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PREFACE

The chain of events which had started with Gandhiji’s fast
of September 1932 (Vol. LI) culminated, in the period covered
in this volume (September 16 to December 15, 1934), in his reti-
ring from active leadership of the Indian National Congress and
setting up, under the auspices of the Congress, the All-India
Village Industries Association to work for “‘the economic, moral
and hygienic uplift” (p. 304) of the rural population. Gandhiji’s
intention to retire was announced in a Press statement issued on
September 17 but the final decision was postponed, at the sugges-
tion of some members of the Working Committee and the Parlia-
mentary Board, till after the ensuing session of the Congress
in October. In the statement Gandhiji also announced a series
of amendments to the Congress constitution which he inten-
ded to propose at the session. Congressmen’s reactions to them in
the intervening period would, he thought, enable him to test the
accuracy or otherwise of his impression that he was “a hindrance
rather than a help to the natural growth of the Congress, that.. .
the Congress had degenerated into an organization dominated by
my one personality and that in it there was no free play of
reason’’ (p.4). The suggested amendments were not well received
and in a second statement (pp. 174-84) issued on October 15,
therefore, Gandhiji announced his final decision to retire immedi-
ately after the closing of the session, which was scheduled to start
on October 23. His action, Gandhiji was at pains to emphasize
later, was not prompted by any feeling of disgust (p. 261). He
shared “no feeling of defeat’”, he told the Subjects Committee.
“I go with your blessing in search of greater power to discover
means whereby I can give you the faith that is in me” (pp.
228-9).

The ‘“‘growing and vital difference of outlook between many
Congressmen’’ and himself (p. 4), which Gandhiji set out in detail
in the statement of September 17, related both to the content of
swaraj and the means of achieving it. It sprang from a basic differ-
ence in their conceptions of politics. Whereas the vast majority
of Congressmen were interested only in winning political freedom
for the country, for Gandhiji politics meant the whole ‘“‘science
of citizenship’> and included ‘‘advancement of humanity along
all lines, social, moral, economic”, and not only ‘political’ in the
conventional sense of the word. It had been his “earnest endea-
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vour to restore the meaning of politics to its root” and hence
the main thrust of the Congress programme had been “‘progres-
sively social, moral and economic” (p. 264). It included eradica-
tion of untouchability, promotion of Hindu-Muslim unity, total
prohibition, hand-spinning with khadi and ‘“‘cent per cent swa-
deshi in the sense of the revival of village industries” and general
reorganization of seven lakhs of villages, and these, Gandhiji said,
“ought to give all satisfaction that one’s love of one’s country
may demand” (p. 9). He had not insisted on the carrying out
of this wider programme as ‘“a condition precedent to launching
out any civil disobedience’” because, he explained, he had been
“overborne by the argument that the nation would take up these
things in the course of civil disobedience.” That expectation
had not been realized (p. 267). Congressmen had shown little
enthusiasm even for hand-spinning and khadi, which Gandhiji
had put in the forefront of the programme. The spinning-wheel
was, according to Gandhiji, “an emblem of human dignity and
equality” as well as ““the nation’s second lung”. Likewise, the khadi
clause in the Congress constitution represented a ‘living link
between the Congress and the millions whom it has . . . sought to
represent . . . .”” But hand-spinning “by the Congress intelligentsia’
had “‘all but disappeared’” and “a substantial majority of Con-
gressmen’’ had “no living faith” in the khadi clause (pp. 4-5).

The difference between Gandhiji and Congressmen in regard
to means was equally fundamental. Gandhiji believed that ‘“means
and end are convertible terms and that, therefore, where the means
are various and even contradictory the end must be different and even
contradictory’’. Congressmen, on the other hand, believed ‘“‘that
end justifies means whatever they may be”” (p. 9). This difference
of approach was reflected in the attitude towards non-violence. As
Gandhiji put it: “After 14 years of trial it still remains a policy
with the majority of Congressmen whereas it is a fundamental
creed with me” (p. 6). Because of this lack of faith on Congress-
men’s part in non-violence as a creed, the civil disobedience
movement had failed to make any impact either on the Govern-
ment or on the terrorists. ‘“If we were non-violent through and
through”, Gandhiji argued, ‘“‘our non-violence would have been
self-evident” (p. 7).

These differences of outlook prevented Congressmen from
appreciating the correctness of the steps Gandhiji had taken
in the political field since his fast of September 1932. Whereas for
Gandhiji the movement against untouchability was ‘“a deeply
religious and moral issue”’, many Congressmen thought that it
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was a profound error’” for him ‘“‘to have disturbed the course of
the civil resistance struggle by taking up the question in the man-
ner and at the time” he did (p. 6). Similarly, many Congressmen
disapproved of the suspension, first, of mass civil disobedience in
July 1933 (Vol. LV) and then of individual civil disobedience in
April 1934 (Vol. LVII), and some of Gandhiji’s best colleagues felt
oppressed by the support he gave to the formation of a Parlia-
mentary Party within the Congress (p. 5). Gandhiji had found it
“increasingly difficult . . . to carry the reason of fellow Congressmen”
with him on those issues, and their ‘“‘voting without an intelligent
belief in these resolutions” oppressed Gandhiji as much as it op-
pressed the Congressmen themselves. ‘“They and I must be free
from this oppression’’, he said, “if we are all to grow in pursuit of
what we believe to be the common goal” (p. 7). Gandhiji claimed
to be “a born democrat’” and it was, therefore, ‘“a humilia-
ting revelation” to him that many ‘“‘despaired of resisting’’ him.
Similarly, though he had fundamental differences with the Socia-
lists in regard to their programme, he would not, he said, ‘“by
reason of the moral pressure I may be able to exert suppress the
spread” of their ideas or “‘interfere with the free expression of
those ideas however distasteful some of them may be to me” (p. 6).

Instead of remaining in the Congress and fighting from within
for his ideas, Gandhiji chose “‘the path of surrender’ as being ‘‘in
conformity with ahimsa” (p. 57), as he had done once before in
1925 when he had handed over control of the Congress to Motilal
Nehru and the Swarajya Party led by him (Vol. XXVIII). Out
of the Congress, he could carry on his experiment in ‘“‘non-vio-
lence as a means of achieving the right thing including freedom™
in “complete detachment” and with ‘“‘absolute freedom of action.”
Only through non-violence could he conduct his search for truth,
which was the supreme concern of his life. “ ‘Satya’, in truth, is my
God”, he declared, and the freedom of India as of the whole world
was included in that search for God in the form of Truth (p. 8).

The fight against untouchability which started in September
1932 was but a part of this search for truth (p. 44), a search
which he could not suspend “for anything in this world or ano-
ther” (p. 8). And now, the Harijan tour he had recently conclu-
ded had revealed to him that “the campaign against untoucha-
bility’” implied “ever so much more than the eradication of cere-
monial untouchability of those who are labelled untouchables.”
For the city-dweller, the villages had become untouchable (p. 414).
Cities had ‘“‘developed out of ruin to villages” and could not
““escape their responsibility for the growing pauperism of the dumb
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millions . . .” (p 179). City-dwellers must now ‘“‘render unto the
villagers what is due to them” (p. 410). Their “involuntary and
voluntary idleness made them a perpetual prey of exploiters .. .”
and it made no difference to them whether ‘“the exploiter was
from outside or from the Indian cities.. ..”” In either case, Gandhiji
said, “‘they would have no swaraj” (p. 408). Gandhiji, therefore,
felt the necessity of setting up ‘“‘a body that would make an hon-
est attempt to return to the villagers what had ‘“‘been cruelly
and thoughtlessly snatched away from them by the city-dwellers”
(p. 355). Having, accordingly, persuaded the Congress at its annual
session to authorize the formation of the All-India Village Indus-
tries Association as “‘part of the activities of the Congress” (p. 220),
Gandhiji used all his superb organizing ability to start it working
and spread through it a new conception of swaraj for the millions.
From now on, this vision of an economically and morally regene-
rated rural India (to which he had given tentative expression in
Hind Swaraj) claimed more and more of Gandhiji’s attention and
energy, as he strove till the last day of his life to make it a
practical reality.

Gandhiji knew well enough that the rejuvenation “‘of villages
in the face of the current fashion of highly developed mechanization
and centralization is no easy job” (p. 386). Even some of those
who were deeply attached to him could not share his faith. V.S.
Srinivasa Sastri spoke for many of them when, in reply to a
letter from Gandhiji seeking his co-operation “‘at some point of

my many activities” (p. 362), he wrote: ‘.. .you appear to be
opening the first campaign of an endless and quixotic war against
modern civilization . .. you would, if you could, turn it back on

the course it has pursued for several millennia” (p. 363). In a
letter to M. Visvesvarayya, the distinguished engineer-Diwan of
the former State of Mysore who was an ardent advocate of mecha-
nization, Gandhiji wrote: “We are too many and we have so
many idle hours at our disposal that it would be suicidal to make
use of mechanical power and allow human power to run to waste”
(p. 388). With the insight of a genius, Gandhiji thus raised the
central issue in the debate over the economic development of
an over-populated country like India: labour-intensive uversus
capital-intensive plans of development. Gandhiji was no dogmatist,
however, and did not rule out heavy industries altogether. In ano-
ther letter to Visvesvarayya, he admitted that “the heavy indus-
tries cannot be organized without power-driven machinery”,
and added: “I can have no quarrel with such use of machinery”
(p. 435). At a meeting of the Subjects Committee during the Con-
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gress session he put the matter in a nutshell: “We do want
machines but do not wish to become their slaves. We should make
the machine our slave. ‘Our slave’ means slave not of the rich
but of the poor” (p. 225).

At the heart of the economic problem lay a fundamental
moral issue, the individual in relation to his economic activity.
Gandhiji refused to share the assumption of ““the economic man”
which was the first premise of all orthodox economic theory. “The
aim of our khadi organizations’, he told a group of khadi workers,
“is to attain not merely preya but shrepa for the people’, not
merely material comfort but moral well-being. The economics
of khadi, he said, was based on the benevolence ‘“which is inherent
in human nature” and recognized the fact that the spinner ‘is

not a lifeless machine but a human being.” “Her yarn must be
dear to us, for it has been sanctified by her honest labour. A mill
product . . . cannot bring us this spiritual satisfaction” (pp. 205-6).

Gandhiji interpreted the ancient Indian ideal of the varna system in
terms of such a society devoted to the pursuit of shreya. “Fulfil-
ment of the law”’, Gandhiji contended, “would make life livable,
would spread peace and content, end all clashes and conflicts, put
an end to starvation and pauperization, solve the problem of
population and even end disease and suffering’ (p. 64). Of all
the four classes, the Shudra who obeyed this law and performed
“body-labour in a spirit of service and duty” was, according to
Gandhiji, “worthy of the world’s homage”; he was “lord of all”
because he was ‘“‘the greatest servant” (p. 66). A willing and
dutiful observance of the system, Gandhiji asserted, would be
“true socialism”. It was “equality of the spirit, without which no
other equality is possible” (p. 67). “Under such dispensation,”
he says, ‘“‘all property will he held by its respective holders in
trust for the community’” (p. 66). This idea of trusteeship was,
henceforward, to become a recurring theme in Gandhiji’s writings
and utterances on the subject of the economic reconstruction of
India. It was based on his faith in human nature and its capa-
city for moral growth. Trusteeship might be a legal fiction, Gan-
dhiji told Nirmal Kumar Bose, but “if people meditate over it
constantly and try to act up to it, then life on earth would be
governed far more by love than it is at present” (p. 318). While
the Socialists, according to Nirmal Kumar Bose, believed that
“men live more by habit than by will”, Gandhiji held that,
though “man actually lives by habit”, ‘it is better for him to
live by the exercise of will” and that ““men are capable of deve-
loping their will to an extent that will reduce exploitation to a
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minimum.” Concentration of power in the hands of the State
would destroy this moral potential of man. I look upon an in-
crease of the power of the State with the greatest fear,” Gandhiji
said, “because although while apparently doing good by minimizing
exploitation, it does the greatest harm to mankind by destroying
individuality, which lies at the root of all progress” (p. 319).
State ownership was objectionable, in Gandhiji’s eyes, “on the
ground of violence’ also, for, he argued, ‘if the State suppressed
capitalism by violence, it will be caught in the coils of violence
itself. . .. The individual has a soul, but as the State is a soulless
machine, it can never be weaned from violence to which it owes
its very existence (p. 318).

Gandhiji’s faith in the possibility of moral growth in man
rested, in the last analysis, on his faith in the power of truth and
non-violence. As he said to Nirmal Kumar Bose, “Every expres-
sion of truth has in it the seeds of propagation, even as the sun
cannot hide its light” (p. 320). And along with truth, non-vio-
lence was “‘the activest force in the world” (p. 42). Truth, he
told a correspondent, ‘“‘is always beautiful.” It was the whole of
art. “Art divorced from truth is no art, and beauty divorced from
truth is utter ugliness” (p. 328). In human relationships, too,
Gandhiji valued truth above everything else. ~Writing to an in-
mate of the Ashram, he says: “I regard untruth to be a greater
sin than sexual immorality”” (p. 59). To V. S. Srinivasa Sastri, he
wrote: “Your truthfulness is far more precious for me than your
mere co-operation in my activities” (p. 362). On a deeper level
in his own life, Gandhiji’s concern for truthfulness permitted
spontaneous growth in his views and ideas, unfettered by artificial
consistency. ‘I am a votary of truth”, he says in the introduc-
tion to Varnavyavastha, “and I must say what I feel and think at a
given moment on the question, without regard to what I may
have said before on it. . . . I. .. follow to the best of my ability
what seems to be the truth at a given time” (pp. 61-2). Gandhiji’s
faith in non-violence is seen at its best in his reactions to the
withdrawal of the Temple-entry Bill in the Legislative Assembly
by its mover. The sanatanists were jubilant. “We must not mind
their joy”, Gandhiji advised the reformers. “Only yesterday we
were what they are today.” Quoting from A&’s Interpreters a pas-
sage on the ‘“‘magical transforming power’ of both love and hate,
he said: “Love is the only thing that can transform the sanata-
nists.”” And ‘“let us realize’’, he added, ‘“‘that in their victory lies
their defeat; in our humiliation lies our victory” (p. 164). Com-
menting on the hard-heartedness of “the fanatic Hindus” in a
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village in Gujarat in their treatment of Harijans, Gandhiji asks:
“How to overcome such utter ignorance? Ahimsa seems defeated
and love seems to dry up.” But he reminds the readers, ahimsa
“is true ahimsa only if it keeps shining even in the midst of dark-
ness all around. The remedy for himsa is ahimsa, for hatred
love and for untruth truth, as the remedy for cold is sunshine’
(p. 69).

Gandhiji was exercising similar forbearance in the political
sphere, too. On his advice, civil disobedience had been suspended
and the Congress had resolved, ‘“‘in furtherance of the spirit of non-
violence, to submit to repressive laws’ in so far as it was “hu-
manly possible to do so’” (p. 436). But the repression went on un-
abated. Gandhiji was determined “to live down these irritations
.. .7 That appeared to him ‘“‘just now the best form of resistance

” (pp. 275-6). His “power of endurance’, however, Gandhiji
told an English friend, ‘““is being tested beyond my capacity’ (p.
436). The Government had refused to let him visit the Frontier
Province, though he had assured the Viceroy that his only “object

. is to be with its people, to know them at first hand and to
understand how far the teaching of non-violence by Khan Saheb
Abdul Ghaffar Khan has permeated his followers” (p. 348). He
endeavoured ‘‘to avoid every occasion for civil disobedience of
authority, in so far as it is humanly possible to do so.”” “If suspi-
cion of my motive is the cause of refusal,” he said, “I shall try to
disarm the suspicion’ (p. 443). In this struggle to exercise the
utmost patience in face of the calculated affronts of the Govern-
ment, Gandhiji’s ahimsa seems to be attaining a new capacity
which was to assume almost superhuman proportion in a few
years when he was called upon to swallow the poison of com-
munal strife.

Among the letters in this volume are some to Harilal and
one to Ramdas, which reveal the father’s heart in Gandhiji.
After more than twenty years of estrangement from him, Harilal
had returned and was promising to turn over a new leaf in his
life. Gandhiji was greatly pleased. “If’’; he wrote to Harilal,
“there has really been a change of heart in you such as you
describe, ... I will ... completely forget your past” (p. 27). “If
the change . .. endures,”” he said in another letter, “a painful episode
in my life would end and I would be extremely happy in this the
last stage of my life.”” “I can’t stop thinking about you all the
time”’, Gandhiji confessed. ‘“Maybe, father’s love doesn’t fall
away from even a devotee of Mother Gifa, or perhaps the Gita
teaches that I should be thus concerned with you.”” But, as always,
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for Gandhiji the dictates of dharma came before the ties of affec-
tion and love. “I wish to help you as much as I can’, he told
Harilal, “consistently with my dharma” (pp. 187-8). He was so
much exercised over the problem that one day he woke up at
2.30 and, he told Harilal, “‘started thinking about my dharma
towards you.” “Let there be this understanding between you and
me”’, he said. “If at any time you break your word to me or
if it is proved that you have deceived me, I should fast for at
least seven days” (pp. 110-1). In the letter to Ramdas, Gandhiji
explains how his love for Kasturba and for the sons had been
a protecting force in his striving for purity of mind. “I know™,
he said, ““that I have never withheld my soul from you brothers.
I strove to remain pure for your sakes even when I did not do
that for anybody else.” Referring to the deficiency in their formal
education, which was an “unavoidable’ result of “‘the new experi-
ments”’ Gandhiji “had embarked upon’, he confessed: ““. . . in
the measure that you feel discontented on that account, I also feel
unhappy. If you and your brothers did not feel the deficiency,
I would count myself blessed as a father’ (p. 145).

The volume offers numerous illustrations of the exacting stan-
dards in public and private life that Gandhiji held up for co-
workers. Acting on the principle that a “mistake must be rectified
when it is realized” (p. 420), Gandhiji had advised Kaka Kalelkar
to resign as Trustee of the Gujarat Vidyapith for having stated in a
letter to the Collector of Ahmedabad, without consulting the other
Trustees before writing the letter, that the Trustees of the Vidya-
pith desired to gift the books in the Vidyapith library to the
Ahmedabad Municipality. Kalelkar’s resignation led to serious
misunderstanding among many co-workers and was attributed
to Vallabhbhai’s opposition to him; Kakasaheb even decided to
leave Gujarat. Gandhiji, however, felt that “since Vallabhbhai’s
name has been connected with Kaka’s desire to leave Gujarat and
his good name has suffered, it has become all the more Kaka’s
duty not to leave Gujarat” (p. 60). He was also very much dis-
tressed when he heard that Jamnalal Bajaj was thinking of buying
a cloth mill and wrote to him an urgent letter dissuading him from
such a course. “If you wish to earn more money”, he said,
“so that you may spend it for public good, we shall do without
such contribution” (p. 85). He was happy to observe, Gandhiji
said in a second letter, that Mrs. Bajaj and the children were
upset by ‘“‘the fear of that tiger”” and was glad to hear that Jam-
nalal had “saved’ himself “from the unhappy business of buying a
mill” (p. 131). To another co-worker Gandhiji wrote: “You know
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how particular I am about prompt attention to all matters refer-
ring to account-keeping” (p. 45). ‘A trustee”, he advised S.
Ganesan, ‘“has to take the role of a miser in regard to his trust”
(p. 314). Criticizing “‘a notice in praise of khadi’’ which appeared
in a newspaper for “its clumsy and inadequate presentation’ of
the case for khadi, Gandhiji said: . .. this comes from want of
exactness due to inadequate appreciation of truth” (pp. 127
and 129). Advising Premabehn Kantak not to widen the field
of her work and to see that it struck deep root, Gandhiji com-
plained that we were ‘‘content to sow and reap grass’ in the
field of service as on the land. If they avoided this mistake, he
suggested, ‘‘the fruit-trees which grow will give shade and
generation after generation will eat the fruits” (p. 132).

Consistently with his ideal that if “men and women can
never live together without getting disturbed by sex attractions,
their brahmacharya is not brakmacharya, Gandhiji saw no harm
in men helping in running women’s institutions. ‘““There must be
some men who have something of the woman too in them” (p.
57). Freedom of association between boys and girls was, Gandhiji
told another correspondent, ‘“implied in our experiment” which
was based on the truth ‘“that the atman is its own friend or
enemy.”’ This experiment in freedom of association between men
and women in the field of public service was part of Gandhiji’s
search for truth, and he was confident that if “we...don’t give
up our worship of truth, it will be well with us in the end” (p.
59). He was fully aware of the difficulties of the search. The “ex-
pedition in search of God or Truth”, he said in another context,
“is infinitely more than numberless Himalayan expeditions’, but,
for that very reason, ‘“much more interesting” (p. 44).

Writing to a follower of Sri Aurobindo, Gandhiji suggests
that Sri Aurobindo’s path and his own might appear different
but were not really so, and asks: ‘“How innumerable are the
lines which lead from the circumference of a circle to its centre?”

(p. 75)
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NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up in
small type and printed with an indent. Indirect reports of speeches
and interviews, as also passages which are not by Gandhiji have
been set up in small type. In reports of speeches and interviews
slight changes and omissions, where necessary, have been made in
passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with the
original.

The date of an item has been indicated at the top right-hand
corner; if the original is undated, the inferred date is supplied
within square brackets, the reasons being given where necessary.
The date given at the end of an item alongside the source is that
of publication. The writings are placed under the date of publica-
tion, except where they carry a date-line or where the date of
writing has special significance and is ascertainable.

References to Volume I of this series are to the January 1969
edition.

In the source-line, the symbol S.N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G. N.
refers to documents, M.M.U. to the reels of the Mobile Microfilm
Unit and S. G. to the photostats of the Sevagram collection
available in the Gandhi Smarak Nidhi and Sangrahalaya, New
Delhi; C. W. denotes documents secured by the Collected Works
of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered by
the volume are also provided at the end.
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1. LETTER TO DUNICHAND

WARDHA,
September 16, 1934

DEAR LALA DUNICHAND,

You have come to the wrong man. Do you know that I
rarely attend the meetings of the Parliamentary Board!? In their
selection of individual candidates I have absolutely no part. I
have been involved in solving the problem of Malaviyaji’s party.?
You have rightly written exhaustively to Maulana Abul Kalam
Azad. Let him consider the question. This matter of selection
is absolutely beyond me.

Yours sincerely,

M. K. GanpHI

Lara DuNICHAND, B.A.
Kripa Nivas
AmBara City

From a copy: Pyarelal Papers. Courtesy: Pyarelal

2. LETTER TO SHANTA PATEL

September 16, 1954
CHI. SHANTA3,

I am returning your letter with this. I can’t understand why
you want it back. I have explained all my reasons to Maganbhai.
I will not, therefore, spend time in repeating them here. You

will get my blessings. Isn’t that enough?4 Have you informed
Lakshmidasbhai ?

1 The Parliamentary Board was formed in May 1934, with Dr. M. A.
Ansari as President “‘to run and control” elections to the Legislative Assembly.

2 Madan Mohan Malaviya and M. S. Aney had formed a separate party
to carry on agitation against the Communal Award.

3 Daughter of Shankarbhai Patel

4 The addressee had asked for permission to marry a boy of her own
choice not belonging to her caste.

59-1



2 THE COLLECTED WORKS OF MAHATMA GANDHI

What are you studying at present? I hope you know that Ba
is there just now, and also that Ramdas is ill.
Blessings from
Baru

SMT. SHANTABEHN SHANKARBHAI PATEL
JaMEs ViLra
Ervris BrRiDGE
AHMEDABAD!

From a photostat of the Gujarati: G.N. 4071. Also C.W. 22. Courtesy:
Shanta Patel

3. LETTER TO VALLABHBHAI PATEL
[September 16, 1934]?

BHAI VALLABHBHAI,

I got your letter. The Kaka affair has become a painful one.
But you should laugh away the thing. It will all subside by and
by. I think there is no malice behind the outcry. I am trying
to calm it and hope to succeed. There is nothing but simple
misunderstanding behind the whole affair. I will not let Kaka go
in this manner. I have sent you a copy of the letter® I have written
to Mavalankar.

Kaka has been laid up with fever from the very next day
after he arrived here. The temperature has not come down even
once. It was above 100° this morning. It rises to 102°. There
are no other symptoms, except cold and a little cough. There is
some fear that it may be typhoid. Write a brief note to him.

Jones* is better but not quite well. Write a few lines to him
also. Dr. Khan Saheb’ examines him.

Both the brothers went to Akola yesterday. They were dragged
to Khamgaon from there. They were to return today, but now
they will return tomorrow.

I am sending a letter from Lala Sham Lal for you to read.

1 The address is supplied from the manuscript of Mahadev Desai’s
Diary.

2 From the manuscript of Mahadev Desai’s Diary

3 Vide Vol. LVIII, pp. 452-3.

4 Stanley Jones, an American missionary

5 Elder brother of Abdul Ghaffar Khan
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It seems there has been some haste in regard to Dunichand.!
There was another wire from him.
Blessings from
Baru

SARDAR VALLABHBHAI PATEL
89 WarbpEN RoaD
BomBAY

[From Gujarati]
Bapuna Patro-2: Sardar Vallabhbhaine, p. 132

4. LETTER 70 K.
September 16, 1934

CHI. K.2,

.’s3 is a pathetic tale. . . .* has badly deceived us.
was simply enticed. Of course, she too was at fault. Ultimately,
we may say . . . fled from here. He did not even see me before

leaving; he had told many lies too. Even in Sabarmati he had
been given to self-indulgence. The whole affair is deplorable.
seems to be a simple innocent girl like any other Malabar girl.
It seems somewhat risky to keep her here. Anyway her husband
must be informed, but I do not wish to take any step without
consulting you. You may come over here if that is necessary. There
is no cause for panic. . ..is well looked after. I meet her now
almost daily. Her letter is enclosed.
[From Hindi]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

5. STATEMENT TO THE PRESS

WARDHAGAN],

September 17, 1934

The rumour that I had contemplated severing all physical
connection with the Congress was true. However, for considera-
tions urged by many friends who had come to Wardha during

1 Vide p. 1.
2,3 & 4 The names have been omitted.
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the meetings of the Working Committee and the Parliamen-
tary Board last week, I agreed with them that it might be safer
for me to leave the Congress, if at all, after the forthcoming
session. There was an intermediate course suggested by Pandit
Govind Vallabh Pant and Mr. Rafi Ahmed Kidwai of remaining
in the Congress without participating in the active administration
of the organization but both Sardar Vallabhbhai Patel and Maulana
Abul Kalam Azad strongly disapproved of that course. Sardar
Vallabhbhai had agreed with me that the time had arrived for
me to retire from the Congress but many others would not endorse
that view.

After due consideration of all the pros and cons I have
adopted the safe and prudent course of postponing the final step,
at least till after the meeting of the Congress session in October.

One tempting idea behind the insistence on postponement
was that it would enable me to test the accuracy of my impres-
sion that a very large body of Congress intelligentsia were tired
of my method and views, and the programme based upon them, that
I was a hindrance rather than a help to the natural growth of
the Congress, that instead of remaining the most democratic and
representative institution in the country, the Congress had degene-
rated into an organization dominated by my one personality and
that in it there was no free play of reason.

If T am to test the truth or otherwise of my impression,
naturally I must put before the public the reason on which my
impression was based and my own proposals based thereon. Con-
gressmen might vote on them and thus clearly register their opinion.
I must try to do this as briefly as I can.

It has appeared to me that there is a growing and vital
difference of outlook between many Congressmen and myself.

I seem to be going in a direction just opposite of what many
of the most intellectual Congressmen would gladly and enthusias-
tically take, if they were not hampered by their unexampled
loyalty to me. No leader can expect greater loyalty and devotion
than I have received from intellectually-minded Congressmen even
when they have protested and signified their disapproval of the
policies I have laid before the Congress. For me any more to draw
upon this loyalty and devotion is to put undue strain upon them.

Their loyalty cannot blind my eyes to what appears to me
to be fundamental differences between the Congress intelligentsia
and me.

Let me state them. I put the spinning-wheel and khadi in
the forefront. Hand-spinning by the Congress intelligentsia has
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all but disappeared. The general body of them have no faith
in it and yet if I could carry their reason with me, I would
substitute the four-anna franchise by personal daily hand-spinning.
The khadi clause of the Congress constitution has been almost
a dead letter from the beginning and Congressmen have not been
wanting who have reminded me that I am responsible for the
hypocrisy and evasion about the working of the khadi clause.
I ought to have realized that it was not passed out of deep
conviction, but largely out of personal loyalty to me. I must own
that there is considerable force in the argument.

Nevertheless my conviction is growing that if India is to win
complete independence in terms of the toiling millions and through
unadulterated non-violence, the spinning-wheel and khadi have
to be as natural to the educated few as to the partially unem-
ployed and semi-starved millions, who, for not using their hands for
the purpose for which nature has endowed man with them, have
become almost like beasts of burden. The spinning-wheel is thus
an emblem of human dignity and equality in the truest sense of
the term. It is the handmaid of agriculture. It is the nation’s
second lung. We are perishing because we are using only one
lung. Yet only a few Congressmen have a living faith in the
Indiawide potency of the wheel.

The removal of the khadi clause in the constitution would
mean a removal of the living link between the Congress and the
millions whom it has from its inception sought to represent and yet
if it remains it has to be rightly enforced; but it cannot be, if
a substantial majority of Congressmen have no living faith in
1t.

Take again the Parliamentary Board. Though the author of
non-co-operation I am convinced that in the present circum-
stances of the country and in the absence of any general scheme
of civil resistance, a Parliamentary Party within the Congress is
the necessary part of any programme that may be framed by the
Congress but there are sharp differences of opinion among us on
that point. The force with which I urged the programme at the
A.I.C.C. meeting in Patna,! I know, oppressed many of our
best colleagues but they hesitated to act according to their own
conviction.

Up to a point suppression of one’s views in favour of those
of another considered superior in wisdom or experience is vir-
tuous and desirable for healthy growth of an organization. It

1 Vide Vol. LVIIL, pp. 9-12.
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becomes a terrible oppression when one is called upon to repeat
the performance from day to day.

Though I have never wished any such untoward result,
I cannot conceal from me or the public the tragic fact that such
has been my own experience. Many have despaired of resisting
me. This is a humiliating revelation to me, a born democrat. I
make that claim if a complete identification with the poorest of
mankind, an intense longing to live no better than they and a
corresponding conscious effort to approach that level to the best
of one’s ability can entitle one to make it.

I have welcomed the formation of the Socialist Group.!
Many of them are respected and self-sacrificing co-workers. With
all this, I have fundamental differences with them on the pro-
gramme published in their authorized pamphlets. But I would
not by reason of the moral pressure I may be able to exert sup-
press the spread of ideas propounded in their literature. I may
not interfere with the free expression of those ideas however
distasteful some of them may be to me.

If they gain ascendancy in the Congress, as they well may,
I cannot remain in the Congress. For me to be in active oppo-
sition should be unthinkable. Though I have identified my-
self with many organizations during a long period of public
service I have never accepted that position.

Then there is the policy advocated by some in regard to the
States which is wholly different from what I have advised. I
have given many an anxious hour to the question but I have
not been able to alter my view.

Even on untouchability my method of approach is perhaps
different from that of many if not most Congressmen. For me, it
is a deeply religious and moral issue. Many think that it was a
profound error for me to have disturbed the course of the civil
resistance struggle by taking up the question in the manner
and at the time I did. I feel that I would have been untrue to
myself, if I had taken any other course.

Last of all take non-violence. After 14 years of trial it still
remains a policy with the majority of Congressmen whereas it
is a fundamental creed with me. That Congressmen do not still
regard non-violence as a creed is no fault of theirs. It is un-
doubtedly my faulty presentation and still more faulty execu-
tion that are responsible for this failure. I have no conscious-

1 The Congress Socialist Party was formed at Patna in May 1934.
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ness of faulty presentation or execution. But it is the only possi-
ble inference from the fact that it has not yet become an integ-
ral part of the lives of Congressmen.

And if there is uncertainty about non-violence there must be
still more about civil resistance. In spite of my 27 years of study
and practice of the doctrine, I cannot claim to know all about
it.  The field of research is necessarily limited as occasions for
civil resistance in a man’s life must not be frequent. It can only
come after voluntary obedience to authority, whether of parents,
teachers or other elders, religious or secular. There need be no
wonder that as the only expert, however imperfect among us,
I should have come to the conclusion that it should for some
time to come be limited only to me. This was necessary in order
to minimize errors and mischief proceeding from them as also
to explore its hidden possibilities. But again for no fault of
Congressmen it has been increasingly difficult for me to carry
the reason of fellow Congressmen with me in all resolutions! recently
passed on the subject, while they have generously voted for them.

Even the memory of the sense of opposition which they expe-
rienced at the time of voting without an intelligent belief in
these resolutions oppresses me just as much as they were op-
pressed. They and I must be free from this oppression if we
are all to grow in pursuit of what we believe to be the common
goal. Hence it is necessary for all concerned to act freely and
boldly according to their convictions.

I have in my Patna statement?, recommending the suspen-
sion of civil resistance, drawn attention to the failure of civil
resistance to achieve two obvious results. If we had the full
non-violent spirit in us it should have been self-evident and
should not have escaped the notice of the Government that their
ordinances were certainly not warranted by any of the ‘misdeeds’
done by or imputed to us. They were undoubtedly intended to
break our spirits anyhow, but it would be wrong if we con-
tended that civil resisters were above reproach. If we were non-
violent through and through our non-violence would have been
self-evident.

Nor were we able to show to the terrorists that we had greater
faith in our non-violence than they in their violence. On the
contrary many of us made them feel that we had the same
spirit of violence in our breasts that they had. Only we did not
believe in deeds of violence.

1 Vide Vol. LVIII, p. 8.
2 Vide Vol. LVII, pp. 348-50.
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Terrorists rightly argued that if the spirit of violence was
common to both, the policy of doing or not doing violence was
a matter of opinion. I need not repeat what I have said before
that the country has made great strides towards non-violence
indeed and that many have exhibited great courage and self-
sacrifice. All T want to say is that ours has not been unadulterated
non-violence in thought, word and deed.

It is now my paramount duty to devise ways and means of
showing demonstrably to the Government and the terrorists the
efficacy of non-violence as a means of achieving the right thing
including freedom in every sense of the term.

For this experiment, to which my life is dedicated, I need
complete detachment and absolute freedom of action. Satyagraha,
of which civil resistance is but a part, is to me the universal
law of life. ‘Satya’, in truth, is my God. I can only search Him
through non-violence and in no other way and the freedom of my
country as of the world is surely included in the search for truth.
I cannot suspend this search for anything in this world or
another.

I have entered political life in pursuit of this search and if it
cannot carry reason as well as heart of the educated Congress-
men when I say that this search necessarily includes complete
independence, and many other things which may be part of
truth, it is plain I should work single-handed in implicit faith
that what I fail to make clear to my countrymen today shall be
clear to them some day of itself or, if God wills it, through some
apt word He may put in my mouth or some apt work which He
may prompt me to do.

In matters of such tremendous importance a mechanical vote
or a grudging assent will be wholly inadequate if not injurious to
the cause itself.

I have referred to the common goal, but I have begun to
doubt if all Congressmen understand the same thing by the
expression complete independence. I want for India com-
plete independence in the full English sense of that English
expression. For me poorna swaraj has an infinitely larger meaning
than complete independence, but even poorna swaraj is not
self-explained. No one word or compound expression will give
us a meaning which all can understand. Hence on several occasions
I have given several definitions of swaraj. I hold that they are
all true, not at all self-contradictory. = They are all hopelessly
incomplete even when put together, but I do not wish to labour
this point further.
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My mention of the difficulty, if not impossibility, of giving a
complete definition leads me to another serious point of difference
between many Congressmen and myself.

I have always said since 1908 that means and end are con-
vertible terms and that, therefore, where the means are various
and even contradictory the end must be different and even
contradictory. We have always control over the means, never
on the end, but may not bother about its content if we all em-
ploy identical means with identical connotation for them. It
will be admitted that many Congressmen do not admit this, to me
the obvious truth. They believe that end justifies means whatever
they may be.

It is the sum total of these differences which has sterilized
the existing Congress programme because members who gave
their lip-assent to it, without believing in it, have naturally failed
to reduce it to practice and yet I have no other programme save
the Congress programme now before the country. Untouchability,
Hindu-Muslim unity, total prohibition, hand-spinning with khadi
and cent per cent swadeshi in the sense of the revival of village
industries and general reorganization of seven lakhs of villages
ought to give all satisfaction that one’s love of one’s country may
demand.

Personally I would like to bury myself in an Indian village,
preferably in a Frontier village. If the Khudai Khidmatgars are
truly non-violent they will contribute the largest share to the
promotion of non-violent spirit and of Hindu-Muslim unity, for if
they are non-violent in thought, word and deed and are lovers
of Hindu-Muslim unity, surely through them we should see the
accomplishment of the two things we need most in this land. The
Afghan menace which we dread so much should then be a thing
of the past.

I am, therefore, yearning to test the truth for myself of the
claim that they have imbibed the spirit of non-violence and are
believers in the heart-unity of Hindus, Mussalmans and others. I
should like also personally to deliver the message of the spinning-
wheel to them. In this and various such other ways I would love
to serve the Congress in my own humble manner, whether I am in
it or outside.

I have reserved to the last any reference to the growing
corruption in our ranks. I have already said enough about it in
public. In spite of all I have said the Congress still remains
in my estimation the most powerful and most representative organi-
zation in the country. It has a history of uninterrupted noble
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service and self-sacrifice. From its inception it has weathered
storms, as no other institution has done. It has commanded a
measure of self-sacrifice of which any country would be proud.
It holds today the largest number of devoted men and women of
unimpeachable character. IfI must leave this organization I shall
not do so without a wrench and I should do it only when I am
convinced that by being outside I would serve it, that is, the
country better than by being in it.

I propose to test the feeling of the Congress on all the points I
have touched by placing before the Subjects Committee certain
resolutions giving effect to the views enunciated above.

The first amendment I would propose is to replace the
words “‘legitimate and peaceful’” by the words ‘truthful and non-
violent’. I should not have done so but for the purpose of the
opposition which was raised against the utterly innocent use
by me of the two adjectives in place of “legitimate and peaceful’.
If Congressmen really believe in the necessity of truthfulness and
non-violence for the attainment of our goal they should have
no hesitation about accepting the unequivocal adjectives.

The second amendment would be to replace the four-anna
franchise by the delivery, by every member to a Congress depot,
of 2,000 rounds (one round equal to four feet) per month of
well-twisted even yarn of not less than 15 counts spun by him-
self or herself. On proof of poverty, with enough cotton for spin-
ning the requisite quantity, the arguments for and against need
not be repeated here. If we are to be a truly democratic body
representing even the lowest paid labourer, we cannot do it better
than by devising a simple labour franchise.

Hand-spinning is by common consent the lowest paid
labour and yet the most dignified. It is the nearest approach to
adult franchise, within the means of almost everyone who is
willing to labour for the sake of the country for half an hour
daily. Is it too much to expect the intelligentsia and propertied
classes to recognize the dignity of labour irrespective of the mate-
rial benefit it brings? Is not labour, like learning, its own
reward ? If we are true servants of the masses, we would take pride
in spinning for their sakes.

I recall what the late Maulana Mahomed Ali used to repeat
from many a platform. As the sword was the symbol, he would
say, of brute force and might, the wheel or the fakli was the sym-
bol of non-violence, service and humility. When the wheel was
accepted as part of the National Flag it was surely implied that
the spinning-wheel would hum in every household. If Congress-
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men do not believe in the message of the wheel, we must
remove it from the National Flag and khaddar from the consti-
tution. It is intolerable that there should be unashamed fraud
in the observance of the khaddar clause.

The third amendment I should propose would be that no
one shall be entitled to vote to any Congress election whose name
has not been on the Congress register continuously for six months
without default and who has not been a habitual wearer wholly
of khaddar for that period. Great difficulty has been experienced
in the working of the khaddar clause. It can be easily avoided
by giving powers, subject to appeal to the President of the Con-
gress, to the chairmen of the respective committees to decide the
question as to whether a particular voter is or is not a habitual
wearer wholly of khaddar within the meaning of the constitu-
tion. No one is to be considered such a wearer who at the time
of voting is not manifestly wholly clad in khaddar. But no rule
however carefully and strictly worded can produce satisfactory
results if a large number do not voluntarily carry it out.

Experience has shown that the Congress is an unwieldy
organization even with 6,000 delegates. In practice the full num-
ber has never attended the Congress and when this Congress
register nowhere contains a truly representative list the dele-
gation can hardly be claimed to be as reality.

I would, therefore, have an amendment for the purpose of
reducing the number to not more than 1,000 delegates, not more
than one delegate per every thousand voters. To have full num-
ber of delegates would mean one million voters, not an over-
ambitious hope in a country having a population of 315 mil-
lions. The Congress would by this amendment gain in substance
what it may lose in the show of numbers.

The spectacular part of the session would be kept intact
by making ample provision for visitors, but the Reception Com-
mittees will be spared the wholly unnecessary anxiety of having
to provide accommodation for an unwieldy number of dele-
gates. Let us recognize the fact that the Congress enjoys pres-
tige, democratic character and influence not by the number of
the delegates and visitors it has drawn to its annual functions
but by the ever increasing amount of service it has rend-
ered.

Western democracy is on its trial, if it has not already proved
a failure. May it not be reserved to India to evolve the true
science of democracy by giving a visible demonstration of this
fitness?  Corruption and hypocrisy ought not to be inevitable
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products of democracy as they undoubtedly are today; nor bulk a
true test of democracy.

True democracy is not inconsistent with a few persons re-
presenting the spirit, the hope and the aspirations of those whom
they claim to represent. I hold that democracy cannot be evolved
by forcible methods. The spirit of democracy cannot be imposed
from without. It has to come from within.

I have mentioned here only the principal amendments I
should propose in the constitution. There would be other resolu-
tions bringing out clearly the points I have touched upon in the
foregoing paras. I don’t need to burden this statement with
them.

My fear is that even the amendments I have named will
hardly commend themselves to the large number of Congress-
men who will attend the Congress. Nevertheless if I am to
guide the policy of the Congress I hold them and the resolu-
tions in keeping with the spirit of this statement to be essen-
tial for the earliest attainment of our goal.

No voluntary organization can succeed in its purpose with-
out its resolutions and policies being carried out whole-heartedly
by its members and no leader can give a good account of himself
if his lead is not faithfully, ungrudgingly and intelligently followed
and this is true of a leader who has no resource at his disposal
but what truth and non-violence can supply.

It follows, therefore, that there is no room for compromise
on the essentials of the programme I have endeavoured to adum-
brate in these paras. Let Congressmen, therefore, examine it dis-
passionately and on its merits. They must eliminate me from
their consideration and give effect to the dictates of their reason.

The Bombay Chronicle, 18-9-1934



6. LETTER TO TAN YUN-SHAN
September 17, 1934

DEAR FRIEND,

I have your two letters. I was unable to overtake yours of
4th September before now. I wish you every success in your mis-
sion of love in China. I have no doubt that all individual
effort in the direction of mutual understanding will bear fruit
in the long run. You shall certainly correspond with me as
often as you like, and I shall endeavour to reply to your letters
as soon as I can. I hope that it will be possible for you to
return to India to continue your work. And when you return,
you shall certainly stay with me if I am still free and settled
at one place. I had your book which of course is hieroglyphics
to me, I am sorry to say.

Pror. Tan Yun-SuAN
SANTINIKETAN

From a copy: Pyarelal Papers. Courtesy: Pyarelal

7. LETTER TO MAHESH CHARAN MOWAR
September 17, 1954

DEAR FRIEND,

I have your letter. The way to prove the truth of the state-
ment I have made is not by coining conundrums which cannot
be satisfactorily solved, but to see the working of God’s will in
His helpless creation. Man ever proposes, but God always dis-
poses. All our best plans are reduced to naught in less than the
twinkling of an eye.

Yours sincerely,

SHrRI ManESH CHARAN MOWAR, B.A.LL. B.
PLEADER, Mainpur: (U. P.)

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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8. LETTER TO L. G. KHARE

September 17, 1954

MY DEAR KHARE,

If you succeed in producing a reliable directory of village
industries at the ridiculously low price of one anna, you will
help the cause of cent per cent swadeshi and confer a boon on
those who want to serve it. You will supply a felt want.

Sur1 L. G. KHARE

EpiTor, “Swabpgsur’
ALL-INDIA SWADESHI SANGH
SWADESHI MARKET, BoMBAY 2

From a copy: Pyarelal Papers. Courtesy: Pyarelal

9. LETTER TO SATIS CHANDRA DAS GUPTA

September 17, 1934
DEAR SATISBABU,

I am sending you a letter received from Dar-ul-Aman by used
correspondence post. Herewith enclosed is a copy of my replyl.
Do you know anything about this association?

I have commenced using your ink. It promises to give
satisfaction, but I must gain more experience of it. Mahadev
is, however, conducting a more critical examination.

I hope you have now got books and papers from Satcowrie-
babu.

Encl. 1

Sur1 Satis CHaANDRA Das Gurpta
CALcuTTA

From a copy: Pyarelal Papers. Courtesy: Pyarelal

I Not available
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10. A LETTER
September 17, 1934

DEAR FRIEND,
I have a pathetic letter from your son and he tells me that
you refuse to return to India till swaraj is established. Now no
one knows what swaraj is. If it is merely usurping power from
the present rulers, I for one would not be satisfied that we had
swaraj. But in one sense swaraj was established when the Con-
gress adopted the constitution! of 1920 and the policy laid down
in virtue of it. I do hope, therefore, that for the sake of your
wife and your son, you will return as soon as you can and per-
form your duty by them as a part of the scheme of swaraj.

Yours sincerely,

From a copy: Pyarelal Papers. Courtesy: Pyarelal

11. LETTER TO VIDYA PARKASH

September 17, 1934
DEAR FRIEND,

I have your letter of the 25th ultimo. I well remember your
previous letter. But I have been under the impression that I
had already sent you my reply enclosing a letter for your father.
It is just likely that the letter like many of my letters written
during the hurricane tour? has gone astray. Here is a letter
addressed to your father.®> You will please send it to him. I take
it that you will treat the letter as confidential.

Yours sincerely,

Encl. 1
SHRI VIDYA PARKASH
LAt BuiLpines
RisHINAGAR, LAHORE
From a copy: Pyarelal Papers. Courtesy: Pyarelal

1 Vide Vol. XIX, pp. 190-8.

2 Harijan tour which began on November 7, 1933 and concluded on
August 2, 1934

3 Vide the preceding item.
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12. LETTER TO LALCHAND NAVALRAI

September 17, 1934
DEAR FRIEND,

I have your letter. The way in which Harijan purses col-
lected in different provinces are used is by provinces sending to
the Central Board! their schemes for approval, and these schemes
come to me whenever it is thought necessary by the Central Board.
You will have, therefore, to convince the Provincial Board of the
soundness of your suggestion, and in doing so you will have to
show to the Board that your scheme can be worked with the funds
at the Local Board’s disposal and consistently with the continuation
of the work they have started.

Yours sincerely,

SHRI LALCHAND NAVALRAI, M.L.A.
ApvocAaTE, LARKANA (SIND)

From a copy: Pyarelal Papers. Courtesy: Pyarelal

13. LETTER TO F. MARY BARR

September 17, 1934
CHI. MARY,?

I have your letter. In his letter Rajbhoj has used the ex-
pression ‘Brahmin’ to mean non-Harijan Hindus. The Board does
not consist exclusively of Brahmins; it has non-Brahmins also.
Nevertheless you should remember that the Board contains only
workers and not those who want prominence or cheap credit.
Strange as it may appear, the largest amount of sacrifice is still
to be found among Brahmins, if it is also true that Brahmins are
the stumbling-block in the way of progress of the campaign against
untouchability. But no provincial organization is wholly confined
to Brahmins.

1 Of the Harijan Sevak Sangh
2 The superscription in this and other letters addressed to Mary Barr
is in the Devanagari script.
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As to the second objection, you will be glad to know that
there is no Harijan Board which does not contain at least one
Harijan, and in several organizations there are many. There
are hundreds of Harijan Boards affiliated to the Central Board.
I can claim no merit or credit for this event. If I could have
helped it, I should certainly have confined all these boards
exclusively to non-Harijans. In the place of the word ‘penitents’
read ‘debtors’.! Harijans are in the place of creditors. Have you
ever heard of a board of debtors containing a sprinkling of credi-
tors? Debtors alone know how to discharge their obligations.
Creditors will be the judges as to whether they will give them
discharge certificates for the payments they will make. But they
would not even be bothered about the meetings of the debtors.
They will have their own meetings, their own advisers and the
like. And I have invited the Harijans to form their own advi-
sory boards which will become irresistible. They will, if they are
compact bodies, dictate their own terms. If you are closely following
the Harijan from week to week you will understand surely the mean-
ing of what I have said. Marvellous work has been done in the
shape of distribution of funds. Harijan Boards are intended to be
swiftly moving organizations carrying out their operations without
fuss. They are not debating societies. To alter their character would
be to turn them into debating societies frittering away time, energy
and substance, whereas I want to save every ounce of these solely
for the benefit of Harijans. Then and then only will there be no
‘you’ and ‘we’, but only ‘we’.

You have again returned to your proposal about prayer. The
proposal does not appear to me to be feasible. The utmost we
have been able to attain in this direction is that we have Mus-
salman hymns or bkajans as also Christian. You may perhaps
know that every Friday we have a rendering of “Lead, Kindly
Light” in the Ashram and every Thursday we have a very
popular Islamic bhajan. The Ashram Bhajanavali? contains several
bhajans from Mussalman sources and you will find also a selec-
tion of Christian hymns. On certain occasions we have Chris-
tian and Mussalman prayers. But to make these prayers a daily
feature would be entirely mechanical, if not also hypocritical.
It would be different if we had a large number of Mussalmans
and Christians in the different ashrams. And if we had an
ashram predominantly Mussalman or Christian, there will natu-

1 Vide Vol. LVIII, “Letter to P. N. Rajbhoj”, pp. 383-4.
2 Vide Vol. XLIV.

59-2
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rally be generally only Christian or Islamic prayers. The point I
am trying to make is to show that the ashrams are not theo-
sophical organizations, but they are organizations which have
equal regard for all the religions. I should expect, therefore,
non-Hindus in an ashram predominantly Hindu to pay equal
respect to the Hindu form of worship. And a predominantly
Hindu ashram should never be deliberately exclusive and would
be expected to pay particular regard to its few Mussalman or
Christian inmates. Ashrams honestly attempt, though they may
ever fail, to reach the ideal of equality and growth from within.
Love.

Baru

Miss Mary BARR
KHEDI SAOLIGARH
BetuL Dr.

From a photostat: G.N. 6029. Also C.W. 3358. Courtesy: F. Mary Barr

14. LETTER TO MANILAL AND SUSHILA GANDHI
September 17, 1934

CHI. MANILAL AND SUSHILA,

I had received your letters. I had long discussions with
Andrews. The trouble about Sorabji! will go on. But it is desi-
rable that no attacks should be made on the Agent. It would
be better to write to him confidentially. So far as I can judge
from here, attacking him will serve no purpose except giving
vent to one’s anger. Andrews liked all that you have been do-
ing except the attack on the Agent. Schlesin? also didn’t like
1t.

You have suggested that Kanti® should be sent over there.
But he does not agree to go. He has set his heart on studying.

I believe Ramdas will require a permit. I suspect that they
have taken away the rights of even the Colonial-born [Indians].
Ramdas’s plans are still uncertain. Just now he has gone to
Sabarmati with Ba. He had a fairly serious attack of fever there.
It has come down now. He has taken Kanu* with him. Since he

1 Son of Parsee Rustomji
2 Sonja Schlesin

3 Son of Harilal Gandhi

4 Son of Narandas Gandhi
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gets good company at Sabarmati, he feels quite cheerful. Kanti
has gone far away to Travancore, where he will do Harijan
work and study at the same time.

My future plans are uncertain. I shall not be able to
leave the Congress immediately. Let us see what happens in
October. I cannot say in what direction my dharma will lead
me after that. Thus everything regarding me is uncertain. But
I don’t worry. He who has dedicated his all to Shri Krishna
feels at rest in his mind even in the midst of uncertainty. Since
I am ceaselessly striving to reach that state, I never suffer
from worries. Where there is complete uncertainty about life
itself from moment to moment, why worry about other
things ?

Jalbhai! came and saw me. Omar Sheth seems to have lost
his all. How did that happen?

Kishorelal> and Gomati3 are here at present. And of course
Vasumatibehn too.

Blessings from
Baru
[PS.]

It seems to me all right that Sita* should be given what-
ever [education] is possible there. But if you send her over
here I shall certainly make some arrangement.

Baru

From a photostat of the Gujarati: G.N. 4826

15. LETTER TO SHANTIKUMAR MORARJEE
September 17, 1934

CHI. SHANTIKUMAR,

I got your letter. I hope you are fully recovered now.

You have solved all the problems well.

It is best that the cart should move with its natural speed.
Can we not say now that it is no more the motor-car age but
it is the aeroplane age? But all this rushing about is only for a
while. Our legs, however, will remain as long as mankind

1 Jal Khambhatta
2 & 3 Kishorelal Mashruwala and his wife
4 Addressees’ daughter
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survives. Those who are content with the natural speed of their
legs remaining unimpaired will win in the end.

Blessings from
Baru
SJT. SHANTIKUMAR NAROTTAM MORARJEE
SupamMa Housk
BALLARD ESTATE
BoMmBay

From a photostat of the Gujarati: C.W. 4724. Courtesy: Shantikumar
Morarjee

16. LETTER TO BRIFJKRISHNA CHANDIWALA
September 17, 1934

CHI. BRAJKISHAN,

Your letter. What happens after meeting Damodardas is
yet to be seen. Till then I shall remain doubt-ridden. I cannot
be just either to Damodardas or to Santok! and others. And now
you too are involved. Damodardas alleges that you have mis-
understood him but I have no doubts about you. My fear in
respect of you is of a different kind. You have not realized even
now the value of money. In spite of your renunciation, your
mind is still that of a moneyed man and not averse to possession.
An action performed without the prompting of the heart loses
all its value.

I trust you maintain good health there. Prabha? has gone
to Patna; she might return on Friday.

Blessings from
Baru

From a photostat of the Hindi: G.N. 2424

I Widow of Maganlal Gandhi
2 Prabhavati, wife of Jayaprakash Narayan



17. LETTER TO H. L. SHARMA

September 17, 1934
CHI. SHARMA,

I have your Hindi letter today. The English letter should
arrive tomorrow. I can certainly read all your letters with ease.
I have nothing to say if Ramdas himself desires to be re-
leased from your care. In that case you have to come here.
I have no idea what is happening there. What is Ba doing?
What is her opinion? It is very good that Surendra is there.
Whatever happens, you must not lose your peace of mind. I
am always aware of all the trouble you have taken for Ram-
das. And, as a matter of fact, Ramdas had not been instru-
mental in your coming to me. That was on account of your
nature-cure.  Therefore all that we want to do in that respect

still remains to be done. We shall discuss it when we meet.
I am returning your letter but not Jamnalalji’s which

I am destroying.

Blessings from

Baru

[PS.]

I am returning Jamnalalji’s letter too. Perhaps this is your
file copy.

From a facsimile of the Hindi: Bapuki Chhayamen Mere Fivanke Solah Varsha,
facing p. 97

18. LETTER TO S. AMBUJAMMAL
September 17, 1934

CHI. AMBUJAM!,

I have your letter. I am sure I have written a letter or two.
It cannot be that you have no letter from me.

Gomati has not mentioned anything about Sharma’s illness
but the information came through Satyanarayana’s letter to
Kaka. He must be all right by now.

I Daughter of Srinivasa Iyengar
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What you write about the Ramayana is true.

It would certainly be good if you can come to Wardha
even for a few days. I have no objection if you come during
the Congress session but then I hardly have time even to look
at a person. Ramdas is well. For the time being he will stay
at Sabarmati with Ba.

Blessings from
Baru

From a photostat of the Hindi: C.W. 9597. Courtesy: S. Ambujammal

19. LETTER TO BENARSIDAS CHATURVEDI
September 18, 1954

BHAI BENARSIDAS,

While looking for something else which I found I came
upon your letter of July 21. This could have reached me only
during my travels. I had read it and put it away in a special
place in order to answer it, thereby defeating that very purpose.

I hope it is not too late even now to answer. You can come
whenever you wish and stay as long as you like. I like your
opposition.  This has never been a ground for keeping you
away and it cannot be such now.

Inform me of the date of your arrival. I take it you only
want to be with me, but you must not take much of my time as
I can spare very little of that commodity.

Blessings from
Baru

From a photostat of the Hindi: G.N. 2515



20. LETTER TO PURUSHOTTAM G. PANSE

September 18, 1934
CHI. BHAU,

I like the name Rentia Baras'. We can eradicate poverty and
unemployment with the minimum effort if this sudarshana chakra®
of the modern age is plied in every home. And this is possible
only if all the villagers spin and wear clothes made out of the
yarn they spin.

Blessings from
Baru

From a photostat of the Hindi: G.N. 6753. Also C.W. 4496. Courtesy:
Purushottam G. Panse

21. LETTER TO RAJENDRA PRASAD
September 18, 1934

BHAI RAJENDRA PRASAD,

I sent through Mahadev the reply to your wire, which Prabha-
vati must have given you. Later your letter also arrived. I have
no recollection whether I replied to your first letter through some-
one or whether it remained unanswered. These days the work is
quite pressing, some rest is also needed. It does not seem proper
to make Abdul Ghaffar Khan the President this time. He is a
good man and is full of love for the country. He is sincere and
self-sacrificing. But he has little experience of the Congress and
the session this time involves great responsibility. Among the men
devoted to truth and non-violence and commanding popularity I
see none but you or Rajagopalachari or Jairamdas. But these two
men cannot now be chosen and that leaves only you. Moreover,
there is no other choice because of your contribution to the earth-
quake [relief] work. You have illness in the family as also your
financial problem; but are you a family man any more? In other

1 Gandhiji’s birthday according to the Vikram Era, celebrated as
Spinning Day
2 Weapon of Lord Krishna
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words, you can serve the family only so far as it is a part of
the people at large. The financial problem is almost solved. Jamna-
lalji is still at Bombay but that should cause no worry.

You should come over here as soon as you can. Come with
more time on hand if it is possible to stay over for a few days.
Anyway I shall be happy with whatever time you can give me.
If the date is fixed for certain I shall try to call Sardar too. You
can in no case go to Bombay before October 20. The Khan Brothers
will be here during this period and we shall send for any others
if their presence is required.

You must have seen my statement! in the papers. The rela-
tions between Prabhavati and Jayaprakash have to be clarified.
Arrangements have been made for her to serve in Wardha but I
sent her away on receiving a telegram from Jayaprakash. I have
of course told Prabha to discuss everything with you and Brijkishore-
babu?.

Blessings from
Bapu

From a copy of the Hindi: C.W. 9732. Courtesy: Rajendra Prasad

22. LETTER TO SHAM LAL
September 19, 1934

DEAR LALA SHAM LAL,

I have your letter. I am glad that you have such a brilliant
prospect in front of you. There can be no question of my
asking you to retire at this stage. Retirement can only be in
those places where there is demonstrably no chance of success.
And in any case these things are not regulated by me. They
are regulated by the Parliamentary Board. You need, therefore,
have no fear of being abruptly asked by me to retire. You need
not be disturbed by my forthcoming talk with Bapuji Aney.3

Yours sincerely,

M. K. GanpHI

Lara Suam LaL
ApvocaTe, RouTtak (Punjas)

From a copy: Pyarelal Papers. Courtesy: Pyarelal

1 Vide pp. 3-12.
2 Prabhavati’s father
3 Vide “Gandhi-Aney Statement”, pp. 38-9.



23. LETTER TO EMMA HARKER

September 19, 1934
DEAR SISTER,

I have your touching letter. If Pierre Ceresole! comes from
Europe with his contingent, I would certainly like you to join
him. I do not like the idea otherwise of your going anywhere,
for it will be cruel to expect you to lead the life of the poor,
and it will be unfair to the people to put you in a place where
they will think that they have to give you more attention than
what they are to expect from you. You do not know the diffi-
culties of relief work in the villages of Bihar or Orissa or in
any part of the flooded areas. And in the cities hardly any
help is required. Therefore I am inclined to think that if Cere-
sole does not come you should do some service in Karachi
itself. Surely Jamshed Mehta can easily inspire you.

Yours sincerely,

M. K. GanbHI

Mgrs. EMMA HARKER
47 CarrtoN HoTEL
KaracHI

From a copy: Pyarelal Papers. Courtesy: Pyarelal

24. LETTER TO MATILDA B. KALLON
September 19, 1934

MY DEAR MATTY,

I was talking today with Shyamjibhai about you. He tells
me that something would be presently fixed up. But he raises one
question. He asked me whether you, though a Christian, would
be taking charge of Harijan boys and girls and inculcating in
them respect for Hinduism and teaching them the principles
regarding Hindu religion to be as true as Christianity. I have

1 A Swiss engineer who founded the International Service
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told him without any hesitation that you are a liberal-minded
Christian and that your Christianity is not exclusive but inclu-
sive of all the other great religions. Am I not right? Though I
have not written to you for a long time, I suppose you realize
that I have not been inactive about you.

Love.

Baru

Surr M. B. KarrLon
NETTUR, TELLICHERRY
N. MALABAR

From a copy: Pyarelal Papers. Courtesy: Pyarelal

25. LETTER TO PADMA
September 19, 1934

CHI. PADMA!,

I got your letter. For you I have preserved such coloured
sheets. Another such girl is Durga?. For her also I preserve coloured
sheets. I do not remember to have omitted to reply to any letter
of yours.

You will be surprised to know that these days I hardly get
time to speak even to the girls here. Girls like you who are
away get an occasional letter at least. These girls don’t get even
that. Do you still envy them?

If your Magan spinning-wheel® is out of order, why don’t
you get it repaired? What has gone wrong? Why can’t slivers be
made there?

You must also pray regularly.

If stray cattle get into our fields, we should inform their
owners and ask them to make good the damage. If they don’t
listen and the cattle come again, we may certainly have them
impounded. If this involves the taint of violence, we should not
mind being guilty of it. He who is wise will deduce from this
that he should own nothing. He will have no need, then, to
impound other people’s cattle for his own benefit.

I Daughter of Sitla Sahai
2 Daughter of Dalbahadur Giri of Nepal and Krishnamaiyadevi
3 A two-spindle wheel plied with foot, invented by Maganlal Gandhi
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If a letter which the writer wishes to be treated as private
is marked as such, nobody will read it. But what can we have
to be kept private?

Blessings from
Baru

From a photostat of the Gujarati: G.N. 6149. Also C.W. 3505. Courtesy:
Prabhudas Gandhi

26. LETTER TO AMRITLAL V. THAKKAR

September 19, 1954

BHAI THAKKAR BAPA,

I got your letter regarding Surajbehn. This whole episode
has been a painful one. But I hope the pain will be forgotten
by and by. I am writing to Bhai Chitalia! that Surajbehn may
remove the maternity home to his building and start a Seva
Mandir. After she has done so she should hand over the key to
Gokulbhai.

I understand about the money believed to be lost.

Give the accompanying letter to Lakshmi.2 Devdas has left
a fairly heavy burden on you.

Baru

From a photostat of the Gujarati: S.N. 22757

27. LETTER TO HARILAL GANDHI
September 19, 1934

CHI. HARILAL,

I got your letter. If there has really been a change of heart
in you such as you describe, my hope has been realized. In that
case, I will for my part completely forget your past.

. 3 I understand about marrying. If what you want is
a companion and that must be a wife, I would not regard it as
in the least blameworthy provided you find a suitable widow.
There was a widow of 60 who married a man of nearly the same

1 Karsandas Chitalia
2 Vide p. 30.

3 Omission as in the source
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age. I knew her. Her only motive was desire for companionship.
But perhaps there is no need to think about this just now.
HariLar GANDHI

PoRBANDAR

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

28. LETTER TO ANANDSHANKAR B. DHRUVA!
September 19, 1934

SUJNA BHAISHRI,

God has saved you and me from a catastrophe. I had re-
commended ...2 to you. For eight or nine years all of us thought
him to be a good man. He hardly talked with anybody. But he
has been found to be a man given to lust and a fraud. He has
suddenly left the Ashram. I rarely recommend anybody. When

even one like ...is found to be a man of straw, whom can I
recommend ?

Vandemataram from

MonANDAS
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

29. LETTER TO BALVANTRAI P. THAKORE

September 19, 1934
BHAI BALUBHAI,

If it is found that the law does not permit it, we shall bear
the criticism that may be made. I was of the view that the
Trustees had a right to make such a gift’. The right to make a
gift which would do the Vidyapith no harm but, having regard
to the circumstances then prevailing, could only be considered
beneficial to it, is implied in the Trust Deed itself. This is, however,

a layman’s view. Only a competent lawyer’s opinion can be regar-
ded as authoritative.

1 (1869-1942); Sanskrit scholar and Gujarati man of letters; Pro-Vice-
Chancellor, Benares Hindu University

2 The name has been omitted.

3 Of the Ashram and the Vidyapith books to the Maneklal Jethalal Muni-
cipal Library, Ahmedabad; vide Vol. LVI, p. 14.
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Nor have I expressed pain to anybody with regard to giving
away the books. The only question can be, and is, not to do
anything which might be improper. I had no other meaning
in what I wrote except that if we were making any mistake we
should rectify it. Please, therefore, banish that idea from your
mind.

If there is delay in preparing a catalogue of the books or
in receiving a list from Jivanji, let me know. Can we not make
some arrangement, pending the construction of a building, to see
that the books are being used?

BALUBHAI
Kuabpia
AHMEDABAD

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

30. LETTER TO NARANDAS GANDHI

September 19, 1934

CHI. NARANDAS,

I am enclosing copy of a letter from Harilal. Read it and
think over it. The letter seems very good to me. If Harilal
has changed as much as he seems to have done, it would be a
great thing. You may think about it now. Can he be given
some work connected with khadi or Harijan uplift? Call him to
you or pay a visit to Porbandar. Let me know what you think
after making the necessary inquiries. I have written to Harilal
and asked him to write to you. He can be given khadi work only
after consulting Ramjibhai. Harijan work can be given after con-
sulting Jivanlal or Nanalal. No pressure should be put on anyone.
I would prefer an independent experiment for the present. However,
think over the whole matter yourself.

What would you advise regarding his eyes and teeth? Is there
anybody there who can attend to them? If there is nobody, he
can be looked after and treated in Ahmedabad. There are facili-
ties in regard to both in Ahmedabad.

Blessings from
Baru
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[PS.]
Read my statement which has appeared in papers and write
to me if you have any comments to make.

[From Gujarati]

Bapuna Patro—9: Shri Narandas Gandhine, Pt. 1I, pp. 171-2. Also C.W. 84.
Courtesy: Narandas Gandhi

31. LETTER TO LAKSHMI GANDHI
September 19, 1934

CHI. LAKSHMI,

Devdas has gone away but as you have a person like Thakkar
Bapa to look after you, I think you do not feel the absence of
Devdas over much.

Laksumr
DerLmx

[From Hindi]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

32. LETTER TO PREMABEHN KANTAK
September 20, 1934

CHI. PREMA,

I have your letter. Today also I am writing this letter
before the morning prayer. I am not doing this as a favour
to you. I have stated the fact merely to tell you that I get
up now at 3 a.m. as usual and start work immediately. I don’t
get much time during the day for writing letters. Nobody wakes
me up, nor do I have an alarm clock. Mostly I wake up myself.
There is a terrace here! for sleeping. On both sides of me sleep
Amtussalaam, Vasumati, Amala2, Ba when she is here, Om and
Prabhavati.

You seem to be widening your field of activities. I would
advise you to do little but do it thoroughly well. Impatience will
not help you in village uplift work. Read Harijan and/or

1 Maganwadi
2 Margarete Spiegel, a German lady
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Harijanbandhu regularly. Some other subjects are being discussed
in them.

I think I have already written to you about Ba having gone
to Sabarmati to look after Ramdas.

If you want, I will send a copy of Gitai'. Let me have your
reactions to my statement.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10360. Also C.W. 6799. Courtesy:
Premabehn Kantak

33. LETTER TO VAMAN G. JOSHI

September 20, 1934
DEAR VAMANRAOZ,

I have your letter.

Without entering into the argument, I give you my replies
to your questions.

1. When a man wears clothes made of khadi as a matter
of habit, he is a habitual wearer. If, therefore, for any just
cause he cannot use khadi on some occasions, he does not cease
to be a habitual wearer.

2. But if a person appears at Congress functions in clothes
not made of khadi, he will be presumed not to be a habitual
wearer of khadi.

3. Habitual wear of clothes made of khadi means all clothes
from top to toe made of hand-spun and hand-woven khadi.

4. When it is pointed out to the Chair or when the Chair-
man of a Congress meeting himself knows that a voter or a candi-
date is not wearing khadi clothes at that meeting, he is bound to
rule that the person is not a habitual wearer in spite of his pro-
testation to the contrary.

Yours sincerely,

From a copy: Pyarelal Papers. Courtesy: Pyarelal

1 A metrical rendering of the Gita into Marathi by Vinoba Bhave
2Vaman Gopal Joshi alias Veer Vamanrao, Marathi playwright and
President of Berar Pradesh Congress Committee



34. LETTER TO K. SRINIVASAN

September 20, 1934
DEAR SRINIVASANI,

Your letter to Mahadev of 8th instant has been on my file
ever since its receipt. Your argument, I am sorry to say, does
not appeal to me. Surely absolute reliability of the source of
information does not absolve an editor from criticism if the
information itself was confidential, especially if he is favoura-
ble to the cause to which the information is related. Ranga-
swamy? used to know many most important things contemplated
by members of the Working Committee. I am not aware that
he ever abused the confidence by publishing anything and saying
that the information was absolutely reliable, as it undoubtedly
was. Even Salivati3 who, in Rangaswamy’s time, had committed
a serious blunder,* has very often got from me information and
therefore absolutely reliable. But he observed the law of the
game by not disclosing it when he knew that I did not want the
information to be published.

I should not have asked Mahadev to write to you the
letter he did if it was a mere matter of embarrassment to me.
There was none. But undoubtedly public cause was damaged
by your publication of information that was strictly confiden-
tial, more so as it was not even accurate. Had it not been for
the dangerous statement that the cause of the contemplated re-
tirement was the formation of the Malaviyaji party, I would
not have taken any public notice of your announcement.’

I wish I could convince you that you had laid down a most
dangerous principle of conduct. You say “in this instance, there-
fore, our sole anxiety was about the authenticity of the news”.
Suppose that the Sardar had contemplated some big move on
behalf of the Congress whose premature publication would
defeat the very end he had in view. Suppose that a very clever
correspondent of The Hindu was a thought reader, and he had

1 Editor, The Hindu

2 A. Rangaswami lyengar, former editor of The Hindu
3 S. Salivati, correspondent of The Hindu

4 Vide Vol. LIII, pp. 80 and 104-5.

5 Vide Vol. LVIII, pp. 406-7.
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read the Sardar’s thought. The news would be authentic. Would
you be justified, unless you avowed yourself as an enemy of
the Congress, in publishing the authentic information? Don’t
retort by saying that no such calamity was possible in con-
nection with your publication of the news in question. I am
trying to show you the untenability of the position you have taken
up. That the publication in the case in point did not result
in much damage, you could not plead in self-protection. You
will, therefore, please dismiss from your mind the idea that you
have done any wrong to me. I have endeavoured to appreciate
your point of view. It is unfortunate that I have not been able
to appreciate your position. I think that it is wholly indefen-
sible, unless of course you take up the position that, as a news-
paper man, you have nothing to do with the nation, your sole
concern is to purvey news—no matter how obtained and no mat-
ter whose cause is damaged so long as the news you publish
is authentic wholly or in part.

Yours sincerely,

M. K. Ganpur

SHr1 K. SRINIVASAN
MaDRrAS

From a copy: Pyarelal Papers. Courtesy: Pyarelal

35. LETTER TO SANTDAS MANGHARAM
September 20, 1934

MY DEAR SANTDAS,

I have your letter. I had your telegram also. Atma’s
illness would prove a blessing in disguise if he actually comes
here, and that with Mirabehn. There is no doubt that he will
profit greatly by her company.

Yes, prayer is a mighty power. We do not realize it be-
cause we do not see it through our senses.

Yours,
Baru

SHRI SANTDAS MANGHARAM
ApvocATE, HYDERABAD (SIND)

From a copy: Pyarelal Papers. Courtesy: Pyarelal

59-3



36. LETTER TO ABBAS TYABjI
September 20, 1934

MY DEAR BROTHER,

Your letter has put heart into me. But if it has done
that, it has also led to a discovery. You are all a fraud and
Raihana the greatest among you all. I never knew that in
writing those long letters she was simply joking and pretend-
ing. And instead of remaining a Bhrrr—you a grey bearded young
man writes to me a serious letter as if the whole bungalow
was flooded with tears. I shall know what to do when next
time she sends me a long complaint. Of course she could not
write the letter she did if there was all that she said in her
letters about your wickednesses. That is the worst of having
a mystic-poet as one’s daughter. I hope my statement! to the
Press gave you a day’s work. R.’s letter? herewith.

Love to you all.

M. K. G.
From a photostat: S.N. 9590

37. LETTER TO AMRIT KAUR
September 20, 1954

DEAR SISTER3,

I am grateful to you for the delicious apples and raisins
you sent me through Deenabandhu C. F. Andrews.

Yours sincerely,
M. K. GanpHI
Smt. Rajrkumar:r AMmriT KAaur
Smmra W.
From the original: C.W. 3511. Courtesy: Amrit Kaur. Also G.N. 6320

1 Vide pp. 3-12.
2 The letter is not available.
3 The source has ‘Sir’ which is obviously a slip.
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38. LETTER TO KASTURBA GANDHI
September 20, 1934

BA,

I got your letter yesterday. If you wish you may of course
keep Kano! with you, what have I to do with him if I bring
him here? My only intention was to relieve you and Ramdas
of responsibility for him. Nimu? was enthusiastic about Kano
because Sarita® is here. It appears Ramdas is now steadily im-
proving. He must not hasten to resume his food. You must be
having mosquito-net with you. How do you pass the day?
Ask someone to read to you my statement to the Press. Nimu
daily visits the hospital for treatment of Sumitra’s* eyes. Amala-
behn has got a job in Santiniketan; she will therefore go there
in a few days. It would be good if she stays there peacefully.
Get someone to write to Kamala Nehru who is very ill.

Blessings from
Baru
[From Gujarati]
Bapuna Bane Patro, p. 27

39. LETTER TO PARIKSHITLAL L. MAYMUDAR
September 20, 1934

BHAI PARIKSHITLAL,

I have your letter.

It is difficult to give a reply which can be universally
applied, to the question what should be done when a Harijan
living in the Ashram misbehaves. You yourself will have to
decide that. Or Narahari will do so when he comes. How to
find a way between the duty of forbearance on the one hand and
that of protecting the Ashram on the other can be decided only

1 Ramdas Gandhi’s son

2 Nirmala Gandhi, Ramdas Gandhi’s wife

3 Ramdas Gandhi’s mother-in-law. The source, however, has ‘‘Savita”,
obviously a misprint.

4 Ramdas Gandhi’s daughter
35
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with reference to each particular incident. Adopt whatever course
experience suggests without any fear or hesitation.

Such a rule cannot be applied to a caste Hindu nor to a
responsible Harijan living in the Ashram. And I am firmly of
the view that nothing can be forgiven those who are respon-
sible for the management of the Ashram. If moral laxity enters
their lives, institutions of Harijan service will perish.

I am afraid I have not been able to give a reply which will
satisfy you. Find what guidance you can from this.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4040

40. LETTER TO PRABHASHANKAR PATTANI

September 20, 1934
SUJNA BHAISHRI,
Please read the accompanying postcard. Do you think
there is any truth in it?
I hope the Kumar Saheb! has recovered.
Vandemataram from
Baru

From a photostat of the Gujarati: G.N. 5937. Also C.W. 3255. Courtesy:
Mahesh P. Pattani

41. LETTER TO VALLABHBHAI PATEL

September 20, 1934

BHAISHRI VALLABHBHAI,

I have your letter.

Herewith is a draft reply prepared by me. You may make
in it such changes as you wish.

What ignorance that Dunichand should be sent a humi-
liating reply on behalf of the Board!? It is good that you are
keeping a watch.

1 Of the Bhavnagar State
2 Vide also “‘Letter to Vallabhbhai Patel”, pp. 2-3.
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* * *1

I read your remarks about Narahari. Your annoyance is justi-
fied. But there has been no deliberate malice behind what has
happened. There is nothing but misunderstanding at the bottom
of the whole thing. It will disappear in time. I am convinced
that there is no malice in anybody’s heart. I have decided that,
if Kaka can be persuaded, he must not leave Gujarat at present
so as to end all this bitterness, if for no other reason. Let him
manage or mismanage the education department of the whole
country from Gujarat.

There is no necessity at all for you to leave. And if my view
has appealed to you, at present managing the Vidyapith means
no more than disbursing funds to the individuals concerned in
terms of the resolutions passed. The Vidyapith will be a mova-
ble institution. Everybody will go on doing the work entrusted
to him. All decisions about teaching programmes will be made
by Kaka or by the teachers collectively. My view is that every-
body will have to shoulder independent responsibility in the place
which he has selected. If anybody consults someone whom he
admires, it will be only as a friend. This is the plan I have in
mind. I have discussed this scheme at length with Kaka, Kishore-
lal and Narahari. If you approve of it, all that you have to do
is to write a letter and put it into operation. About salaries,
Narahari and Kaka have decided something. I have not meddled
in that. I should like you to free yourself from the burden of this
dispute.

I hope you are keeping good health. Rajendrababu is expec-
ted here around the 23rd. I do hope you will be here then.

Blessings from
Baru
[From Gujarati]

Bapuna Patro-2: Sardar Vallabhbhaine, pp. 133-4

1 Omission as in the source



42. LETTER TO H. L. SHARMA

September 20, 1934
CHI. SHARMA,

I had your wire. I acted promptly on it and sent a wire
yesterday to Draupadi!. If Ramdas has agreed to release you,
you can immediately come to Wardha and stay with me for
two or three days or even less, after which you must go to
Khurja. Draupadi’s letter leads me to believe that it would be
a sin on your part to stay away from her. Your first duty is to
look after Devi?. But it might be proper to leave him in Delhi
if his care is beyond you. Of course, in my opinion, it would be
a sign of your failing. But who am I to define your dharma ?
After all only your own heart’s prompting can be your dharma.

What more can I write?

Blessings from
Baru

From a facsimile of the Hindi: Bapuki Chhayamen Mere fivanke Solah Varsha,
facing p. 98

43. GANDHI-ANEY STATEMENT?
September 20, 1934

As a result of mutual conversation we have come to the
conclusion that it should be common cause between the Parlia-
mentary Board and the Nationalist Party* that wheresoever be-
tween rival candidates it is manifest that one candidate has an
overwhelming chance against another the Ilatter should be
withdrawn. Not having sufficient material before us, it was
not possible to make any recommendation as to the chances of
success of rival candidates whose names were before us. Nor

1 Addressee’s wife

2 Addressee’s son

3 After a discussion regarding the selection of candidates by the Parlia-
mentary Board and the Nationalist Party for elections to the Assembly,
Gandhiji and M. S. Aney issued this joint statement.

4 Formed by Madan Mohan Malaviya and M. S. Aney
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had any of us any authority to come to any decision. It was
enough for us to be able to enunciate the principle we have
done. We may also state that we met together purely as friends
and co-workers without being deputed by respective parties.
Our purpose was to find ways and means of avoiding a domes-
tic conflict.

The Hindu, 21-9-1934

44. INTERVIEW WITH A HARIFJAN WORKER!
[Before September 21, 1934]

[canpHO:] So you wanted to take the citadel by storm?

[akarTE:] Yes, rather. But the preacher is a believer in the removal of
untouchability, and I had told the Secretary that he should hold the kirfan in
a temple which was open to the Harijans.

You did not approach the preacher himself?
No, Sir.

The preacher himself had no prejudice against the Harijans,
for, you yourself say he went to the Harijan quarters and gave
them a kirtan?

True. He had no prejudices, but he should not have yielded to the
Secretary.

You know that the temple was not open to the Harijans, and
you laid yourself open to the charge that you wanted to go
in under cover of the kirtan?

But, Mahatmaji, he might have come out and held the kirtan outside.
But he did go to the Harijan quarters. Didn’t he?

Yes. But the handbills invited all the Hindus.

1 Reported by Mahadev Desai, this appeared in Harijan under the title
“The Wrong Way”. The Hindu Sabha of Morsi, in C.P., had arranged with
one of its preachers to hold a kirtan and issued handbills inviting Hindus. The
kirtan was held in a temple where Akarte, a Harijan worker, and other Harijans
were not allowed. The preacher also declined to hold the kirtan outside for the
benefit of the Harijans but offered to go to the Harijan quarters and give
them a special kirtan. Akarte later held a protest meeting and passed a resolu-
tion condemning the preacher. Akarte then sought Gandhiji’s guidance.
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Quite right. But the preacher had not issued the Ileaflets,
and, then, “all” means, in our present state of unenlightenment,
the so-called Hindus, and does not include the Harijans.

No. Mahatmaji, the Hindu Sabha Secretary ought to know better.

Well, well, no legal quibbles. There ought not to have been
a protest meeting at all. You might have approached the preacher
in the first instance, you might have gently asked him to address
a meeting of the Hindus for the removal of untouchability or to
appeal to the Hindus in the course of his kirtan itself to admit the
Harijans to a religious function to which they had every right.
You might have asked the other Hindus to boycott the function
altogether. Even now, if you have sufficient energy in you, you
may serve on the temple trustees notice asking them to show cause
why they prevented Harijans from entering even the precincts
of the temple and thus from listening to a religious sermon.
That would be a good test case; whilst temple-entry may be
prohibited in law, entry into the precincts may not be. But the
protest meeting and the other things you did were, perhaps, an
exhibition of excessive zeal. The method of our work is un-
adulterated non-violence, and non-violence alone will succeed.
Force is sure to fail.

I am sorry, Mahatmaji; I must confess I was in a temper. If you like,
I can make a public statement to that effect.

That is hardly necessary. Your restraint in action will be
more eloquent than any expression of regret.

. .. Though cholera is fast disappearing in Malkapur and Morsi,!
there are other villages where it has spread and might spread. What pre-
cautionary measures would you suggest? Could we take the help of the police
in a crisis like this?

Certainly, police help may be taken, as medical help is taken.
All drinking water must be boiled and a grain of potassium
permanganate should be added to it. They must be asked not
to drink any other water.

But they are ignorant, they don’t listen. And how can we expect the
poor people to drink boiled water, when they go to the fields.

Now, that’s not an active worker speaking! You must carry
on vigorous propaganda, provide them with every facility and

I The worker had described the cholera epidemic in these villages and
the steps he had taken to control it.
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not rest until they have listened to you. You can provide them
with extra fuel to boil the water with, pots in which to carry
the boiled water to the fields and potassium permanganate.
You can have Harijans whom you have inoculated to accompany
you and help in the propaganda. No pains to be spared.

I quite see. I was tending a Harijan myself yesterday. I had a medical
man to treat him; he was worse, I had another doctor called and I am glad
he will completely recover. He got a treatment which the richest in our
village might envy.

That’s very good. Rest assured that your name has gone
down in the book of God, who keeps an accurate record of all
things good and bad. There is no better Accountant on earth.

Harijan, 21-9-1934

45. WHY AGAINST VIOLENCE?

A correspondent argues:

Why are you against violence ? Do you think that every act of vio-
lence is an expression of himsa? Is it not strange that we should feel a
kind of horror, pity and disgust when we see a murder or assassination,
and silently witness the slow sucking of blood going on every day in the
world ? If one believes that a successful bloody revolution would amelio-
rate a good deal of misery in the world, why should he not resort to
arms? . . . Don’t you realize that the rulers of the world have become
so callous that, to understand you or humanity, they must again be-
come children. I don’t mean to say they are born bad. But their bad-
ness is a physical fact and, in spite of themselves, they cannot alter it.

It is because the rulers, if they are bad, are so, not neces-
sarily or wholly by reason of birth, but largely because of their
environment, that I have hopes of their altering their course.
It is perfectly true, as the writer says, that the rulers cannot
alter their course themselves. If they are dominated by their
environment, they do not surely deserve to be killed, but should
be changed by a change of environment. But the environment
are we—the people who make the rulers what they are. They
are thus an exaggerated edition of what we are in the aggregate.
If my argument is sound, any violence done to the rulers would
be violence done to ourselves. It would be suicide. And since
I do not want to commit suicide, nor encourage my neighbours



42 THE COLLECTED WORKS OF MAHATMA GANDHI

to do so, I become non-violent myself and invite my neighbours
to do likewise.

Moreover, violence may destroy one or more bad rulers, but,
like Ravana’s heads, others will pop up in their places, for, the
root lies elsewhere. It lies in us. If we will reform ourselves,
the rulers will automatically do so.

The correspondent seems to imagine that a non-violent per-
son has no feelings and that he is a silent witness to the ‘“‘slow
sucking of blood going on every day in the world”. Non-
violence is not a passive force nor so helpless as the corres-
pondent will make it out to be. Barring truth, if truth is to be
considered apart from non-violence, the latter is the activest
force in the world. It never fails. Violence only seemingly suc-
ceeds, and nobody has ever claimed uniform success for vio-
lence. Non-violence never promises immediate and tangible
results. It is not a mango trick. Its failures are, therefore, all
seeming. A believer in violence will kill the murderer and boast
of his act. But he never killed murder. By murdering the mur-
derer, he added to it and probably invited more. The law of
retaliation is the law of multiplying evil.

A non-violent man will act upon the murderer through his
love. He cannot, by punishing the murderer, undo the murder
already committed. But he hopes by gentleness to get the
murderer to repent of his deed and change the whole course of
his life. A non-violent man always and automatically turns the
searchlight selfward and discovers that the best course of conduct
is to do unto others as he would have others to do unto him.
If he was the murderer, he would not like to be killed for his
madness but would like the opportunity of mending himself.
He knows, too, that he must not destroy what he cannot create.
God is the sole Judge between man and man.

Harijan, 21-9-1934



46. GOD OR NO GOD

During my visit to the South I met Harijans and others
who pretended not to believe in God. At one place where a
conference of Harijans was being held, the chairman delivered a
harangue on atheism under the very shadow of a temple which
Harijans had built for themselves with their own money. But
out of the bitterness of his heart for the treatment meted out
to fellow Harijans, he had begun to doubt the very existence
of a benevolent Power that had allowed such cruelty to flourish.
There was, perhaps, some excuse for this disbelief.

But here is a specimen of disbelief of another type from
another source:

Don’t you think that a preconceived idea of a God, Truth or
Reality might colour the whole trend of our search and hence be
a great impediment and may defeat the very purpose of our life? For
example, you take certain moral truths as fundamental. But we are
in search and, as long as we have not found the reality, how can we
boast or assert that a certain rule of morality is the truth or it alone is
going to help us in our search?

No search is possible without some workable assumptions.
If we grant nothing, we find nothing. Ever since its commence-
ment, the world, the wise and the foolish included, has pro-
ceeded upon the assumption that, if we are, God is and that, if
God is not, we are not. And since belief in God is co-existent
with the humankind, existence of God is treated as a fact
more definite than the fact that the sun is. This living faith has
solved the largest number of puzzles of life. It has alleviated
our misery. It sustains us in life, it is our one solace in death.
The very search for Truth becomes interesting, worth while, be-
cause of this belief. But search for Truth is search for God.
Truth is God. God is, because Truth is. We embark upon the
search, because we believe that there is Truth and that It can
be found by diligent search and meticulous observance of the well-
known and well-tried rules of the search. There is no record in
history of the failure of such search. Even the atheists who have
pretended to disbelieve in God have believed in Truth. The trick
they have performed is that of giving God another, not a new,
name. His names are Legion. Truth is the crown of them all.

43



44 THE COLLECTED WORKS OF MAHATMA GANDHI

What is true of God is true, though in a less degree,
of the ‘assumption of the truth of some fundamental moralities’.
As a matter of fact, they are implied in the belief in God or
Truth. Departure from these has landed the truants in end-
less misery. Difficulty of practice should not be confused with
disbelief. A Himalayan expedition has its prescribed conditions
of success. Difficulty of fulfilling the conditions does not make
the expedition impossible. It only adds interest and zest to
the search. Well, this expedition in search of God or Truth is
infinitely more than numberless Himalayan expeditions and,
therefore, much more interesting. If we have no zest for it, it
is because of the weakness of our faith. What we see with our
physical eyes is more real to us than the only Reality. We know
that appearances are deceptive. And yet we treat trivialities
as realities. To see the trivialities as such is half the battle won.
It constitutes more than half the search after Truth or God.
Unless we disengage ourselves from trivialities, we have not even
the leisure for the great search; or is it to be reserved for our
leisure hours?

Let Harijan workers know that the campaign against un-
touchability is a part of the great search, whether we know it or
not. Untouchability is a big falsehood. We have proved it
for ourselves, or we should not be devotees of the cause. We
can transmit the truth to others only by diligence and due
observance of the conditions of success which have been often
enough set forth in these columns.

Harijan, 21-9-1934

47. TELEGRAM TO NARANDAS GANDHI

September 21, 1934

NARrRAaNDAs! GANDHI

NEAR MIDDLE ScHooOL
Rajkot

SEND KANU.
Baru
From a microfilm: M.M.U./T

1 The source has ‘Narayandas”.



48. LETTER TO DAVID B. HART
September 21, 1934

DEAR FRIEND,

I have your letter of 26th July last. The Indian movement
stands for complete independence. That does not exclude an
honourable partnership on absolutely equal terms. But there can
be no association with imperialist exploitation of India or any
other country. Naturally you have heard the opinion that India
could not be left on its own. Imperialism has always justified
itself in that manner. I believe in the maxim that no greater evil
can befall a country than that it should lose its independence.

The caste system, as it exists at present, is certainly the bane
of Hindu life. Its rigour is unmitigated by the British rule.
On the contrary it gains force because of the so-called neutrality
necessarily observed by the ruling power for the sake of itself.
The great movement of removal of untouchability is an attack
on the evil underlying the caste system.

Yours sincerely,
M. K. GanpHI

Davip B. Harrt, Esq.
PipESTONE
MinnesoTa, U.S.A.

From a copy: Pyarelal Papers. Courtesy: Pyarelal

49. LETTER TO R. V. SASTRI

September 21, 1934

MY DEAR SASTRI!,

Prithuraj tells me that he wrote to you about some account
in connection with Harigjan. Is Ganesan up to date in his account-
keeping? Are you keeping an eye on it? You know how parti-

cular I am about prompt attention to all matters referring to
account-keeping.

1 Editor, Harijan
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There is a small subscription received here. Prithuraj will
be writing about it. It is a matter of debit and credit entry.
I would like you to examine the ledger-keeping and give me
your personal assurance that everything is kept in order. Though
I like Ganesan for his energy and enthusiasm, I have never been
an admirer of his businesslikeness. On the contrary I have had
sad experiences. But I have nursed him because I have be-
lieved in his integrity.

I hope both you and Visalakshi are doing well and have
forgotten your grief.

Surr R. V. SAsTRI
MADRAS

From a copy: Pyarelal Papers. Courtesy: Pyarelal

50. LETTER TO NIRMAL K. BOSE
September 21, 1934

DEAR FRIEND,
Khan Saheb was good enough to give me a copy of Selections
from Gandhi for which I thank you. I have now your essay on
“caste”. If time permits, I shall gladly go through it and let
you have my opinion, if there is anything worth saying.
Yours  sincerely,

M. K. GanDHI

Syt. NirmarL K. Bose
Kuapr SanchH
Borrur P.O.

BirBHUM!
From a photostat: G.N. 10523

1 The address is from Pyarelal Papers.



51. LETTER T0 K. P. RAMAN VAIDYAR
September 21, 1934

DEAR FRIEND,

I have your letter. I advise you first of all to approach the
local Harijan Sevak Sangh, then the provincial. It is difficult
for me to say anything till you have passed through the usual
channels.

Yours sincerely,

Syt. K. P. RamaNn VamDyar
P. M. MepicaL HaLrL
COIMBATORE

From a copy: Pyarelal Papers. Courtesy: Pyarelal

52. LETTER TO JUGALKISHORE
September 21, 1934

MY DEAR JUGALKISHORE,

Your letter and statement to hand.

(1) It is no use my making any public statement. If you
are not going to rejoin the institution, you and those who hold
the same view should publicly announce your intention of not
rejoining, in any case stating definitely that you would not be-
cause of your past political activity and to save the institu-
tion from remaining under the ban if your past activity had
any connection with the continuance of the ban. I think too that
it is open to the trustees to move the H. C. for an order com-
pelling the Government to lift the ban. But that is a purely
legal point on which they should take legal advice. The trustees
should consult Sir Tej, if they have access to him. He may
give legal advice and also move the Government in his capa-
city as a public man.

(2) You can come whenever you like next month. I am
in Wardha till 19th October. I shall give you some time for the
discussion of education in general and village education in parti-
cular. You may come even earlier, if you want to see Kakasaheb
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too in the matter. He is here at present. He is laid up with
fever which is slowly going down.
Yours,
Baru

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

53. LETTER TO KASTURBA GANDHI
September 21, 1934

BA,

No letter from you today. You will learn the news about
Sumitra from my letter to Ramdas. You must not worry on her
account nor on Nimu’s. Amtussalaam and Vasumati go there
regularly. Radhakisan! is there, of course. Amala has secured
a job in Santiniketan and will leave in a few days. She is very
happy about it. Kakasaheb was having a temperature but it is
coming down gradually. I daily walk up the distance to see
him. Nimu of course accompanies me part of the way and
again joins me on my return. She is now learning to spin by
herself. I have today a letter from Jamnabehn. I hope you
write to her. Do write to Mani also.

Blessings from
Baru

[From Gujarati]
Bapuna Bane Patro, p. 27

1 Radhakrishna Bajaj



54. LETTER TO FAMNALAL BAFA¥

September 21, 1934
CHI. JAMNALAL,

As the doctor here confessed his helplessness regarding
Sumitra’s eyes and advised her to be immediately taken to
Bombay, I have sent her with Saritabehn. I have asked her
to stay in Mani Bhuvan. The responsibility of finding the doctor
rests on Sardar. You will not have to worry. However, they will
come and see you.

Let not the repeated postponement of your return worry
you. Come only when the doctor declares it safe. Till then
let there be no burden on your mind concerning the affairs here.

Most probably Madan Mohan! will leave today. The Khan
Brothers are quite comfortable. The younger brother is learn-
ing hand-spinning and the elder looks after Jones and Kaka.
There is no need to worry about them. Radhakisan is an effi-
cient worker.

I hope you follow the rules of diet suggested [by me]. What
is your weight? Has Ghanshyamdas’s operation been put off?

Blessings from
Baru

From a photostat of the Gujarati: G.N. 2941

55. LETTER TO JAMNALAL BAJAJ

[September 21, 195417
CHI. JAMNALAL,

You probably remember a sum of Rs. 500 having been paid
to Madhavdas, Ba’s brother. He duly got the money. Of the
total amount, Rs. 325 was paid at the time through Thakkar
Bapa and the balance seems to have been drawn from the firm’s
office. That sum of Rs. 325 should now be returned to Thakkar

1 Madan Mohan Chaturvedi, addressee’s secretary
2 From the reference to the intended departure of Madan Mohan for
Bombay. Vide the preceding item.
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Bapa. Send him a hundi for this amount. Particulars: ‘In re-
payment of Rs. 325 paid to Gandhi in Bombay.’

And now about Madan Mohan. I thought he would leave
today for Bombay. But now that will not be possible. The
Khan Brothers seem to need him here, though they said so
only jokingly. They might give Madan Mohan some writing
work, and would also like somebody whom they knew to ac-
company them everywhere. If you don’t specially need Madan
Mohan there, let him remain here for the present. Or if you can
think of somebody else to take his place, let me know. Even
if, however, you cannot do that and if you need Madan Mohan,
I will send him immediately. In any case I will discuss the
matter with them tomorrow.

Radhakisan must have written to you about Manhar Singh.

Blessings from
Baru

[PS.]
Rajendrababu is arriving on Monday or Tuesday. Andrews
also will be arriving at the same time.

From a photostat of the Gujarati: G.N. 2942

56. LETTER TO CHHAGANLAL JOSHI
September 21, 1934

CHI. CHHAGANLAL,

I got your letter. I should say °‘letters’ rather.

I got your statement. You have fought well. Try and see
if you can fight in Lakhtar! now. If you can find anybody there
who knows the Lakhtar ruler, use his good offices. Parikshitlal
must have written to you about this.

I can understand that you cannot become a permanent
secretary till you have come to like the place. Time and cir-
cumstances keep doing their work. We are ruled by them. That
is why we sing “Thy will be done.”

Till a permanent advisory board can be appointed, let things
go on as at present. If you keep up the practice of consulting
people in matters on which they are qualified to advise, you will
be able to form from among them the kind of board you
require.

1 Where Harijans were forbidden the use of the public reservoir
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The message which I have sent to workers in Gujarat is
meant for all. Whether at present there are only two or three
or 20 or 30 workers who can work in that manner doesn’t
worry me. I have only presented the ideal. We cannot revive
the Vidyapith in the same form. Circumstances have changed
and we have gone through new experiences. In the causes for
despair which you have described, I see rays of hope. What
one or two persons are doing today will be taken up tomorrow
by ten or twenty and by two hundred or three hundred the
day after. If, however, the experiment is not sound or if no worker
of the right type has gone to any village, let it fail. If the experi-
ment itself is unsound, it ought to fail or it will seem to have
failed for want of the right type of expert workers. Some of us
will try to make ourselves such workers. So long as we believe
that India lives in her villages and not in her cities, we must go
to the villages sooner or later. If so, why not today?

Neither Kaka nor Narahari has left the Vidyapith. If you
say that Narahari has not gone to work in a village, that
would be partly true. Anybody who lives among Harijans will
be living in his mind in a village. If that is not so, he wouldn’t
be able to render true service to Harijans. Where do the five
or seven crores of Harijans live? You, I, Narahari and all others
should have our hearts where they live.

Kaka, too, has not left. Because he has ceased to be a
trustee, does that mean that he has left the institution? Why
shouldn’t we say, rather, that his connection with the institu-
tion has become closer? He himself thinks so. If you still do not
understand, ask me again without the slightest hesitation. Kaka
must be in Ahmedabad at present, and Vallabhbhai in Bombay.
Swami, Kishorelal and the rest are here. Just now Devdas too
is here.

I intend to take one more step. I am not discussing it here.
I will ask Kishorelal to write to you today about it if he can.

Please do not feel disheartened. The examples of Bal and
others show that we have to purify and strengthen our faith.
Those who desert the cause obey their own nature. We need not
lament what they do. I hope Rama!, Vimu? and Dhiru® are
quite well. Where do you all stay?

Blessings from
Baru

From a photostat of the Gujarati: G.N. 5525

172 & 3 Addressee’s wife, daughter and son



57. LETTER TO VALLABHBHAI PATEL
September 21, 1934

BHAISHRI VALLABHBHALI,

I wish to add one more to your already numerous burdens.
You will find with this the opinion of the Civil Surgeon here
about Sumitra’s condition. In view of'it, I am immediately sending
her there with her grandmother today. They will stay in Mani
Bhuvan, but you may keep them with you if you wish. Get
Sumitra examined and treated by an eye-specialist. She has
trachoma and also astigmatism. Both the conditions require treat-
ment. Mani may accompany her wherever it may be necessary to
take her.

My statement is being widely criticized. Please do create an
atmosphere favourable to my leaving the Congress. Nobody is
likely to be interested in the programme of spinning and weaving
khadi, as you have rightly pointed out in your statement!.

I sent you vyesterday a copy of my reply? to Vamanrao.
Aney came and saw me yesterday. He spent full two hours with
me. You must have read our joint statement®. There was a wire
from Nekiram informing me that Malaviyaji was coming on
the 26th. It was received while Aney was here. 1 have replied
to say that Malaviyaji should not be put to the trouble of
coming here, and that it would be enough if the two parties
realized that whichever was likely to be defeated should with-
draw. I should certainly like Chintamani* and Kunzru® to get
elected. They are very useful persons. I don’t know, though,
how that can be assured. How can we know what the condi-
tions in the U.P. are? Outside the U.P., I don’t think they
will succeed anywhere. He says that their candidates will win
in Bengal. He is also hopeful about Phukan and about a suc-
cessful tour of Utkal. Most probably they will not put up any
candidate against Asaf Ali. He told me that there was complete

I Issued to the Press on September 20, 1934
2 Vide p. 31.

3 Vide pp. 38-9.

4 C. Y. Chintamani, Editor, The Leader
5H. N. Kunzru
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rot in the affairs of Bengal.  That the Congress office should
be raided in broad daylight and Congress papers should be
carried away was the limit. The raiders, however, did not find
the faked receipts for which they had planned the raid. It is
said that among them were some well-known Congress volun-
teers. Kaka’s fever has not yet left him completely.

Blessings from

Baru
[From Gujarati]
Bapuna Patro—2: Sardar Vallabhbhaine, pp. 134-7

58. LETTER TO CHAND TYAGI
September 21, 1934

BHAI CHANDRA TYAGI,

Your letter.

Besides the Gita it would be good to read the Ramayana too.

Faith coupled with knowledge sharpens the intellect which
then meekly follows faith.

The letter about Mirabehn was extremely sweet. Mirabehn
is touring in the West these days for propaganda work. She
will be back by the end of October.

In karmayoga one worships only God and that too through
the service of His subjects.

One who remains awake during the best part of the night
is entitled to sleep during the day.

It will do if you can spin good yarn of count 20.

I shall try to do something about Rajkishoril. At present I
am confining myself to Wardha.

If you wish you can come to me in January. I have no
programme fixed till then.

Ba is at Sabarmati these days with Ramdas who is unwell.
Prabhavati, Amtussalaam, Vasumati and Umiya? are with me,
also Mahadev, Pyarelal, Raj and Prithuraj.

Amina’ is living in her husband’s village these days.

My diet consists of milk, fruit and a boiled vegetable.

It is good to eat papaw when available. I am keeping well.

! Fiancee of Balbir, addressee’s son
2 Jaisukhlal Gandhi’s daughter
3 Wife of Gulam Rasool Qureshi
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Jamnalalji is in Bombay at present having undergone a
mastoid operation. He may come back in October.
Blessings from
Baru

Surr Cuanp Tyacr
PRrRISONER
SAHARANPUR

[PS.]
I have just learnt from Satyadevji that there is some diffi-
culty about sending for Rajkishori. Sethji’s assent is required.

From a photostat of the Hindi: G.N. 3270

59. LETTER TO RAM SARAN VIDYARTHI
September 22, 1934

DEAR VIDYARTHI,
Khan Saheb is most disinclined to accept public appoint-
ments. He does only when there is no escaping from it. He has
been turning down proposal after proposal. I would ask you
to secure someone else, preferably some local man. We should
by this time learn to depend upon intrinsic merit than on ex-

trinsic aid.
Yours sincerely,

MR. Ram SARAN VIDYARTHI, B.A.
PreEsiDENT, KHADI AND SwaDESHI ExHIBITION
STuDENTS’ KHADI LEAGUE, MEERUT

From a copy: Pyarelal Papers. Courtesy: Pyarelal



60. LETTER TO DR. SATYAPAL
September 22, 1954

DEAR DR. SATYAPAL,

I have your letter about Lala Dunichand. You have written
as if I did not know Lala Dunichand and his services. But I
do not need to say anything as I understand that the whole
thing was due to an error which has been, or is being, rectified.!

Yours sincerely,

Dr. SATYAPAL, B.A., M.B.
42 NisBeT Roabp
LAHORE

From a copy: Pyarelal Papers. Courtesy: Pyarelal

61. LETTER TO BISHVA NATH GUPTA
September 22, 1934

MY DEAR BISHVA NATH,

I received only today your letter addressed to Deenabandhu
Andrews. He had forgotten all about it. I do not know whe-
ther your wife has met the expected fate, or whether she is still
lingering.

I shall be in Wardha till the middle of October. You are
at liberty, therefore, to come to Wardha between now and
then. I do hope that you are now in comparatively greater peace
than when you wrote your letter to the Deenabandhu.

Surr Bisuva Nata Gurpta
Kucua MAIDAN
DEeLHI

From a copy: Pyarelal Papers. Courtesy: Pyarelal

1 Vide ““Letter to Vallabhbhai Patel”, pp. 36-7.
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62. LETTER TO NARAYAN M. KHARE
September 22, 1934

CHI. PANDIT]JI,

I have read your letter to Kishorelal. Kaka’s fever may be
said to have come down now. But he will still have to be
careful. What you write about him seems perfectly correct.
There will be a great deal of misunderstanding if he leaves
Gujarat. Probably you do not know the reason for his decision
to resign. It is not his failure to consult the other colleagues.
That was not a very serious error. And there is also some mis-
understanding regarding that. But though he had not consul-
ted the colleagues he stated in his letter to the Collector that
the trustees desired to make a gift. A trustee ought not to be
guilty of such a lapse. And, therefore, as atonement for it he
resigned the trusteeship. This was a correct step. Neither
Vallabhbhai nor anybody else had anything to do with it. It was
only a question of self-purification or self-awakening. Now Kaka
will refrain from leaving Gujarat at least for avoiding a mis-
understanding.

No senior woman worker from the Ashram will be at-
tached to Lakshmibehn!. All of them are following their own
independent paths. I like this very much. We should be satis-
fied with whatever progress results from this. What Lakshmibehn
needs is not company but a co-worker. She seems to feel alone
here. Perhaps she will feel like that everywhere and always. I
think she would prefer to have three or four or some more
girls entrusted to her independent charge and be completely
free to manage them as she liked. =~ She would both need and
not need an adviser. That is, she would consult him whenever
she was in doubt, but act according to her own judgment.
This is not a defect, nor may it be a virtue; or it can be
either. It can be a shining virtue when it springs solely from
the spirit of service. But such is not Lakshmibehn’s case. How-
ever, she has no clear plan for the future. I, therefore, wish to
discuss the problem again with her. I have already discussed
it once and this is the impression I have formed. Can she stay

1 Addressee’s wife
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with you? Do you desire it? How much do you earn there?
For how long do you intend to stay there? You do wish ulti-
mately to bury yourself in a village, don’t you?

The Kanya Vidyalaya cannot be run today solely by women.
We do not yet have a sufficient number of such women workers.
A few institutions seem to be run by them, but even in their
case men help indirectly. There is no harm in this. Men’s help
will be needed for some vyears at least for running institu-
tions in accordance with our ideals. They are part of our ex-
periment also. There must be some men who have something of
the woman too in them. If men and women can never live
together without getting disturbed by sex attractions, their
brahmacharya is not brakmacharya. Do not mother and son, father
and daughter, brother and sister so live? Why, then, cannot men
and women who are not so related live likewise? If we are
sincere, we shall progress through our mistakes and realize one
day that what seemed impossible has become possible.

I hope you don’t believe that there was the slightest feeling
of despair in my advice to break up the Ashram. If despair
was the reason, I would have declared it. The sacrifice of the
Ashram was intended to add lustre to the great work it had
done. It is a pure thing, not an impure one, that is given as
sacrifice. The Ashram had purity enough for the cause for which
it was sacrificed.

The reason behind my desire to leave the Congress is not
corruption in it, but the increasing differences of principle with
the intellectual section in it. We can reform the constitution to
deal with corruption, but to deal with differences of opinion one
of the two parties should surrender to the other or they should
fight it out. The path of surrender is in conformity with ahimsa—
in fighting there is mostly himsa.

About other things Kishorelal will write.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 248. Courtesy: Lakshmibehn
N. Khare



63. LETTER TO NARAYAN M. DESAI
September 22, 1934

CHI. NARAYANRAO,

May I call you Narayanrao! now? Should a boy named after
Narayana? be timid or brave? Why should one be afraid of a
minor operation like the removal of tonsils? Even little children,
much younger than you, submit to such operation. Mani was
brought home immediately after such an operation. Will you be
brave now? If you are not, you, I, Mahadev and Durga, all of
us, will be disgraced. Even that doesn’t matter, though. But the
Ashram also will be disgraced. How is it that you, who never
tire of singing big bhajans, are afraid of a little pain? Come, then,
save our honour.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9482

64. LETTER TO SURENDRA

September 22, 1934
CHI. SURENDRA,

I understand what you say about M. I have now received
a letter of repentance from him. What pulled him down was
his pride and his misplaced confidence about his purity. I see
that even in his letter of repentance. We have now made some
change in our way of living; still, I would suggest that whenever
we suspect anybody we should caution him and the head of the
institution in which he is working. If I had had the faintest
suspicion, I could perhaps have done him some good and he would
not have been permitted to continue with self-indulgence for years
as he did. Sharma says that he had cautioned me. But I don’t
remember. However, I had no faith at all in his judgment at
that time. Even today I don’t have much. I had proved to him

1 Mahadev Desai’s son; Gandhiji offers to add the honorific ‘‘rao”.
2 Lord Vishnu
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in two instances that he was too willing to see the evil side of a
man. But when you say a thing I will certainly have to think about it.

What you say regarding girls is perfectly right for those who
are vigilant. But this [freedom of] association is implied in our
experiment.  Because our custom has been different and the
present-day ideas of unrestricted freedom are getting mixed up with
our experiment, there is an appearance of failure in it. But my
impression on the whole is that our experiment has not proved a
failure.  'We should not forget that the experiment is based on
the truth that the atman is its own friend or enemy. We are trying
to teach the girls to learn to protect themselves. Similarly, we
can only guide the young men. We may try to frame rules of pro-
priety to serve as hedges. Sometimes our calculations may even
go wrong. We should go on correcting such errors. I regard
untruth to be a greater sin than sexual immorality. If we don’t
get tired and don’t give up our worship of truth, it will be well
with us in the end.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

65. LETTER TO NARAHARI D. PARIKH
September 22, 1934

CHI. NARAHARI,

One must accept water served by anybody, unless, of course,
his hand or the utensil is not clean. You may, if you wish, except
that worker’s mother from this rule, though I wouldn’t like even
that. If we make such an exception, it is likely to create a good
deal of bitterness in the Ashram. I go even further and hold
that, though the restrictions about inter-dining and inter-marrying
observed outside the Ashram are all right, we should tolerate no
restrictions about inter-dining in the Ashram. Hence we shall be
justified in accepting anybody as a tenant only if he is ready to
go as far as we do in this matter. Sometimes we may have to
tolerate a person whose services we need in connection with our
work but who sticks to some practices regarding untouchability.
For example, an artisan whose help we require for a Harijan
may tell us that he will not eat or drink anything touched by the
latter, and we are unable to get anybody else; we may tolerate
such a person. But your questions are not about such a case.
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You have still not been able to satisfy Sardar. Try to do so
if you can. The problem of the library has no connection with
the question he has raised. You should see that very clearly.
Sardar has not found fault with me, but Kaka’s error implies an
error on my part. Moreover, even if I am not a trustee, I am
looked upon as a very vigilant watchman. Looking at the matter
in that light, it can be said that I should have saved Kaka even
from writing that letter to the Collector. Why did I at all
[allow the] mention of the other Trustees in the letter without
verifying the facts? But doesn’t the poet’s line, ““the powerful attract
no blame”!, apply to me also? It is not that I have not borne
this in mind. Only, I have not involved myself in this affair. It
is enough for me that I have understood the truth. And what
more vigilance can I exercise? If I did not act on the assumption
that everybody knew his responsibility in what he did, I would
not be able to cope with as much work as I do. I have acted in
this manner all my life. I have been content to accept moral
responsibility.

After writing all this, the conclusion to which I come is
this, that though Vallabhbhai has understood all this in his
mind he has fearlessly done what he thought right. Even if]
therefore, he harbours a prejudice against Kaka, that cannot be
deduced from this incident. Hence, if he did anything in the
past, that should not be made a reason by Kaka for leaving
Gujarat just now and, therefore, not a word should be uttered
against Sardar. Kaka has held his view all the time and we
ought to try to persuade him to change it. I did that even while
I was in jail and am still trying to persuade Kaka to see the
matter in that light. And since Vallabhbhai’s name has been
connected with Kaka’s desire to leave Gujarat and his good name
has suffered, it has become all the more Kaka’s duty not to
leave Gujarat. Only then can the wings of slander be clipped.
Otherwise this kabar? will keep on flying.

Does this reasoning appeal to you?

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 Ramacharitamanasa, Balakanda
2 Name of a bird known for chattering incessantly



66. LETTER TO H. L. SHARMA

September 22, 1934
CHI. SHARMA,

Your letter. . . .I T do not recollect what you had written about
M. but those days I had little respect for your ability to judge
people. Not that I have much even now. I have no dearth of
instances when you formed too hasty a judgment, but that
does not matter. I read your article on malaria. . . .2

Blessings from
Baru
[From Hindi]

Bapuki Chhayamen Mere Fivanke Solah Varsha, pp. 106-7

67. INTRODUCTION TO ‘“VARNAVYAVASTHA’?
September 23, 1934*

This booklet is a collection of all my writings on varna-
dharma. Its printing was complete some or perhaps many
months ago but it remained unpublished in the absence of an
introduction. I had agreed to write the introduction but could
not do so till now on account of my Harijan tour.’

I

I should have loved to go through all my speeches and
writings on varnashrama during the past fifteen years before
writing this introduction, but it was physically impossible. Per-
haps it is well that I cannot do so. I have never made a fetish
of consistency. I am a votary of truth and I must say what
I feel and think at a given moment on the question, without

1&2 Omissions as in the source

3 The Gujarati original appeared in Harijanbandhu, 16-9-1934 and
23-9-1934, under the title ‘“Varnashramadharma’.

4 From Varnavyavastha

5 This paragraph has been translated from Harijanbandhu, 16-9-1934. What
follows is a translation by Mahadev Desai in Harijan, where it appeared under
the title “The Law of Varna and Ashrama”.
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regard to what I may have said before on it. The publisher too
wants this.! It is for the reader to find out how far my present
views coincide with those formerly expressed. Wherever he finds
that what I have said or written before runs contrary to what
I am writing now, he should without hesitation reject the for-
mer. I do not claim omniscience.? I claim to be a votary of
truth and to follow to the best of my ability what seems to be
the truth at a given time. As my vision gets clearer, my views
must grow clearer with daily practice. Where I have deliberately
altered an opinion, the change should be obvious, only a careful
eye would notice a gradual and imperceptible evolution.

Varnashramadharma is a compound word known to all
our vernaculars, and, though the word dharma (law) is related
to both the components, varna and ashrama, the words are rarely
used in separation. Hinduism is but another and imperfect
name for varnashramadharma. The word ‘Hindu’ was apparently
coined by foreigners and has more geographical than any other
content. The dharma (religion or law) that Hindus have pro-
fessed to observe is varnashramadharma. To say that the
dharma of the Hindus is Aryan does not carry us very far. It
simply means that the Hindus, or those who lived in the east of
the Indus or believed in the Vedic dharma,? called themselves
Aryas and others non-Aryas. To give our dharma this kind of
ethnic label is in my opinion misleading. It should have a name
that declares its predominant characteristic, and everyone will
admit that Hinduism is nothing without the law of varna and
ashrama. It would be impossible to find any smrit: of which a
large part was not devoted to varnashramadharma. This law of
varna and ashrama is to be traced to our most ancient scriptures
—the Vedas, and so no one who calls himself a Hindu may
ignore it. It is his duty to study it in all its bearings, and to
reject it if it is an excrescence, and to foster it and restore it
to its pristine purity, if it represents a universal law.

So far as the law of ashrama is concerned, it is extinct,
alike in profession and observance. Hinduism lays down four
ashramas or stages—the life of a brakmachari (continent student),
the life of a grihastha (householder), the life of a vanaprastha (who
has retired) and the life of a sannyasi (renunciator)—through which
every Hindu has to pass to fulfil his purpose in life. But the

1 This sentence is from Harijanbandhu.
2 This and the following sentence are from Harijanbandhu.
3 The words ‘“‘or believed in the Vedic dharma” are from Harijanbandhu.
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first and the third are practically non-existent today, the fourth
may be said to be observed in name to a small extent. The
second is professed to be observed by all today, but it is observed
in name, not in spirit.  Grihasthas or householders of a kind we
all are, inasmuch as we eat and drink and propagate our kind,
like all created beings. But in doing so, we fulfil the law of the
flesh and not of the spirit. Only those married couples who fulfil
the law of the spirit can be said to observe the law of grikastha-
ashrama. Those who live the mere animal life do not observe the
law. The life of householders of today is one of indulgence. And
as the four stages represent a ladder of growth and are interdepen-
dent, one cannot leap to the stage of a vanaprastha or a sannyasi,
unless he or she fulfilled the law of the first two ashramas—
brahmacharya and grihastha. 'The law of the ashrama, therefore, is a
dead letter today. It can be revived only if the law of varna,
with which it is intimately interlinked, is revived.

That brings us to a consideration of the law of varna. Varna
can certainly be said to exist, though in a distorted form. There
are four varnas, but the distortion that passes as varna today is
divided into countless castes. All the four varnas are divided into
numerous castes and sub-castes, but whilst those who belong to the
first three are not ashamed to declare that they belong to them,
those who belong to the fourth, viz., Shudra, prefer to declare the
sub-caste as their label rather than their varna, which they regard
as a badge of humiliation.

But labels never reveal a man’s character, nor does the fact that
a man clings to a label show that he deserves it. A black man
will not be red, no matter how repeatedly he calls himself red. In
the same way, one does not become a Brahmin by calling oneself
a Brahmin. Not until a man reveals in his life the attributes of a
Brahmin can he deserve that name. Considered in this light, varna
may be said to be extinct. If we may, indeed, claim a label, we
can call ourselves Shudras, though really we are not entitled to
that name either, inasmuch as we do not observe the law of that
varna. This law is the law of one’s being, which one has to fulfil.
The fulfilment should be spontaneous and no matter of honour or
shame. How many are there who are fulfilling the law as law,
i.e., spontaneously? We fulfil it because we cannot help it, we are
all serfs, whether we will it or no. Let no one contend that varna
exists today, because all the functions of the different varnas are being
performed by someone or the other and somehow or the other.
Varna is intimately, if not indissolubly, connected with birth, and
the observance of the law of varna means the following on the part
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of us all the hereditary and traditional calling of our forefathers
in a spirit of duty. Those who thus fulfil the law of their varna
can be counted on one’s fingers’ ends. This performance of one’s
hereditary function is done as a matter of duty, though it naturally
carries with it the earning of one’s livelihood. Thus, the function
of a Brahmin is to study and to teach the science of Brahman (or
spiritual truth). He performs the function, as he cannot do other-
wise, as it is the law of his being. That secures him his livelihood,
but he will take it as a gift from God. A Kshatriya will perform
the function of protecting the people in the same spirit, accepting
for his livelihood whatever the people can afford to give him. A
Vaishya will pursue wealth-producing occupations for the welfare
of the community, keeping for himself enough for his own main-
tenance and rendering the balance to the community in one shape
or another. A Shudra will perform physical labour in the same
spirit of service.

Varna is determined by birth, but can be retained only by
observing its obligations. One born of Brahmin parents will be
called a Brahmin, but if his life fails to reveal the attributes of a
Brahmin when he comes of age, he cannot be called a Brahmin.
He will have fallen from Brahminhood. On the other hand, one
who is born not a Brahmin but reveals in his conduct the attri-
butes of a Brahmin will be regarded as a Brahmin, though he
will himself disclaim the label.

Varna thus conceived is no man-made institution but the law
of life universally governing the human family. Fulfilment of the
law would make life livable, would spread peace and content, end
all clashes and conflicts, put an end to starvation and pauperiza-
tion, solve the problem of population and even end disease and
suffering.

But if varna reveals the law of one’s being and thus the
duty one has to perform, it confers no right, and the idea of
superiority or inferiority is wholly repugnant to it. All varnas are
equal, for the community depends no less on one than on an-
other. Today varna means gradations of high and low. It is
a hideous travesty of the original. The law of varna was dis-
covered by our ancestors by stern austerities. They sought to
live up to the law to the best of their capacity. We have distor-
ted it today and have made ourselves the laughing-stock of the
world. No wonder that we have today amongst the Hindus a
section which is bending its energies to a destruction of the insti-
tution which in their opinion spells the ruin of the Hindus.
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And certainly one need have no mercy for the hideous distor-
tion, which means nothing but destruction of Hinduism.!

II

I do not for a moment suggest that there should be no res-
trictions about food and drink or about marital relations. I do not
myself regard it a duty to eat whatever is offered and in what-
ever company I should chance to be, and I regard it as nothing
short of self-indulgence to marry according to one’s fancy.
Strict restraint is the law of life and must, therefore, govern these
relations no less than others. I hold that there are rules about
diet. Man is not an omnivorous animal, nor may he pick up his
mate wherever he likes. But restrictions on marital or social rela-
tions have nothing to do with varnadharma, which is a different
thing altogether. I can conceive blameless marital relations be-
tween different varnas, and people of different varnas seated to-
gether to eat food permissible to all. There is evidence enough
to show that in ancient times there were no watertight compart-
ments between varnas, so far as marital and social relations
went, and I have no doubt that, in making varna a mere matter
of restrictions about food and drink and marriage, we have done
Hinduism grave harm.

Though the law of varna is a special discovery of some
Hindu seer, it has universal application. Every religion has
some distinguishing characteristic, but if it expresses a principle
or law, it ought to have universal application. That is how I
look at the law of varna. The world may ignore it today but
it will have to accept it in the time to come.

I would define the law briefly thus: The law of varna means
that everyone shall follow as a matter of dharma—duty—the
hereditary calling of his forefathers, in so far as it is not in-
consistent with fundamental ethics. He will earn his livelihood by
following that calling. He may not hoard riches, but devote the
balance for the good of the people.

The four varnas have been compared in the Vedas to the
four members of the body, and no simile could be happier. If
they are members of one body, how can one be superior or infe-
rior to another? If the members of the body had the power of
expression and each of them were to say that it was higher and
better than the rest, the body would go to pieces. Even so,

1 The Gujarati original of what follows appeared in Harijanbandhu,
23-9-1934.
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our body politic, the body of humanity, would go to pieces, if
it were to perpetuate the canker of superiority or inferiority. It
is this canker that is at the root of the various ills of our time,
especially class-wars and civil strife. It should not be difficult
for even the meanest understanding to see that these wars and
strife could not be ended except by the observance of the law of
varna. For it ordains that everyone shall fulfil the law of one’s
being by doing in a spirit of duty and service that to which
one is born. Earning of livelihood is the necessary result. But the
law has to be fulfilled for its own sake. Its due observance by a
large part of mankind will end the conflicting inequalities and give
place to an equality in diversity. All callings would be equally
reputable—whether that of the minister or of the lawyer, of the
doctor or the leather-worker, of the carpenter or the scaven-
ger, of the soldier or the trader, of the farmer or the spiritual
teacher. In this ideal state of things, there would be no room
for the monstrous anomaly of the three varnas lording it over
the Shudra, or of the Kshatriya and the Vaishya enjoying
themselves in their palaces and the Brahmin contenting himself
with a cottage and the Shudra toiling for the rest and living in a
hovel. =~ This chaotic state of things indicates that the law of
varna has become a dead letter.

When, if ever, the ideal state of things, as indicated above,
had been reached in India, I do not know. But I do hold that
it is the only ideal state that is easy enough to approach and
that it is not only for the Hindus but for the whole of huma-
nity.

Under such dispensation, all property will be held by its
respective holders in trust for the community. No one will
claim it as his own. The king will hold his palace in trust for
his people and will collect the taxes only to be used for the bene-
fit of the people. He has the right to have no more than is enough
to keep him, the rest belongs to, and shall be spent only for, the
people. Indeed, he will, by virtue of his resourcefulness as a ruler,
add to what he collects from the people and return it to them
manifold. The Vaishya likewise is such a trustee. The Shudra is
made so. Indeed, if one may have preference, the Shudra, who
performs body-labour in a spirit of service and duty, who has
nothing to call his own and who has no desire for ownership,
is worthy of the world’s homage; he is the lord of all because he
is the greatest servant. = The dutiful Shudra will, of course,
repudiate any such claim, but the gods will shower their choicest
blessings on him. One may not say this of the proletariat of the
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present day. They certainly own nothing, but I expect they covet
ownership. The calling of labour and service is no pleasant duty
to them. It is a painful task, for it does not satisfy even the
cravings of the flesh. My praise is for the ideal labourer. It is
the estate I have longed to attain.

But this duty of labour cannot be imposed on anybody. In
fact, the panegyric may be uttered only by those of the three
varnas who fulfil the law themselves, viz., the law of regarding
and behaving themselves as the servants of the community and
holding all the property in trust for it. The three varnas exist
today only in name, they are supposed to invest one with a higher
status than that of the Shudras and have ceased to imply any
duty to be performed. There is nothing, therefore, to be sur-
prised at, nor to be sorry for, when in such a state of things
the Shudras should be jealous of the others’ possessions and their
estate and seek to share them. When the law of varna was dis-
covered, there could be no compulsion from without. The world
can only be sustained by a willing and dutiful observance of it.

In an age where competition is held to be the law of life,
and possession in the largest measure of the world’s goods the
summum bonum, and when everyone counts oneself free to follow
any calling one likes, this attempt to hold up varna as the law of
life may well be regarded as an idle dream, and an attempt to
revive it as childish folly. Be that as it may, it is my firm con-
viction that it is true socialism. In the language of the Guita,
it is equality of the spirit, without which no other equality is
possible. The performance of it, no matter how slight, bodes well
both for him who performs it and for the rest of mankind.

I may add that, though the varnas are to be four, the
number is not, in my opinion, unalterable. In the future recon-
struction, the number may be more or even less than four. What
is essential is that one must seek one’s livelihood, and no more,
from following the vocation to which one is born.

Mouanpas KARAMCHAND GANDHI
Harijan, 28-9-1934, and Harijanbandhu, 16-9-1934 and 23-9-1934



68. ‘BLESSED POVERTY1

Several years ago, a close friend and associate belonging to
a rich prosperous family, who had received a high degree of edu-
cation and had travelled and seen much in different parts of the
world, solemnly abjured the use of all vehicular and other means
of transport and has ever since stuck to his resolve through
all vicissitudes of weather and health. He has kept up corres-
pondence with me. I have preserved one of his letters which I
received during my Harijan tour, in order to share it with the
readers of the Harijanbandhu. 1 am sure the following excerpt from
it recounting some of his experiences will be appreciated by them:

Of the many vows that I took, I have found the one about travel-
ling on foot to be the most beneficial. It has afforded me the richest
experience. As a result of it, my faith in God today is much stronger
than it was when I set out from Ahmedabad about a couple of years
ago.

Having had experience of both riches and poverty, I am in a
position to testify today that, whilst I have almost always found pride
and licence threatening the life of the rich and whilst those who
wielded authority could not without difficulty escape the intoxication
of power, poverty alone left enough scope for a spontaneous and natu-
ral devotion to God, a spirit of service and the capacity to suffer and
to endure. I have now clearly realized that the state of voluntary
poverty is really a blessed state and that riches, in the worldly sense, are
nothing in comparison. May God always keep me in poverty and keep
me free from the slightest desire for possession or from the care for the
MOorrow.

Everywhere I have found that men despise the sinning and the
fallen, and yet who amongst us can claim to be immaculate? I have
at last grasped the great secret of shunning sin but not the sinner.

This friend has travelled on foot from Gujarat to and beyond
Dehra Dun, has passed through hundreds upon hundreds of vil-
lages and come in contact with the villagers. His testimony should,
therefore, command our respect. Kindred spirits in all climes and

1 The Gujarati original appeared in Harijanbandhu, 23-9-1934. The text
reproduced here, except the last paragraph, is from the abridged version in
Harijan.
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ages have borne similar testimony to the joy and beauty of travel-
ling on foot and renouncing all worldly possessions. Thoreau’s
Walden in praise of walking is well known. All the great reformers of
the world who have from time to time effected religious revolutions
have eschewed the use of vehicles and walked thousands of miles for
delivering their mission. Yet, by the intensity of their faith and
the strength of their realization, they were able to achieve what
we, in our aeroplane age, with all the gee-gaws at our command,
could hardly aspire to. Not mad rush, but unperturbed calmness
brings wisdom. This maxim holds as true today as when it was
first propounded ages ago.!

Those who hear of this aspirant’s experience will not all
take to walking nor will they prayto become poor. Also they
may not distinguish between the sin and the sinner and learn
to love the sinner and abhor sin. But it will be no mean
achievement if we learn the wvalue of this attitude and try to
follow it as best as we can. A Harijan worker at any rate ought
to do nothing less than this.

Harijan, 12-10-1934, and Harijanbandhu, 23-9-1934

69. ROBBERY IN THE NAME OF RELIGION

I give below extracts from a letter? which Shri Chhotalal
Gandhi of Ankleshwar has written to me regarding the Harijans
of Sajod.

While the wound of Talaja is still fresh, here is another.
Everywhere it is the same. The law says that Harijan Hindus
enjoy equal civil rights with caste Hindus. Even the officials are
ready to help. But the fanatic Hindus seem to care little for
the law or order of the officers. How to overcome such utter igno-
rance? Ahimsa seems defeated and love seems to dry up. But
I find the pen quoting the lines: ‘““As long as the elephant relied
on his own strength, it availed him not” and “Rama is the
strength of the weak’ and they comfort me. Ahimsa is true
ahimsa only if it keeps shining even in the midst of darkness
all around. The remedy for Aimsa is ahimsa, for hatred love and for
untruth truth, as the remedy for cold is sunshine.

1 What follows is translated from Gujarati.

2Not translated here. It described the harassment of Harijans in
Sajod, in Ankleshwar taluka, consequent on the insistence of the authorities
that the Harijan pupils in the local school should be permitted to sit with
the other pupils.
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If there are sincere, religious-minded reformers in Sajod, they
are sure to win in the end. Let the fanatic caste Hindus do
as they please.  The reformers should shelter the oppressed
Harijans. They should rigidly adhere to the rule that they will
refuse to avail themselves of any facility not permitted to the
Harijans. They should of course secure for the latter officers’ help
whenever necessary.  They should plead with the caste Hindus to
keep within proper limits.  Let the orthodox Hindus take bath or
do any other expiation if the Harijans exercise their rights and enter
a public place. The Shastras do not enjoin punishment of the
Harijans. They only say that anybody who regards himself pol-
luted should take a bath. No Shastra suggests that we should harass
or beat the person by whom we regard ourselves polluted. This
is so simple a thing that the reformers should have confidence
in themselves and, keeping within the bounds of ahimsa, go on
doing their duty.

The suggestion to send some well-known public worker to
Sajod and the nearby places is certainly a good one. But visits by
the leaders in Ankleshwar taluka itself are likely to produce better
results than a visit by someone sent from a distant place. We
cannot always rely on such outside help. Ultimate success will
depend on the ceaseless vigilance, ability and capacity for self-
restraint of the local workers.

[From Gujarati]
Harijanbandhu, 23-9-1934

70. LETTER TO DR. GOPICHAND BHARGAVA
September 23, 1934

DEAR DR. GOPICHAND,

I have your letter and the important enclosures. I will have
to find time to go through them carefully. I cannot bear the
thought of your being a puppet agent.  Either you must [have]
an effective voice or you should not be in it. I will write to
Shankerlal about it.

Dr. GoricHAND BHARGAVA
LAHORE

From a copy: Pyarelal Papers. Courtesy: Pyarelal



71. LETTER TO ESTHER MENON
September 23, 1934

MY DEAR CHILD,

I have your letter and now letters from children. I am glad
that they like the place. ~ Of course you cannot give another name
to your bungalow, and the expression ‘“Vision Bungalow’ is quite
good and significant.

Andrews was here a week ago and he would be back on
Tuesday from Santiniketan. Mira expects to be in Bombay just
in time for the Congress session.

Ramdas had fever and general debility. He is now better.

I understand that the spinning-wheel was sent to Porto Novo,
and I hope that it has now come to you. I would like to know
the progress made upon it.

How nice it would be to have you here at this time! The weather
is superb—very cold, [sic] not too much sunshine and yet enough
of it.

With love to you all and kisses to children,

Baru
MRrs. EsTHER MENON

Vision Buncarow
TANJORE

From a photostat: No. 131. Courtesy: National Archives of India. Also
My Dear Child, pp. 107-8

72. LETTER TO JHINABHAI JOSHI
September 24, 1934

DEAR FRIEND,

With reference to your letter of the 20th instant, received
yesterday, it seems to me that your question can be answered in
two ways. If the exhibition is to be an exhibition of things that
India has been able to produce, exhibits such as you refer to have
their proper place in such an exhibition. If, however, the exhibi-
tion is a purely educational effort made to encourage khadi and
swadeshi in terms of the millions, then I should exclude rigorously
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anything that has no direct bearing on the manufactures made
today by the millions of villagers in the villages. I have no right
to say anything further, or to give any further guidance. Your
Committee are the proper judges to decide what the exhibition is
for, or what it should have.

Yours sincerely,

SHRI JHINABHAI JOSHI

ConGreEss House

A.l. Kuapr EXHIBITION AND SwADESHI BAZAR
BomBAY

From a copy: Pyarelal Papers. Courtesy: Pyarelal

73. LETTER TO MIRABEHN
September 24, 1934

MISS MIRA,

Your letter is before me. This will probably be my last letter
to you while you are in Europe.

Khan Saheb A. Ghaffar Khan is with me. His daughter is
with his brother’s wife there. He wants the girl to come back
and have her training at the Ashram. He would like her to accom-
pany you. Mahadev will send you the address. If you see her,
i.e., if this reaches you in time to see her, you will bring the girl
with you.

The Brothers’ friendship seems to me to be a gift from God.

Love.

Baru

Government of Bombay, Home Department, Political, File No. 129/34.
Courtesy: National Archives of India



74. LETTER TO KHURSHEDBEHN NAOROJFI
September 24, 1934

DEAR SISTER!,

Govindbhai’s letter is very strange.? If I were you, I should
not enter into any argument with him, but simply clear the
position. I would still like you to go there—not to find someone
else but yourself. Pondicherry is one of the places where such a
search may be fruitful. G. has written to me also. I can see no
good in complete dissociation from physical human contact. You
have to achieve it notwithstanding physical contact. I would like
you to go [to] Mayavati or Bellur. You will not dismiss Dayal
Bagh from your mind.

Pray do not apologize for writing to me.  After all you are
a member of the Ashram.

KHURSHEDBEHN
BomBAY

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

75. LETTER TO D. B. KALELKAR

September 24, 1934
CHI. KAKA,

You may either keep this girl with you or go and live wher-
ever she wants you to live. She is sticking here like a fly impor-
tuning me to bring you here for treatment.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10890

1'The superscription is in Gujarati.
2 Vide ‘‘Letter to Govindbhai R. Patel”, pp. 75-6.
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76. LETTER TO MADHAVDAS AND KRISHNA KAPADIA

September 24, 1934

CHI. MADHAVDAS! AND KRISHNAZ,
You will be glad to learn that I had a letter from Medh to-
day in which he has promised to contribute something at any rate.

I will let you know as soon as I receive the amount. How much
do you owe in all? I hope both of you are well. Do you earn
anything ?
Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./XXII

77. LETTER TO JAYA

September 24, 1934

CHI. JAYA,
Bhanu is gradually improving. I have not taken the trouble
to know what that welcome gift of a fundi is. If you sisters don’t

like it, by all means don’t accept it. Our aim is somehow to
propagate khadi by pure means.

Blessings from
Bapu

SMT. JAYABEHN

NeNnsH1 MoORARJEE’s BuncarLow
SEA ViEw, GHODBUNDER RoAD
ViLLe Parie, B.B.&.C.I. Rryv.

From a microfilm of the Gujaratii M.M.U./XXIII

1&2 Kasturba Gandhi’s brother and his wife
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78. LETTER TO RAMDAS GANDHI
September 24, 1934

CHI. RAMDAS,

I don’t like your idea of paying Sharma. His services cannot
be rewarded with money. You two have become friends. There
can be no giving and receiving money between friends. I think
he will feel offended if you offer to pay him. If he does accept,
I would be surprised. His needs are being met and I have also
been doing whatever else is necessary for him. You need not,
therefore, worry about his economic condition. In fact I see from
his letters that he would be fully satisfied if you are completely
cured physically, mentally and spiritually and if you can testify
that you were cured mainly through his instrumentality—and that
is as it should be. I would, therefore, advise you to give up the
idea of paying him that sum. Having said this, let me repeat
that you are a completely free agent and that the money belongs
to you. Ifyou think that giving it to him would be the best way
of using it, by all means give it. You may rest assured that what
pleases you will please me.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan

Desai

79. LETTER TO GOVINDBHAI R. PATEL
September 24, 1934
BHAI GOVINDBHAIL,

I am surprised to see that you can positively state that our paths
are different. You also seem to have forgotten the Ashram rules.
As for my aim, you will see even if you read my statement just
published that it is the same as yours. It is possible that our
paths seem different. How innumerable are the lines which lead
from the circumference of a circle to its centre? I suppose you
also know that I am all the time in search of a guru. I don’t
know when I will meet him, but I am striving to deserve one.
The game is in God’s hands. In any case that Guru of all gurus
is always there. I dance as He pulls me.
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I read your letter to Khurshedbehn. She is about 40. She is
a granddaughter of Dadabhai Naoroji and is a learned woman.
She has toured Europe. But still she lacks peace of mind. She has
read some writings of Shri Aurobindo. I have, therefore, advised
her to go there and have some experience of the place.! She is
not a woman who would go anywhere merely out of curiosity.
I found your letter to her very curt. What do you mean when
you say that there will be no objection to her staying in a hotel?
If now you realize that your letter was discourteous, write her a
courteous letter and invite her.

SyT. GOVINDBHAI
AUROBINDO ASHRAM
PONDICHERRY

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

80. LETTER TO RADHA GANDHI
September 24, 1934

CHI. RADHIKAZ?,

Krishnadas gave me news about you. There was a letter to
Brijkrishnadas from the lady-superintendent of your institution saying
that you were having fever with temperature at 100° and have
lost ten Ib., that you can eat only once a day and felt no appetite
in the evening. You occasionally write me a postcard, but it is
always practically blank. I think it would be better if, instead,
you didn’t write at all.

You should understand that, if they say dharma should be
practised with proper regard for one’s health, while studying also
one should take proper care of one’s health. Even if you were to
stand first in the examination, what good would it do if, in the
bargain, you were to become bed-ridden? Why don’t you study
so as not to endanger your health? Can you not prepare for the
same examination in Rajkot? Sushila would certainly help you.
You will get there facility for studying all the subjects which you
are studying now. The air and water of Rajkot have also agreed
with you. Krishnadas says that you have also not been able to

1 Vide ““Letter to Khurshedbehn Naoroji”, p. 73.
2 Maganlal Gandhi’s daughter



LETTER TO KANTI GANDHI 77

make any friend there. If all this is true, you should write to
me so that I might write more. If you are afraid that somebody
might read your letters, you should mark them ‘Private’. Nobody
would then read them.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

81. LETTER TO PRABHASHANKAR PATTANI

September 25, 1934

SUJNA BHAISHRI,

By all means keep that postcard with you. I don’t need it.
I pray that Kumarsaheb will soon recover.
As for myself, God helps me to keep working.

Vandemataram from
MoHANDAS

From a photostat of the Gujarati: G.N. 5938. Also C.W. 3254. Courtesy:
Mahesh P. Pattani

82. LETTER TO KANTI GANDHI
September 25, 1934

CHI. KANTI,

I got your letter. I had already asked [them] to write [to
you] before I received it.

Nobody will read your letter, though it contains nothing pri-
vate and anybody who reads it is likely to learn something from
it. I would like it if you send me your articles, etc. I may be
able to know your progress from them.

Your time-table is good. Your hours of rising and meals
seem to be all right.

I will arrange that a sum of Rs. 5 be sent to you every
month as suggested by you. I should like you to let me know
your needs without any hesitation. Ramachandran will not accept
boarding charges for you. I will respect his wishes.

Your reading is good. Don’t mind if he teaches you poems.
One should learn them too. I suppose you are learning short-hand
only for my sake. I think you have unnecessarily taken up that
burden. But I am not asking you to stop it now. It is certainly
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a useful thing. I am very glad that you are learning Malayalam.
I think it would be very good if you pick it up and also Tamil.
It is not difficult for one who loves languages to learn several of
them. After you have had some experience there, you may spend
some time in Madanapally if you wish to do so. Try to acquaint
yourself with the music of that place.

I have not read the book about the renascence. You did
well in quoting the passages. = Many such things are being written
about me. I learn something even from them. At least one
learns humility. It is necessary for us to know how others see us.
Sometimes they may even be right. For self-examination, such
criticism is very useful indeed. Praises are of no help here.  One
learns very much from criticism.

Write to me regularly.

I receive letters from Harilal regularly. He at any rate says
that a very good change has come over him. He is studying the
Gita fairly well. I have written to him and promised to help
him. Let us see what happens. Ba and Ramdas are still at Sabar-
mati. Ramdas is fairly well.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 7288. Courtesy: Kanti Gandhi

83. A LETTER
September 25, 1934

Did I write to you about the long letter I received from
Dwarkanath? This was as different from his letter to you as an
elephant is from a horse. In it he was flying in the air. He had
shaken off the bondage of rules and it seemed to him easy to achieve
in a matter of days what Vishwamitra had taken years to do.!

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 Acquiring complete self-mastery through austerities. Vide also p. 108.



84. LETTER TO BRIJKRISHNA CHANDIWALA

September 25, 1934

CHI. BRAJKRISHNA,

I have your letter. The last letter I have not sent to Damo-
dardas.  If the matter is to be clarified you should write to him
direct. I have no idea if I shall have any time to spare in
Bombay.

I do not see any harm in accepting a maintenance allowance
from your brothers. You cannot but accept it from some source
or the other if you devote all your time to serving.

As your brothers cannot render service themselves there is
nothing surprising if they supported one who wishes to serve;
it will be a noble act. So far you could be said to have been
observing aparigraha’. But accumulating the amount in balance is
as good as stealing and outright possession. =~ What can a really
poor man do for his friends? Should he steal and give them
money?  This is not friendship but enmity which you are prac-
tising. Why should you not announce to all your friends that
you are no more a Chandiwala? but only a poor servant. Their
friendship will be proved true if they remain your friends even in
your poverty. Have you any idea how you and they became
friends? You had money and they squandered it right and left.
All that you write in this respect is only self-deception. At any
rate, this is my reading. But you are not to act upon it till you
have truly realized it. Your heart’s bidding should be regarded
as the truth though the world may pronounce it false.

What can you possibly do in Bombay during the Congress
session? Do you want to fall ill?  Why need you leave the quiet
of Mussoorie?  Stay on and spin more, engage in deeper intro-
spection and make yourself fit. But even in this matter your own
inclination must not be repressed. For my part I am keeping
everyone away.

Blessings from
Baru

1 Non-possession
2 Literally, ‘a dealer in silver’
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[PS.]

I am writing to Radha.! It might not be advisable to eat rot:
till the digestion has returned to normal.  But follow the doctor’s
advice.

From a photostat of the Hindi: G.N. 2425

85. LETTER TO ANNAPURNA

September 25, 1934
CHI. ANNAPURNA,
Your letter. I shall send in a few days a note about testing
the strength and the uniformity of yarn.
Tell Father that Deenabandhu Andrews will not be able
to go to Utkal. He has to leave Bombay on October 6.
I am pleased that you all plan to work in a new field. Do
tell me all about it.
Blessings from
Baru

SMmT. ANNAPURNA KUMARI

P. O. Barr Cutrrack
Dist. Currack

From a photostat of the Hindi: G.N. 2785

86. LETTER T0 V. V. DASTANE
September 25, 1934

The strongest reason for wearing khadi and sacrificial spinning
is that we would thus identify ourselves with the poorest. Khadi
which at present appears costly to us can in course of time be-
come the cheapest of all cloth and that too with just a little effort
on everybody’s part.

DASTANE
BHusAvaL
[From Hindi]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

1 Vide ““Letter to Radha Gandhi”, pp. 76-7.



87. LETTER TO HORACE G. ALEXANDER

September 27, 1934

MY DEAR HORACE,

I love you all the more, if more was possible, for your frank
letter. You will be surprised to know that long before I received
your letter I had expressed the opinion that Jawaharlal could
present the Indian case more convincingly than I before English
audiences. What you have said therefore is not new to me. But
even apart from that I am quite sure that I must not leave India
for the present at any rate. I can speak to you all more effectively
from here. Nor do I think that any purpose can be served by
sending Mrs. G.! there alone. I am sure that both she and I must
be dismissed from the minds of English friends in so far as our
visit is concerned. I want every minute I can have for the things
I have said in my recent statement2.

Love to you and Olive3.

Baru
From a photostat: G.N. 1423

88. LETTER TO SITARAM SASTRY

September 27, 1934
DEAR SITARAM SASTRY,

I have your letter enclosing me a report of the Khaddar
Samsthan. You give me therein the speed of takli spinners. It
is very poor compared to the results obtained here. Therefore
my opinion is that someone should learn the method of spinning
adopted here. It is a brilliant discovery. The highest speed attained
is 400 rounds per hour. It is easily learnt. The average speed
attained here is over 200 rounds. Little children learn the method
much more quickly than old men like me. I am trying to learn

1 Kasturba Gandhi
2 Vide pp. 3-12.
3 Addressee’s wife
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it. I have not mastered it, but I have no doubt that with a little
perseverance I shall be able to do well.
I am not yet satisfied with the barter method in which paddy
has been adopted as the standard. It requires very careful study.
I have not been able to reach your letter received previously
with the report. I refer to the letter in connection with the A.I.
S.A. I am simply overwhelmed with work, and I have as yet only
limited capacity.
SHRI SITARAM SASTRY

CuanborLe P. O.
GunTUR DrT.

From a copy: Pyarelal Papers. Courtesy: Pyarelal

89. LETTER TO AMRITLAL D. SHETH!
September 27, 1934

MY DEAR AMRITLAL,

With reference to our conversation of yesterday, I know that
my letters and my talks about the Congress attitude in respect of
the Princes and the people of the Indian States have given rise
to some misunderstanding. It surprises me that anybody should
think that I do not consider them to be an integral part of the
Indian nation. Of course they are, even as Indians residing in the
other parts of geographical India are. Though we are under differ-
ent systems of Government, surely we are one. I was also sur-
prised to be told by you that some persons attribute to me the
opinion that people of the Indian States who are members of the
Congress are so by sufferance. There is a definite provision in the
Congress constitution for their being enrolled as members, and
those who subscribe to the Congress objective and carry out the
other rules governing the membership have as much right to be
enrolled as members as any other Indian.

Yours sincerely,

SuHr1r AMRITLAL D. SHETH
(Camp) WARDHA

From a copy: Pyarelal Papers. Courtesy: Pyarelal

I A similar letter without the last but one sentence was sent to the
addressee on October 9, 1934.



90. LETTER TO C. ABDUL HAKIM
September 27, 1934

DEAR SIR,

I thank you for your letter forwarding resolution of the Dis-
trict Board, North Arcot. I am grateful to the Board for the
resolution.

Yours sincerely,
JanaB C. AspurL Hakim SAHEB BAHADUR

PresipENT, DisTrRicT BoARD, NORTH ARcCOT
ARKONAM

From a copy: Pyarelal Papers. Courtesy: Pyarelal

91. LETTER TO K. RAMA MENON
September 27, 1934

MY DEAR MENON,

In connection with Shrimati Matilda B. Kallon I am quite
satisfied that although she is born a Christian she will have no
hesitation in imparting religious instruction to Harijan boys and
girls in accordance with the tenets of Hindu faith. There should,
therefore, be no difficulty about entrusting the hostel to her care
on the ground of her being born a Christian.

Here is a copy of her letter to me.

Yours sincerely,

Encl. 1

Suri KoncaTTIiIL RAMA MENON
ADVOCATE
CuararuraMm (CaLicuT)

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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92. LETTER TO MATILDA B. KALLON
September 27, 1934

MY DEAR MATILDA,
I have your letter. I have written! to K. Rama Menon
to the effect that your being a Christian should not be in the

way of the hostel being entrusted to your care. Your letter is
completely satisfactory.?

SHrRiMATI MaTiLpDA B. KaLLon
NETTUR
TeELLICHERRY, N. MALABAR

From a copy: Pyarelal Papers. Courtesy: Pyarelal

93. LETTER TO KASTURBA GANDHI
September 27, 1934

BA,

I have replied to your letter. It is not right to ask you both
to come over to Wardha just now. Let the treatment at the hos-
pital there also be completed. The climate there leaves nothing
to be desired. It is a different thing if Ramdas does not like
the place. You should, therefore, have patience. God will see
that everything ends well. Rajendrababu is leaving tomorrow,
and Sardar too.

Blessings from
Baru
[From Gujarati]
Bapuna Bane Patro, pp. 26-7

1 Vide the preceding item.
2 Vide also pp. 25-6.
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94. LETTER TO FAMNALAL BAJAY
September 27, 1934

CHI. JAMNALAL,

Vallabhbhai tells me that you are thinking of buying a cloth
mill in . . .I. By “you” I mean your firm. I was certainly shocked
to hear this. I felt that it was wrong for a person like you, who
had taken so much interest in khadi, to own a cotton mill; but
I could not decide whether I should write to you. Meanwhile,
Janakimaiya? came here yesterday. She had appeared at the Ma-
dhyama examination and was mentally relaxed. She has been
upset since she heard this story. She cannot understand for whom
you want to burden yourself with this responsibility. The sons also
do not like the idea. And the servants say that since you will now
have a mill of your own, you will not ask them to wear khadi.
Nobody likes your decision. Please, therefore, give up this plan
of buying a mill. If you have already bought it, find some means
of saving yourself from this evil. Let the partners buy it if they
wish. If you want to engage vyourself in some business, there
are many others. If you wish to earn more money so that you
may spend it for public good, we shall do without such contri-
bution. Om?3 asks me whether I have advised you to buy a mill
because I need money for the Congress. What answer can I give
to such questions? If you can, send a wire giving the happy
news that you have abandoned the plan.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 2943

1 The name has been omitted.
2 & 3 Addressee’s wife and daughter
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95. LETTER TO LILAVATI MUNSHI
September 27, 1954

CHI. LILAVATI!,

There will be no room for the danger that you envisage. I
am planning from right now. As you know, I don’t rely on votes
in my favour for doing anything. It is enough that I get a
measure of what the politically minded desire. Please have no
fear.

My being out [of the Congress] does not mean that I shall
be idle. I will continue to ply my charkha, perhaps with increased
speed. But surely one hand is not enough for clapping. Hence I
shall certainly need whatever help people can give.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

96. LETTER TO RAMDAS GANDHI

September 27, 1934

. . .2 Whatever is happening is for the good. One gains all
this by submitting to God’s will. ~ Whatever happens, the mind
that has offered up all the acts to the Lord never feels discontented.
One who is conscious of the “I”’ is satisfied with nothing. Know
that this contains all that is worth knowing. It is true, of
course, that it is difficult to cultivate the attitude of offering up
all the acts to the Lord. However, if after knowing the truth we
ceaselessly strive to follow it in practice our contentment will go
on increasing.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

1 K. M. Munshi’s wife
2 Omission as in the source
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97. DISCUSSION ON SWADESHI!
[Before September 28, 1954]

Q. How does this new swadeshi differ from the old?

A. The old emphasized the indigenous nature of the products,
irrespective of the method or the produce or the prospects of the
product. I have ruled out organized industries, not because they
are not swadeshi, but because they do not need special support.
They can stand on their own legs and, in the present state of
our awakening, can easily command a market. According to the
new orientation, if it is new, I would certainly have our swadeshi
organization to seek out all village industries and find how they
are faring. We will have experts and chemists who will be
prepared to place their knowledge at the disposal of villagers.
We will, through our experts, offer to test the articles manufac-
tured by village handicraftsmen and give them suggestions to
improve their wares and would sell them if they would accept our
conditions.

Q. Would you take up any and every handicraft?

A. Not necessarily. I should examine each one of them, find
out their place in the economy of the village life and, if I see
that they must be encouraged because of inherent merit, I
should do so. Now, for instance, I should be loath to allow the
village broom to be replaced by the modern broomstick or brush.
I would ask Mrs. Gandhi and other women of the household
to tell me about the relative merits of both. Mind you, I would
consider the advantages from all points of view. Thus, the village
broom, I should think, must be preferred because it indicates
tenderness and kindness to small life, whereas the brush makes a
clean sweep of those things. Thus, I should see a whole philosophy
behind the broom, for I do not think the Creator makes any distinc-
tion between minute insects and (in His estimation) minute men.

Thus I should pick up all kinds of village crafts and indus-
tries which are about to die and deserve revival, both because of
their intrinsic merit and their other useful aspects, and I should

1 This appeared under the title ‘“More Talks on Swadeshi”. Mahadev
Desai has summarized here the discussion Gandhiji had with a number of
persons.
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thus go on making discoveries. Take our trifling tooth-sticks, for
instance. I am quite sure, if you were to deprive the bulk of
the Bombay citizens of their tooth-sticks, their teeth would suffer.
I cannot contemplate with equanimity the modern tooth-brush
replacing the tooth-stick. These brushes are unhygienic. Once
used, they deserve to be thrown away. However much disinfectants
you may use to sterilize them, they can never be as good as fresh
ones. But the babul or neem tooth-stick is used once for all and
has highly astringent properties. Again, it serves the purpose of a
tongue scraper. The West has yet to discover anything so hygienic
as the Indian tooth-stick. You may not know that a doctor in
South Africa claimed to have controlled tuberculosis among the
Bantu miners by insisting on the regular use by them of these
tooth-sticks. I would be no party to the advertisement of modern
tooth-brushes even when they are made in India. I should declare
my preference for the tooth-stick. This is cent per cent swadeshi.
If T take care of it, the rest will take care of itself. Ask me to
define the right angle and I should do it easily, but do not ask
me to define the angles between the acutest and the most obtuse
you can make. IfI have the definition of a right angle, I can
make whatever angle I need. Though swadeshi is eloquent enough
as its own definition, I have called mine cent per cent swadeshi,
because swadeshi is in danger of being watered down. Cent per
cent swadeshi gives sufficient scope for the most insatiable ambition
for service and can satisfy every kind of talent.

Q. You see swaraj at the end of it ?

A. Why not? Once I said in spinning-wheel lies swaraj, next
I said in prohibition lies swaraj. In the same way I would say in
cent per cent swadeshi lies swaraj. Of course, it is like the blind
men describing the elephant. All of them are right and yet not
wholly right.

If we tap all our resources, I am quite sure we can be again
the richest country in the world, which we were, I suppose, at
one time. We can repeat the phenomenon, if we cease to be idle
and profitably occupy the idle hours of the millions. All we need
is to be industrious, not like a machine, but like the busy bee.
You know I am now advertising what I call ‘“innocent honey’’?

Q. What is that?

A. Honey scientifically drawn by scientific bee keepers. They
keep the bees and make them collect honey without killing them.
That is why I call it innocent or non-violent honey. That is an
industry which admits of great expansion.
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Q. But can you call it absolutely non-violent? You deprive the bee of
its honey, as you deprive the calf of its milk.

A. You are right, but the world is not governed entirely by
logic. Life itself involves some kind of violence, and we have to
choose the path of least violence. There is violence even in vegeta-
rianism, is there not? Similarly, if I must have honey, I must be
friendly to the bee and get it to yield as much honey as it will.
Moreover, in the scientific bee culture, the bee is never deprived
of its honey altogether.

Haryjan, 28-9-1934

98. SOME CONUNDRUMS

A Brahmin of Mithila writes a long letter in Hindi, but
wants a reply in the English Harijan. From his style I can quite
clearly see that he knows English well. His letter contains ques-
tions of universal importance. The original is being sent to the
editor of Harijan Sevak. 1 gladly give below the substance of the
letter.

The correspondent belongs to an orthodox family, but has
shed all prejudice against Harijans and permits all but those who
are manifestly unclean, such as unwashed Doms, to draw water
from a well which has hitherto been open only to the so-called
high-class Hindus. He says:

1. Why don’t you preach to Harijans cleanliness, absten-
tion from carrion-eating and the like, just as you preach to
caste Hindus removal of untouchability ?

2. What is the distinguishing characteristic of a sanatani
Hindu? Why do you claim to be a sanatani Hindu?

3. You have said that, when a man forsakes his heredi-
tary calling, he creates confusion of caste. How far is this
consistent with the meaning inferable from the use of the
expression! in the first chapter of the Gita?

4. What have you to say to the verses in the smritis on
the marriage of a Brahmin woman with a Shudra man?

5. You say there is no superiority or inferiority among
the four varnas. I believe in what you say, but is it consis-
tent with many texts one can quote from the Shastras which
clearly enunciate the opposite? See what the smritis have
to say of Shudras.

1 Bhagavad Gita, 1. 41
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6. You say that varna or caste is determined generally
by birth. You also say that a Brahmin who does not show
in his conduct the marks of one falls. To what varna does
he belong? What about a Shudra who shows the mark of
a Brahmin?

7. It is said that a man becomes what he eats and that he
is corrupted if he takes food or even water prepared or even
touched by a corrupt person. And you say that prohibition
against inter-dining is not an integral part of varna or caste
rule. Is that so?

8. When workers like me work against untouchability,
sanatanist opponents say all sorts of things against you. We
combat most things. But your having taken the life of the
dying calf in the Ashram we have not been able to explain.
Are you able to throw light on this question?

The original letter is well reasoned and is written with a
pure motive. I don’t know if I have, in the process of condensa-
tion, done justice to the spirit in which the original has been
written. If I have not, the correspondent should know that the
injustice is wholly unintended. Now for the reply.

1. I do preach to the Harijans cleanliness, abstention from
carrion-eating and intoxicating drinks and drugs, necessity of
taking education themselves and giving it to their children, also
abstention from eating the leavings from caste Hindus’ plates, etc.
Only, I do not put these before Harijans as condition precedent
to the removal of untouchability. On the contrary, I suggest to
caste Hindus that the shortcomings are not inherent in Harijans
but that they are due to our criminal neglect of—even deliberate
suppression of—these brethren of ours. Therefore, the disappearance
of these shortcomings will take place sooner for our fraternizing
with Harijans even as they are and then helping them to become
better men and women. That is the least penance caste Hindus
can do for the past wrongs. We must approach Harijans as peni-
tents or debtors, not as their patrons or creditors extending gene-
rosity to the undeserving.

2. Belief in, and practice of, varnashrama dharma may be
said to be the distinguishing characteristic of Hindu dharma. The
translation appearing in this Harijan of a Gujarati preface! I
have written for a collection of my writings on the subject ex-
plains what I mean by varnashrama dharma. I regard myself a
sanatani Hindu, because I try to the best of my ability to obey

1 Vide pp. 61-7.
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the eternal precepts of the faith as embodied in the Shastras as I
understand them.

3. That a person creates confusion of caste when he leaves
his hereditary calling is obvious. When a Brahmin begins to earn
his bread by, say, following the profession of a barber or engi-
neer, he does create confusion of caste, as much as when a barber
or an engineer begins to impart religious instruction as a means of
livelihood. In the Gita, the adjective used in reference to women
is ‘wicked’. It has, therefore, reference probably to promiscuous
intercourse rather than the offspring born of the sacred tie of
marriage.

4. T do not regard as revelation the collection of verses prin-
ted under one cover as smritis. 1 have no doubt that there are
many interpolations in the smritis and other scriptural books.
As I have said often enough in these columns, I reject as inter-
polations everything in the smritis or other writings that is incon-
sistent with truth and non-violence or other fundamental and
universal principles of ethics. There is abundant testimony in the
ancient writings to show that such marriages were permitted.

5. This question is answered in the answer to the fourth
question. The idea of superiority and inferiority is repugnant to
the most elementary principles of morality. A Brahmin who con-
siders himself superior to any single creature of God ceases to be
a knower of Brahma. If we are children of the same God, how
can there be any rank among us? The very first mention of
varna in the Vedas likens the four varnas to the four main parts
of the body. Is the head superior to the arms, the belly and the
feet, or the feet superior to the other three ? What will happen to
the body, if these members began a quarrel about rank? The
law of varna is one of absolute equality among all the creatures
of God. It is the basis of all the religions of the world. The
verses in the smritis about Shudras deserve to be summarily rejec-
ted as being contrary to the spirit of humanity.

6. Both the Brahmin and the Shudra who forsake their sva-
dharma are fallen. In their fallen state, they belong to no varna.
They can repair their mistake by resuming svadharma—their own
calling.

7. It is insolence for any person to regard a fellow-being as
corrupt and, therefore, untouchable. A man is corrupted by har-
bouring corrupt thoughts, making corrupt speech and doing cor-
rupt acts, never by taking water or food at the hygienically clean
hands of fellow-beings. I do believe that a man has to choose
the ingredients of the food he eats.
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8. Workers must not seek to defend me against aspersions
nor resent them. They are the common lot of reformers. Asper-
sions have never hurt any person in the world. What hurts is the
wicked thing a man does. Workers have enough on their hands
in having to defend the cause they have taken up. I have no
sense of shame or repentance over the taking of the life of the
dying calf, whose agony I could see but could not alleviate in
any other manner. I must not dwell here on the ethics of the act.
If the correspondent or any reader is curious about it, he must
procure the writings! in Young India and Navajivan of the time
when the act was performed.

Harijan, 28-9-1934

99. MAHARASHTRA HARIFAN SEVAK SANGH

I had referred to Shri Rajbhoj’s complaint? to Shri Mara-
they, Secretary of the M. P.H. S. S., and he sends the following
prompt reply3.

From the accounts sent to me, I abridge due receipts and
give the expenditure in details. The receipts during the period
covered amounted to Rs. 15,638-6-0, and the expenditure was:

Rs. a. p.
Administration .. 2,793 7 9
Propaganda .. 577 0 O
Welfare .. 6,772 14 2
Scholarships .. 346 0 O
Wells .. 275 0 O
Advances, grants .. 2798 1 0

Harijan, 28-9-1934

1 Vide Vol. XXXVII, pp. 310-5, 338-41, 361-2, 381-6 and 408-11.
2 This appeared in Harijan, 7-9-1934. Vide also Vol. LVIII, pp. 383-4.
3 Not reproduced here



100. LETTER TO H. G. JAGIRDAR

September 28, 1934
DEAR SIR,

I have your letter. It was with difficulty that I gave a mes-
sage to the Columbia Company.! I am sorry that I could not
undertake to give any more messages.

Yours sincerely,
Suarr H. G. JAGIRDAR

Rusy Recorp Co., CHURCHGATE Housk
CHURCHGATE STREET, ForT, BoMBAY

From a copy: Pyarelal Papers. Courtesy: Pyarelal

101. LETTER TO AMRITLAL V. THAKKAR

September 28, 1934

BHAI THAKKAR BAPA,

Write to the Utkal [office] about the sum of Rs. 500. This
matter may be considered to have been settled now. The tour
expenditure is in my mind all the time. I am delaying the matter
for a few days because Jamnalalji is not here.

About Surajbehn, pressure is being brought to permit her to
stay in Seva Mandir for six months. I am thinking what our
duty is. Can you suggest a possible line of solution?

I was taken aback by what I learnt about Satcowriebabu. I
wonder how that happened. The accompanying papers are for your
information. Ghanshyamdas should write to Dr. Bidhan.

If you find any difficulty in deciphering this letter, please let
me know.

Baru
From a photostat of the Gujarati: G.N. 1143

1 Vide Vol. XLVIII, pp. 8-10.
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102. CABLE TO MIRABEHN
September 29, 1934

MiraBAl
CARE ALEXANDER
WOoODBROOKE
SELLY OAK, BIRMINGHAM
GOD LIGHT YOUR PATH.  BLESSINGS.
Baru

From the original: C.W. 6299. Courtesy: Mirabehn. Also G.N. 9765

103. LETTER TO AKSHAYA KUMAR ROY
September 29, 1934

DEAR AKSHAYABABU,
I was distressed to hear through Deenabandhu Andrews that
you were suffering from leprosy. I was, however, glad to learn
that there was every chance of your getting rid ofit, as the treat-
ment was begun in the early stage of the disease. May God give

you peace.
Yours sincerely,

Surr AksHavya Kumar Roy
18 GoBra HospiTAL
GoBra Roap, CaLcuTrra

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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104. LETTER TO ANANT P. GHURYE

September 29, 1934

MY DEAR GHURYE,

I have seen your letter to Sardar Vallabhbhai, and he has
handed me the 10 Rupee hundi for which I thank you. I shall
use the hundi for distributing khadi among deserving Harijans.
But I do not like your anxiety for name and fame. Many have
laid down their lives for the country. Their names are written in
the Book of God, and not in that of men. Whatever is written in
the books of men is bound to perish one day, and their merit in
God’s books is diminished to the extent that the names appear in
men’s books. Let the public celebration of such anniversaries and
public recognition in other forms be reserved for those who are
known to fame. But let the memory of those who are not so known
remain for ever unknown. Let us cultivate the virtue of regarding
virtue as its own reward.

Yours sincerely,

Sur1 ANANT PARASHURAM GHURYE
HanuMmaN TERRACE

Brock 12 AB, LamingToN Roap
BomBAy

From a copy: Pyarelal Papers. Courtesy: Pyarelal

105. LETTER TO KASTURBA GANDHI
September 29, 1934

BA,

You must be getting my letters all right. If Ramdas does
not recover his full strength you should cancel your visit to the
Congress session. It is not worth attending. Nimu cannot be
taken to the session where everything would be crowded. Women
with encumbrances must not visit a place where one has to do
with what little comfort comes one’s way. Should not Ramdas
think of a change of climate only after he is perfectly all right?

95



96 THE COLLECTED WORKS OF MAHATMA GANDHI

Please do not bother yourself about this. Use the mosquito cur-
tain for yourself.
Blessings from

Baru
[From Gujarati]

Bapuna Bane Patro, pp. 27-8

106. LETTER TO SARITA

September 29, 1934
CHI. SARITA,

I read your postcard. You must have received my earlier
letter. I have asked Mani to consult a doctor. I think Sumitra
ought not to be given cereals. You may give her cucumbers if
tender ones are available. Also tomatoes if ripe ones are available.

Cereal food might not agree with her condition. There is no
harm in letting her have a few almonds, also raisins. I hope
you keep well.

Blessings from
Bapu
From the Gujarati original: G.N. 11531

107. LETTER TO SUDARSHAN V. DESAI

September 29, 1934

CHI. MAVO!,
I got your letter. It would be good if you write your letters
with somebody by your side. ~We must not use toys from Eng-

land or from any other country. We should be content with
whatever Indian toys we can get.

Blessings from
Baru

From a photostat of the Gujarati: C.W. 5740. Courtesy: Valji G. Desai

1'Valji G. Desai’s son



108. LETTER TO VIMALCHANDRA V. DESAI
September 29, 1934

CHI. NANU!,

I got your letter and article. Your handwriting leaves much
to be desired. The letters in the same word should not be written
apart. It would be good if you showed your letters to some-
body after writing them. How long do you intend to stay
there ?

Blessings from
Baru

From a photostat of the Gujarati: C.W. 5739. Courtesy: Valji G. Desai

109. LETTER TO JAIKRISHNA P. BHANSALI

September 29, 1934

CHI. BHANSALI,

I get your letters. I like them. I have not replied to them
because you didn’t give your address. I am writing this because
now you have given it. I am very glad to learn that you
have removed the stitches from your lips. The natural thing
is to speak or remain silent as one feels an urge from within.
External means produce only a temporary effect.

Blessings from
Baru
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

1Valji G. Desai’s son
97
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110. A LETTER

September 29, 1934

1
CHI. . . .l

I have already told you that I smell impurity in the rela-
tion between you and R2. I told Kishorelal about this and he told
Kaka. The latter wanted to know clearly what I meant. I think
it my duty to let you know what I have told him in reply.
It seems to me that consciously or unconsciously your attraction
for each other is like that which obtains between a man and a
woman. That such attraction may exist unconsciously to oneself
is proved by experience. It does not necessarily result in action.
I have tried to find some other cause for your infatuation, but
have not succeeded. I have clearly observed that your rela-
tionship has benefited neither you nor R. It is not at all befitting
that, because he has served you personally, you want everybody
else to admire him. I am doing you no injustice by writing this.
Even if there is no impurity in you, I would cease to be your
loyal co-worker if I did not put before you the suspicion that
might arise in my mind. You should feel neither hurt by what
I have written nor get angry. Examine yourself and write to
me frankly. I will believe what you state to be perfect truth.
I don’t believe that you would knowingly hide any blemish in
you.

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

1 & 2 The names have been omitted.
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111. LETTER TO SURESH SINGH
September 29, 1934

CHI. SURESH!,

I had your letter. Ranisaheba must have received my tele-
gram. Birth and death are a part of our destiny. Why should
we rejoice or grieve? You have to carry on the banner of Dada’s
good work and comfort Ranisaheba. I hope that the Management
will remain as before. Do keep writing to me.

Blessings from
Baru

From a photostat of the Hindi: G.N. 8688. Also C.W. 2892. Courtesy:
Kumar Suresh Singh

112. THE HARIJANS OF SAJ0D

I have already written in the previous issue something about
the harassment of the Harijans of Sajod.? Now a Harijan from
Sajod describes how the Harijan children are being tortured.
I am not publishing his letter since it contains nothing new.
It is a good sign that the Harijans have now started writing and
talking about the tortures they have been undergoing. Right now,
I would advise patience to this friend who has written to me and
also to other Harijans. Some of the so-called caste Hindus of
the place have been trying to protest against these tyrannies.
Let the Harijan men and women help them with courage and
fearlessness. That would do for the time being. I often hear of
cases where Harijans are afraid to do even this much. It hap-
pened in Talaja. I have just received a letter from Maharashtra
complaining about a girl being bodily tortured, but the girl as
well as her relatives are not prepared to give evidence. They ap-
prehend more harassment if they gave evidence. Nor is their
apprehension without a ground. That is why those Harijans
who are prepared to testify to harassment deserve to be compli-
mented. It is certain that such harassment is not going to last

1 Younger brother of Raja Avadhesh Singh of Kalakankar who had just died
2 Vide ‘“Robbery in the Name of Religion”, pp. 69-70.
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long, because, on the one hand, caste Hindus are becoming more
and more aware of their duty towards Harijans, and, on the
other, Harijans are becoming more and more conscious about
their harassment. God always takes the side of justice. With this
faith, let Harijans and caste reformers continue to do their duties.

[From Gujarati]
Haryjanbandhu, 30-9-1934

113. SHUDRA BY CHOICE

A co-worker has sent a few questions regarding the varna
system out of which I propose to take up only one. The ques-
tion can be thus put in my own words:

Since you are running after varnadharma please solve
some of my problems if you can. The Gita describes agricul-
ture, animal husbandry and commerce as the natural func-
tions of the Vaishyas. Commerce means selling by one per-
son to another goods produced by a third. Or, the seller
may produce the goods himself. The number of people
engaged in agriculture and animal husbandry runs into
crores. Even so Bharwads!, Mochis?, Chamars, and [some]
peasants are today regarded as Shudras, whereas according
to the definition given above they ought to be all regar-
ded as Vaishyas. In my view and yours all the four var-
nas should be looked upon as equal, living humbly on the
same level, not mounted on one another’s shoulders arro-
gantly crushing those below them. But we know our society
has a different opinion. In these circumstances why should
not such peasants, Bharwads, Chamars, etc., as are not em-
ployed as labourers but earn their livelihood by their own in-
dependent effort be regarded as Vaishyas? The peasant
tends his own farm, Bharwads and Chamars engage in ani-
mal husbandry. They are not anybody’s servants. If we do
not accept them as cattle-breeders, then they are traders, in
so far as they themselves sell what they produce. In no way
can they be covered by the definition of a Shudra. On the
contrary, why isn’t anybody who is a servant a Shudra—
whether he is judge or governor, soldier or scavenger?

These complications are real. They crop up because the

1 Shepherds
2 Cobblers
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varna system has broken down. The solution does not lie in
regarding shepherds, etc., as Vaishyas. Would the proud
Vaishyas admit in their supposedly exclusive varna those who are
regarded as Shudras? The above argument is no doubt con-
vincing. But justice cannot be administered just by a convin-
cing argument. For administering justice one has to reach the
bottom and it can be reached only through experience.

Experience tells us that the varna system has been wiped out.
So, for the restoration of varnadharma we must all voluntarily
become Shudras. Of course we are Shudras but only because
we cannot help it. But there is no merit in an act done out of
helplessness. It is no act of merit, if I give a few coins to some-
body out of compulsion. But if I give willingly what I have
hitherto given out of compulsion, it would be such an act. The
same is true of the Shudra varna. He who realizes this may belong
to any so-called higher varna but by considering himself a Shudra
he makes a beginning of the restoration of the varna system.

Let us consider its implications. One who has become a
Shudra by choice would serve others as a matter of dharma. He
may or may not earn his livelihood, but with pure heart
would devote himself body and mind to service. He would pur-
posely restrict himself to marrying amongst and dining with such
of the so-called Shudras who follow the rules regarding personal
cleanliness, etc. =~ He would completely identify himself with the
class regarded as Shudra. He would accept their poverty as far as
possible. He would try to help them get over their weaknesses.
Such a Shudra in spite of his possessing spiritual knowledge of a
Brahmin, the fortitude of a Kshatriya and the business acumen of
a Vaishya would earn his bread only through his service. In the
varna system each varna may follow the good points of all the four
varnas. It ought to be so. For instance, the smriti enjoins:

“Do not kill. Speak the Truth. Do not steal. Follow the
path of sanctity. Control your sense organs. This in brief is the
dharma Manu has prescribed for all the four varnas.” (1)

Or,

“Do not kill. Speak the Truth. Do not steal. Do not
yield to desire, anger, greed and be loving and good for all living
creatures. This dharma is common to all the four varnas”. (2)

Hence, what distinguishes one varna from another is that its
special characteristics are conspicuously developed in its case and
through them alone should the particular varna earn its livelihood.

[From Gujarati]
Harijanbandhu, 30-9-1934



114. NOTES

AN Oprous PracTtice!
A friend? from Dholka writes:

In the voters’ rolls for the Municipal, the Local Boards’ and the
Councils’ elections that are being published at present, the names of
franchise-holders, when they happen to be common folk, are, instead
of being put down in full, recorded in an abbreviated form. This is,
especially in the case of Harijans, an insult to the holders of the names.
As I perused these lists in the papers, I felt that this was an uncalled for
and gratuitous, though unintended, insult to the Harijans which must
be stopped. I discussed this question with the Assistant Collector in
charge of Dholka taluka. I understand that instructions have been given
to the Talatis in this taluka to record the names of Harijjans in full. But
in other places the odious practice remains in force. What is wanted
is a general declaration of the official policy in this respect.

This might at first sight appear to be a trifling matter. But it
has a significance. I have no doubt in my mind that the contemptuous
way in which these people are treated in their daily intercourse is in
some measure aggravated by this practice.

The correspondent is certainly right. By itself the matter might
seem to be trivial, but it is one more instance of arrogation of
caste superiority. It does, therefore, call for prompt attention.
Apart from injuring Harijan feelings, the use of undignified nick-
names in voters’ lists scarcely does credit to our good taste. Let
us hope that all those who have the service of the Harijans at
heart will henceforth scrupulously eschew this objectionable practice
and that the authorities will lose no time in taking the necessary
steps to discontinue it in the course of administrative routine.

Hargjan, 12-10-1934

1 The Gujarati original appeared in Harijanbandhu, 30-9-1934.
2 Dahyabhai M. Patel
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115. LETTER TO NARANDAS GANDHI
September 30, 1934

CHI. NARANDAS,

I am observing silence just now. I do this frequently in order
to overtake the correspondence. Before I started the silence, I had
told Kishorelal to reply to your previous letter. I am now replying
to your letter received today.

It seems desirable to me that, before we help Harilal to open
a store, he should go round selling khadi and that, too, only in
Porbandar. He himself will not find it convenient to travel from
place to place just now. Even if you decide to open a store, you
should not do that in haste.

A letter for Santok is enclosed.! How does she meet her

miscellaneous expenses? Solve the problem yourself without refer-
ence to me.

Kanaiyo? is settling down.
Blessings from
Baru

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8417. Courtesy:
Narandas Gandhi

116. LETTER TO VITHALDAS JERAJANI

September 30, 1954

BHAI VITHALDAS,

Please go through the accompanying figures and let me know
whether they are correct. Swami has studied them and he says
that 40 per cent of khadi proceeds is kept by the trader and the
producer gets only 60 per cent. If thisis correct, we should change
it. We don’t wish to propagate untruth even unknowingly.

We should also examine how much of the 60 per cent is
received each by the cultivator, the ginner, the carder and the
weaver, and publish the figures.

1'This letter is not available.
2 Addressee’s younger son
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You have omitted one step in the process. It should be shown
how much is received by the handloom worker who weaves mill-
yarn. And the figures relating to Indian mills are certainly not
given in the right manner. The payment received by the workers
should be shown separately. Also, separate figures should be given
for mills which use foreign cotton and those which use indigenous
cotton and the cost of machinery should be given.

Moreover, Manibehn told me that an attempt was made
once to charge 15 annas a yard for a piece of khadi which was
priced at 12 annas a yard. But through oversight the original
price-mark on the piece was left intact. The customer noticed it
and the dealer, feeling embarrassed, then charged at the rate of
12 annas. What could it mean?

The third complaint is that our prices are the highest.

Please inquire and let me know.

I hope you keep good health.

Lakshmi! just seems to have vanished!

Blessings from
Enclosed: A slip Baru

From a photostat of the Gujarati: S.N. 9786

117. LETTER TO VITHALDAS FJERAFANI
September 30, 1934

BHAI SHRI VITHALDAS,

Enclosed is a khadi hundi for Rs. 10. Buy with it khadi
which may be useful to Harijans and distribute it among Harijans
selected by you. Let me know what you do. If you can’t decide,
consult Nurgisbehn.

Blessings from
Baru

From a photostat of the Gujarati: S.N. 9786-a

1 Addressee’s brother’s daughter



118. LETTER TO SIDDHIMATI
September 30, 1934

CHI. SIDDHIMATI,

I got your letter. Your handwriting is poor. The lines are
not straight. Improve this. If you wish to observe brahmacharya,
you should live separately from Mahadev, never be alone with
any other man or touch him without reason. You should be
absorbed in your work and keep Ramanama inscribed in vyour
heart all the twenty-four hours of the day.

SIDDHIMATI
HusL1
[From Gujarati]
From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

119. LETTER TO BEHCHARDAS
September 30, 1934

BHAI BEHCHARDAS,

I got your letter. I showed it to Kakasaheb. He is not satis-
fied with your work. He also says you have not returned to
him Rs. 25 which was paid to you in connection with your work
and which you have to return. There are other complaints too.
In these circumstances he has no wish or courage to entrust
you with any work.

BEHCHARDAS
DeLm1
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai
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120. LETTER TO VIYOGI HARI

September 30, 1934
BHAI VIYOGI HARI,
Your letter.

“The slanderer is our brother.” We have no reason to avoid

the people who talk ill of us, we have to beware of those who
praise us.

I have not seen the articles on Hindi, I shall see them now.
The Hindi article is enclosed.
I did have a letter from Ranisaheba.  All that was possible
was done. So why need we worry further?
Blessings from
Baru
[PS.]
Prithuraj says that he has some dues from Harijan Sevak the
bill for which has been submitted. Please look into the matter.
Baru
From a photostat of the Hindi: G.N. 1076

121. LETTER TO DUNCAN GREENLEES
October 1, 1934

DEAR DUNCAN,

I have your greetings and your prayer both of which I value.

Yes, I do agree that a seeker of Truth can find it when alone.
But the word ‘alone’ does not mean solitary confinement. It
means that he must not be clogged in any way.

I hope you are keeping well. You have said that I had not
answered some point in your letter. What was it? I hope you
are receiving the Harijan also.

SHRI DUNCAN GREENLEES
BAraLING
Kuepr SaoricarH, Betur Dr.

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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122, LETTER TO M. TAYABULLA
October 1, 1934

DEAR FRIEND,

I have your letter for which I thank you. It is a most diffi-
cult thing for me to interfere in the matter you mention. It is
essentially a matter for you, local men, to settle. In any case, I
must not intervene.

Yours sincerely,

M. K. GaNDHI
From a photostat: G.N. 61

123. A LETTER!
October 1, 1954

DEAR FRIENDS,

I have your letter for which I thank you. It is essentially
a domestic matter which the local people should settle. In any
case, I dare not interfere. ~You can act up to the formula that
I have presented—he who has the least chance should retire.

Yours sincerely,

M. K. GanpHI
From a photostat: G.N. 1

1 Found among the letters to Gopinath Bardoloi
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124. LETTER TO DWARKANATH
October 1, 1934

CHI. DWARKANATH]I,

It is surprising that you did not get my letter. I had also
returned your long letter with it. I had not shown it to any-
body, nor had anybody read the reply, though, according to me,
there was no necessity for such secrecy. I see that all your
views have changed. What you regarded so long as dharma
now seems adharma to you. If you are indeed right, maybe all
of us are wandering in darkness. This is what Tulsidas has
said: How can a man who believes untruth to be truth be deli-
vered from his delusion? Who is to decide what is truth? Let
us, therefore, bear with each other. Anybody who can do in
14 days what Vishwamitra took 14 years to do, will deserve the
humblest reverence from all and his light will not remain hid-
den. I think, however, that you have fallen into grave error. I
have been trying to lead a life in accordance with the ideals of
the Ashram for nearly 50 years now. There is likely to be less
chance of error in them. Dinkar had shown me your letter to
him. What a contrast between that and your letter to me!

Blessings from
Baru

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai
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125. LETTER TO JAIMINI BHUSHEN MITTRA

October 2, 1934
DEAR JAIMINIBABOO,
I am not taking any interest in the individual selections. I

have suggested the principle on which both the parties should act.
You should convince Dr. Roy that the other candidate is no good.

JammiNt BHUSHEN MITTRA
MORE STREET
CALcuTTA

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

126. LETTER TO M.
October 2, 1934

MY DEAR M.,

I have your letters. I hope you duly received mine which
has . . .2

I see from one of your letters that you have again lost the
conviction of guilt. You seem to doubt your untruthfulness. Do
you not realize that you were regarded by the responsible per-
sons as almost a saint, in purity! But who am I to judge you,
if you cannot yourself? God alone is the infallible Judge. May
He show the way. I can but pray that you and we may see the
Light and follow it.

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 The name has been omitted.
2 Omission as in the source
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127. LETTER TO AMRITLAL V. THAKKAR
October 2, 1934

BHAI THAKKAR BAPA,

I got your letter regarding your budget. What you write
I had never thought of. I don’t see the point of Ghanshyam-
das and myself sitting together to scrutinize it. Nor does it seem
right to me to spare ten days for such scrutiny. I should like
merely to glance through it. If you send me copies of the ori-
ginal, together with a note containing your recommendations,
I would go through them at leisure and send my suggestions. I
don’t in the least understand the necessity of spending two or
three thousand rupees for scrutinizing budgets.

Yes, if you wish you may call a meeting yourself. And
if my presence at the meeting is necessary, it can be held here
only. But whatever is to be done can be done only in November.
I shall not be able to spare even one minute during this month.

Baru

From a photostat of the Gujarati: G.N. 1144

128, LETTER TO HARILAL GANDHI
October 3, 1934

CHI. HARILAL,

I have your letter. Narandas has been a little hasty. I am
sending a wire to you today as follows:

‘“‘Delay spending money received from Narandas. Await

letter. Bapu’!

I woke up at 2.30 and started thinking about my dharma
towards you. I couldn’t go to sleep again and left the bed at
2.45. After cleaning my teeth and drinking warm water with
honey, I have set down to write this.

I want the loan which Narandas may give you to be debi-
ted to his private account. Till I am quite sure, I do not wish

1 This is in English.
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LETTER TO HARILAL GANDHI 111

to draw your expenses from a public fund or secure them from
friends in public life. It would be compromising dharma to do so.

I do not yet believe in your regeneration. I must have
independent proof of that. I, therefore, do not wish to ask you for
an assurance to that effect. However, I wish to assure myself
through your conduct. If you have produced a good impression on
Ishvarlal with whom you are staying, ask him to write to me.
And let me have your own replies to the following questions.

1. Have you touched liquor any time after you wrote your
first letter to me from there?

2. Have you indulged in sexual pleasure through mind,
speech or body?

3. Do you smoke?

4. Have you any other addiction?

Let there be this understanding between you and me. If at
any time you break your word to me or if it is proved that you
have deceived me, I should fast for at least seven days. I may
fast even longer, if I wish and have the strength to do so, in case
your breach of promise or misdeed pains me very much.

Though I was still hopeful about you, I had hardened my
heart to stone and did not give you any monetary help. But I
felt from the letter which you wrote to me from Porbandar that
there had been a change of heart in you and wanted to give you
whatever help I could.

If you have come to have trust in my way of life and my
understanding of dharma, you will be convinced of the correct-
ness of whatever demands I make or advice I give. Please do not
ask me to discuss and explain, but carry out my suggestions as a
patient does those of a vaid as so many orders. Do not do any-
thing through a feeling that because I am your father you have a
special dharma towards me. You may have such dharma to help
me when I am completely disabled. But in this matter treat me
as a friend, a vaid and a co-worker. Why are you so keen on
staying in Porbandar? It would be convenient for me to help
you if you stayed in Rajkot.

If, however, you decide to stay in Porbandar, I will have no
objection to your staying in our ancestral house. Is any part of it
vacant? Does it get good air?

Till I am satisfied, and Ramjibhai also is satisfied, that you
have become steady, please give up the idea of starting a store.

With the help of khadi samples, you may secure what orders
you can in Porbandar.

If you have come to have the same faith in the spinning-wheel
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and khadi that I have, you should enthusiastically start learning
spinning on the fakli and the spinning-wheel, and spin daily on
the former. Learn all the antecedent processes also.  You can do
all this more easily in Rajkot. Are you ready to live with me
and under my eyes? I may like you to do that after the Con-
gress session is over.

Kakasaheb and Kishorelalbhai are here with me. And
Vinoba also, of course.

Whatever you do, do after full deliberation. Do not do any-
thing that is beyond your strength, nor anything that does not
appeal to your heart or reason. Do not try to establish good rela-
tions with me merely in order that you may be able to live. You
have been able to do that somehow all these years. Doesn’t God
provide for everybody, good or bad, in some manner or other? But
imperfect man must continue to discriminate between good and
evil till the end of his life. Nobody living in the flesh has become
perfect or will ever become, for the marriage of the atman with the
material body is in itself a limitation of its perfection. Marriage
byits very nature is a limitation. When the atman becomes a
perfect brahmachari, it will no longer create new bodies for itself.
But why need I take you into all this?

May you attain the highest good. @May God dwell in you.
He alone is your true Guru. ‘Friends of the body but care for
their own interests; they will keep away at the end.” You should,
therefore, do as the self within bids you, with God as witness. It
will not hurt me in the least if you do not accept my advice.
But it will hurt me very much indeed if you deceive me. I am an

old man now, and you are not a child.
Blessings from

Baru
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

129. LETTER TO SHAM LAL
October 3, 1934

DEAR LALA SHAMLAL,

Herewith letter from Shri Ramrichhpal Singh. I detained
the letter asking the writer for permission to send it to you, as
it contained statements that appeared to me to be startling and
which I was not prepared to believe until I had referred the
letter to you. You would please now let me have your criti-



LETTER TO DR. B. JAYARAM 113

cism upon the letter and return the letter with it. I have not
kept a copy of that letter.

Yours sincerely,

Encl. 1

From a copy: Pyarelal Papers. Courtesy: Pyarelal

130. LETTER TO H. P. MODY
October 3, 1934

DEAR MR. MODY,

Here is a copy of the appeal for help from Gorakhpur. The
distress is untold. The signatories to the appeal are all well-
known men. Baba Raghavdas, who is in charge of relief opera-
tions, tells me that he has sent an appeal to mill-owners for
cloth. He has had response from Delhi. But I understand that
at the time he wrote to me there was no response from Bombay
or Ahmedabad. I commend this appeal to the attention of the
mill-owners of Bombay.

Yours sincerely,

Encl. 1
H. P. Moby, Esq., BomMBAY

From a copy: Pyarelal Papers. Courtesy: Pyarelal

131. LETTER TO DR. B. fJAYARAM

October 3, 1934
DEAR DR. JAYARAM,

I thank you for your letter of 29th ultimo with reference
to Shri Bhole’s admission to the Princess Krishnajammanni
Tuberculosis Sanatorium, Mysore. I take it that you have advised
Brahmachari Ramachandran of Bangalore with whom Shri Bhole
is staying and who, I know, is in correspondence with you.

Yours sincerely,

Dr. B. Javyaram, M.B., ETC.

Mebicar OFFICER

PrincEss KRrRisHNAJAMMANNI TUBERCULOSIS SANATORIUM
MysoRE

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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132. LETTER TO DR. S. SUBBARAO
October 3, 1934

DEAR DR. SUBBARAO,

It was very kind of you to have sent me a letter showing
that you had issued prompt instructions to admit Shri Bhole.
I have now heard from the Medical Officer in charge of the Sana-
torium saying that he was ready to admit Shri Bhole and that
he would be treated free of charge.

Yours sincerely,
DRr. S. SUBBARAO, B.A., M.B., M.R.C.S.

VISVESVARAPURAM
BancaLore CiTy

From a copy: Pyarelal Papers. Courtesy: Pyarelal

133. LETTER TO MANAGING GOVERNOR, BHARAT STORES
October 3, 1954

DEAR FRIEND,

I have your two letters. With reference to the first, you
will find the ink referred to by me advertised in the Directory
published by the Allahabad Swadeshi League. The Bombay con-
cern which is new is not to be found in it. Its address is:
Dolatram Kashiram & Co., Thakurdwar Road, Bombay 2.
With reference to the second letter, I cannot undertake to open
your store.

Yours sincerely,

MaNAGING GOVERNOR
BuarRAaT STORES, LTD.
AcGrA

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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134. LETTER TO NAGENDRANATH SEN
October 3, 1934

DEAR FRIEND,

I never said to anybody that the chances of the wvarious
candidates were to be discussed by me with Shri Aney.! All
that happened between us was that we confirmed the principle
that in order to avoid a domestic quarrel the candidate who
had the least chance of success should withdraw.

Yours sincerely,

SHRI NAGENDRANATH SEN, B.L.
Knaurna (BENGAL)

From a copy: Pyarelal Papers. Courtesy: Pyarelal

135. LETTER TO B. SUBBANNA

October 3, 1934
DEAR FRIEND,

I am grateful to you for the beautiful casket which I have
just received. I shall try to get the best price possible for it and
use the proceeds for the khadi and Harijan service.

Yours sincerely,

Sur1 B. SuBBANNA, RETIRED JUDGE
BAsavANGUDI
Bancarore CiIty

From a copy: Pyarelal Papers. Courtesy: Pyarelal

1 Vide ‘“Gandhi-Aney Statement”, pp. 38-9.
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136. LETTER TO NARANDAS GANDHI
October 3, 1934

CHI. NARANDAS,

You will find with this a letter from Harilal and a copy of my
reply! to him. You will see from my reply what my advice is. It
is true that security will have to be offered for whatever he borrows.
It would not be proper to advise him to enter into such transac-
tions [just now]. If you think it necessary that he should be
given something for his daily expenses on food, etc., and if you
can spare money for that, give him what he needs from your
private account. If you cannot, let me know. I will think over
the matter.

Jamnadas has come here.  He is leaving for Jamshedpur today.
We had a long talk.

Blessings from
Baru
[PS.]
I got your letter regarding the dairy. I will decide imme-
diately now. About Sankaran in my next letter.

[Encl.] Two sheets

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8418. Courtesy:
Narandas Gandhi

1 Vide pp. 110-2.
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137. LETTER TO NARAHARI D. PARIKH

October 3, 1934
CHI. NARAHARI,

I have just received a letter from Narandas in which he says
that the working of the dairy is steadily deteriorating. Therefore
we have to settle at once the question in the name of which body
its accounts should be kept. I have been putting off a decision
in your absence. If you now can examine its working and give
your decision, please let me have it soon.

Blessings from
Baru
[PS.]
About other things Kishorelal is writing.
From a photostat of the Gujarati: S.N. 9065

138. LETTER TO AMRITLAL V. THAKKAR
October 3, 1934

BHAI THAKKAR BAPA,

Mama! will leave the Ashram on the 9th. As discussed between
us two, I had told him that if he could not subordinate himself to
your control, he must leave the Ashram. I cannot ask for his
expenses from any other source. The Provincial Committee, too,
would not support an independent institution. This argument has
appealed to Mama. Please, therefore, write to Parikshitlal to pay
the expenses up to the date of his handing over control. He has
been paying the expenses up to now, but I had written to him
and asked him not to pay further.

Though Mama will thus be free from the Ashram, we certainly
wish to support him. It would be excellent if he settles down in
a village and starts working with Bhangis. If he does so, we
shall have to think later how to meet his expenses.

Baru

From a photostat of the Gujarati: G.N. 4042
1 Vitthal L. Phadke
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139. LETTER TO VITTHAL L. PHADKE
October 3, 1934

CHI. MAMA,

I got your clean letter. I have already written to you that
I will believe what you say. I, therefore, welcome your assurance.
But it does not change my view about .. .! . If he cannot
behave as a soldier, he certainly cannot continue to work in the
Sangh.

MamA PHADKE
GODHRA

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

140. LETTER TO SARITA
October 3, 1934

CHI. SARITA,

I have brought up my sons in the same manner that I was.
And when they grew up, I treated them [as I was treated].
When my elders sent me as a guest to their friends in Bhavnagar
and Ahmedabad, I had to suffer much more at both places than
you have had to. I had sometimes to go hungry, but I did not
feel unhappy about it. What else could they have done? Should
they have set up a separate establishment for me? I learnt much
from that experience.

For Ramdas also, what more should I do? He went to
Ahmedabad only to be able to live in the Harijan Ashram. He
is being looked after there very well. What did he lack here?
What more can be done for Nimu? Moreover, I am a poor man.
I beg for whatever I spend. However, I go even one step further.
No matter how poor I am, they get some facilities which even
the rich do not get. We have no right at all to such facilities,
but since we get them we accept them with humility.

1 The name has been omitted.
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LETTER TO G. B. PRADHAN 119

You did very well in pouring out your heart. It was my dharma
to explain to you your duty, which I have done. Live more
peacefully now.

Blessings from
Baru
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

141. LETTER TO DEVIBABU

October 3, 1934
BHAI DEVI BABU,

You have already heard about the lapse committed by Sat-
cowriebabu.  Dr. Bidhan states that he himself undertook no
responsibility as regards the money matters. Therefore he acknow-
ledges no moral obligation on his part, which is probably right.
But in my view you and Bhagirathji are certainly responsible. If
you two feel similarly you should make good the loss of the
H. S. S.! I think no one could have suspected Satcowriebabu.
But when I used to have some money in my possession I had done
what I am now suggesting you to do. I have nothing to say if
you two do not approve of this proposal.

Blessings from
Baru
[From Hindi]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

142. LETTER TO G. B. PRADHAN
October 4, 1934

DEAR SIR PRADHAN,

I have your letter regarding the appeal made by your Com-
mittee for donations to the Indian Women’s University. I do
hope that the appeal will receive a generous response from the
public. Everybody knows the valuable service rendered by Prof.
Karve so nobly and so selflessly to the cause of women’s education,
and I have no doubt that the public should set his mind at rest in

1 Harijan Sevak Sangh
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the evening of his life with regard to the future of an institution
to which he and his have dedicated their lives.

Yours sincerely,
M. K. GanpHI
SiR G. B. PRADHAN, B.A., LL.B.

MituaBAT'S MANsION, FirsT Froor
CuarNI Roap, BomBay

From a copy: Pyarelal Papers. Courtesy: Pyarelal

143. LETTER TO G. S. NARASIMHACHARI

October 4, 1934
DEAR NARASIMHACHARI,

Here is my message:

“Students can easily spin in the name of and for the sake
of Daridranarayana for half an hour daily without any interference
with their studies and can add something, be it ever so little,
to the wealth of the country and establish a living connection
with millions of their countrymen who are strangers to education

and who never know from year’s end to year’s end what a full
meal is.”

Yours sincerely,
M. K. GanpHI

SHRI G. S. NARASIMHACHARI
Cl/o Vice-CHANCELLOR, ANDHRA UNIVERSITY
WALTAIR

From a copy: Pyarelal Papers. Courtesy: Pyarelal



I144. LETTER TO G. RAMACHANDRAN

October 4, 1954

Mahadev has been writing to you about Kantil. If you will
feed him and can, I must accept the position. Kanti does need
some pocket money. He suggests Rs. 5 per month. You should
let me find it from some friend here. Please therefore pay him
at that rate from the date of his arrival there. I shall send you
some money later on. Let Kanti understand how this comes.

Did I ever acknowledge your letter about the Travancore
circular on the Congress ? Your step was quite good. Was there
any result from it ?

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

145. LETTER TO KAMALA NEHRU
October 4, 1934

CHI. KAMALA,

You must have received the letter I wrote to you. I do wish
to come to you but also realize that it would not be right. From
somewhere or other I manage to get news of you. And Feroz?
sends a daily postcard since Prabhavati came away. Keep up
your spirits. You should not worry on account of Jawaharlal’s
absence from your side. It is good that Indu® has arrived. Tell
her to write to me. Recite Ramanama.

Blessings from
Baru

Kamara NEHRU
ALLAHABAD
[From Hindi]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

I Kanti Gandhi was staying with the addressee; vide ‘Letter to Kanti
Gandhi”, pp. 77-8.

2 Feroz Gandhi

3 Indira, addressee’s daughter
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146. LETTER TO KHURSHEDBEHN NAOROJFI
October 4, 1934

It is a great consolation that you are near Kamala. Your
letter fills me with hope. I expect to hear from you fuller details
about Dr. Bidhan’s visit. Of course she is in my mind always
which means also in my prayer. I wonder if she received the
long letter which I sent her only a few days ago. Prabha writes
to her from time to time. Please give her the enclosed.! Does
she read letters? Naturally I expect no reply from her. But if
she has any message to send me, you are now the living medium.
Is fruit being regularly received there?

Encl. 1

SHR1 KHURSHEDBEHN NAOROJI
ANAND BHAWAN, ALLAHABAD

From a copy: Pyarelal Papers. Courtesy: Pyarelal

147. LETTER TO HARILAL GANDHI

October 4, 1934
CHI. HARILAL,

I got your letter. I liked it. I am glad that you have gone
to Rajkot. If you continue to accept my advice with more and
more conviction, your good will be assured and I shall feel sup-
remely happy. God has given you sufficient ability. It is not too
late yet. If the heart has become pure, the body also will regain
its light. I will write more in the next letter.

I think Bali? should be repaid the money that you have spent.

Blessings from
Baru
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

1 Vide the preceding item.
2 Addressee’s sister-in-law Balibehn Adalja
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148. LETTER TO NARANDAS GANDHI
October 4, 1934

CHI. NARANDAS,

I read Sankaran’s letter. What he says is not correct. Mala-
bar was included in the Harijan tour and I had met both Sankaran
and Raghavan. I know about Sankaran’s school also. He is
working with somebody else. It is the duty of the local Harijan
Sevak Sangh to run that school. Ramachandran of the Ashram is
now working in it, as also Shyamji. There is no reason whatever
for Sankaran to leave Malabar. A decision to this effect was
taken when I met him. He was getting enough for his needs.
In fact there was no need to send him any help. I did not like
Sankaran’s letter. I am writing to him. I shall enclose a copy
of the letter.

Kanu seems to be doing well. I don’t exercise much direct
supervision over his work. Mahadev and Pyarelal do that.

What was the cause of so much loss in the dairy? On how
much production did this loss occur? What do you think should
be done now?

Blessings from
Bapu

[PS.]

Shankerlal has come here. You should pay a visit to Ahmeda-
bad and see things for yourself. I do hope that the loss was
not due to carelessness or dishonesty on anybody’s part. Though
we do not know yet whether the dairy will be run independently
or be handed over to the Ashram, its management must be put
on a proper basis.

Harilal has gone there. His work seems to be above board.
If, therefore, he stays on there, there would be nothing like it.
See about his eyes and teeth, too. A letter for him is enclosed.

From a microfilm of the Gujarati: M.M.U./I. Also C.W. 8419. Courtesy:
Narandas Gandhi
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149. LETTER TO K. SANKARAN
October 4, 1934

MY DEAR SANKARAN,

I have seen your letter to Narandas. I did not like it. I
thought that it was agreed between us when we met in Malabar
that you were to make your way in Malabar and that you have
to be absorbed in the work there. I therefore do not understand
this desire to go to Gujarat. Your sphere is Malabar, and now
that Ramachandran is in sole charge of the work, your way

should be simple and easy. You should get all you need from the
Sangh.

Baru

K. SANKARAN
HArjAN VIDYALAYAM
MavanoorR (MALABAR)

From a microfilm: M.M.U./1

150. LETTER TO AMRITLAL V. THAKKAR

October 4, 1934
BHAI THAKKAR BAPA,

Herewith a letter from Saranprasad. You had better see him.
If all that he says is true, he deserves, I think, to be accepted
as a useful man. He can be put in the institution which we intend
to start there or at Sabarmati.

It would be worth while if you write one or more articles in
Harijan about the ‘‘aborigines!. But it is for you to consider
whether you can get that much free time.

Bapu
Encl. 1

From a photostat of the Gujarati: G.N. 1145

1 Gandhiji uses the English word.
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151. LETTER TO VALLABHBHAI PATEL

October 4, 1934

BHAI VALLABHBHAI,

I had received your letter yesterday and, as suggested by
you, had asked Kishorelal to write to you. The pressure of work
is fairly heavy. I can barely cope with it. Every day something
is left over. Aney came and met me yesterday. Nekiram also was
here the day before yesterday. I suggested that Aney and you could
still get together and have a discussion and in case there was a differ-
ence of opinion should refer the matter to an umpire. As umpires I
suggested the names of Bahadurji' or Tej Bahadur?. The sugges-
tion didn’t appeal to Aney. He said that the names would go on
changing till the scrutiny was over and that, if anything was possi-
ble, it could be done only after that. This for your information.

There is one more thing. Aney said he would have preferred
the elections to take place in November. I told him that you did
not postpone them just for the sake of Malaviyaji and that if he
wired to you, you might extend the time. I don’t know whether this
is possible. I advised against postponement for the convenience
of Malaviyaji’s party. If Malaviyaji himself desires postponement,
it will certainly be an advantage to us in other ways. But this
matter is beyond me.

You will find with this a letter from Dr. Gopichand. What
he says is worth thinking over. I will only tell him in reply that
I have passed the letter on to you. Please look into this carefully.

I am sending Devdas’s letter also. Tear it up after reading
it. Devdas doesn’t want the matter to be discussed anywhere.

What has appeared in The Free Press about the Vidyapith
Library?

I hope Mani visits Sumitra. Ask her to write to me and
tell me what the doctor says.

Blessings from
Baru
[From Gujarati]

Bapuna Patro—-2: Sardar Vallabhbhaine, pp. 137-8

I A Parsi advocate of Bombay
2 Tej Bahadur Sapru
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152, LETTER TO DR. GOPICHAND BHARGAVA

October 4, 1934
DEAR DR. GOPICHAND,

I have your letter. I appreciate all the information you are
giving me. I am not interesting myself in individual elections.
But Lala Sham Lal’s case has somewhat involved me. Lala R. P.
Singh has sent me a string of complaints against him. So I have
after getting permission sent the letter to Lala Sham Lal.! That is
the extent of my interest. Sardar’s case is different. He does interest
himself in these things. I have therefore sent your letter to him.2
You should also write to him. This duel should be prevented if it
is at all possible. For you, you should be outside this struggle alto-
gether except when you can effectively intervene to prevent a fight.

The picture you give me of members is sad.

I am attending the Congress, but I am not going to divide
it on the questions raised by me.

Yours sincerely,

M. K. GanpuI
From a copy: Pyarelal Papers. Courtesy: Pyarelal

153. LETTER TO DWARKANATH

October 4, 1934
CHI. DWARKANATH,

I got your third letter. This is my third reply too. I did
not tell Dinkar that you were indolent. After reading your letter
to him he asked for monetary help. I refused it and told other
friends also not to send a single pie, for in your letter you had
explained your unmanly intention of doing nothing and letting
yourself die. I described that as sloth and told him that he would
be doing an ill turn to a friend if he encouraged such an attitude.
You have now entered the third jyuga®. Your letter to Dinkar

1 Vide “‘Letter to Sham Lal”, pp. 112-3.

2 Vide the preceding item.

3 Literally, ‘age’. The analogy is of the four yugas of Hindu mythology
representing progressive physical and moral deterioration in the people during
each succeeding age.
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NEED FOR EXACTNESS 127

represented the first, your long letter to me the second and the
letter following that the third. There is no independent work for
Sharma for this year at any rate. He is at Khurja . ..! just now.
He will be returning in two or three days. What shall I write to
you? Act as God prompts you.
Blessings from
Baru

CuiMODE’s WaDbpA
VEGETABLE MARKET
AMRAOTI

[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan Desai

154. NEED FOR EXACTNESS

A correspondent sends a newspaper cutting containing a
notice in praise of khadi. From it I take the following relevant
paragraphs:

A rupee spent on foreign cloth means one anna and a half to
Indians, while annas fourteen plus half an anna go direct into foreign
trade’s growth.

A rupee spent on mill-cloth means half the amount for the mill-
owner, annas six to instruments of production and two annas into
foreigners’ pockets.

A rupee spent on khadi means the whole of the amount minus
management expenses—one anna—to the producer alone.

The sender asks if it is true that every rupee invested in
khadi means fifteen annas going to the producers and only one
anna going to the salesmen. I can only answer that the ideal set
before the managers in charge of the A.I.S. A. stores is that the
prices should be so regulated as to show on the total sales a
surplus, in order to cover expenses, of one anna for every fifteen
annas worth of khadi received from the producing depot. The
fifteen annas will, therefore, include several other items, e.g.,
freight, etc. Hence it is altogether wrong to say that of every
rupee invested in khadi fifteen annas go to the producer.

After khadi leaves the weavers’ hands, it undergoes many
processes—washing, dyeing, calendaring, storing in intermediate
depots and so on. If the term ‘producer’ is confined to the grower,

! Tllegible in the source
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the picker, the ginner, the carder, the sliver maker, the spinner,
the bobbin winder, the warper, the sizer and the weaver, but
not the workers of the processes after weaving, the producer gets
probably no more than eight annas in the rupee. It is usual and
proper to exclude the other processes, as they are not necessary
for fulfilling the purpose of khadi and may or may not have been
done by villagers or workers properly so called. Washing, dyeing,
etc., are often done through organized, i.e., capitalist concerns.
Now, all those who contribute to the increase in the selling price
of khadi do not divide the wages with the producer, in other
words, do not take the bread out of the mouth of the producer,
but help him to find a market for his manufacture, and this they
do even when they are capitalist concerns. For, the latter do not
at present work for their profit, but work, no matter from what
motive, for the sake of the producer. Therefore the whole truth
seems to me to be more conducive to the advertisement of khadi
than the undoubted, though unconscious or ignorant, exaggeration
in the notice under discussion. If I was the draftsman of the
notice, I should say:

‘When you buy a rupee worth of khadi, know that the pro-
ducer retains the full fruit of his labour, whereas, when you buy
cloth manufactured by indigenous mills, you wholly deprive him
of that beneficial labour, without providing him with a substitute.
The agency that sells khadi gets nothing but the bare living ex-
penses and is, therefore, on a par with the producer.’

Thus it will be found that a critical study of the economics
of khadi will show that it is a crime against semi-starved huma-
nity for any Indian to use any cloth but khadi. Such a person
takes a morsel out of the mouth of some already famishing villager.
Khadi suffers, not because of any intrinsic defect; it suffers because
of the ignorance of its friends and foes alike.

But it is necessary to examine the buyer’s case. The adver-
tisement is misleading from his viewpoint. Khadi will sell at half
the present price, if he will revise his taste, i.e., if he will buy
unbleached khadi and put all the ornamentation he likes, after-
wards. He need not bother his head about it, if the cost is no
consideration. But let the buyer to whom cost is a consideration
know that he pays much less for unbleached and unadorned khadi
than for prepared and bleached khadi. Moreover, unbleached
khadi lasts longer than bleached. The public should also know
that during the past twelve years khadi has become much cheaper
and better in texture. It has put more money into the pockets of
the individual spinners by improving their tools and increasing their
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skill.  This could not have happened, if some educated men and
women had not dedicated themselves to the task of helping the
semi-starved but partially employed millions. The one key in-
dustry of India which supplemented the agricultural labour would
never have died, if the distorted notion of varna or caste had not
regarded these millions almost as untouchables, beneath the notice
of the self-styled higher class.

No doubt there are defects in the khadi organizations: there
is not complete dedication, there is not enough critical study of
every problem that demands a solution.  But this is not a matter
of surprise. We cannot, in a moment, get rid of habits of a life-
time. We cannot, all of a sudden, develop the cunning of the
hand. The science of khadi requires technical and mechanical
skill of a high order and demands as much concentration as is
given by Sir J. C. Bose to the tiny leaves of plants in his laboratory
before he wrests from them the secrets of nature held by these
fellow creatures of ours.

What is then wrong with the notice complained of is not its
over-valuation of khadi but its clumsy and inadequate presenta-
tion of its case. And this comes from want of exactness due to
inadequate appreciation of truth. Every one of the three paragraphs
hopelessly fails when tested on that infallible anvil.

Harijan, 5-10-1934

155. LETTER TO CYRIL . MODAK

October 5, 1934

DEAR MISS MODAK,

I have your letter. It is a most difficult thing for me just now
to spare even a few minutes to read things outside my present beat.
You will, therefore, please forgive me for my inability to go through
your appeal. In any case, I could not have endorsed your appeal
because it is against my practice to identify myself with such appeals.

I remember your having handed me cuttings from the Social

Reformer containing your articles. I could not undertake to print
them in pamphlet form.

Yours sincerely,
Miss CGyriL J. MoDAK, M.A.
Misston HicH ScrHooL
GANJIPURA, JUBBULPORE

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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156. LETTER TO GANESH CHANDRA BISWAS
October 5, 1934

DEAR FRIEND,
Shri Satis Chandra Das Gupta has forwarded your letter
of 28th September, 1934, to me. It was duly received yesterday.
I wish every success to your meeting, and hope that you will
impress upon the members present the necessity of taking their
full share in the movement of self-purification, which removal
of untouchability means.

Yours sincerely,

SHRI GANESH CHANDRA Biswas
CHAIRMAN OF THE REcEPTION COMMITTEE
Bancriva RajBansur KsHATRIVA Samity
3 Goran Sastri LanNE, CALcuTTA

From a copy: Pyarelal Papers. Courtesy: Pyarelal

157. LETTER TO SATIS CHANDRA DAS GUPTA
October 5, 1934

DEAR SATISBABU,

I have your letter. I have sent a message to the Chairman of
the Reception Committee of the Bangiya Rajbanshi Kshatriya Samity.

It was not for me to send the Khan Brothers under care of
anybody. I had to respond to the invitation from Maulana Abul
Kalam Azad. I was in no mood to send them anywhere, but I
could not refuse this invitation. Nevertheless I asked them to
visit Khadi Pratishthan and know you, and I wrote to you that
you should make their acquaintance.

I await the result of my letters about Satcowriebabu.

Love.

Baru

From a copy: Pyarelal Papers. Courtesy: Pyarelal
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158. LETTER TO JAMNALAL BAJAY
October 5, 1934

CHI. JAMNALAL,

I got your letters. I am glad that you have saved yourself
from the unhappy business of buying a mill. The effect which the
fear of that tiger had on the minds of Janakimaiya and the children
was a fine revelation of their nature. I was very happy to observe
that all of them were upset. Let us pray that they may always
remain what they are.

You must not leave that place till the doctors discharge you of
their own accord.

We shall discuss here as many problems as we can. The rest
during the Congress session and later. Immediately after the Con-
gress session, I think I shall have to return to Wardha. I have
no plans for anything new soon after the session. I will think
only after returning here.

Things are going on well here.

I hope you write to Kamala. Just now Khurshedbehn is
there. It will do even if you write to her.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 2944

159. LETTER TO PARIKSHITLAL L. MAJMUDAR
October 5, 1934

BHAI PARIKSHITLAL,

I am taking up your letter of 14th September. The Rs.
6374-8-3 which I paid to you having been spent, Rs. 80-8-6 now
remains. If I send that sum, may I take it that no further help
will be required?

Cannot the hostel expenses be met from the yearly budget?
What suggestion would you make regarding the [estimated] deficit
of Rs. 800 at the end of the year? It would be desirable now
to find all the expenditure from the same account. Most of what
I receive is sent to Delhi. According to me, therefore, what Guja-
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rat does not supply should come from Delhi. But that is not
necessary with regard to [the needs of] Gujarat. We have a
guarantee. It should be availed of judiciously. Meet Narahari
and have the position clarified. We should become self-supporting
in the Ashram as far as possible.

Have you collected rent from Ramdas and others who stayed
there? Let me know what you got. The Ashram should not
be made to bear even one pie by way of expenditure on account
of anybody who is not a Harijan. This does not apply to you,
Puratan and others who are there. But I suppose your expendi-
ture is being met from the Gujarat Harijan Sevak Sangh. Indeed
the Sangh should even pay something by way of rent. This is
necessary for proper accounts. However, there can be difference
of opinion about this.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 4041

160. LETTER TO PREMABEHN KANTAK
October 5, 1934

CHI. PREMA,

I have an impression that I have not replied to your last
letter.

I was pleased to learn that you had fully understood my
statement. Your work seems to be progressing very well. Don’t
widen its field. See that what you have started strikes deep roots.
In this poor land, people sow grass seeds and live on what grows
from them. Wheat and other grains are grass seeds. Since we
don’t have enough patience to plant fruit trees, the poor never
get any fruit to eat. And the rich don’t eat enough of them.
They eat fruit only as dessert. Being similarly poor in the field of
service we are content to sow and reap grass. If even a few of us
save ourselves from committing this mistake, the fruit-trees which
grow will give shade and generation after generation will eat the
fruits. This will do for today.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 10361. Also C.W. 6800. Courtesy:
Premabehn Kantak



161. LETTER TO LILAVATI MUNSHI

October 5, 1934

CHI. LILAVATI,

This is my reply to your letter. I am writing it for Munshi,
however.

He who follows many ideals worships several gods. How can
he get peace of mind?  Gods have been imagined as extremely
jealous and quick to take offence. The devotee of one god has
only one ideal in life. He wishes to have vision of only one god
of truth. Such a man is ever contented and happy. If legal
practice helps one to realize that ideal, one must practise as a
lawyer despite censure by the whole world. If, on the other
hand, practice oflaw stands in the way of one’s progress towards
the ideal, one must have nothing whatever to do with it. Legal
practice, voluntary poverty, the Congress throne, people’s criti-
cism—these and many other such things are but so many forms
of trust. The devotee of one god who accepts praise and censure
with an equal mind and lives in comfort in Malabar Hill would
be equally happy in an ill-lighted chawl in Worli too. This is
how Munshi wishes to live. But it is a mental experiment. Why
is he, then, afraid about it? What has happened to his penetra-
ting intellect and to all his reading of the Shastras? If one’s mind
is pure one has the Ganga flowing by one’s door-step, as they say.
On the other hand, I have seen many a rogue who has been to
Kashi and also bathed in the Ganga there.

Blessings from
Baru

From Gujarati: C.W. 7554. Courtesy: Lilavati Munshi
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162. LETTER TO RAMJI

October 5, 1934
BHAI RAM]JI,

I have read your letter carefully. I cannot think of any
changes in the programme of studies.

The problem of khadi can be solved only by a perfect study
of the science of khadi. It cannot be solved by yielding to the
fancies of people. Khadi has an important role in times of famine.
But the inhabitants of a famine-stricken area should content them-
selves with the lowest payment. If there is any other occupation
through which they can earn more, we should not put the spin-
ning-wheel or the takli before them.

The money received for the purpose of self-sufficiency in
cloth cannot be given to victims of famine. The State or the rich
ought to buy up the khadi produced in famine areas. Till the
rich identify themselves with the poor, khadi can have no place
as a means of relief in times of famine. Apart from the rich, the
other classes cannot consume the khadi produced during famine.
The poor would be wearing the khadi produced by themselves and
the middle classes would buy their requirements in the market.
There has to be, therefore, extra demand for khadi produced
during famine.

For further explanation, read what I am going to write in
Hargjan when I get time.

Blessings from
Baru

Rawmjt
AMRELI
[From Gujarati]

From the manuscript of Mahadev Desai’s Diary. Courtesy: Narayan
Desai

134



163. LETTER TO SARITA
Rentia Barash, October 5, 1934

CHI. SARITA,

I got your long letter. I liked it very much indeed. It re-
veals to me perfectly your purity of heart. You are acting as befits
a true daughter, for such a daughter would not hide from her
parents even her thoughts. She would frankly tell them what she
thought and unburden her heart. This would enable the parents
to think what they should do. You should, therefore, always write
to me as you have done this time.

I would advise you to have patience. The result of work is
not in our hands. What lies in our power is to do our duties.
The fruit is in God’s hands. We, therefore, do not know whether
Sumitra will recover. We can arrange for her treatment as best
as we can. It is our dharma to do so.

We are poor people. We should not, therefore, mind suffer-
ing what other poor people do. Please put up with a little waiting
at the hospital. I do not know personally any eye-specialist there.
Sardar would know somebody, and he himself has selected Sardesai.
I am, therefore, getting this done through him. I am writing to
Swami also and asking him to send me the doctor’s report.

Sardesai is reputed to be good among the Indian doctors.
There is a European doctor also who is considered to be good.
But I don’t feel inclined to send Sumitra to him. None of us
know him. We should not, therefore, leave Sardesai. If, however,
he finds himself helpless, we should certainly inquire from some
other doctor.

If you don’t like going to the sea-coast, why don’t you take a
walk on the terrace ? That is what I always do. The terrace is fine.

What should I say about Nimu? How can I help her if
she deceives me? If she would speak ou<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>