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PRIME MINISTER
INDIA

FOREWORD

Mahatma Gandhi once wrote, as a warning to those disci-
ples who placed more store by his word than his spirit: “My
writings should be cremated with my body. What I have done
will endure, not what I have said or written.” But he was one
of those who spoke as he thought and acted as he spoke, one
of those few in whom no shadow fell between word and deed.
His words were deeds, and they built a movement and a nation
and changed the lives of countless individuals.

That is why the Government of India decided to collect and
publish everything that Mahatma Gandhi wrote, and every
authentic account of what he had said. I am glad that with
this ninetieth volume the Collected Works series comes to a
culmination.

When Gandhiji was assassinated, Jawaharlal Nehru remark-
ed: “We will not see him again as we have seen him for these
many years. We will not run to him for advice and seek solace
from him.” But this set of books will enable us to seek guid-
ance and solace from a man who showed how to locate and
nurture the strength within. Through his experiments with the
power within himself he became a Mahatma.

Gandhiji warned us against the danger of making a sect
out of his thought. In reading him we should be guided by
what he said about his writings:

My aim is not to be consistent with my previous statements
on a given question, but to be consistent with truth as it
may present itself to me at a given moment. The result
has been that I have grown from truth to truth.... My
words and deeds are dictated by prevailing conditions. There
has been a gradual evolution in my environment and I re-
act to it as a Satyagrahi.
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The volumes of the Collected Works provide a record of
the evolution of one of the greatest men of history; they also
provide source material on the making of our nation.

Gandhiji was a great persuader. He took interest in people’s
problems and tried to bring them around to his point of view.
Many sought his advice on personal matters. So he spoke and
wrote incessantly on a variety of subjects: not only eternal values
like truth and non-violence but practical matters like keeping
homes and streets clean.

I wish to place on record my appreciation and that of the
Government of India of the dedication and competence of
Professor K. Swaminathan and his team of editors, research
scholars and staff who have laboured over the last twenty-five
years to complete this monumental work.

Camp: Goa,
November 26, 1983
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PREFACE

This volume covers the last eighty-one days of Gandhiji’s
life, from November 11, 1947 to January 30, 1948, the fateful
Friday, when martyrdom mercifully ended his prolonged agony
as he witnessed the fires of hatred burning fierce on both sides of
the country’s new Western border. In fulfilment of his vow to
“doordie”, to establish peace in Delhi or perish in the attempt,
he undertook on January 13 a fast which did have a cleansing
effect on most people in both countries, but which roused the
resentment of a few fanatics who promptly put out the light that
hurt their eyes. Then the whole world passed through a moment
of hushed silence, the ‘“‘calm of mind, all passion spent’”, which
follows any profound aesthetic experience. This perfect end to a
life which was a perfect poem, composed of deeds, not words,
lifted the protagonist from Indian history to world mythology
where human imagination (in Coleridge’s phrase) repeats in time
and space ‘“‘the eternal act of creation in the Infinite I AM™.
The Kavi and the Kapi merged; the Mahatma became Hanuman,
the servant through Time of the Eternal Master.

The volume indeed reads like the last act of a Greek tragedy,
with Gandhiji playing the double role of hero and chorus, the
bird that eats the fruit and the bird that looks on, till the Pre-
sident of the Immortals pulls some string and stills the moving
music into synchronic silence.

In a convocation address on December 13, 1947 Nehru said:
“Freedom came to us, our long-sought freedom, with a minimum
of violence. But immediately afterwards we had to wade through
oceans of blood and tears . . . Horror piled on horror and a sudden
emptiness seized us. . . . The lights seemed to go out. But one
bright flame continued to burn and shed its light on the sur-
rounding gloom. And looking at that bright, pure flame, strength
and hope returned to us . .. There was the Spirit of India, strong
and unsullied, rising above the turmoil of the present . .. during
the past four months, in a dissolving world, he has been like a
rock of purpose and a lighthouse of truth”.

The volume opens with Gandhiji’s speeches on Diwali, the
festival of lights, symbolizing the triumph of good over evil.
Using the myth for interiorizing the historical situation and its
moral imperative, Gandhiji reminds his hearers that all men,
even Rama and Ravana, are brothers, that Rama is the light
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divine within each human heart and Ravana the darkness which
is but deliberate denial or forgetfulness of that light. It is within
each human heart that the great war between good and evil is
being perpetually waged. The paramount need, then, was to keep
alive “‘the light of love within”. The Diwali festival would be
celebrated in truth only when all the Muslims who had fled in
fear were brought back (pp. 18-9).

While humbly admitting his failure to understand the work-
ing of ahimsa (pp. 2-3 and 34), Gandhiji never lost his faith in
God and in the power of His Name, which gave him a peace
transcending his mental agony. This faith sustained his strength
as he struggled with patience beyond measure to save India’s
humanity (pp. 37, 82, 101 and 273). In prayer speeches and
in talks with visitors and with refugees in their camps, he
urged Hindus, Sikhs and Muslims alike to shed anger and hatred,
reminding them of the common human proneness to ‘“‘commit
mistakes” and also of the need and the ability “to forgive and
forget” (p. 52). Admitting that the Muslim League started the
mischief long before August 15, 1947 and that Pakistan’s sins
were ‘terrible enough’, he told the Hindus and Sikhs that by
copying the sin they had become “‘fellow-sinners’ (pp. 99 and 123)
and that confession of one’s guilt “purifies and uplifts” (p. 228).
He spoke again and again of reported atrocities against Muslims
in Jammu, Junagadh and elsewhere, even at the risk of his re-
marks being exploited in Pakistan (pp. 115, 117-9, 140-3 and 169).

With Indian Muslims he was gentler but not less frank. He
wanted them to acknowledge their part in bringing about the
tragedy and to atone for it. He told them, “I shall never advise
you to go away from here. . . . you should stay, for India is your
home. And if your brethren should kill you, you should bravely
meet death” (p. 154).

In Calcutta where Suhrawardy had shown such heroic courage
and faced the angry Hindus, a miracle had been possible. But in
Delhi there was no responsible Muslim who could approach the
Hindus “if only to die”’; even the nationalist Muslims had “lost
this strength” (pp. 23-4). Nevertheless he looked forward to the
day when ‘‘all those who had been driven away from their hearths
and homes would return . . . and resume their avocations in per-
fect security and peace as before” (p. 262). That Hindus and
Muslims could not co-exist was a ‘“‘poisonous doctrine” which he
pledged himself to resist and to do or die in the attempt (p. 222).

Gandhiji had to do some plain speaking in the Congress
Working Committee and the A. I. C. C. which represented “‘the vast
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ocean of Indian humanity’” (p. 38). He told them, “The Muslim
League indeed is culpable, but not every Muslim. ... it is your
prime duty to treat Muslims as your brothers, whatever may happen
in Pakistan’ (p. 41). The All-India Congress Committee did pass
a resolution urging that “every effort should be made to enable the
evacuees and refugees from either Dominion ultimately to return
to their homes and to their original occupations under condi-
tions of safety and security’” (pp. 538-9). But its implementation
required reciprocity and this was not forthcoming from Pakistan.

Far from responding to this gesture of friendship, Pakistan
made mutual reconciliation impossible by its cynically one-sided
approach to the problem of the princely States. In Junagadh it
readily accepted the Muslim ruler’s accession without reference
to the will of the people (most of whom were Hindus), but it
objected to Kashmir’s accession to India, though it was on the
advice of Sheikh Abdullah and subject to confirmation by the
people. The Maharaja’s decision was precipitated by the invasion
of the State by tribesmen, permitted, if not incited, by Pakistan’s
rulers and later actively supported by its army. The conflicts
over the two States destroyed whatever chances there might have
been for a wise and humane solution of the refugees problem.

For Gandhiji and the Government of India, accession was a
matter to be decided by the will of the people. Even so, Gandhiji
was not at all happy over his nephew Shamaldas Gandhi’s role in
frightening away ‘‘the poor little ruler of Junagadh” to Karachi
instead of winning him over through love (pp. 101-2).

In Kashmir, Gandhiji would have preferred non-violent mass
resistance to the Afridis, but in the absence of such moral strength
in the people, he had to yield “tacit consent” to the Government
of India’s action in sending the army to defend Kashmir against
the invaders (p. 511). But once this ‘“righteous war” had been
won, he would have liked a mutually agreed settlement so that
“we could live as peaceful neighbours”. Mistakes had been
made on both sides, but we should not “persist in those mistakes’
(p. 357).

The Government of India tried to put pressure on Pakistan,
and so procure a quick, agreed settlement, by postponing pay-
ment of the agreed share of the cash balances of undivided India.
In a statement to the Press on January 12, Sardar Patel explain-
ed at length the rationale of this decision. However, as a result
of Gandhiji’s fast beginning on January 13 “in the cause of the
Muslims™ (p. 415), the Indian Cabinet reversed a ‘‘settled fact”
and in order tosave Gandhiji’s life and remove a ‘“cause of
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friction between India and Pakistan’, decided to give immediate
effect to the agreement about cash balances and to transfer
Rs. 55 crores to Pakistan’s account (Appendix V, pp. 550-6).

Like a mother giving bitter pills to her children, Gandhiji
gave to ministers, constructive workers and over-zealous reformers
much salutary advice, however harsh it might have sounded at
the moment. He warned people that freedom was not “‘suicidal
anarchy”, that it called for self-sacrifice and self-restraint, for
everyone thinking of ‘“‘the whole of India”, not of oneself and
one’s family alone (p. 86). Refugees should learn to live together,
should work for and earn their bread, clothing and shelter, keep
their camps clean and “‘build ideal cities” (pp. 84 and 186). Since
controls encouraged laziness and corruption (which was even
worse than violence), they should be removed so that the millions
would learn to be far-sighted, “by making mistakes and rectifying
them” (p. 197). In a democracy, government should trust the
people and educate them in and through the exercise of freedom
(p. 344). “Real democracy people learn not from books, not
from the government who are in name and in reality their ser-
vants. Hard experience is the most efficient teacher in democracy”
(p. 399). Gandhiji had unbounded faith in the inborn goodness
of the common people and their capacity to learn. For the com-
munal disturbances he held others, intellectuals and leaders, re-
sponsible, not the common people (pp. 83 and 248). People should
be educated in freedom so that they could ‘“keep the ministers on
their toes” (p. 391). A good government should ensure both
freedom and welfare and thus promote ‘““‘the largest good of the
people with the minimum of controls” (p. 325).

While busily engaged in containing and quenching the fire
raging round him, Gandhiji never lost sight of the ultimate goal
of building a better India on the secure foundation of self-reliant
citizens in prosperous villages. He asserted that future govern-
ments (whether Congress, Socialist or Communist) would, after
stumbling in attempts to compete with America or Russia, realize
the truth that India had no option “except to develop village
industries” (p. 57). On December 11 and 12 he called a meeting
of various constructive work organizations and told them that
“the social order of our dreams cannot come through the
Congress of today”’, that the task of the constructive workers was
to “improve our national character”, that with imagination and
intellect these institutions could be forged into “‘instruments for
the building up of democracy”’, and that this aim could be achieved
only if they kept away from the competition for political power
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(pp. 215-23). Renunciation of power was the prerequisite for
the development of soul-force or the power of love. Compassion
was the root of dharma, and its outward expression was
loving service of the common people, and its fruit was spiritual
authority strong enough to prevail over temporal power. Indeed,
the weapon of satyagraha could be effective only in the hands of a
“man of God” who ‘“‘renders unto Caesar that which is Caesar’s,
but who knows how to deal with the usurpation if Caesar
forgetting his limits oversteps them’ (p. 119).

In the flames of hatred raging round him Gandhiji saw, not
the failure of ahimsa, but his own failure to understand and apply
the truth behind ahimsa. In a letter to Karl Struve he humbly
confessed that he had not ‘“‘exhibited any heroic and demon-
strable” non-violence in himself as yet (p. 337). On January I,
he wrote to a friend that the peace in Delhi was only from fear
of the police. ‘“There is fire in people’s hearts. That fire must
either consume me or must be extinguished” (p. 339). On
January 4, he wrote: “Everything about me is uncertain. But I
am moving towards light”” (p. 353). On January 8, he wrote:
“There is still much fire smouldering. One cannot say when it
may not leap into flames” (p. 383). Some Maulanas of Delhi
saw him on January 11 and one of them asked for help to enable
them to go away to England. Gandhiji had no answer to give
them (p. 422). In his prayer speech that evening, he pleaded:
“.. . we must forget that we are Hindus or Sikhs or Muslims

or Parsis.... we must be only Indians. It is of no consequence
by what name we call God in our homes. In the work of the
nation, all Indians of all faiths are one... . We are Indians and

we must lay down our lives in protecting Hindus, Muslims,
Parsis, Sikhs and all others” (pp. 403-4).

For days he had been brooding over his ‘“impotence’ to
give the right answer to the Muslim friends who had sought his
guidance. The final conclusion flashed upon him on the after-
noon of the 12th and it made him happy. Without consulting
anyone, not even Nehru or Patel, who had called on him a cou-
ple of hours earlier, he drafted a statement to be read out at
the prayer meeting in the evening, announcing the commence-
ment of an indefinite fast the following day. This was his answer
to the Maulanas. The fast was to quicken conscience, not deaden
it, to turn the searchlight inwards and seek self-purification.
“No man, if he is pure, has anything more precious to give than
his life. I hope and pray that I have that purity in me to justify
the step”” (p. 409).
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The step was indeed justified as it evoked the right response
from all quarters. Numerous telegrams from Pakistan as well as
India conveyed assurances of communal amity. On the 16th,
the Government of India announced the decision to release forth-
with the cash balances due to Pakistan. On the 17th, leaders of
all communities, Hindus, Sikhs and Muslims, met in Delhi and
on the 18th a hundred representatives of various organizations
called on Gandhiji with a joint statement pledging themselves
to fulfil the conditions he had laid down for breaking the fast.
Satisfied at last, he said, ... till today our face was turned to-
wards Satan, we have now resolved to turn towards God” (p.
446). Then the fast was broken.

Even during this ordeal Gandhiji retained his detachment
and sense of humour. He wrote to Mirabehn that his meal
consisted of 8 oz. of hot water “sipped with difficulty’” and he took
several such “‘poison-tasting but nectar-like”” meals. “Yet I claim
to be fasting and credulous people accept it”” (p. 430). Among
these credulous people, strangely enough, were two famous for-
mer critics of fasting as a method of coercion. This time Arthur
Moore of The Statesman and Nehru himself went on a sympathe-
tic fast.

After breaking the fast, Gandhiji wrote to co-workers, “From
calm I have entered storm” (pp. 454 and 468). In two days it
became clear what shape the storm would take. During his prayer
meeting on the 20th a group of angry Hindus made the first
attempt on his life. Gandhiji did not know at the time that
it was a bomb explosion. The following evening he adjured his
listeners not to hate the bomb-thrower. In fact, he pleaded his
case and cited in his defence a verse from the Gita. “He had
taken it for granted that I am an enemy of Hinduism” and
“thinks he has been sent by God to destroy me” (p. 472).

Deprecating the security measures taken by the Government,
he told his host G. D. Birla, *. .. it is Rama who protects me . . .
everything else is futile” (p. 470). As the end drew near, it
became clear that the oft-repeated mantra “Do or die” had only
been the sombre, strident counterpoint to the steady, bright,
basic melody: we are all in the hands of Rama, playthings,
dancing to the tune He sings, dancing as He pulls the strings

(pp. 96, 273).
On January 24, he wrote to a friend, “I am a servant of
Rama. I will do His work so long as He wills. ... if T have

been sincere in my pursuit of truth, non-violence, non-stealing,
brahmacharya . . .1 shall certainly be granted the kind of death that
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I seek ... that should someone kill me I may have no anger against
the killer ... and I may die with Ramanama on my lips” (p. 489).

With such serene faith in Rama, he was busy as usual, dis-
cussing with co-workers how the Congress could be reorganized
and made ‘“‘a strong and efficient instrument of public service and
of public will”’ in free India (p. 506). He planned a ten-day visit to
Sevagram in February to study the ‘“‘possibility of uniting the vari-
ous organizations for constructive work into one body . . .”” (p. 520).
To an angry refugee who advised him to retire to the Himalayas,
he replied, “I want to find peace in the midst of turmoil or I
want to die in the turmoil. My Himalayas are here” (p. 525).

On the last day of his life on earth Gandhiji was preoccupied
with the reported rift between Nehru and Patel. In a long discus-
sion with Patel from 4 p. m. up to the minute he had to leave
for the prayer, he told him that the presence of both himself
and Nehru in the Government was “indispensable” (p. 534). While
he was busy talking with Patel, some visitors from Saurashtra sent
in a request for an appointment and received the message: “Tell
them I shall talk with them during my walk after the prayers,
if I am alive” (p. 533).

The last words he uttered were “Hey Ram”. The real Ruler
of the Universe, whose names are many and whose ways are mys-
terious, loved his patient servant and would not on the rack of
this tough world stretch him out longer.

Gandhiji’s political legacy, a functioning democracy albeit
mounted on a rickety machine, was safe in the hands of a team
of selfless patriots led by Nehru, an idealist with a heart of gold,
and Patel, a realist with a mind of steel. Friendship with the
British people was intact and promised to be permanent. Their
rule had gone, but the use of their language would never go
(p. 443).

No such concrete success could be expected for Gandhiji’s
larger mission of “‘spiritualizing’ politics and public life. Indeed
there was for a moment the danger of “politicizing” religion and
so destroying it. The fast which restored the Hindus to sanity
averted this danger and was not the least of the Mahatma’s
services to his mother religion. Right from his early South
African days, he had continued and carried forward the process of
purifying and revitalizing the ancient dharma, a process begun
in South India by Ramalinga Swami and in Bengal by Swami
Vivekananda. The former was the mentor of the Tamil “coolies”
whose steadfast faith in dharma opened the eyes of the barrister
to the integrity of the common people and transformed him into
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a mahatma bound by mutual trust with the masses of India.
The latter set up Daridranarayana (God in the form of the poor)
as the living image whose service was the highest sadkana. In a
letter to Wybergh in 1910 (Vol. X, pp. 247-8), Gandhiji had
declared that the ideal of moksha, the highest value and the im-
mediate aim of all mankind, should not be lowered for anyone
or withheld from anyone. Unbridled ‘“materialism”, the bane of
modern civilization, did not add one inch to man’s moral stature.
The reduction of economic and social disparities was most smooth-
ly effected by the simultaneous satisfaction of the survival needs
of the poor and the Being needs of the rich. Gandhiji therefore
asserted that self-realization was “impossible without service of,
and identification with, the poorest” (Vol. XXXI, p. 511).
What Gandhiji meant was not relief or charity, but radical re-
structuring of the present exploitative economic system.

By thus bringing the light and warmth of dharma to bear
on artha, Gandhiji did succeed in some measure in breaking
down the barriers between Brahmin and ‘“‘untouchable’; between
the rich elite and the poor masses, between sacred and profane.
He spread far and wide the faith and the feeling that all life is
holy, all selves are one and all human beings potentially divine.
Man was not an ape drunk with Mephistophelean power, but a
god manque. Life on earth was a constant ascent; the Hindu
should become a better Hindu, the Muslim a better Muslim,
the Christian a better Christian and so on (p. 293).

This Vaishnava dharma, which is the undying poetry of
earth, lives embodied in Rama and Krishna, gods whom one
does not fear and obey, but loves as friends and admires as heroes,
and freely chooses to play with and work for. In this myth,
metaphysics and morals meet as the beauty of truth in thought
and deed; like any athlete, artist or mathematician, the devotee
of Vishnu rejoices as much in discipline as in freedom, and the
ego wears away in the service of Narayana, who is Goodness,
Beauty and Truth combined. The wheel of dharma would not let
the servant rest one moment, but at its still centre there is peace
for the strong. This too Gandhiji knew: “My God is Formless
and Faultless and it is He who is giving me strength” (p. 37).

Identity with others is a felt, though not permanent, expe-
rience, taken for granted by ordinary people uncorrupted by
materialism and is comparable to the aesthetic delight in agony
as in ecstasy. It is not rhetoric, but a reminder of our common
humanity, when Gandhiji says, ... when someone commits a
crime anywhere I feel I am the culprit. . .. If I were to commit
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any crime you should also think that you too were guilty of it.
Let us all merge in each other like drops of ocean. If the drops
of ocean remain apart they would dry up” (p. 133).

The Gita teaching Gandhiji summed up to this effect: This
whole universe exists in God, and even thieves and tigers are
ourselves. “It is man’s nature to do good, for all selves are
one. . . . When this is realized man’s ego melts away” (Vol.
XXXII, pp. 218 and 280).

All human beings are thus born friends bound together by
love and kindness. Hence mutual co-operation is normal, natural
and necessary in any society where wants and desires are limited
to legitimate needs. Hatred, distrust, cruelty and war are ugly
and unnatural, and therefore to be shunned. “Love, otherwise
ahimsa, sustains this planet of ours” (p. 195). The rule of life
is friendly co-operation with all. However bad a man may be
“we must treat him as a friend and work with him. We must
never under any circumstances treat anyone as an enemy’’ (pp.
450-1). Satyagraha is effective because it is a good friend’s delib-
erate and temporary withdrawal of co-operation in some action
or policy which is ugly and painful as it tends to disrupt the
essential unity that binds all human beings. All of us are prone
to commit sins sometimes, and also prone more often to per-
form saintly actions. Swadharma consists in responding courageous-
ly to the call of the Inner Ruler and rising above our usual
selves. Only so can one realize the ultimate truth through the
pursuit of beauty in action. “Everybody must act on the prompt-
ings of his conscience; you, on yours; I, on mine; others, on
their own; and from that at last truth will come out” (p. 225).
Inwit, the Inner light, illumining head and heart alike, would
guide the seeker of Truth from step to step on the path of action.

If beauty is a means to Truth, so too is utility. If a beauti-
ful myth moves the heart to heroic action, a lemma, like the as-
sumption of a separate and surviving self, may well be used to
support morality. In a letter of 1935, Gandhiji defines realization
as “‘pure and selfless service of all living creatures’ (Vol. LX, p. 2).
In another letter he further explains: “For a belief in rebirth, it is
necessary to believe in the existence of ‘I’. If I do not exist
and God alone exists, then who is to be reborn and how? This

realization itselfis rebirth, isn’tit? ... When you truly believe . . .
that ‘God alone exists’, then there is no rebirth for you. The
man who becomes one with God is liberated... . Realization

comes through the heart. The head can provide only logic.. ..
Service alone can bring about realization” (Vol. LX, p. 159).
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However much doctrines and theories may differ, all real
religion ‘. . . makes for peace, love and joy in the world. .. .
science and religion are complementary to each other” (p. 316).
One’s swadharma is not determined by casuistry, but by the inner
call to prompt and precise action to relieve tension in human
relationships. All religions, applied in a “scientific’’ way to any
concrete situation, tend to converge and ‘“‘make for peace, love
and joy”’. A wooden slate-frame gone out of shape could be set
right by firm, correct handling of the one corner one happens
to hold (p. 84).

Taking the utmost responsibility on oneself and conceding
the utmost freedom to others, feeling and thinking globally and
acting locally, Gandhiji’s empirical religion reconciles the dual-
ism of Madhva and Islam, the modified non-dualism of Rama-
nuja and Christianity and the non-dualism of Sankara and pure
science. Where people are unconsciously moved to action by the
poetry of religion, goodness and beauty attend their thoughts,
words and deeds as naturally as leaves, flowers and fruit come
to a living tree. It is this humanizing Hinduism with its plura-
listic world view and non-violent way of life that Gandhiji was
proud of and claimed to be the universal religion which would
free the world from all its ills (p. 248) and which would live
as long as the sun shines in the sky (p. 79). From Man’s
spiritual element, the ocean of compassion, all religions arise and
into it again must Islam, Christianity and other streams flow
back (p. 177).

The golden age which began with Ramalinga Swami and
included Vivekananda, Sri Aurobindo, Tagore, Narayan Guru,
Bharati and Ramana Maharshi, and which ended with Vinoba
Bhave provided the congenial milieu for Gandhiji’s political and
social action. It was Gandhiji’s spiritual mission to try and
harmonize all religions and make multitudes of men and women
doers of the Word of God instead of being merely its preachers
and hearers.



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up
in small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by Gan-
dhiji have been set up in small type. In reports of speeches and
interviews, slight changes and omissions, where necessary, have
been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with
such changes as were necessary to bring them into conformity
with the original.

The date of an item has been indicated at the top right-
hand corner; if the original is undated, the inferred date is sup-
plied within square brackets, the reasons being given where
necessary. The writings are placed under the date of publication,
except where they carry a date-line or where the date of writing
has special significance and is ascertainable.

In the source-line, the symbol S. N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G. N.
refers to those available in the Gandhi National Museum and
Library (Rashtriya Gandhi Sangrahalaya), New Delhi; M. M. U.
for the reels of the Mobile Microfilm Unit and S. G. for the
documents of the Sevagram collection, which are also available
in the Gandhi National Museum and Library. C. W. denotes
documents secured by the Collected Works of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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1. WHEN A BLESSING BECOMES A CURSE

In declining to give a blessing I said the following to a
friend:

No one who wants to start a worthy enterprise should ever
wish to have anybody’s blessings, not even of the highest in
the land. A worthy enterprise carries its own blessing. On the
other hand, if an unworthy project receives any blessing from
outside, it becomes, as it should become, a curse. Indeed, I have
come to the conclusion that a blessing from outside interferes
with the even progress of one’s enterprise, because it very often
induces a false hope and turns one away from the industry and
watchfulness required for the success of a cause.

Though I have often said some such thing to many per-
sons, it is best that this considered opinion is reproduced for the
benefit of those who continue to ask for blessings for their enter-
prise. Thus, I have been asked to bless memorials about great
men and I have felt compelled to give much the same answer
as the above.

New Derui, November 11, 1947
Harijan, 23-11-1947

2. A PSYCHOLOGICAL EXPLANATION

The following is from Mr. Richard B. Gregg, whom many
readers of the Harijan know as an American friend who used to
live in Shantiniketan as also with me in Sabarmati years ago:

Though because of my ignorance I am hesitant, yet I venture to
send you an idea that seems to me not only to explain with perhaps less
moral blame a part of the recent communal violence in India but also
to offer hope for the future.

It seems to me probable that much of this violence is an expression
not so much of inter-communal suspicion and hatred, but rather, and
more deeply and originally, of the long-pent-up resentments of the mas-
ses because of their oppression. The oppression was not only by foreign
political rule but by foreign modern social, economic and financial ways
which are contrary to the ancient habits of dharma which were a very
part of the nature of the masses. By foreign ways I mean such things

1
90-1
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as the English land-holding system, usurious money-lending, heavy taxes

payable not in kind but in money, and other interferences with long-

established village life common to all Indian communities.

Psychological studies have shown clearly that severe frustrations suf-
fered during the childhood of an individual generate resentments which
are suppressed and remain suppressed long after the person who caused
the original frustration had died, but later some occasion pulls a trigger,
as it were, and releases the pent-up energy of the old resentment
which then pours forth in violence upon some perfectly innocent per-
son. This explains many crimes of violence, and perhaps some of the
cruelties against the Jews in Europe. In India the establishment of re-
ligious electorates created a channel into which it was easy for this energy
to flow, but I believe the fearful energy of the explosion of wrath comes
from the older cause I have mentioned. Such an idea as this would
help explain why in all countries all through history a major change of
political power results in more or less violence and disorder. The masses
always suffer some oppression and, therefore, have resentments which
flare up upon a shift of control or may be exploited by selfish leaders.

If this surmise is true, it suggests that the suspicion and hatred of
one community towards another is not so deep as now appears. It also
means that as soon as the masses can be guided back into their ancient
ways of life with the chief emphasis on religion and small organizations
—village panchayats and communal family systems—the energy of the
people will be turned from violence into creative channels. I would
expect that khadi work among the refugees might help start such a diver-
sion of energy into sound channels. In such a development I see hope.

Forgive me if this seems to be presumptuous. I write it only in
the hope that an humble outsider, just because he is outside, may see
a gleam of encouragement that is not so easy to see in the dust and
distraction of the struggle. Anyhow, I love you and India.

Though many psychologists have recommended a study of
psychology, I am sorry I have not been able, for want of time,
to study the subject. Mr. Gregg’s letter does not mend matters
for me. It does not fill me with any impelling enthusiasm for
undertaking the study. Mr. Gregg gives an explanation which
mystifies the mind instead of clearing it. “Hope for the future”
I have never lost and never will, because it is embedded in my
undying faith in non-violence. What has, however, clearly hap-
pened in my case is the discovery that in all probability there
is a vital defect in my technique of the working of non-
violence. There was no real appreciation of non-violence in the
thirty years’ struggle against British Raj. Therefore, the peace
the masses maintained during that struggle of a generation with
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exemplary patience, had not come from within. The pent-up
fury found an outlet when British Raj was gone. It naturally
vented itself in communal violence which was never fully absent
and which was kept under suppression by the British bayonet.
This explanation seems to me to be all-sufficing and convin-
cing. In it there is no room for failure of any hope. Failure of my
technique of non-violence causes no loss of faith in non-violence
itself. On the contrary, that faith is, if possible, strengthened by
the discovery of a possible flaw in the technique.

New Derni, November 11, 1947
Harijan, 23-11-1947. Also C.W. 4525

3. LETTER TO R. B. GREGG

November 11, 1947
MY DEAR GOVIND,

I have your lovely letter which I am reproducing in the
columns of Harijan' with such remarks as occur to me. IfI
finish my note on it in time, a copy will accompany this letter.

I am glad Radha? is “slowly but steadily’’ improving through
vegetarian dietetics. If she recovers completely, I would like you
to write out your experience of this experiment for the sake of
the general reader of Harijan.

By the way, has vegetarianism a real foothold in America
or is it merely a fad of cranks like you and me? Have the
dietetic reformers found anything which can be described as a
complete substitute for milk? I must confess that I have failed
miserably in that direction and, in the absence of the discovery
of a complete substitute, I have come to the conclusion that
some form of animal fat and animal protein is necessary for
human sustenance in health.

You have vyourself written ‘Radhabehn’ instead of mere
‘Radha’. According to Indian custom, between friends ‘Radha-
behn’ is mere ‘Radha’. The omission of the suffix behn, meaning
sister, is a mark of great endearment and intimacy. If you
were writing to a casual acquaintance or an utter stranger, then
you will naturally mention ‘Radha’ by her full name ‘Radha-
behn’. Therefore, I dare not call you ‘Govindbhai’ and ‘Radha’

1 Vide the preceding item.
2 Addressee’s wife
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as ‘Radhabehn’. Bhai means brother, but when behn and bhai
are used as suffixes to a name, they have merely an honorific
value.

How are you getting on vyourself ? Have you lost all the
physical weakness which you had developed here? Also tell me,
when you write, what you are doing for earning. Or, are you
living on past savings when you were practising as a lawyer?

Love to both of you.

Baru

Enclosure: 1

Ricaarp B. Grecg, Esq.
FuLLER MEMORIAL SANATORIUM
SouTH ATTLEBORO, MaAss.

U. S. A.

From a photostat: C. W. 4524

4. FRAGMENT OF A LETTER

November 11, 1947

I did get the news that Shamaldas! showed bravery and
won the battle.? But today I am not happy about it. Why
should I talk of my happiness and sorrow? To whom shall I
talk? And who will listen today?

I have taken a vow that I shall not step out of Delhi till
I have achieved something or perished. Therefore it is not pos-
sible for me to go to Kathiawar. Kathiawaris have maintained
friendly relations with Muslims through the ages. If they do so
now, it will certainly have an impact on conditions here. See
that Kathiawar’s honour is not sullied. .. .3

[From Gujarati]
Dilhiman Gandhiji—I, p. 256

1 Shamaldas Gandhi, son of Gandhiji’s elder brother, Lakshmidas Gandhi

2 The Junagadh State subjects, at a meeting held in Bombay on Sep-
tember 25, had challenged the decision of the Nawab of Junagadh to accede
to Pakistan and set up a provisional government, led by Shamaldas Gandhi,
and to take all necessary steps for Junagadh’s formal accession to India.

In response to a request from the Dewan of Junagadh, the Indian
troops entered Junagadh city and the Government of India took over its
administration on November 9. Vide also pp. 6-9.

3 Omission as in the source



5. FRAGMENT OF LETTER TO A WOMAN WORKER!
November 11, 1947

What you say is true. But you should have so much love
in your heart that the children themselves would have the urge
to finish their household work early and run to you. The at-
traction should be so intense that the parents will ultimately
allow their children to go to you, realizing that the children
are actually growing wiser. From your very long letter and the
fact that you notice no change in the narrow-mindedness of the
villagers even after two vyears, I feel that you yourself are to
blame in some way. One should be able to discover one’s
own shortcomings. Moreover, I am of the view that it will be
easier for you to work amongst the less intelligent villagers as
you call them, than with the so-called polite and intelligent
people of the cities. Do give serious thought to this letter. If
it is necessary to change your attitude or style, do so; then your
work will shine forth.

[From Gujarati]
Dilhiman Gandhiji—I, p. 257

6. EXTRACT FROM A LETTER

November 11, 1947

..2 Who knows, my ahimsa might be tested at the fag
end of my life. A proverb says that ‘a dying flame burns the
brighter before it burns itself out.” Maybe my end is approaching.
I am fully prepared. Everyone should be prepared. I write all
this to explain to you what passes in my mind as I see the way
things are going, as I see the explosion of violence and the
disappearance of human kindness. Try to understand this if you
can; otherwise just watch whatever unfolds itself.

[From Gujarati]
Dilhiman Gandhiji—I, p. 257
1 The addressee had reported lack of enthusiasm among villagers

regarding education of their children.
2 Omission as in the source



7. LETTER TO SAHASRABUDDHE

New DeLmi,
November 11, 1947

BHAI SAHASRABUDDHE,

I have your letter. I think that I have not received the
unconditional endorsement by both the parties made on one
document. If this impression is correct, there remains nothing
that I can do. But if my impression is wrong, then I must
not break my word however busy I may be. Yet I would
like to say that you should spare me this responsibility at this
hour. Since I cannot concentrate on any other matter except my
present responsibility, I am afraid my judgement in other mat-
ters might not be as correct as it ought to be.

You must have recovered fully by now.

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

8. SPEECH AT PRAYER MEETING
November 11, 1947

BROTHERS AND SISTERS,

I told you yesterday that the Provisional Government had
entered the State of Junagadh at the request of its Prime Minis-
ter! and Deputy Prime Minister?2. I was surprised as well as
happy to tell you this because I had not expected that the strug-
gle which was being carried on on behalf of the people of
Junagadh would have such a happy ending.? I had also expressed

1 Shah Nawaz Bhutto

2 Major Harvey Jones

3 A Press communique issued by the Government of India said : ‘the
Regional Commissioner of Rajkot was approached ... by Major Harvey Jones

. with a letter from the Junagadh Dewan, appealing to the Government

of India to take over the Junagadh administration ... to save the State from
complete administrative break-down . .. pending honourable settlement of
several issues involved in the Junagadh accession.

We have considered this request and with a view to avoiding chaos in
the State and its repercussions have agreed to take over the administration
of Junagadh with immediate effect.”

6
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the fear that if the request of the officials of Junagadh did
not have the sanction from the Qaid-e-Azam Jinnah!, it would
not be proper to feel happy about it right now. Hence, you
would be amazed and distressed to know that the officials of
Pakistan have protested against the Provisional Government as-
suming power on behalf of the people of Junagadh. They have
demanded ‘‘withdrawal of Indian troops from the State territory
and relinquishment of the administration to the rightful Govern-
ment and stoppage of violence and invasion of the State by peo-
ple from the Indian Union”. They also say that neither the
Nawab nor the Dewan of Junagadh has any legal authority to
negotiate permanent or provisional settlement with the Indian
Union. According to Pakistan the action of the Government of
India is ““a clear violation of the Pakistan territory and a breach
of international law”.

Looking at the Press reports that have appeared yesterday,
I find that there was neither a breach of international law in
this matter, nor any operation by the Union Government to
establish control over the State. As far as I can see, there is no-
thing illegal in the campaign carried on by the Provisional
Government on behalf of the people of Junagadh. It is true
that the Union Government sent military help for the safety of
the whole of Kathiawar at the request of the rulers of Kathia-
war. For that reason, I find nothing illegal in this whole ac-
tion. As against this, whatever the Dewan of Junagadh did by
publicly changing his stand was illegal. I look at the whole
situation like this—the Nawab of Junagadh had no right at all
to accede to Pakistan without the consent of his people, of which
I am told 85% are Hindus.2 The sacred hill of Girnar and
all the temples on it are part of Junagadh. The Hindus have
spent a lot of money on those temples and thousands of pilgrims
go to the Girnar on pilgrimage from all parts of India. In free
India, the whole country belongs to the people. Not even the
smallest portion ofit is the private property of the Princes. They
can retain their claim only by becoming trustees of the people
and that is why they would be required to give evidence of
popular support for every action of theirs. True, the Princes have

I Governor-General of Pakistan

2 The Nawab of Junagadh after consenting to accede to India, had
revoked his decision, fled to Pakistan and executed an Instrument of Accession
on September 15 whereby the State was declared to have acceded to Pakistan.
The Government of India refused to accept the accession of Junagadh to
Pakistan in the circumstances in which it was made.
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not yet realized that they are the trustees and representatives of
the people. And it is also true that with the exception of the alert
subjects of some States, the people of all States have not yet
realized themselves as the true rulers of their States. But that
does not diminish the value of the principle I have laid down.

Hence, only the people of a particular State have a legal
right to accede to one of the Unions. If the Provisional Govern-
ment does not represent the people of Junagadh at any stage,
it is merely a group of people who are unjustly occupying seats
of power in the State and it should be driven out by both the
Dominions. If any ruler joins any of the Unions in his personal
capacity, the Dominion cannot stand before the world to justify
his action. From this point of view, I think that the Nawab’s
accession has been baseless from the very beginning till it is
proved that the people of the State have given their consent to
the accession by the Nawab. The dispute as to which Union
Junagadh would finally accede to can be resolved only by taking
public opinion, that is, by referendum. This task should be
properly carried out and should not involve violence or show of
violence. The stand taken by the Government of Pakistan and
now also by the Prime Minister of Junagadh, has created a
strange situation. Who was to decide whether Pakistan was in
the right or the Union Government? One cannot even think
that it can be decided by an appeal to the sword. The only
honourable way is to decide the matter through arbitration. We
can find many impartial individuals in the country itself but, if
the parties concerned cannot agree to arbitration by Indians,
I for one will have no objection to any impartial person from
any part of the world.

Whatever I have said about Junagadh equally applies to
Kashmir! and Hyderabad?. Neither the Maharaja of Kashmir
nor the Nizam of Hyderabad has any authority to accede

1 On October 23, some two thousand or more Afridis and other tribes-
men entered the Kashmir State and indulged in loot, arson and murder. In
view of the grave emergency prevailing in the State, Maharaja Harisingh of
the Jammu and Kashmir State appealed to the Indian Union for military help
and signed the Instrument of Accession on October 27.

2 The Nizam wanted ‘“‘Hyderabad to be an independent sovereign State”
and refused to accede to the Dominion of India. After prolonged discus-
sions between the Government of India and the Nizam, a delegation led by
the Nawab of Chhatari, arrived at a draft standstill agreement on October
22. The Nizam, however, against the advice of his Council, dissolved the
delegation and appointed a new one on October 29. Vide also ‘Fragment
of A Letter”, 26-11-1947.
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to either Union without the consent of his people. As far
as I know, this point was clarified in the case of Kashmir.! If
it had been only the Maharaja who had wanted to accede to
the Indian Union, I could never support such an act. The Union
Government agreed to the accession for the time being because
both the Maharaja and Sheikh Abdullah?, who is the representa-
tive of the people of Jammu and Kashmir, wanted it. Sheikh
Abdullah came forward because he claims to represent not only
the Muslims but the entire masses in Kashmir.

I have heard people talking in whispers that Kashmir could
be divided. Jammu would come to the Hindus and the Muslims
would have Kashmir. I cannot even think of such divided loy-
alty and division of the Indian States into several parts. Hence,
I hope that the whole of India would act sensibly and this ugly
situation would be avoided soon at least for the sake of lakhs of
Indians who have been compelled to become helpless refugees.

[From Hindi]
Prarthana Pravachan—II, pp. 66-9

9. LETTER TO MORARJI DESAI
November 12, 1947

BHAI MORARJI,

I am dictating this letter to you at 4 in the morning. Dr.
Dinshaw and Jehangir Patel are at present with me. We sat
together and came to the conclusion that Dr. Dinshaw should
earn as much as he needs for his maintenance by charging fees
for the nature-cure treatment he offers outside the Trust* formed
in Poona. There was a time when we had thought of paying
Dr. Dinshaw his maintenance allowance out of the Trust funds.

1 The Government of India, while accepting the accession of Jammu
and Kashmir to India, had ‘““‘made it clear to the Maharaja that, as soon as
the invaders have been driven from the soil of Kashmir, the people of the
State should decide the question of accession”.

2 Sheikh Mohammed Abdullah (1905-82), President, All-India States’
People’s Conference; President, Jammu and Kashmir National Conference.
After Kashmir’s accession to the Indian Union he was sworn in Head of the
Emergency Administration in Jammu and Kashmir on October 31, 1947.

3 (b. 1896); Minister, Bombay, 1937-39 and 1946-51; Chief Minister of
Bombay, 1952-56; Minister, Union Cabinet, 1956-58, 1958-62; Deputy Prime
Minister, 1967-69; Prime Minister, 1977-79

4 All-India Nature Cure Trust
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But it was something Dr. Dinshaw could not bring himself to
accept. Then it was thought that he should engage himself in
some other occupation and earn enough for his maintenance.
That also is not possible at present. He should therefore accept
fees from the townspeople, offering them treatment in his own
style and practise nature cure as he conceives it. He should do
it either by expanding his own clinic which he runs in Bom-
bay or with the assistance of the hospital unit at Purandar.
From a broader point of view, between the two I would prefer
Bombay to Purandar. Neither institution has a place for nature
cure as I conceive it. It can be practised only with village
background and nowhere but in a village. At the root of it lies
the great question of changing individual life as well as social
life. This Trust therefore must maintain its separate identity. If the
treatment is meant for the townspeople it must have Govern-
ment’s aid, without which nowadays no accommodation can be
had. In Bombay extra floors will be required where Dr. Dinshaw
carries on his practice, or he will have to have another building
to meet his requirements. The point is that you should offer
Dr. Dinshaw the necessary accommodation in Purandar through
a non-government source at a reasonable rent or cost without
bestowing any special favour on him. The main consideration
here could be nothing but service to the public. The rich can
get nature-cure treatment also by paying for it. We can expect
such accommodation for a person whom the Government regards
as suitable. This letter will not be out of place if only the
Government of Bombay could think about it from this point of
view.

We trustees are considering a different plan for the site
that belongs to Jagtap.! If we expect the Government to do
anything about it I shall write to you some other time.

I cannot say from here how much land will be required
either in Bombay or in Purandar or where it should be. I ought
to have more information as well as understanding, neither of
which I have. Hence only Dr. Dinshaw and Jehangir can dis-
cuss the matter with you. A similar letter for Dr. Dinshaw.

From a copy of the Gujarati: Pyarelal Papers. Courtesy : Pyarelal

1 Vide pp. 13-4.



10. LETTER TO JFEHANGIR PATEL
November 12, 1947

CHI. JEHANGIR,

I have read your letter carefully.

Lack of fertilizers has nothing to do with the poverty of
our soil. There is great divergence of opinion on inorganic ma-
nure. We waste a tremendous quantity of organic manure. It
is all a question of the education of the growers, whether owners
or not.

I have no doubt that food control is an unmixed evil and
it should go.

About alcohol, we must discuss the subject again when we
meet. For the time being do not write anything for publication.

Do return if you can with Dinshaw and we shall discuss
many things.

Love.

Baru

From a copy: Pyarelal Papers. Courtesy: Pyarelal

11. FRAGMENT OF A LETTER

November 12, 1947

Today is Diwali day; but the nation has gone bankrupt. . . .!
Let us pray to God that people may see true light. The situa-
tion is tense here. Order cannot be maintained without the
police or the army. Murders and shootings have become com-
mon occurrences. Let us see what I can do.

[From Gujarati]
Dilhiman Gandhiji—I, p. 262

1 Omission as in the source

11



12. FRAGMENT OF A LETTER
November 12, 1947

Shamaldas has, true to his nature, behaved like a Nawab.
Even this does not please me. But no one need worry whether
I am pleased or displeased; nor should anyone care. Ultimately,
everyone has to rely on his own strength. Therein lies the
true success of democracy.

[From Gujarati]
Dithiman Gandhiji—I, p. 262

13. FRAGMENT OF A LETTER
November 12, 1947

I appreciate your desire to get your daughter admitted to
the Ashram. Only bear in mind that I am not there. But what
of that? Many others are there. Ashadevi Aryanayakum! is
there. Kishorelal does not stay there these days. She should
study the complete course under Nayee Talim; also all processes
associated with khadi. She should learn Hindi and Sanskrit
well. If she learns all these subjects with a steady mind, she
will become an expert in my view. And she can teach me
many things if I am still alive at that time.

[From Gujarati]
Dilhiman Gandhiji—I, p. 262

1 Wife of E. W. Aryanayakum; Joint-Secretary of Hindustani Talimi
Sangh; Editor of Nayee Talim, an organ of the Hindustani Talimi Sangh

12



I14. LETTER TO D. B. JAGTAP
November 12, 1947

BHAI JAGTAP,

I had your letter. Your complaint about this letter of Dr.
Dinshaw should be regarded as directed against me. If you
have been at all humiliated it is my fault, although it could
never have been my intention, for the language in Dr. Din-
shaw’s letter is mine. Won’t you please now forget the matter?
Dr. Dinshaw and Jehangir Patel have been here for the last four-
five days. I had long discussions with them. On the basis of
that I am of opinion that if you wish to reject the Trust Deed
you can do so now, you can also remove the Sanatorium. It
will not involve any legal procedure or even arbitration. You
may, if you want, make some addition to the present list of Dr.
Dinshaw or have a talk with him. I can only say that if you
want the Trust to stay you should donate to the Trust the land
which I was occupying and where the patients were being treat-
ed. This should also include the rear portion which was being
used for the labourers. The place is not to be used for pro-
ducing anything but only to be developed in case we have to
accommodate a few people there for the sake of some patients.
The rest of the land should be returned to you. Then it can-
not have the Sanatorium either. It means that apart from the
land and building I have asked for, you will use the portion
which you are now occupying and which is included in the
schedule. When I am free myself from the work here, the other
trustees and I can live on the premises donated to the Trust.
Dinshaw, his wife, mother and such other relatives as can be
accommodated on the premises can live there; the Trust has
recognized their right to reside on the premises. Jehangir says
you have another complaint that Dr. Dinshaw does not at all
intend to let me be your guest. This is not correct. If my
suggestion is accepted, even if I stay in the house donated by
you, I shall still be your guest because, if you wish, arrangements
for goat’s milk, etc., will be made by you. Goats, etc., cannot
be kept on the premises I expect from you. I may say one more
thing, namely, that you are going to lose nothing by your
donation to the Trust. Dr. Dinshaw has invested more than a

13
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lakh in your property. He has also spent a substantial sum on
the construction of bathrooms and a steamhouse, etc., on the
premises I am asking for. If you take all the land these expen-
sive additions will be of no use to you. Now you may do whatever
you think proper. You can have a further talk in this connec-
tion with Dr. Dinshaw and Jehangir.

From a copy of the Hindi : Pyarelal Papers. Courtesy : Pyarelal

15. A LETTER

November 12, 1947

I don’t know how long I shall have to stay here. Take it
that I have to ‘do or die’. I have no middle course.

[From Hindi]
Dilhiman Gandhiji—I, p. 262

16. TALK WITH MUSLIM STUDENTS

New DeLwi,
November 12, 1947

Truly speaking, there should not be too many student or-
ganizations. There should be one students’ body, and differences
of caste and creed should have no place in it. In the present
critical situation the Muslim students and youths, if they make
up their minds, can render great service. You should say, ‘We
are of course Muslims. You may not trust us. Still we entreat
you to trust us for the moment and accept our services.” If
your hearts are pure and if you would serve India, there can be
no better service than this at the present juncture.

[From Gujarati]
Dilhiman Gandhiji—I, p. 263



17. BROADCAST TO REFUGEES AT KURUKSHETRA CAMP!
November 12, 1947

MY SUFFERING BROTHERS AND SISTERS,

I do not know if it is only you or whether others too are
listening in to me today.? This is only my second experience at
the radio. My first was many years ago® when I was in Lon-
don for the Round Table Conference. Though I am speaking
from the Broadcasting House, I am not interested in such talks.
To suffer with the afflicted and try to relieve their suffering has
been my life’s work. I hope, therefore, that you will accept
this talk in that light.

I was distressed when I heard that over two lakhs of refu-
gees had arrived at Kurukshetra and more were pouring in.
The moment the news came to me, I longed to be with you but
I could not get away at once from Delhi because the Congress
Working Committee meetings were being held and my presence
was required. Seth Ghanshyamdas Birla suggested that I should
broadcast a message to you and hence this talk.

Quite by accident, Gen. Nathusingh who has organized the
Kurukshetra Camp came to see me two days ago and told
me about your sufferings. The Central Government asked the
military to take over the organization of your Camp, not be-
cause they wanted to coerce you in any way, but simply be-
cause the military are used to doing such organization and know
how to do so efficiently.

Those who suffer know their sufferings best of all. Yours
is not an ordinary camp where it is possible for everyone to
know each other. Yours is really a city and your only bond
with your co-refugees is your suffering.

I was sorry to learn that there is not that co-operation with
authority or with your neighbours that there ought to be in
order to make the Camp a success. I can serve you best by
drawing attention to your shortcomings. That has been my life’s

1 As Gandhiji was escorted to the studio he remarked: ‘““You can regard
me as an almost uncivilized person and tutor me about my talk.” Gandhiji
spoke in Hindustani.

2 The following two sentences are reproduced from The Hindustan Times.

3 On September 13, 1931. Vide Vol. XLVIII, pp. 8-10.
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motto, for therein lies true friendship and my service is not
only for you or India; it extends to the world, for I know no
barriers of race or creed. If you can get rid of your failings, you
will benefit not only yourselves but the whole of India.

It pains me to know that many of you are without shel-
ter. This is a real hardship, particularly in the cold weather
which is severe in the Punjab, and it is increasing daily. Your
Government is trying to do everything it can for you. The bur-
den is heaviest, of course, on your Prime Minister!. The Health
Department which is served by Rajkumari? and Dr. Jivraj Mehta3
is also working very hard to lighten your sufferings. No other
government could have done better in this crisis. The calamity
is immense and the Government too have its limitations. But
it is up to you to face your sufferings with as much fortitude
and patience as you can summon to your aid and as cheerfully
as you can.

Today is Diwali. But there can be no lighting of chirags*
for you or for anyone. Our Diwali will be best celebrated by
service of you and you will celebrate it by living in your Camp
as brothers and looking upon everyone as your own. If you
will do that you will come through victorious.

The General told me of all that still needed to be done in
Kurukshetra. He told me that no more refugees should be sent
there. It seems as if there was no proper screening of refugees and
it is hard to understand why they come and are dumped in
various places without proper intimation to the local authority.
In my post-prayer speech last evening I criticized the East
Punjab Government for this state of affairs. I have just had a
letter from one of their ministers to say that the fault is not
theirs but the Central Government is responsible for it.

Now that all governments, whether central or provincial,
belong to the people, it does not befit one to throw the blame
on the other. AIl must work together for the general good. I tell
you this in order that you may realize your own responsibility also.

You must help in the maintenance of discipline in the Camp.
You must take the sanitation of the place in your hands. I have

! Jawaharlal Nehru

2 Rajkumari Amrit Kaur, Minister for Health in the Union Cabinet

3 Gandhiji’s personal physician; Director-General of Health Services,
Government of India, 1947; Dewan of Baroda, 1948-49; Minister of Public
Works in Bombay, 1952, and later of Finance; Chief Minister of Gujarat,
1960-63; High Commissioner in London, 1963-66

4 Earthen lamps
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known the Punjab well since the Martial Law days!. I know the
good qualities and failings of the Punjabis. One of them, and
that is not confined to the Punjab alone, is the utter lack of
knowledge of social hygiene and sanitation. Therefore it is that I
have often said that we must all become Harijans. If we do, we
shall grow in stature. I ask you, therefore, to help your doctors
and your Camp officials—every one of you, men, women and
even children—to keep Kurukshetra clean.

The next thing I want to ask you to do is to share your
rations. Be content with what you get. Do not take or demand
more than your share. Community kitchens are a thing which
should be cultivated. In this way too you can serve each other.

I must also draw your attention to the danger of refugees get-
ting accustomed to eating the bread of idleness. They are apt to
think that it is Government’s duty to do everything for them.
Government’s duty is certainly there but that does not mean
that your own duty ceases. You must live for others and not
only for yourselves. Idleness is demoralizing for everyone and it
will certainly not help us successfully to get over this crisis.

A sister from Goa came to see me the other day and I was
delighted to learn from her that many women in your Camp
are anxious to spin. It is good to have the desire to do creative
work which helps. You must all refuse to be a burden on the
State. You must be as sugar is to milk. You will become one
with your surroundings and thus help to share with your Govern-
ment the burden that has fallen on them. All camps should
really be self-supporting but perhaps that may be too high an
ideal to place before you today. All the same I do ask you not
to despise any work but rejoice in doing anything that comes
your way in order to serve and thus make Kurukshetra an ideal
place.

The response to my appeal for warm clothing and quilts and
blankets? has been very good. People have responded well to the
Sardar’s’ appeal too. Your share of these is also there. But if
you quarrel among yourselves and some take more than their due,
it will not be well with you. Your suffering is grave even now
but wrong action will make it even worse.

Finally, I am not one of those who believe that you who
have left your lands and homes in Pakistan have been uprooted

1In April-May 1919

2 Vide Vol. LXXXIX, pp. 283-5.

3 Vallabhbhai Patel, Deputy Prime Minister, Minister-in-charge, Home,
States and Information and Broadcasting

90-2
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from there for all time. Nor do I believe that such will be the
case with the thousands of Muslims who have been obliged to leave
India. T for one shall not rest content and will do all that lies in
my power to see that all are reinstated and are able to return
with honour and safety from where they have today been driven
out. I shall continue as long as I live to work for this end. The
dead cannot be brought back to life, but we can work for those
who are alive. If we do not do so it will be an eternal blot on
both India and Pakistan and therein will lie ruin for both of us.

Harijan, 23-11-1947. Also The Hindustan Times, 14-11-1947

18. SPEECH AT PRAYER MEETING

November 12, 1947
BROTHERS AND SISTERS,

Today is Diwali and I congratulate all of you on the occasion.
It is a great day in the Hindu calendar. According to the Vikram
Samovat, New Year begins tomorrow on Thursday!. You must
understand why Diwali is celebrated every year with illuminations.
In the great battle between Rama and Ravana, Rama symbolized
the forces of good and Ravana the forces of evil. Rama con-
quered Ravana and this victory established Ramarajya in India.

But alas! Today there is no Ramarajya in India. So how can
we celebrate Diwali? Only those who have Rama within can
celebrate this victory. For, God alone can illumine our souls and
only that light is real light. The bkajan? that was sung today
emphasizes the poet’s® desire to see God. Crowds of people go
to see artificial illumination but what we need today is the light
of love in our hearts. We must kindle the light of love within.
Then only would we deserve congratulations. Today thousands are
in acute distress. Can you, everyone of you, lay your hand on
your heart and say that every sufferer, whether Hindu, Sikh or
Muslim, is your own brother or sister? This is the test for you.
Rama and Ravana are symbols of the unending struggle be-
tween the forces of good and evil. True light comes from within.

With what a sad heart has Pandit Jawaharlal Nehru returned
after seeing wounded Kashmir! He was unable to attend the

1 According to the Gujarati calendar

2 “Light thy heart and sweep out from there evil thoughts and anger.”
Vide Vol. XLIV, p. 463, hymn 251.

3 Ranchhod



SPEECH AT PRAYER MEETING 19

Working Committee meeting yesterday and also this afternoon.
He has brought some flowers from Baramula! for me. I always
cherish such gifts of nature. But today loot, arson and bloodshed
have spoiled the beauty of that lovely land. Jawaharlal had been
to Jammu also. There too all is not well.

Sardar Patel had to go to Junagadh at the request of Shri
Shamaldas Gandhi and Dhebarbhai? who had sought his advice.
Both Jinnah and Bhutto are angry because they feel that the
Indian Government has deceived them and is pressing Juna-
gadh to accede to the Union.

It is the duty of everyone to banish hatred and suspicion
from his heart in order to establish peace and goodwill in the
country. If you do not feel the presence of God within you and
do not forget your petty internal quarrels, success in Kashmir or
Junagadh would prove futile. Diwali cannot be celebrated till
you bring back all the Muslims who have fled in fear. Pakistan
also would not survive if it does not do likewise with the Hindus
and Sikhs who have run away from there.3

Tomorrow I shall tell you what I can about the Congress
Working Committee. May you and all India be happy in the
new year which begins on Thursday. May God illumine your
hearts so that you can serve not only each other or India but the
whole world.

[From Hindi]
Prarthana Pravachan—I1I, pp. 69-71

1 After a brutal attack by the raiders the town was recaptured by
the Indian troops.

2U. N. Dhebar (1905-77); organized Rajkot Mill Kamdar Mazdoor
Sangh; Minister of Saurashtra, 1948, President, Indian National Congress,
1955-59; Chairman, Scheduled Tribe Areas Commission, 1960; elected to Lok
Sabha, 1962; President of Bharatiya Adim Jati Sangh, 1962-64

3 Gandhiji then referred to his visit to the Broadcasting House.



19. LETTER TO MANIBHAI B. DESAI

New Derwi,
November 12, 1947

CHI. MANIBHAI,

I have your letter of the 5th. I had a long discussion with
Dr. Dinshaw and Jehangir Patel.

I am glad that the inauguration is to be done by Kakasaheb!.

Tell all the friends at Uruli that I am both happy and sorry
that I shall not be able to attend the function. I am happy be-
cause the work I am doing here is also, according to me, part
of the work that is being done at Uruli; for, the nature cure of
my conception includes treatment of both body and mind. If we
look at the matter from that point of view, curing the people
here of their psychological perversion is bound to have an effect
in Uruli also and would serve as a fine illustration of nature cure.

I am not sorry that Gokhale and Paramanand have left. It
will be enough if Dr. Bhagwat? stays on. I should be glad if
Dhiru clings to the institution till the end and observes all the
rules, too. But I will be satisfied if at least Balkoba® and you?*
remain. Thatis, I should be very pleased even if you alone decide
to dedicate your life to Uruli. By and by you will find other
workers from the local population. I should think it a disgrace
to have to import workers from outside. It would mean failure of
nature cure.

The present heavy burden on you will not last. You should
admit only as many patients as you can easily look after. If you
can persuade some young men there to volunteer their services,
you can train them. You will need a woman worker from outside.
By yourself, you will not be able to attract any woman worker
from among the local people. Let us see what the future brings.

The division into nature cure, village uplift work and Ashram
life seems all right to me. But from the point of view of nature

1 D. B. Kalelkar (1885-1981); educationist, litterateur and a close asso-
ciate of Gandhiji; Vice-Chancellor of Gujarat Vidyapith, 1928-36; President,
Hindustani Prachar Sabha

2Dr. A. K. Bhagwat

3 Balkrishna Bhave, younger brother of Vinoba Bhave

4 The addressee was manager of the Nature Cure Clinic at Uruli Kanchan
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cure the three are indivisible. When you develop nature cure to
its highest potential, it will include village uplift work also.
And I cannot conceive of nature cure for village people which
does not imply the Ashram ideal of life. If you start cultivation
work through the institution itself and with the help of paid
labourers, I think you will have to repent it in the end. But
notwithstanding this view of mine, I shall accept what all of
you decide to do after careful thinking.

Since Bhansali! sees a flaw in the offer of the donation, I
would prefer to decline it. It seems pointless to me to accept the
thing on a ninety-nine-year lease.

Jehangir told me about everybody.

I have already tried to explain why we should prefer cows
to buffaloes. If Balkrishna cannot collect the required amount,
forget about that scheme. The matter is not worth worrying
about at all. I shall be able to say more after I know the final
outcome.

It would be best, of course, if Premabehn? undertakes some
work there on behalf of the Kasturba Memorial Fund. But we
can assume no financial liability for such work. You may permit
her to do what she can within the limits of the Kasturba Fund.

Do not entertain any hope of being able to get an expert
on nature cure from outside. Acquire whatever knowledge you
yourself can. If Dhiru stays there, he also should become pro-
ficient in it. He already knows a little.

If you get any nature-cure expert who does not agree to
abide by the Ashram rules, I will not accept him as suitable for
our purpose. I will write to Dr. Bhagwat afterwards, as also
to Balkrishna.

I am dictating this at night. I must not overexert myself
now.
Blessings from
Baru

From a photostat of the Gujarati : C. W. 2723. Courtesy : Manibhai B. Desai

! Jayakrishna P. Bhansali

2 Prema Kantak, Agent of Kasturba Gandhi National Memorial Trust
Maharashtra



20. NO INCONSISTENCY

A subscriber to the Harijan presents as follows what appears
to him to be a conundrum to which I have sent the following
reply :

The other day you admitted! that you had not seen God face to
face. In the Preface? to My Experiments with Truth you have stated that
you have seen God in the embodiment of Truth from a far distance.
The two statements appear to be incompatible. Kindly elucidate for
proper understanding.

There is a big gulf between ‘seeing God face to face’ and
‘seeing Him in the embodiment of Truth from a far distance’.
In my opinion the two statements are not only not incompatible
but each explains the other. We see the Himalayas from a very
great distance and when we are on the top we have seen the
Himalayas face to face. Millions can see them from hundreds of
miles away if they are within the range of that seeing distance,
but few having arrived at the top after years of travel see them
face to face. This does not seem to need elucidation in the
columns of the Harijan. Nevertheless, I send your letter and my
reply for publication in the Harijan, lest there may be some like
you who think that there is any inconsistency between the two
statements quoted by you.

November 13, 1947
Haryan, 23-11-1947

1 Vide Vol. LXXXVIII, p. 407.
2 Vide Vol. XXXIX, pp. 1-5.
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21. FRAGMENT OF A LETTER
November 13, 1947

The New Year commences from today. Of course you have
my blessings. But it would seem my blessings have no value
these days. May God grant us new strength and wisdom so that
we may overcome our present madness.

What shall I write about language? My viewis clear, namely,
the national language should be such as can be spoken by mil-
lions of our countrymen. But we behave, knowingly or unknow-
ingly, as if it was our birthright to oppose and contest every
issue. As a result, we are able to achieve nothing. Though I do
like to face such difficulties and am able to overcome them also,
have you ever considered how much of our energy and time is
wasted over this? Often a person who raises opposition is consi-
dered to be a leader and, therefore, those who aspire to become
leaders oppose things. But we are what we are and we have to
find a way out of the existing difficulties.

“The path is surrounded by thick darkness; will that arrest
your step?’’!

[From Gujarati]
Dilhiman Gandhiji—I, p. 270

22, FRAGMENT OF A LETTER
November 13, 1947

. .2 The restoration of peace in Calcutta was due to the
Muslims there and the credit should go to them.® Suhrawardy
and his co-workers had helped me there. The situation in
Delhi is quite different. Here I don’t find a single responsible
Muslim who can approach the Hindus, if only to die, or whose

I A Bengali song by Rabindranath Tagore

2 Omission as in the source

3 At the instance of Muslim friends Gandhiji had prolonged his stay in
Calcutta in August, 1947. He stayed with H. S. Suhrawardy, the ex-Chief
Minister of Bengal, under a Muslim roof in a disturbed area and they went
round together to establish harmony between the two communities. Vide
also Vol. LXXXIX, p. 116.
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word weighs with the Muslims. Maulana Saheb! and the nation-
alist Muslims have also lost this strength. Hence my work here
is much more difficult than it was in Calcutta. I am doubtful
whether I shall fulfil my vow of doing something here. But my
other vow, that of dying, will certainly be fulfilled. For that I
have not the least worry. May God take from me whatever work
He intends me to do.

If all of you stay there and carry on constructive work, it
will certainly have its impact. We had recognized the need for
constructive work when we were slaves. We will need it many
times more to transform swaraj into surajya®>. Let not anyone think
that the 18-point programme? is of no use now that we have
attained freedom.

Today is the New Year day. May God light our path and

cleanse our impure hearts.

[From Gujarati]
Dilhiman Gandhiji—I, p. 271

23. FRAGMENT OF A LETTER
November 13, 1947

I have your letter. I was very much pained to read it....*
Where are we going today? Whatis happening to us? I fail
to understand why we think or say that we should not have a
single Muslim in our country. If that happens, let me tell you
that you will once again be slaves. I intentionally write “you”
because I do not wish to see slavery again. I hope God will take
me away before such a day comes.

Today is our New Year day. May God grant good sense to
all of us and guide us on the right path.

[From Hindi]
Dilhiman Gandhiji—I, pp. 270-1

1 Abul Kalam Azad (1888-1958); President, All-India Khilafat Com-
mittee, 1920; President of Unity Conference (Delhi), 1924; President, Indian
National Congress, 1923 and 1940-46; Minister for Education in the Union
Cabinet

2 Good government

3 For Gandhiji’s booklet on the Constructive Programme, vide Vol.
LXXV, pp. 146-66.

4 Omission as in the source



24. TALK WITH DAHYABHAI AND YASHODA PATEL!

New DELHI,
November 13, 1947

I do not wish to be sarcastic but this language slavery has
gone so deep that one begins to wonder. When even Sardar
Vallabhbhai Patel’s daughter-in-law, who, poor thing, certainly
does not know much English, is so obsessed with teaching her
son English words, what am I to say of others? It makes me un-
happy. If mothers could solve this question of language we
could be free of English and develop the national language.
Without doubt English is a very rich and beautiful language.
And if one learns it or teaches it out of love for it I should have
no objection. But thus to impose words on an innocent child
is nothing but an instance of our deep-rooted and incurable
slavery.

[From Gujarati]
Dilkiman Gandhiji—I, pp. 272-3

25. SPEECH AT PRAYER MEETING
November 13, 1947

BROTHERS AND SISTERS,

Yesterday was Diwali and today is the New Year. I have
heard and I heard it all the more yesterday that Delhi has great
illuminations on Diwali day which perhaps beat even the illumi-
nations in Bombay. There are magnificent illuminations in
Bombay every year. I was pleased to hear that people had
realized that this is not the time to celebrate Diwali. But the
superstition still persists that there should be at least some lights
on Diwali day. Hence, oil lamps were seen at some places. There
were some electric lights, too, though very few. I do not go out
but I get all the information.

1 They had come to Gandhiji with their little son. On Gandhiji’s
offering him a piece of bread the mother insisted that the child should say
‘thank you’.
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26 THE COLLECTED WORKS OF MAHATMA GANDHI

The new year begins today. I had already mentioned it
yesterday, but I may as well refer to it again. On New Year
day we make some pious resolutions and by the grace of God
try to follow them all through the year. If we do this, and if
the atmosphere prevailing today changes and the Hindus and
Muslims live together in amity, we shall have a right to cele-
brate the next Diwali with illuminations. We can accomplish
nothing by regarding one another as enemies. That is why I
stressed that this is no occasion for an outward celebration of
Diwali. We should try to illumine our hearts. Rama resides in
our hearts and there is a continuous battle between Rama and
Ravana raging inside us. If, in our hearts and not outside, Ravana
triumphs over Rama, it means that there is no light but dark-
ness in our hearts. If, instead, it is Rama who triumphs over
Ravana, then there is indeed light in our hearts and this entitles
us to have illuminations outside as well. Hence, all is well if the
light outside is the symbol of the light within. Instead, if there is
darkness in our hearts and we have illuminations outside and try
to convince ourselves that everything is fine, we are hypocrites
and liars. I only hope that we are never untruthful.

I told you yesterday that I would say something about the
meetings of Congress Working Committee. There was no
time yesterday because I did not want to take more than fifteen
minutes. Today is the third day of the Congress Working Com-
mittee meeting. It is still in session. One important thing that
I am entitled to tell you is that the members of the Working
Committee and others! who have been specially invited by Acharya
Kripalani? have been sitting together in the meetings for the
last three days. It is a good thing that they are unanimously of
the opinion that it has been the policy of the Congress since its
inception, that is, for the last sixty years, that Congress is not an
institution that propagates any particular religion. There are
people of all religions in the Congress or, say, because it belongs to
people of different religions, it does not belong to any one parti-
cular religion. It is an organization of the masses and it has

1 The special invitees to the Congress Working Committee meeting were :
B. G. Kher, Pattabhi Sitaramayya, S. K. Patil, Jayaprakash Narayan, Kamaraj
Nadar, Dr. Saifuddin Kitchlew and Prof. N. G. Ranga.

2J. B. Kripalani (1888-1982); Principal, Gujarat Vidyapith, 1920-27,
General Secretary of the Indian National Congress, 1934-45; its President,
1946-47; Member, Constituent Assembly; started the Krishak Mazdoor Praja
Party which later merged into the Praja Socialist Party; resigned from the
Praja Socialist Party in 1954
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to function only for political goals. It does not remain a religious
body if it functions that way. Supposing one of the policies of
the Congress is to provide food to all the people, to be true to its
name it must provide food for everybody. If the Congress provides
food only to those who are with it or, say, only to the Hindus
and the Sikhs because they are in a majority and allows others
to starve and says that it is not bothered about them, it would
be a religious body superficially but in fact it would become an
irreligious organization. If it advocates service of only those who
are its followers and wants others to be killed, it would not be
dharma, but adharma' in the name of dharma.

If T am a worshipper of Rama and do not worship any god,
the law cannot force me to do so. It is another matter if I act
against my faith or become a coward and say that a particular
man is carrying a sword and that if I do not obey him he would
kill me. But, if I am not a coward, when I am forced to worship
Allah instead of Rama, I should have, and I have, a right to
insist that I would worship only Rama and not Allah. All that
the other person can do is to cut my throat. Let him do so.
Then it is a matter of faith, which we call personal or individual
dharma. There is no power on earth which can destroy one’s
personal dharma. Of course, it can be destroyed when the indi-
vidual himself wants to do it, or when, instead of light, there is
only darkness in one’s heart. In such circumstances, when
he cannot make up his mind he takes help from someone or
just follows the bidding of some other person because he is sur-
rounded by darkness. But the person who is steadfast in his
faith would listen to the command only of God and none else.
Likewise, when an organization functions for the welfare of the
people, only the things which are consistent with dharma apply
to everybody and nothing else. And in this way it embodies
dharma and not adharma. That, in my view, is the true meaning
of politics and the Congress has followed this from the time of
its inception. You should be happy that it is so, whether you
belong to the Congress or not. Even I do not belong to the
Congress. But so what? After all, I have been a Congress
worker and have served it. What does it matter if I do not pay
four annas for membership? I must pay the membership fee of
four annas if I want to be its President. But that is not the
question. If all of you think like me, it is really remarkable. It
is good if you have registered yourselves as Congress members. It

1 Contrary to dharma
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is well, too, if you are serving the Congress from outside. I
have been sitting with the Congress Working Committee for the
past three days. There are many differences of opinion in the
Working Committee. The members are human beings after all,
they are not stones. One member says one thing and another
member says something else. There may be differences of opin-
ion, but there should be no contradiction in behaviour. That
is why they spent three days in discussing these differences.
But they are all united about one thing, that is, that the Cong-
ress should continue to be what it has been so far. If in the
process it has to perish, let it perish. Of course it cannot be
completely wiped out, though it can remain in minority. And
I doubt if it is in majority at present. For there should have
been no Pakistan if the Congress were in majority. I can quote
many instances to show how much the Muslims have been op-
pressed in India. But what should I say? You know more than
I do. Have the Hindus and the Sikhs in Pakistan been oppres-
sed less? But let us not talk about it. It is not for us to think
of those things. Should I stop following my religion because
others in the world do not adhere to theirs? That is why the
Congress, whether it is in majority or minority, must adhere to
its original objective. It is framing its resolutions from that
point of view. It wants to present its views in a straightfor-
ward, sincere manner. What can be more straightforward
than that we do not wish to compel a single Muslim to go
away from here? The point is not whether the Muslims are
good or bad. Can we claim that only angels have a right to
live in India, and, if not angels, only good people can remain
here? And, if only the good people can live here, are there no
bad or wicked people among the Hindus and the Sikhs? And
if there are wicked people among them, what would you say to
them? Would you order them to leave and threaten to cut
their throats with a sword if they refused to oblige? You have
no right to consider anybody wicked or to kill him. We have
committed excesses against the Muslims. There may be some
exaggeration in the reports I receive every day. But ultimately
I find that there is truth in those reports. When anything is
done in the name of the Congress, the A.I. C. C. has to be sum-
moned. The plenary session of the Congress is held once a year.
It is like a big show and because there is such a big crowd nobody
can even think clearly. But they know that the A.I. C.C.
carries on its work with due deliberation and so they put
their seal on what it does. Thus the A.I.C.C. is always on
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the alert. It is going to meet the day after tomorrow. It is
the Working Committee which has to place the agenda before
the A.I. G. C. Itis subservient to the A. I. C. C. If the Working
Committee does not place the agenda before it, then the A.I. C. C.
can say that they have not functioned well and the members of
the Working Committee have to resign. The A.I. C.C. can form
the Working Committee or terminate it. If the A.I. C.C. does
not accept its proposals or makes great amendments to those
proposals, then also it should resign. That is why the Working
Committee says that it wants to do everything in the name of
the A.I. C.C. If it does anything in its own name, it does not
have the same effect. For, what is the wuse of 15 individuals
proclaiming that not a single Muslim should be killed? If the
same thing is done in the name of the A.I.C.C., its effect is
much greater. That is why I have been advising the Congress
Working Committee for the past three days that it should cate-
gorically state that this is the only thing it wishes to carry out.
Let us not worry if this pleases the people or displeases them.
If we are true servants of the Congress, then this is the only
thing we have to do. Let the A.I. C.C. brush it aside if it so
wishes. After all we, and also Pakistan, have to stand before
the world. We do many things because we are worried about
what the world may say. I would say that you should do only
what you think is correct. Then the world too would regard it
as correct. Itis said that the word of the Panch! is like the word
of God. The world is like the Panch. That is why what the
world says is divine justice in the true sense.

The Working Committee is in session today. It would be
meeting again tomorrow. It is my prayer that it should place
before the A.I. C. C. such a resolution which would bring victory
to India and everybody would be able to live in peace here.
It does not mean that we should let the traitors do as they
please. But we should not take it for granted that a particular
person is a traitor. If someone is proved to be a traitor, you
may kill him, hang him, shoot him. But if you say that no
Muslim can ever be loyal or that only the Hindus and the Sikhs
have a monopoly of loyalty, then I would say that it would be
a grave thing. I am confident that the Congress would never
do such a thing. You must also pray that through the advice
of the Congress we and the whole country as well as other parts
of the world rise high. The Congress is meant only to raise

1 Elected members of a village panchayat; also, an arbitrator
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the country high. But the Congress does not wish to raise it-
self by depriving anybody of his wealth or other property. The
Congress would die for the sake of the whole world, but would
not kill anyone. This has been the objective of the Congress,
not since I entered it, but for many vyears. The Congress has
tried to prevent the Europeans who come here from looting the
country, so that people of Asia and Africa could live in peace.
India has to remain alive for this purpose. It is for this that
India has attained her independence and for no other purpose.

[From Hindi]
Prarthana Pravachan— 11, pp. 71-7

26. FRAGMENT OF A LETTER

BirLa House, New DELHI,
November 14, 1947

For the last few days meetings of the Working Committee
have been going on. Its resolutions, I am sure, will be good.
How far they will be put into practice God only knows. My
suggestion is that, in so far as the Congress was intended solely
to achieve swaraj and that purpose has been gained—personally
I do not think that what we have gained is swaraj but at
least it is so in name—this organization should be wound up
and we should put to use all the energies of the country.
In this way we shall be able to do a great deal. For instance,
Jayaprakash! has immense energy. But he does not come
forward because of party considerations. I therefore feel that if
the country can get the benefit of whatever energy each one of
us has, it will prosper.

[From Gujarati]
Dilhiman Gandhiji—I, p. 278

! Jayaprakash Narayan (1902-79); one of the founders of the All-
India Congress Socialist Party; member, Congress Working Committee, 1936;
leading member of the Socialist Party and the Praja Socialist Party; joined
the Bhoodan and the Sarvodaya movements



27. FRAGMENT OF A LETTER
November 14, 1947

..l In no other country are widows insulted as much as
they are in our country. But I place widows in the category
of spiritual rishis. 1 do not have the least hesitation in advising
you and other sisters to organize yourselves and see that if
widows are not allowed to be present on auspicious occasions,
or if restrictions are imposed on their diet or dress, the same
rules apply to widowers. It is another matter if a wife
voluntarily makes a sacrifice on the death of her husband.
But I have no doubt that the rigidity of social customs and
conventions must be broken.

I am keeping well. I am dictating this letter to Chi. Manu.
I am lying under a covering because it is cold. It is now 5.30
a. m. I snatch a nap while dictating letters. The work in Delhi
is arduous. God will do what He chooses. Why should we
worry over it? However, I think some untoward events are
taking place. I expect you will understand a lot from these few
words. A word is enough for the wise.

Blessings from
Baru

[From Gujarati]
Dilhiman Gandhiji—I, pp. 278-9

1 Omission as in the source
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28. FRAGMENT OF A LETTER
November 14, 1947

I have no doubt at all that so long as prominent people
do not propagate Hindustani, it will decline. That means that
our culture will die. It is our misfortune that these days in
our homes father and son and brothers and sisters speak only
English. Not even their own mother tongue! When the ocean
is on fire who can put out the fire?

Yours,

M. K. GanDHI

[From Hindi]
Dilhiman Gandhiji—I, p. 279

29. SPEECH AT PRAYER MEETING
November 14, 1947

BROTHERS AND SISTERS,

When I was on fast! in the Aga Khan Palace which was
turned into a jail to imprison me, Sarojini Devi?, Mirabehn?® and
Mahadevbhai4, this bhajan® had captured me. Here I do not wish
to go into the causes of the fast.

I would like to mention only one thing in that connec-
tion, and it is that I survived for 21 days not because of the
amount of water I used to drink, or the orange juice which I
took for some days, or the extraordinary medical care, but be-
cause I had installed in my heart God whom I call Rama. I
was so much attracted by the lines of this bhgjan that I in-
structed the persons concerned to send me the correct words by

1 From February 10 to March 3, 1943; vide Vol. LXXVII.

2 Sarojini Naidu (1879-1949); poetess and orator; President of the Indian
National Congress in 1925; Governor of U. P., 1947-49

3 Nee Madeleine Slade; joined Gandhiji in 1925

4 Mahadev Desai (1892-1942); Gandhiji’s private secretary from 1917 till
his death on August 15, 1942

s el agi Fg FAH, F R smw gaw T depend solely on my Rama,
all others are of no avail,” a bhajan by Tulsidas
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telegram, as I had forgotten those words at the time. I was
very happy when I received the whole bhajan by reply telegram.
The essence of the bhgjan is that Ramanama is everything and
other gods count for nothing compared to Him. I am mention-
ing this instructive episode in my life because I want the A. I. C. C.
members to think and deliberate with God in their hearts when
they meet for the important session on Saturday. They will
have to do so because they are representatives of all Congress-
men. Hence, if the leading Congressmen have Satan instead of
God in their hearts they are not true to their salt.

The Working Committee discussed for full three hours the
resolutions to be placed before the A. I. C. C. During the discus-
sion the question arose as to how the Hindu and the Sikh re-
fugees could be honourably and safely sent back to their homes
in West Punjab. They came to the conclusion that the trouble
started from the Pakistan side, but they also realized that when
the wrong was copied on such a large scale and when the Hindus
and the Sikhs resorted to acts of retaliation in East Punjab
and the adjoining areas of the Union, the question of where
the trouble started became insignificant. If the A. I. C. C. could
claim with confidence that so far as the Indian Union was con-
cerned, the days of madness were over and sanity reigned from
one end of the Union to the other, the Committee could also
say that the Dominion of Pakistan would be obliged to call back
the Hindu and Sikh refugees with honour and safety. Such a
situation can be created only when all Hindus and Sikhs install
Rama in their hearts instead of Ravana. For, when you drive
Satan out of your hearts and give up the present madness, every
Muslim child will be able to move about with as much freedom
as a Hindu or a Sikh child. Then, I have no doubt, the
Muslim refugees who have left their homes under duress will
gladly come over and the way will be cleared for the honourable
and safe return of the Hindu and Sikh refugees to Pakistan.

Will my words have an echo in your hearts and will the
A.I. C. C. be able to come to a wise and just conclusion?

[From Hindi]
Prarthana Pravachan—II, pp. 78-9
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30. MESSAGE TO STUDENTS’ PEACE CONFERENCE!

New DerHi,
[On or before November 15, 1947]?

An auspicious deed needs no blessings, for it is ever blessed.
The Hindustan Times, 16-11-1947

31. LETTER TO MATHURADAS TRIKUMG7I
November 15, 1947

I know that I cannot realize Truth if I get impatient.
That in the judgment of the world I may seem to have overcome
my ego is of little consequence. And if that belief is not true,
my realization of ahimsa and truth is imperfect. Then the argu-
ment about the success of ahimsa does not arise at all. Where
ahimsa is perfect, there can be no failure. One must, therefore,
conclude that whenever ahimsa is found to have failed, that
ahimsa cannot be perfect. Who is qualified to pass judgment
as to its success or failure is of course another matter. I
myself cannot see the traces of ego and impatience that may
be lurking within me. Only other people can observe them to
some extent. But God alone sees the whole truth. I should not
give the slightest impression, either, that I rebuke the Hindus
more than the Muslims.

[From Gujarati]
Bapuni Prasadi, p. 221

1 & 2 The Conference began at Agra on November 15.
34



32. FRAGMENT OF A LETTER

November 15, 1947

I find that God keeps me wide awake these days. How
grateful I am! I often think how blind I was years ago; or
was it that God had deliberately made me blind? If I say
that, however, I think I would be trying to avoid blame in a
subtle way; hence only the first half of the previous sentence
is correct. You are a student of the Vedas and the Shastras
and therefore, I presume, you will understand what I mean.

Recently there was an incident. I have with me two young
girls. They are almost of the same age; but not of equal edu-
cation. One of them, it may be said, was brought up by me at
Aga Khan Palace since her childhood. She is my grand-
daughter. The other ...! is also a close relation. I have put
Chi. Manu to various tests in Noakhali. She is younger than
... by one year. It must be said that by now Chi. Manu has
learnt a good many things. But I have not been able to im-
press even the importance of prayer on ... It is more desirable
that we accept her as she is, rather than that I should forcibly
wake her up or make her do things that please me. I there-
fore indulge her. But I have to look into my own heart to
ascertain whether it is awake or sleeping. You must have seen
my speech of yesterday. I do not think it will produce any
effect. When a girl like . .. cannot see the importance of prayer,
how can people understand what I said? God will do what
He pleases. I consider it a good omen that my faith is grow-
ing every day. I hope you take good care of your health.
You have still to do much work. And you must aspire to live
for 150 years. How is nature cure progressing? I must do or
die here. So there is no middle path.

Blessings to all.

Blessings from
Baru
[From Gujarati]
Dilkiman Gandhiji—I, pp. 284-5

1 The name has been omitted in the source.
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33. FRAGMENT OF A LETTER
November 15, 1947

...1' I must admit that there are differences of opinion
between the two....2No one can have any objection to mere
differences of opinion. But it is bad when personal relations
become strained on account of that. I am trying to make them
see this. Not that what I say will be of any avail. And
though I know all this, still I have to do or die in Delhi.

[From Gujarati]
Dilhiman Gandhiji—I, p. 286

34. LETTER TO CHANDRANI

New DerHI,
November 15, 1947

CHI. CHAND,
What a girl you are! Dev? arrived here only today; he will
leave after two or three days’ stay here. Your mother must
have reached there.
Blessings from
Baru

From a photostat of the Hindi: Chandrani Papers. Courtesy: Gandhi
National Museum and Library

1 & 2 Omissions as in the source
3 Dev Prakash Nayyar
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35. FRAGMENT OF A LETTER

November 15, 1947

The more I look within the more I feel that God is with
me. He does not have two hands and two feet. My God is
Formless and Faultless and it is He who is giving me strength.
These days the Working Committee meeting is going on and
I am doing some plain speaking with them. We shall perish if

we become cowards, that is, the Congress will die. I have no
doubt about this.

[From Hindi]
Dilhiman Gandhiji—I, pp. 285-6

36. SPEECH AT A.1.C.C. MEETING

November 15, 1947

I have come in your midst today. I came to Delhi! not
to stay for long, but since my arrival many things have happened
which should not have happened. And so I have had to pro-
long my stay here instead of proceeding to the Punjab. This
explains my presence in your midst today.

I had made a vow to do or die. When the occasion comes
I shall indeed either do or die. I have seen enough to realize
that though not all of us have gone mad, a sufficiently large
number have lost their heads. What is responsible for this wave
of insanity? Whatever the cause, it is obvious to me that if we
do not cure ourselves of this insanity, we shall lose the freedom
we have won. You must understand and recognize the gravity
of the plight we are in. Under the shadow of this impending
misfortune the A. I. C. C. has met today. You have to face very
serious problems and apply your minds to them.

There is the General Body of the Congress which meets once
every year, but it is more or less demonstrative in character. The
real Congress is the All-India Congress Committee, in whose
keeping is the honour of the Congress. It is for you to give a lead

1 On September 9
37
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to the Congress and to see that it functions effectively and with-
out any disruption within its ranks. That is why I want you to
be true to the basic character of the Congress and make Hindus
and Muslims one, for which ideal the Congress has worked
for more than sixty years. This ideal still persists. The Congress
had never maintained that it worked for the interest of the
Hindus only. Must we now give up what we have claimed ever
since the Congress was born and sing a different tune ? Congress
is of Indians, of all those who inhabit this land, whether they
are Hindus, Muslims, Christians, Sikhs or Parsis. There have been
Muslims, Christians and Parsis as Presidents of the Congress.
But today we hear a different cry. Let me tell you that what we
hear today is not the voice of the Congress.

You represent the vast ocean of Indian humanity. You will
not allow it to be said that the Congress consists of a handful of
people who rule the country. At least I will not allow it. I am
an Indian to the last. Ever since I returned from South Africa
I have tried to serve the Congress in every way and have done
nothing else. I have tried to understand Indians from different
walks of life, have lived with them, eaten with them and loved
them. I have seen no difference between Harijans and other
Hindus. That is how I am made.

The Congress is held responsible for whatever happens to-
day. The situation has changed since August 15. I am leaving
out of consideration what happened before that date. I do not
wish to hear what part you played in the events that have
happened since August 15. I have not the right to sit here.
I have much work to do outside this hall. That is why I had
requested that I might be allowed to have my say and then take
your leave. You might ask me any questions you like at the
end of my speech, though there ought to be no necessity for such
questions. I wish only to show you a little of the way so that
you might find it easier to carry on your deliberations.

When we were fighting for our freedom, we bore a heavy
responsibility, but today when we have achieved freedom, our
responsibility has grown a hundred-fold. What is happening to-
day? Though it is not true of the whole of India, yet there are
many places today where a Muslim cannot live in security. There
are miscreants who will kill him or throw him out of a running
train for no reason other than that he is a Muslim. There are
several such instances. I will not be satisfied with your saying
that there was no help for it or that you had no part in it. We
cannot absolve ourselves of our responsibility for what has
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happened. I have to fight against this insanity and find out a
cure for it. I know and I confess that I have not yet found it.

In Galcutta I was able to achieve a measure of success.
I was to go to Noakhali. Suhrawardy wanted me to go there.
But I said to him, “How can I go there when there is a fire raging
here?”” He replied that it was beyond his capacity to control
the flames, but that I could do so. I did achieve some result in
Calcutta. Peace is a simple thing which has become most diffi-
cult to achieve. Today we are reduced to such a state that not
even an old man or a child feels safe, if he happens to be a
Muslim. Under such circumstances we have met today. I have
enough experience of such misfortunes and if you allow me and
have the patience to hear me, I will say what I have to say.
Then if you feel like it, you may do what I suggest.

Today your President Kripalani desires to hand over the
responsibility of his office to other hands. You should accede to
his request and select a new President. Twice or perhaps more
than twice before this Kripalani had asked to be relieved of his
office. I do not wish to know the reason for his resignation,
though I would wish you to know it. What he has said is true.!
In due course fresh elections for the president[ship] will be held
when the annual session of the Congress meets. Itis a matter of
about four months. But even if the difference was only of ten
days, I would still plead with you to relieve him, since he feels
that he is unable to discharge his functions effectively. It is a
law of nature that when a thing is not done well, it is ill done.
You would not wish to have a President in whose hands your
affairs go awry. It is beyond his power to create conditions where
not a single Muslim’s life will be unsafe in India. Those who
say that since it is a matter of four months only, why not let
the status quo continue, do not know what the nation is facing
today. If you realize the seriousness of the situation, it is your
duty to relieve Kripalani. He himself confesses his inability to
keep the reins of the Congress in his hands. When your pilot

17, B. Kripalani, had said at the A. I. C. C. meeting: ‘“While no one dis-
putes the necessity of a close and harmonious co-operation between the
Government and the Congress Executives, the difficulty is how to achieve it.
The need for this co-operation is recognized in theory but I find it missing
in practice. It may be due to the fact that all of us are not united on
basic policies. Or it may be that this co-operation is lacking because I who
happen to be the President of the organization do not enjoy the confidence
of my colleagues in the Central Cabinet. If that is so, then I should be the
last person to stand in the way of what is necessary in the interest of the
nation.”
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reports to you that he is unable to steer your ship, will you still
say to him, ‘Never mind what happens, but you remain at your
post’? You should therefore forget about the four months and
not worry about constitutional proprieties. What would you do if
an accident happened to me? Law does not recognize accidents.
Think of this also as a natural calamity and be content to accept
his resignation and proceed forthwith to elect a president of
your choice. You should also know that according to practice
the Working Committee retires with the President.

The second point I wish to talk to you about is the Hindu-
Muslim relations to which I have already made a reference. I
am ashamed of what is happening today; such things should never
happen in India. We have to recognize that India does not
belong to Hindus alone, nor does Pakistan to Muslims. I have
always held that if Pakistan belongs to Muslims alone, then it is
a sin which will destroy Islam. Islam has never taught this. It
will never work if Hindus as Hindus claim to be a separate
nation in India and Muslims in Pakistan. The Sikhs too have
now and again talked of a Sikhistan. If we indulge in these
claims, both India and Pakistan will be destroyed, the Congress
will be destroyed and we shall all be destroyed.

I maintain that India belongs both to Hindus and Muslims.
You may blame the Muslim League for what has happened and
say that the two-nation theory is at the root of all this evil and
that it was the Muslim League that sowed the seed of this
poison; nevertheless I say that we would be betraying the Hindu
religion if we did evil because others had done it. Ever since
my childhood I have known that Hinduism teaches us to return
good for evil. The wicked sink under the weight of their own evil.
Must we also sink with them? My own experience of sixty years
has confirmed what Hinduism has taught me and my study of
other religions has revealed the same thing. Islam too says the
same thing. It is the basic creed ofthe Congress that India is
the home of Muslims no less than of Hindus. I also know that
the Congress has had no hand in what has happened. I do not
need to quote the authority of the Congress Constitution to sup-
port my claim.

It is held by some that if we perpetrate worse atrocities on
Muslims here than what have been perpetrated on Hindus and
Sikhs in Pakistan, it will teach the Muslims in Pakistan a salutary
lesson. They will indeed be taught a lesson, but what will hap-
pen to you in the mean while? You say that you will not allow
Muslims to stay in India, but I hold it to be an impossibility to
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drive away three-and-a-half crores of them to Pakistan. What
crime have they committed? The Muslim League indeed is cul-
pable, but not every Muslim. If you think that they are all traitors
and fifth-columnists, then shoot them down by all means, but to
assume that they are all criminals because they are Muslims is
wrong. If you bully them, beat them, threaten them, what can they
do but run away to Pakistan? After all, life is dear to them. But it
is unworthy of you to treat them so. Thereby you will degrade
the Congress, degrade your religion and degrade the nation.

If you realize this, then it is your duty to recall all those
Muslims who have been obliged to flee to Pakistan. Of course
those of them who believe in Pakistan and wish to seek their
happiness there are welcome to migrate. For them there is no bar.
They will not need military protection to escort them. They go of
their own will and at their own expense. But those who are leaving
today have to be provided with special transport and special
protection. Such unnatural exodus under artificial conditions
must cause us shame. You should declare that those Muslims
who have been obliged to leave their homes and wish to return
are welcome in your midst. You should assure them that they
and their religion will be safe in India. This is your duty, this
is your religion. You must be humane and civilized, irrespective
of what Pakistan does. If you do what is right Pakistan will
sooner or later be obliged to follow suit.

As things are we cannot hold our heads high in the world
today and have to confess that we have been obliged to copy
Pakistan in its misdeeds and have thereby justified its ways.
How can we go on like this? What is happening is a provocation
to war on both sides and must inevitably lead to it. You will then
have to part company with Jawaharlal. And yet it is because of
him that we are held in high esteem in the world today. He is
respected outside India as one of the world’s greatest statesmen.
Many Europeans have told me that the world has not known
such a high-minded statesman. I have known Americans who
hold Jawaharlal in higher esteem than they hold President
Truman. Even those who have fabulous wealth, vast armies and
the atom bomb respect the moral worth of Jawaharlal’s leader-
ship. We in India ought to have due appreciation for it.

I repeat to you that it is your prime duty to treat Muslims as
your brothers, whatever may happen in Pakistan. We will not
return blow for blow but will meet it with silence and restraint.
Restraint will add to your strength. But if you copy what hap-
pens in Pakistan, then on what moral basis will you take your
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stand? What becomes of your non-violence? If you approve of
what has happened, then you must change the very creed and
character of the All-India Congress Committee. This is the
basic issue before you. Until you have faced it, you cannot solve
any of the problems that are before you. When your house is
on fire you must first put out the flames before you can do any-
thing else. That is why I have taken so much of your time. Let
all Muslims who have left their homes and fled to Pakistan come
back here. India is big enough to keep them as well as the Hindu
and Sikh refugees who have fled from Pakistan. What I wish
to emphasize to you is that if you maintain the civilized way,
whatever Pakistan may do now, sooner or later, she will be
obliged by the pressure of world opinion to conform. Then war
will not be necessary and you will not have to empty your
exchequer.

One more point. I understand that a hundred-and-fifty-
thousand Muslims are about to be sent to Pakistan. You will
say, they belong to the criminal tribes who are better sent to
Pakistan. Why should they have to go? If there are criminal
tribes in India, whose fault is it? We are to blame for not
having reformed them. They were here during the British regime.
Was there any talk of deporting them then? It is wrong of us
to send them away because they are “criminal”. Our duty should
be to reform them. How shameful it is for us that we should
force them to trudge three hundred miles on foot! I am against
all such forced exodus.

Another problem that has arisen in the wake of the British
withdrawal from India is the claim on the part of rulers of Indian
States to do as they please. These rulers were kept in power
by the British as henchmen of British imperialism. Some of these
rulers have indeed tried to reform their ways and have adjusted
their claims to the rights of their people. But the same cannot
be said of all of them, though the number of the recalcitrant
ones is very small. Their assertion of independence is as untenable
as their claim to rule as they please is wrong. Because we are
independent it does not mean that each one of us is free to do
as be pleases. Such freedom means the end of all freedom.
I therefore plead with these rulers to seek their good in the
common good. If they do not carry the people with themselves,
they will invite their own doom. I do not wish this to happen.
If the Princes wish to survive, they can do so only as the servants
of their people. If they wish to rule, they can do so only as
trustees of their people’s welfare.
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I claim to be an orthodox sanatanist. I know that my religion
does not advocate untouchability. The mission of the Hindu
Mahasabha is to reform Hindu society, to raise the moral level
of the people. How then can the Sabha advocate the compulsory
evacuation of all Muslims from India, as I am told it does?
I know what some people are saying. ‘The Congress has surrendered
its soul to the Muslims. Gandhi? Let him rave as he will. He is
a wash out. Jawaharlal is no better. As regards Sardar Patel
there is something in him. A portion of him is sound Hindu, but
he too is after all a Congressman.” Such talk will not help us.
Where is an alternative leadership? Who is there in the Hindu
Mahasabha who can replace Congress leadership? Violent row-
dyism will not save either Hinduism or Sikhism. Such is not
the teaching of Guru Granthsaheb. Christianity does not teach these
ways. Nor has Islam been saved by the sword. I hear many
things about the Rashtriya Swayamsevak Sangh. I have heard it
said that the Sangh is at the root of all this mischief. Let us not
forget that public opinion is a far more potent force than a thousand
swords. Hinduism cannot be saved by orgies of murder. You
are now a free people. You have to preserve this freedom. You
can do so if you are humane and brave and ever-vigilant, or else
a day will come when you will rue the folly which made this
lovely prize slip from your hands. I hope such a day will never
come.

You will forgive me for taking so much of your time.
There is yet another point. “Control” is a vicious thing. It is
responsible for much of the corruption that is rampant today.
I am receiving innumerable letters and telegrams that confirm
what I say. If you do not abolish control immediately, you
will one day regret it. It makes people lazy and helpless. Do
away with it. But before you proceed to other business, accept
your President’s resignation.!

A. 1. C. C. File No. G. 43/1I, 1947-48. Courtesy: Nehru Memorial Museum
and Library

1The A.IL C.C. accepted the resignation of J. B. Kripalani by their
resolution of November 17. Rajendra Prasad was elected President of the
Congress. According to Mahatma Gandhi—The Last Phase, Vol. II, after the
meeting of the A. I. C. C. Gandhiji said: ‘I am convinced that no patchwork
treatment can save the Congress. It will only prolong the agony. The
best thing for the Congress would be to dissolve itself before the rot sets
in further. Its voluntary liquidation will brace up and purify the political
climate of the country. But I can see that I can carry nobody with me
in this.”



37. SPEECH AT PRAYER MEETING
November 15, 1947

BROTHERS AND SISTERS,

I think you would naturally expect me to convey to you
what I said at the A. I. C. C. meeting in the afternoon. But I do
not feel like repeating what I said. As a matter of fact I had
said the same thing which I have been telling you all these days.
If T am sincerely regarded as the Father of the Nation, it is true
only in the sense that, after my return from South Africa in
1915, T had a big hand in giving the Congress the shape it acquired
later. This means that I exercised a great influence throughout
the country. But today I cannot claim that. I am not worried
about it; at least I should not be. Everyone should do his
duty and leave the result to God. Nothing happens without
the will of God. Our duty is only to make the effort. Hence,
I had gone to attend the A.I. C. C. meeting with the idea that
if I was allowed to address the members before the delibera-
tions started, I would put before them what in my view is
truth.

I want to tell you something about controls. Since I spoke
at length at the A.I. C. C. meeting on the other current topics
of great importance, I could only briefly refer to the subject of
controls.

I feel that continuing the controls is criminal. The policy of
controls might have been good during the War. It may be good
even today for a military nation. But it is harmful for India. I
am sure that there is no scarcity of food or cloth in the country.
The rains have not betrayed us this year. There is enough
cotton in our country and enough people to work on the spinning-
wheels and the looms. Apart from these, there are mills in the
country. That is why I feel that both the controls are bad. We
have also control on petrol, sugar, etc. I do not see any logical
reason why we should have controls on such things. Controls
make people lazy and dependent. Laziness and dependence are
bad for the country at any time. I receive daily complaints
about the controls. I hope that the representatives of the country
would come to a wise decision and would advise the Government
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to remove the controls that encourage corruption, hypocrisy and
black market.

[From Hindi]
Prarthana Pravachan—TII, pp. 80-1

38. LETTER TO PYARELAL'
[After November 15, 194712

I did receive copies of your correspondence with Nazimuddin.
..3 I liked the whole of it. Here are replies to your questions:*

As to his statement on Pakistan, in my opinion, Khwaja
Saheb has overshot the mark. I can understand their objecting
to propaganda in favour of reunion backed by action. But how can
they ban the holding or the propagation even of views contrary
to the Pakistan Government’s present policy, or the cultivation of
public opinion in favour of those views? You should see Khwaja
Saheb personally or write to him to get the issue clarified. No
one may try to coerce the Pakistan Government but surely every-
one has a right to bring home to the Muslims the error of what
has taken place and to convert them to one’s view if possible.
Send me the draft of your letter to Khwaja Saheb before posting.

You have referred to my attitude in regard to the British
Empire. Let me tell you, I derived no little strength from my
implicit loyalty to the British Empire in thought, word and deed.
I am doing exactly the same in regard to Pakistan.
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