earth-
quake is a divine chastisement sent by God for our sins. Even
to avowed scoffers it must be clear that nothing but divine will
can explain such a calamity. It is my unmistakable belief that
not a blade of grass moves but by the divine will.

1 The meeting was held in the morning at the Municipal Market. The
audience numbered about 20,000. Reports of the speech also appeared in
The Hindu, 24-1-1934, and The Hindustan Times, 25-1-1934.
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What are you and I to do in the face of a calamity of this
magnitude? I can only say to you that all of us should contri-
bute our mite to lessen the misery to the best of our ability. But
I may not be deflected from the purpose to which, as I believe,
by the direction of God, I have dedicated myself for the few
months at my disposal; nor have I the authority to turn from their
destination the funds that I am just now collecting from vyou.
But with all the earnestness that I can command and in the name
of the affection which I know you cherish for me, I must ask you,
in spite of your having contributed to this purse, to give all you
can save for the sake of those who are today without shelter, food
and clothing in the land of Sita. You must show to your brethren
and sisters of Bihar, by your sharing your food and clothing with
them, that the same blood courses in your veins as in the veins
of the Biharis. You can send your contributions to Babu Rajendra
Prasad, or you can send them to me and I shall see to it that
every pie you give reaches the proper quarters.

For reasons given by the Government and for other reasons
best known to them, many persons in their employ are prohibited,
or they think they are prohibited, from contributing to the Harijan
purse. The orthodox people, who think that I am sinning against
them and against the Almighty by engaging in this work, do not
give their contributions to this cause. Nor do I expect non-
Hindus to contribute to this purse. Therefore, on behalf of afflict-
ed Bihar my appeal is addressed to a much larger audience than
those to whom the Harijan appeal is addressed. Here, in the
face of this great calamity over which we have no control, let us
forget that some of us are Congressmen and others are non-Con-
gressmen, that some of us are Hindus and others are non-Hindus,
that some are officials and others non-officials, that some are English-
men and others are not. Let us remember we are all Indians
eating the Indian grain and salt and living on the dumb Indian
masses. And as such let us all act and work with one will and
absolute unity. Let us supplement in a perfectly unobtrusive
manner the measures of relief that may be devised by the official
world. Remember that time is the most essential element at the
present moment. I shall be glad to know that my appeal has
not fallen on deaf ears. I want you to remember that not
many years ago, when floods had overtaken this fertile land, the
whole of India had come to your succour. Now is your turn to
run to the rescue of Bihar.

For me there is a vital connection between the Bihar cala-
mity and the untouchability campaign. The Bihar calamity is a



46 THE COLLECTED WORKS OF MAHATMA GANDHI

sudden and accidental reminder of what we are and what God is;
but untouchability is a calamity handed down to us from century
to century. It is a curse brought upon ourselves by our own
neglect of a portion of Hindu humanity. Whilst this calamity
in Bihar damages the body, the calamity brought about by un-
touchability corrodes the very soul. Therefore, let this Bihar
calamity be a reminder to us that, whilst we have still a few
more breaths left, we should purify ourselves of the taint of un-
touchability and approach our Maker with clean hearts.

Harijan, 2-2-1934

43. SPEECH AT PUBLIC MEETING, TUTICORIN!
January 24, 1934

I want you to remember that Province in the north-east of
India. It is the place where Sita grew up and Janaka ruled. It
is the land where Gautam found divine knowledge. It has many
other sacred associations and it is known to you, to me and to
every child in India as Bihar and Bihar means ‘‘fair land”. Today
that fair land has become desolate through earthquakes. Several
thousands are said to have died. Many more thousands have
suffered injuries from which they are even now suffering excruciat-
ing pain. Many fair cities have become heaps of ruin. Aid has
been coming to them from all parts of the world. The King has
sent a message of sympathy. This divine calamity has suddenly
reminded us that all humanity is one; and as is but right and
proper, in the face of this calamity the Government and the people
have become one. For the time being distinctions between Con-
gressmen and non-Congressmen have been abolished, and all parties
are supplementing the efforts of one another. I want you to be
“superstitious” enough with me to believe that the earthquake
is a divine chastisement for the great sin we have committed
and are still committing against those whom we describe as
untouchables, Panchamas, and whom I describe as Harijans. Let
us derive the lesson from this calamity that this earthly existence
is no more permanent than that of the moths we see every night
dancing round lights for a few minutes and then being destroyed.

1 About 25,000 people attended this meeting and various addresses and
purses were presented to Gandhiji. At the end of the meeting the addresses
were auctioned.
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This earthly existence of ours is more brittle than the glass bangles
that ladies wear. You can keep glass bangles for thousands of
years if you treasure them in a chest and let them remain un-
touched. But this earthly existence is so fickle that it may be
wiped out in the twinkling of an eye. Therefore, whilst we have
yet breathing time, let us get rid of the distinctions of high and
low, purify our hearts, and be ready to face our Maker when
an earthquake or some natural calamity or death in the ordinary
course overtakes us.

The electric light company in this town has generously pro-
vided this feast of lights and I tender my congratulations to them.
I would like them to spare some of the money and send it to
afflicted Bihar. There are, I know, in Tuticorin many merchants
and others who can pay much more than they have paid now.
I know also that, for many reasons, only a limited number of
people would contribute to this Harijan purse. But I invite
all of them without distinction of age, caste or creed, including
Government servants, to give whatever they can to the sufferers
in Bihar.!

Harijan, 2-2-1934, and The Hindu, 26-1-1934

44. LETTER TO F. MARY BARR
Fanuary 25, 1954

CHI. MARY,

Your letter. I am glad your class and you are getting on.
So far as I am concerned, I do not mind your staying there? even
permanently if thereby you find full self-expression and inward
joy. But it is better, I know, to decide in conjunction with
Jamnalalji.

Yes, the combination of takl/i-spinning and English is fine.

Have you followed the desolation of Bihar by nature and of
Midnapur by man’s greed of wealth and power ? The two things
more than fill my thoughts today and I am constantly seeking
God’s guidance.

You seem to be keeping well.

I had a firmly written letter from N., as airy as before but

1 The Hindu, 26-1-1934, carried two reports of the speech, dated January
24 and 25. These have been collated with the Harijan version.
2 Betul. Vide also Vol. LVI, p. 433.
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full of love. S. has been taken away by the police. They are
being sent to America.
Love.

Baru
[PS.]

Herewith programme.
From a photostat: G.N. 6018. Also C.W. 3347. Courtesy: F. Mary Barr

45. LETTER TO PRABHAVATI
FJanuary 25, 1934

CHI. PRABHAVATI,

I have not heard from you recently. I feel worried because
of the terrible earthquake. Where is Jayaprakash? How are
you both? Following the earthquake I had expected a detailed
letter from you. I take it both of you must be busy with relief
work just now. Is Rajeshwar! at Kashi? I have asked you in a
previous letter to send me his address, etc. I have also inquired
from which month I should send him the amounts. I will ar-
range to send them after I get your reply.

I have also asked you to let me know what you have done
regarding other expenses.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 3442

46. SPEECH AT PUBLIC MEETING, RAFAPALAYAM?
FJanuary 25, 1934

I thank you for your addresses and purses; but neither your
addresses nor your purses will give me any satisfaction whatsoever,
unless you have made up your mind that there shall be no untouch-
ability in your hearts. And that means that we have to forget that
there are some people who are high and some that are low amongst

1 Younger brother of Jayaprakash Narayan

2 Over ten thousand people attended the meeting. Purses and addresses
of welcome were presented by Gandhi Reception Committee and various other
organizations. A gold medal with Gandhiji’s figure inscribed on it was also
presented. At the end of the meeting the addresses were auctioned.



LETTER TO LAKSHMI NARAYAN AGRAWAL 49

us. Untouchability as we are practising it today can have no
divine sanction. You know what is happening today and what
has happened in Bihar. Many of you may not have at all heard
the name of Bihar, and yet it is as much a part of India as this
Presidency. The people who are living in Bihar are as much
our countrymen as people in this part of India, and there, it is
said, nearly 20,000 people died in an earthquake. Many thousand
more are suffering from injuries sustained and still more are home-
less. Now why should this calamity come upon us? I request
you to think with me. Is this great calamity a punishment for
our sin? What is the great sin we are committing and have com-
mitted? Why should we not take this as a warning to us? The
wrong we have done is staring us in the face. We believe, in the
name of religion, that thousands of our own countrymen are
born ‘untouchables’. Is it right? It is an insolence that we must
get rid of, at all costs, I would like you, even as you have paid
to the Harijan cause, to contribute your mite to the poverty-stricken
citizens of Bihar. Do not think that you can give no more because
you have given for the Harijan cause. If your neighbours go without
food and without cloth, you have got to protect them. I hope
therefore that you will all do whatever is possible for them.

The Hindu, 26-1-1934

47. LETTER TO LAKSHMI NARAYAN AGRAWAL

January 26, 1934
BHAI LAKSHMIBABU!,

Rajendrababu has given me news of your having lost all your
nearest and dearest.? How can I console you? Where thousands
are dead, consolation can hardly mean anything. This is a
moment when we must tell ourselves that everyone is a relative.
Then no one will feel bereaved. If we can cultivate this attitude of
mind, death itself is abolished. For that which lives cannot die.
Birth and death are an illusion. Know this to be the truth and,

overcoming grief, stick to your duty.
Blessings from

Baru
[From Hindi]
Fivan Sahitya, pp. 256-7
! Secretary, All-India Spinners’ Association

2 All members of his family were killed when their house in Muzaffar-
pur District in Bihar collapsed during the earthquake.
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48. SPEECH AT RECEPTION BY MERCHANTS, MADURA!

Fanuary 26, 1934

Gandhiji addressed the gathering as ‘‘Brother Banias” and said that
though he began his speech with a smile he knew their hearts were heavy
with the Bihar disaster. He wanted them to give not in a miserly manner.

I believe that every pice in the rupee given to the poor
Harijans’ cause is a pice given for self-purification and for repara-
tion. I must omit the other parts of the interesting address. You
have spoken about Hindi and you have spoken about the message
of the charkha and if merchants will not be the custodians of the
national wealth—and the symbol of our nation’s prosperity is the
charkha— who will be ? Again, if your word is sincere, I should
expect you to be able to speak and understand the lingua franca
as you call it.

And if you really swear by the charkha, then I should expect
you to be dressed in hand-spun and hand-woven khadi. And if
you did so, you would only give the poorest of the poor some
return for the vast trade you have with the poorest of the poor.
Therefore I would ask you to translate your address into action.

Now I must begin speaking straightaway about Bihar. I have
just now received a letter written by Babu Rajendra Prasad who
was discharged from the jail hospital. The hospital where he was
laid up, which is as big as the General Hospital at Madras,
shook in the earthquake. You can imagine what the tremor
must have been like when a big hospital would have to be emp-
tied. And today that hospital is a howling wilderness. Heaven
knows where all the sick men of that hospital are located. That
is only about one hospital. In Jubbulpore, in Bihar [sic], in
Muzaffarpore and Motihari these are practically razed to the
ground. Twenty-five thousand people at least are supposed to
have died. That means, buried alive. Many more thousands are
lying in an injured condition. Still many more are homeless and
foodless, and still under fear of the recurrence of the earthquake.

1 The reception, which took place in the morning in the Victoria Edward
Hall, was arranged by the Madura Ramnad Chamber of Commerce and the
Bombay Hindu Merchants of Madura. Addresses and purses were presented
to Gandhiji. A brief report also appeared in Harijan, 2-2-1934.
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They are all in open spaces, in shivering and bitter cold of which
you in Madura can have no notion. You and I can afford to sit
in a comfortable hall like this. All your enjoyment and my
enjoyment will go on uninterrupted. I believe many of you will
find yourselves in a theatre or cinema tonight. Well, I want you
to think of this that has happened in Bihar and then ask yourselves
whatever big or little you can do for those who are suffering. I
want you, whilst I am here, to collect a fat purse not in a miserly
manner but to divide your spoils with the people who are afflicted
in Bihar. I know that you are all believers in God. Our fore-
fathers have taught us to think that whenever a calamity descends
upon a people, that calamity comes because of our personal
sins. You know that when the rains do not come in time we
perform sacrifices and ask gods to send us rains and forgive us
our sins owing to which rains are detained. And it is not only
here—I have seen it in England and South Africa. When there
is a visitation of locusts or the rivers are in flood, they appoint
days of humiliation and days of fasting and pray to God to remove
the calamity from their midst. And then I want you to believe
with me that for this absolutely unthinkable affliction in Bihar your
sins and my sins are responsible. And then when I ask myself
what can be that atrocious sin that we must have committed
to deserve such a calamity which staggers us and which today
probably has staggered the whole world,—within living memory
there is no record of an earthquake of this magnitude in India—
I tell you the conviction is growing on me that this affliction has
come to us because of this atrocious sin of untouchability. I be-
seech you not to laugh within yourself and think I want to appeal
to your instinct of superstition. I don’t. I am not given to
making any appeal to the superstitious fears of people. I may
be called superstitious, but I cannot help telling you what I feel
deep down in me. I do not propose to take up your time and
my time by elaborating this. You are free to believe it or to
reject it. If you believe with me, then you will be quick and
think there is no such thing as untouchability as we practise it
today in the Hindu Shastras. You will think with me that it is
a diabolical sin to think of any human being as an untouchable.
It is man’s insolence that tells him that he is higher than any
other. I tell you, the more I think of it the more I feel that
there cannot be a greater sin than for a man to consider that he
is higher than any single being. All the good men of the world
and all the wise men of the world whom I know anything of, and
I know a great deal, have all said that they are the lowest of the
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low. But here unfortunately with us our life is bound up with
the idea of high and low. I want you, wise merchants that you
are, to realize the truth. If you realize the truth and forget that
there is anyone who can be called an ‘untouchable’ and lower
than ourselves and if you feel that this is the least prayaschitta
that you ought to make, then of course you will take the earli-
est step to send succour to Bihar people. I would like you, the
Chamber of Commerce and the Gujarati friends, to remember this
thing and take some concrete measures today and report to me.

The Hindu, 27-1-1934

49. REPLY TO CIVIC ADDRESS, MADURA!

January 26, 1934
MEMBERS OF THE MUNICIPAL COUNCIL AND FRIENDS,

In the first instance I would like to tender my apologies to
you for not keeping the appointments in connection with the re-
ceipt of your address. But Nature allows no interference with her
superior will.  So in spite of all the best efforts put forth yester-
day, it was not possible to reach Madura before quarter past eleven
last night. I thank you for the address that you have given me.
I am glad to note that you have made reference to hand-spinning,
Hindi and such activities which are dear to me. And since you
believe in hand-spinning as a cottage industry essential for the
seven hundred thousand villages of India, I should expect that the
councillors in their homes and in all manner open to them would
insist on the use of hand-spun and hand-woven khaddar.

I am glad that you recognize the importance of Hindi as a
national language. I have no doubt in my mind that as English
is the language highly important for the international and com-
mercial purposes, so is Hindi important for the interprovincial
purposes. Yet I wish that it was possible for you to have enabled
wanderers like me to speak to you in the national language.

I tender you my sincere congratulations on the absence of the
Hindu-Muslim problem here. I wish that your example will
prove contagious and infectious and that all over India we shall
forget the Hindu-Muslim differences.

1 This was in reply to the address of welcome by the Chairman of the
Municipality.
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You tell me that so far as Harijans are concerned you give
them equal opportunity in the matter of education and other
civic amenities and privileges. I am sure, at least I hope, that
you do not mean all that you have said in this paragraph. For,
if you really believe what you say, it means Harijans who are
already labouring under a heavy handicap must eternally labour
under that handicap because they are to get no more than equal
opportunities. You will succeed in giving them equal opportunities
only when you have removed the handicap under which they are
labouring. I will tell you what I mean. I have come after
having visited three cheries under the guidance of my friend, the
translator—Mr. A. Vaidyanatha Aiyar—and as I claim I have
an eye for sanitation, I had no difficulty in discovering that, if
you will pardon my saying so, the Municipality has done very
little to its most useful servants. You will admit that it will be
ludicrous to suggest that the inmates of the cheries have equal
opportunities to live as they like with the citizens of Madura
who may be living in palaces. One cheri 1 visited is surrounded
by water and drains on all sides. In the rainy season, it must
be a place unfit for human habitation. Another thing is, it is
below the road level and all those places are flooded during rains.
The cottages in all the three cheries are built anyhow. There is no
lay-out of streets or lanes and cottages in many places have no
vents worth the name. In all cases without exception they are
so low that you cannot enter in and get out without bending
double. And in all cases the upkeep of the place is certainly
not even to the minimum sanitary standard. It gives me comfort
that you have resolved to construct model cheries with lighting
and water facilities. May I suggest to you that in all such matters
time is of the essence ? I wish that in giving effect to this resolu-
tion of yours you have a rigidly fixed time-limit within which you
would demolish the present cottages and get these poor people a
chance of living somewhat like you and me. And here let me
remind you that you are most fortunate in having a band of
sisters who are devoting their whole attention to the betterment
of these fellow-citizens of ours. You can harness their energy
and their effort free of charge. I thank you once again for the
address you have given me.

The Hindu, 27-1-1934



50. SPEECH AT WOMEN’S MEETING, MADURA!
FJanuary 26, 1934

Gandhiji addressing the ladies said that he was very glad to see such
a huge gathering of ladies. Their presence in such large numbers showed
not merely the love they had for him, but that they entirely approved of the
cause for which he had purposely come there. They must show their affec-
tion by removing untouchability. Untouchability was the greatest of the sins.
No human being should ever say that he or she was superior to another
person whether they be amongst caste Hindus or as between caste Hindus
on the one hand and Harijans on the other. He also asked them to show
their love by giving monetary help which was the least they could do. That
was to be only an earnest of what they had to do. In conclusion, he appealed
to them, as he would be leaving the meeting immediately, to give whatever
ornaments or money they were willing to part with for the Harijan cause
into the hands of Mirabehn.

The Hindu, 28-1-1934

51. SPEECH AT PUBLIC MEETING, MADURA?
January 26, 1934

I am very much obliged to you for all these addresses, purses
and gifts. This is not my first visit to Madura, but I think that
the crowd that I see now is mightier than what I saw last time.
I hope this is a sure sign of your determination to get rid of un-
touchability. I do not need now to repeat to you that it is a very
great sin that savarna Hindus are committing against humanity in
believing that untouchability has divine sanction. I have not
hesitated to say that most probably the calamity which has come to
India through the earthquake in Bihar is a fit punishment awarded
to us by God for this great sin of untouchability. But whether it

1 The meeting held at the West Masi Theatre at 3 p.m. was attended
by more than five thousand women. Purses and addresses of welcome were
presented by various women’s organizations. A few women donated their
jewellery also.

2 The meeting was held at 545 p.m. on the grounds near Manal Road
and was largely attended. Addresses of welcome and purses, one of them of
Rs. 4,944, were presented to Gandhiji on behalf of the public.
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is so or not, it is necessary that you should go to the alleviation
of the sufferings of the people of Bihar. I might say that when we
have visitations of this character they have not only a physical
reason, but they carry with them also spiritual consequences; and
if it is a superstition, it is a superstition which I share in common
with practically all mankind. You may, if you like, reject this
belief of mine. But if we would but rise from the inertia which
has overtaken us and has paralysed our vision, we would at once
see as clearly as daylight that untouchability as it is practised
today cannot be defended on any ground whatsoever. And hence
it is an evil which is lying in our hearts and has vital connection with
every one of us. It does not lend itself to any legal or parliamen-
tary treatment. It depends wholly upon each one of us definitely
changing our hearts. This is, as I have always said, an act of
self-purification and reparation. The gifts that you have given
are merely an earnest of the reparation that you are to make, and
it consists in every savarna Hindu definitely believing that there
is no person who can be regarded as an untouchable by birth.
It means that we must get out of us that unseen and insolent
belief that we are superior to some others. On this earth there is
no person high and no person low. We are all the children of
the same one God and therefore each one of us is undoubtedly
equal in God’s estimation. And I believe that if you can get
rid of the belief of high and low, all the different communities
and classes could live in unity and amity.

Continuing, Gandhiji referred to a subject which he said was assum-
ing serious proportions in Madura. It was one touching upon the well-
being of the Harijans. As he had already demonstrated with facts and figures,
several thousands of women belonging to the Harijan class earned a few
pice a day by the spinning-wheel. But the practice among some merchants in
passing off mill-cloth as hand-spun khaddar was depriving even the few pice
that went into the pockets of the Harijans. By this he did not condemn
mill-cloth but only wanted that mill-yarn should not be passed as khaddar.
And he at the same time asked the purchasers to make sure that the cloth
they purchased was genuine khaddar.!

The Hindu, 28-1-1934

1 At the end of the meeting Gandhiji auctioned the gifts and addresses.



52. SPEECH AT HINDI PRACHAR SABHA, MADURA!
January 26, 1934

Gandhiji . . . congratulated the certificate-holders and prize-winners and
proceeded to speak about the merits of the Hindi language. He pointed out
that being akin to all other Indian languages Hindi was the easiest medium
for the intercourse of thought among the peoples of India. Further, unlike the
English language, it had an atmosphere about it which was thoroughly
Indian. In all walks of life in India, Hindi served as a common medium of
communication of thoughts and ideas. It was particularly useful for merchants
and commercial people. By devoting one hour a day one could get a work-
ing knowledge of Hindi in about six months, but more than that one should
keep in touch with it so as not to forget what one had learnt. To acquire
literary proficiency one will have to devote more time.

The Hindu, 23-1-1934

53. SPEECH AT MEETING OF LABOURERS, MADURA?

Fanuary 26, 1934
FELLOW LABOURERS,

It has given me very great pleasure to be in your midst. I
call you ‘fellow labourers’, by design. When I was hardly 23
years old, or 24 it might be, I came in touch with Balasundarams3.
Balasundaram was an indentured labourer. I had the good for-
tune to handle his case. I then learnt a great deal about the
hardships of labour. The bond between the labourers and myself
became closer and closer and I threw myself entirely into their
hands. If I did not become an indentured labourer myself, they
realized that I was one with them myself. That is the reason why
I call myself a labourer. Now I want to tell you something of
what this self-purification movement is.

1 After the address of welcome, which was in Hindi, was presented,
Gandhiji gave away prizes and certificates to the meritorious students. At
the end of the meeting Gandhiji auctioned the address and the other pre-
sents.

2 The meeting, arranged by the Madura Mills Labour Union, was
held at 7 p.m. in the compound of the Mills school. Over five thousand
labourers attended. Harijan, 2-2-1934, also carried a report.

3 Vide Vol. XXXIX, pp. 126-7.

56



SPEECH AT MEETING OF LABOURERS, MADURA 57

I have just heard that when I was fasting in the Yeravda
jail you were the first to hold a meeting to show your sympathy.
You did then a great deal of work. But I am not sure that you
understand what all that meant. You know that even among the
labourers there are vast divisions and one considers the other
lower than oneself. Now, so long as you believe that there are
some who are lower than yourself or some who are higher than
yourself, you have not got the spirit of the movement. Therefore,
you must feel in your heart that there is nothing in this difference
and abolish it. Among you also I know that there are many caste
Hindu labourers and many Harijan labourers. You must forget,
if you have understood this movement, that there are any untouch-
ables. And, you must consider every labourer as equal as
you and your blood-brother are. If you can rise to that stage,
you would immediately understand what happiness there will be
for your own good and for the good of the country. Under the
circumstances, I would like to tell you, friends, in this self-puri-
fication movement you will be expected to discard the intoxicat-
ing drink altogether. If there are any amongst you at all who
are used to eating carrion and beef, you must leave it. You will
give up gambling. Do not incur debts. And, if you have in
your midst any Muslim labourers also, you must deal with them
and live with them on terms of affection. You ought to take a
personal interest in the work that they may be doing.

While you have perfect right to demand good treatment from
the employers, adequate wages from them and proper quarters,
it is expected of you that you will render proper and honest
service for the wages that you get. If you will only consider for
a moment, you will find, by reason of your being employed as
labourers of a particular concern, you become part proprietors
of that concern, in the same way as those who had invested
money. Labour, as a matter of fact, is as much money as
metallic coin. In the same way as money, labour is also put in
a particular concern. Just as without money your labour will
be useless, so all the money of the world will be useless if there is
no labour. Therefore, you must take a pride in the concern where
you are labouring. While on the one hand you will be after your
rights as part proprietors, on the other hand, considering that
concern as yours, render your honest service for that concern.

Last, I am glad that you have given me a small purse for
the Harijan cause and I thank you also for the photo-frames you
have given. They will also be sold for the Harijan cause.

The Bombay Chronicle, 3-2-1934



54. TELEGRAM TO FJAMNALAL BAFAY

Mapura SoutH,
Fanuary 27, 1934

JAaMNALAL Bajag
GonDIA
TELEGRAM JUST RECEIVED. IF PATNA REQUIRES YOUR PRESENCE
INTERRUPT PROGRAMME NOT OTHERWISE.
Baru

Panchven Putrako Bapuke Ashirvad, p. 122

55. LETTER TO MARGARETE SPIEGEL
January 27, 1934

CHI. AMALA,

I have your postcard. My letter must have crossed it. You
will have seen from it that I was actually moving to have you
sent to Sabarmati if only by way of trial.!

I hope you are keeping well. Did I tell you that that German
friend was with us for some days? He has made himself quite
useful.

Love.

Baru

Spiegel Papers. Courtesy: Nehru Memorial Museum and Library

56. SPEECH AT MUNICIPAL COUNCIL MEETING,
KARAIKUDI

January 27, 1934

MR. CHAIRMAN AND MEMBERS OF THE MUNICIPAL COUNCIL,

You were good enough to supply me with a copy of the
translation of your address, for which I thank you and also for
the address itself. I thank you also for the purse that you
have given me. I suppose this includes the offerings of the
public and not merely of the Municipal Corporation.

1 Vide “Letter to Parikshitlal L. Majmudar”, p. 41.
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Now you have said that the Council has under consideration
various ambitious schemes and efforts will be made to carry them
out soon after the present depression is got over. I suggest to you
that this is hardly enough. Apart from the fact that this is so
vague, there is no thought of a definite realization of the object,
and that Harijans’ uplift cannot wait for better times to come.
Better times will follow our proper treatment of the Harijans.

It is not necessary for me to elaborate that which has affect-
ed the whole of my fundamental being. If the members of the
Council have been at all following what I have been saying at
different places or will follow what I shall be saying at the different
places I shall be visiting in Chettinad, I think you will find what
I am really after and what it is possible for all municipalities to
do within their means. What I have suggested is nothing so
drastic that it would be beyond the capacity of the municipalities
to do. I am fully conscious of the steps you have taken and the
enterprise you have shown for the benefits of the citizens here. I
thank the gentleman who has contributed Rs. 10,000 for the
uplift of the Harijans. I thank you once more for the address.

The Hindu, 29-1-1934

57. SPEECH AT PUBLIC MEETING, KARAIKUDI!
January 27, 1934

It is a matter of great satisfaction to me to renew my
acquaintance with you. I thank you for the addresses and the
purses that have been presented to me for the Harijan cause.
The proprietor of the Anand Bhawan has helped me this after-
noon by presenting a donation of Rs. 151 for the Harijan cause
and Rs. 151 for the afflicted countrymen in Bihar. I wish you
all to follow that example. You must have read today a notice
published by Babu Rajendra Prasad and supported by Pandit
Madan Mohan Malaviya. The notice invites the whole of India
to observe tomorrow as the day for the relief of the Bihar suffer-
ers. It means that the whole of India is invited to contribute
its mite towards relieving the material sufferings of our country-
men in Bihar. As you know several big palaces have been desolat-
ed by this calamity. I hope therefore that you in Chettinad will

I Nearly 15,000 people attended the meeting. Purses and addresses of wel-
come were presented to Gandhiji. At the end the addresses and presents
were auctioned.
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not allow tomorrow to pass by, without expressing your tangible
sympathy towards those who are suffering so terribly in fair Bihar.
Let us not delude ourselves into the belief that when we have
paid a few rupees or given a few bangles towards alleviating this
suffering, we shall have discharged our obligations. I would like
you tomorrow to enter into the sanctuary of your hearts and
examine the causes of this calamity. Geologists and such other
scientists will undoubtedly give us physical and material causes of
such calamities. But the belief has been entertained all the world
over by religiously minded people, especially by the Hindus, that
there are spiritual causes for such visitations. I entertain the
honest and deep conviction that such visitations are due to the
great sin that we have committed towards huma<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>